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Jesus’ Apocalyptic Language 159

details of that interpretation; otherwise it is as impossible
as the balder premillennialism.*

(3) Many would adopt the same attitude toward all
the apocalyptic material in the gospels that we have taken
toward the “little apocalypse” of Mark 13. It is all sup-
posed to be interpolated into the teaching of Jesus by his
disciples, who were themselves so thoroughly apocalyptic
that they entirely misunderstood Jesus and ascribed to him
language that he never used.

(4) More satisfactory to some is the theory that Jesus
did use practically all the language ascribed to him, but
in different connections and contexts from those given in
our present gospels, so that his meaning was not what it
is made to appear by the grouping in which we now find
his words, the present arrangement being due to this same
misunderstanding on the part of his disciples.

We cannot deny that to some extent his disciples mis-
understood and misreported Jesus. But both these theories
prove too much. They are both open to the same objec-
tions: first, that they set up modern, occidental standards
by which to judge the ancient, oriental Jesus, and, second,
that they completely undermine the trustworthiness of our
gospel records and throw us back upon purely subjective
reconstructions of the character and teachings of the Mas-
ter. On either theory, the disciples, in reporting Jesus,
made him a man after their own heart. The modern
scholar counters by making a Jesus after his own heart,
and we have nothing left upon which we may depend. The
reductio ad absurdum of this method of writing history is
found in the “Christ-myth theory” of Drews, Smith, and
Robertson.? Most people will prefer the disciples’ recon-
gtruction to an equally arbitrary modern one.

! For a statement and criticism of this view see M. S. Terry, Biblical
Apocalyptics (New York, 1898), pp. 217 ff.

2 See Drews, The Christ-Myth (Chicago, [1911], translated from the
3rd German ed. of 1910). On the other side see F. C. Cony-

beare, The Historical Christ, etc. (Chicago, 1914); 8. J. Case,
The Historioity of Jesus (Chicago, 1912).
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(5) The theory according to which the language of
Jesus is to be interpreted figuratively has much to recom-
mend it. But again, it suffers from lack of historical
criteria by which it may be tested, as does all figurative,
or allegorical, interpretation. It overlooks the fact that
the literal and the figurative were not carefully distin-
guished by the ancient—or modern—oriental. It inclines,
like the third and fourth theories above, to make: Jesus
too modern. It does not reckon with the importance of
the apocalyptic way of thinking in Jesus’ time. ~The view
according to which Jesus was foretelling literally the over-
throw of Jerusalem and figuratively the progress of Chris-
tianity after that great crisis is open to the same, if not
more serious, objections.*

The most serious objection to all these methods of inter-
pretation is that they ignore or in many cases were elabo-
rated in ignorance of Jewish apocalyptic literature. This
objection applies even more to the literalistic and pre-
millennial theories than it does to the critical attempts.
All these theories, both literalistic and critical, are under
suspicion of looking at Jesus through modern eyes, not
taking into account the actual state of thought and feeling
in the times when he lived. The thought of Jesus cannot
be reproduced for us except as we put ourselves at once in
the atmosphere of both prophet and apocalyptist. If we
attempt to do that, we shall at least come nearer to “the
mind of Christ.”

Those who cannot believe that Jesus ever used and in-
tended literally such language as we find ascribed to him
overlook the uniqueness and incomprehensibility of genius.
At best they make the Master only a more glorified Peter
or John, a Jewish superprophet. If they are gifted neither
with historical imagination nor a sense of humor—both are
sometimes lacking to students of theology—they pare him
down to what they can imagine themselves doing under the

1Cp. M. 8. Terry, Biblical Apocalyptics, pp. 213-2562.
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given circumstances. No great leader of men does under
the strain and stress of conflict when world issues are at
stake what the scholar at his study table, peering through
his myopic glasses, would consider the wise and sane thing
to do. Great occasions demand great men. Movements
of power demand words of power. Great opportunities
demand great vision. Jesus has moved the world as has
no other individual in the course of history. Can we re-
strict him to the kind of language and the kind of thoughts
of which we are capable? The uniqueness of Jesus de-
manded unique expression. Should he give himself out
to be a Hercules come to labor again on earth, or a Hermes
come to lead souls to heaven? Manifestly absurd! Should
he call himself simply the messiah? To the Pharisee or
Sadducee that would have been as objectionable as Her-
cules or Hermes, perhaps more so. And it would have
led to more serious complications with the multitude,
for to them the title would have implied revolt against
Rome, the restoration of the Davidic monarchy. How
could he convey to the minds of men his conception of his
mission ¢ He chose to call himself the Son of man, and
with the title to combine the language of Daniel and
Enoch, and perhaps other, to us unknown apocalypses,
describing the advent and achievements of this imposing
character. What did such language mean to him and what
does it means to us ?

Jesus’ self-consciousness, his estimate of his person and
his mission, was unique. No sane human being, either
before or since his time, has been able to use such a lan-
guage of himself as he did. What does it imply ¢ First,
that he felt that he himself and no other was to realize
the age-long expectations of his people. He was to in-
augurate the reign of God. Under the circumstances of
his baptism, the voice from heaven, “Thou art my beloved
Son,” connoted a unique commission and consequently a
unique relation to God. Therefore, he was the messiah.
But, second, he was not merely a human king of the Da-
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vidic line, rather something far above that. With Daniel
and Enoch behind him, no Jew could use the title “Son of
man” without connoting a relationship to God which no
human being has ever claimed.?

When one puts together the three terms, Son of God,
messiah, and Son of man, all of them titles which Jesus
used or accepted as his by right, one must recognize that
Jesus made a claim to a unique position in relation to
God, man, and history. As the Enochic Son of man comes
on the clouds of heaven and sits on the throne of judg-
ment and glory, Jesus is to rule and judge. As all evil
is to flee before that Son of man and all men are to wor-
ship him, so Jesus will eventually triumph. As the Son
of man is to win a purely spiritual victory, so also will
Jesus. As the Enochic Son of man is second only to God,
so Jesus stands above all others as uniquely the “Son of
the Father.” Accepting the term Son of man in its apoc-
alyptic meaning, one is driven to the conclusion that Jesus
claimed a relation to God as his Son which can best be
described by using the term which all the ages have allowed
him as his due; he was divine. If we find him in other
respects the “crystal Christ,” then we must allow this
claim of his and give him the worship and honor which
the claim implies. In the light of Jewish usage Son of
man constitutes a higher claim than Son of God. The
interpretation of Jesus in the light of apocalypticism rein-
forces in an unexpected manner the “orthodox” view of
his person.

The apocalyptic language of Jesus, then, may be said to
record his self-consciousness, his faith in himself. Still
more truly may it be said to record his faith in God and
in man. Without any preliminary of apostasy and degen-
eration, of tempest and earthquake, of darkened sun and
falling stars, his enemies and his own should see him com-
ing on the clouds of heaven. The cause for which he and

1 See above, pp. 126 ff.
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his little band of despised followers stood, the glad tidings
to the poor, the meek, the suffering, deliverance to cap-
tives, the opening of blind eyes, should triumph, and that
not in the far distant future, but even within that genera-
tion. - Those who opposed him with their way of thinking
and living should be judged in cataclysmic fashion. They
themselves should see it. Secrets should be revealed; the
inner character of men and movements should be made’
clear, when the day of his ‘“apocalypse,” his revealing,
should come. Only the language of apocalypse could ex-
press the certainty, the vividness, the overwhelming power
of this faith in the heart of Jesus.

“Whoever is ashamed of me and my words in this
disloyal and sinful generation, the Son of Man will be
ashamed of him when he comes in the glory of the
Father with the holy angels. I tell you truly,” he said
to them, “there are some of those standing here who
will not taste death till they see the coming of God’s
reign with power. . . . You will all see the Son of Man

sitting at the right hand of the Power and coming with
the clouds of Heaven.””*

The title “Son of man” connoted for Jesus, however,
not only the certainty of victory, but the path by which
it was to be won. It cannot be shown that the phrase had
been used especially to emphasize human weakness and
frailty, though it does seem to be employed in Ezekiel®
with something of that suggestion. Yet it appears re-
peatedly in the gospels in connection with references to

Jesus’ service and suffering.® It seems hardly possible
~ that such constant collocation of the title with these ideas,
which, as we have seen,* were Jesus’ unique contribution
to the idea of the work of messiah, can be merely acci-
dental. The title “Son of man” Jesus fills with the double
1 Mk. 8:38-9:1; 14:62.
22:1, 3, 6, 8; 3:1, 4;
3 Mk. 2:10; Lk. 6:22;

Lk. 19:10; ete.
4 8ee above, pp. 151 fI.

1; 37:3; e

4: 7:3; ete.
7:34; 9:58; Mk. 8:31; 9:9, 12, 31; 10:33, 45;
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meaning of cross and crown, whether before him it had
that wealth of signification or not. In any case it is quite
plain that, firmly as Jesus believed in the coming of the
reign of God, he believed with equal certainty that it could
come only by the method of suffering and service. The
path to victory passed over Golgotha. And Jesus freely
chose to follow that path. The title embodies the cer-
tainty of his faith, the unreservedness of his devotion, the
fullness of his courage. He was willing to make the su-
preme sacrifice in order that God might reign in the hearts
of men and the world of humankind.

Since it implies this, the phrase also defines his attitude
toward Zelotism or any conception of the kingdom which
was purely material and external. Only divine power
could lead men to the course of action which he deemed
essential to the coming of the kingdom. The coming of
the Son of man on the clouds, which implied a heavenly,
supernatural coming of the kingdom, was the obvious way
for him to express his conception of the manner of its
realization. It made it perfectly clear that he was not
planning revolt against Rome. The kingdom was to be
spiritual before it could be social, an internal power before
it could bear external fruit. It must win its victories by
gpiritual forces.

In contradistinction to the easy-going quietism of the
Pharisees, Jesus proclaimed the kingdom as the one pearl
worth having, the one treasure worth seeking; one should
be willing to sacrifice an eye or a hand for it, nay, life
itself; one ought always to pray and not to faint, until
God should avenge his importunate elect. Jesus could not
sit down and wait for a far-off divine event, to which the
whole creation moves with ordered, unhurried evolution.
The kingdom of God must come by conflict. It is not true
that it can come easily, by a gradual growth, or by the
faithful keeping of God’s laws. Men cannot sleep and
rise night and day, while it grows like the grain. It will
continue to grow no matter what this or that man may do,
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for God’s purposes are sure, and some day righteousness
will triumph. But there must be many a conflict with
the powers of evil, many a crisis, many a catastrophe to
help it on its march. Therefore, there was full justifica-
tion, also, for the element of the catastrophic which Jesus
introduced into his conception of the kingdom.

But the question still remains: Did Jesus really believe
that after his death he would come again visibly to reign
on earth? Did he really expect his own second coming ?
Did he use the language of apocalypticism literally or fig-
uratively? We must beware of demanding of an oriental
nineteen centuries ago a literal accuracy in the use of lan-
guage which one expects in a modern scientific treatise.
Jesus was a prophet, a poet, an oriental, an ancient. The
language of apocalypticism met his needs, satisfied his
faith, and expressed his feelings better than any other that
was available. We cannot suppose that he deliberately
used language in a figurative sense when he knew that his
disciples would understand it literally. Nor can we sup-
pose that he consciously accommodated himself to their
poorer and less spiritual views, when all the time he was
fully aware of the real truth. This implies a certain dis-
ingenuousness which does not comport with the crystal
purity of his life.

It were better to admit that his humanity involved cer-
tain limitations, that just as he was limited to the language
of his people and the unscientific ideas of his time, so in
this matter he was “limited” to the highest and most spir-
itual of the messianic conceptions of his age and used lan-
guage which did not express the full truth. Though per-
haps dimly conscious that it was unsatisfactory he used it
because, perforce, there was no other language to use. At
least one can say with Fathers Loisy and Tyrrell' that
the language of apocalypticism presents great truths in
110isy, The Qospel and the Church (New York, 1904), pp. 120 f.;

Tyrrell, Christianity at the Oross Roads (London, 1910), pp. 87,
94, 100 ff.
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powerful symbols, the most powerful that could be em-
ployed at that time, or, for that matter, since. We ex-
press the same truths more intellectually or rationally,
perhaps, but not more vigorously or appealingly.

The result of the study of Jesus’ teaching is to leave
us with two contradictory elements only partially synthe-
gized in the gospel records, perhaps even in his own think-
ing not fully fused. There was an apocalyptic element,
which to most minds connoted a certain external, mechan-
ical scheme of the future, and a prophetic element, which
was spiritual and internal as well as social. That any

- real genius, any virile leader in the world’s thinking, is
consistent, the study of philosophy and religion has long
ago disproved. Every such pioneer solves certain prob-
lems but overlooks others, and even creates new ones, leav-
ing them behind for his successors. Jesus has done more
to solve the problems of the world, both theoretical and

- practical, than any one else who has ever lived. But there
are still problems left and apocalypticism is one of them.
That down through all the ages there have persisted, side
by side, two views of the future outcome of his work, one
millennarian, the other social and spiritual, is proof enough
of the contradiction within his teaching. We shall go on
in the two subsequent chapters to discuss these views as
they appear in the New Testament and primitive Chris-
tianity, and thus try to obtain a clearer view of what Jesus
meant.



CHAPTER VII
A LIVING AND BLESSED HOPE
I. Tae Primitive Aprostoric Faite

HEN one turns from Jesus to his immediate follow-
ers, the profound influence of Jewish apocalypti-
cism is at once apparent. Not that the prophetic spirit is
wanting, but it seems everywhere to have been mediated by
the apocalyptic movement and to have taken on the charac-
teristic coloring of the latter. It is plain that all Jesus’
earliest followers had been firm believers in Jewish apoca-
lyptic. Sympathy with the poor and oppressed, the ex-
pectation of a tremendous reversal of conditions which
should overthrow the rich and powerful and elevate the
weak and humble, the certainty that wickedness would be
judged and punished and righteousness recognized and re-
warded, the faith that all this was to be wrought by a
supernaturalistic, catastrophic interference from heaven,
and the vivid confidence that it was to happen in the im-
mediate future—all these outstanding characteristics of
the primitive Christian hope mark it as derived directly
from apocalypticism.

There are various marks which distinguish this early
Christian hope from the usual forms of Jewish eschatology.
Little is said about the world growing worse. Sins are
seen and rebuked. But the end is so near, the need of
repentance so pressing, the opportunity of forgiveness and
the hope of salvation so glorious, that there is no time for
evils to grow worse and worse, no inclination to paint a
gloomy picture of the present. So vivid was their faith,

167
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so sustaining their hope, that one cannot speak of pessi-
mism in connection with those early Christians. More-
over their expectation of the speedy realization of their
hopes was clouded by no uncertainty. They were already
living in the last days. The Spirit, specifically promised
to be ponred out after the restoration of all things,' was
already here, a foretaste of the glories that should follow.
They might at any time, then, expect to see the other, ter-
rible portents which belonged to the last days, the sun
turned into darkness and the moon into blood.? Joel’s
confused order of the last events of the present age caused
them no difficulty, for in another particular they had de-
parted far more significantly from the accepted views as
to the coming of the kingdom—in their view of the “second
advent” of Christ.

The one thing that above all others distinguished the
faith of the early Christians from that of their Jewish
fellow enthusiasts was their contention that Jesus, who
had taught in Galilee and died on the cross at Jerusalem,
was the messiah. By his marvelous deeds, his sufferings,
death, and resurrection, he had proved his claim and won
to himself the right to come in the fashion of the Enochic
Son of man on the clouds of heaven, and, when he did so
come, he would judge the world, punishing the unbelieving
and sinful, rewarding all who had put their trust in him,
and inaugurating the reign of God. This was the es-
sence of the evangelion, the glad tidings, that through the
return, the second coming of Jesus the Christ, salvation
was to come to all those who were suffering in this present
evil age. The “second coming” was, then, the means of
explaining away the reproach of the cross. Only by death
and resurrection could the man Jesus become the super-
natural, divinely glorious Judge. It is a unique testi-
mony to the power of Jesus’ personality that his disciples,
men and women who had walked and talked and eaten

1 Joel 2:21-30.
2 Joel 2:31.
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with him, could believe that he deserved suck a distinc-
tion. It is a testimony, also, to the influence of Jewish
apocalypticism on their thinking that they were able to
find no other category under which to subsume their im-
pression of that personality. That is not surprising, how-
ever, for, as we have seen, Jesus had found himself driven
to the same language to express his consciousness of his
person and mission. In this they demonstrated themselves
to be his true disciples.

To obtain any sure basis for an 1nterpretat10n of the
Christian hope of the future, it is necessary to study
briefly the views which are presented by the various New
Testament writers. We begin with the book of Acts, not
because it was the earliest written, but because it alone
records the history of the Christian body during the two
decades immediately following the death of Jesus. It is
a striking confirmation of our estimate of the importance
of the apocalyptic way of thinking in the foundation of
Christianity, that this book, written one or perhaps two
generations after Jesus’ crucifixion by an educated Greek
physician who might be expected to have no understanding
or sympathy for such doctrines, records so faithfully those
apocalyptic traits which marked Jesus and the other New
Testament writings. The chief source of the joy and
power of these first pilgrims in “the Way’’ was the Spirit
which in accordance with the promise had been sent into
their hearts. The Spirit meant to them two things: first,
an inward buoyancy and feeling of power because of the
sense of the divine presence; and, second, a hopefulness
and an indifference to difficulty and danger because the
Spirit was an assurance that they were already in the last
times and that Jesus must speedily return to “restore the
Realm to Israel.” The theory of the “second coming”
must have been born immediately after the resurrection,
for there were no other explanations hazarded by any early
Christians which, to a Jewish apocalyptist, would reconcile
the messiahship of Jesus with his death. Even though we
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might theoretically doubt Luke’s ability to find reliable
sources and accurately report them, the words of Peter in
the Temple ring true to our expectations:

“The God of our fathers has glorified Jesus his
gervant, whom you delivered up and repudiated before
Pilate. . . . You killed the pioneer of Life. But God
raised Him from the dead. . . . This was how God
fulfilled what He had announced beforehand by the
légﬂ of all the prophets, namely the sufferings of His
iChrist. Repent then, and turn to have your sins blotted
out, so that a breathing-space may be vouchsafed you,
and that the Lord may send Jesus your long-decreed
Christ, who must be kept in Heaven till the period of the
great Restoration.”*

The first Christian whose writings have come down to
us intact is Paul. Paul was a Pharisee, educated in the
rabbinical school at Jerusalem. If our estimate of Jewish
legalism is correct,” he probably was opposed to the Jewish
apocalyptic movements or at least not interested in them,
although, no doubt, familiar with their characteristic fea-
tures. Perhaps one of the elements of Christianity which
‘made his persecution the more bitter and his conversion
the more difficult was his adherence to the cold legalism of
his seribal teachers and his dislike of the unbridled en-
thusiasm and irregularity of apocalypticism. If so, when
he was converted, the change was complete. His descrip-
tion of his hope in I Thessalonians is the most apocalyptic
of all the New Testament outside the Book of Revelation.

“We would like you, brothers, to understand about
those who are agleep in death. You must not grieve
for them, like the rest of men who have no hope. Since
we believe that Jesus died and rose again, then it fol-
lows that by means of Jesus God will bring with Him
those who have fallen asleep. For we tell you, as the
Lord has told us, that we, the living, who survive till

1 Ac. 3:13-21.
3 See above, pp. 92-96, 140-143.
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the Lord comes, are by no means to take precedence of
those who have fallen asleep. The Lord Himself will
descend from Heaven with a loud summons, when the
archangel calls and the trumpet of God sounds;* the
dead in Christ will rise first; then we the living, who
survive, will be caught up along with them in the
clouds to meet the Lord in the air, and so we shall be
with the Lord for ever. . . . As regards the course
and periods of time, brothers, you have no need of being
written to. You know perfectly well that the day of
the Lord comes like a thief in the night; when ‘all’s
well’ and ‘all is safe’ are on the lips of men, then all
of a sudden Destruction is upon them, like pangs on a
pregnant woman—escape there is none. But, brothers,
you are not in the darkmess for the Day to surprise you
like thieves; you are all sons of the Light and sons of
the day. . . . For God destined us not for Wrath, but
to gain salvation through our Lord Jesus Christ, who
died for us that waking in life or sleeping in death we
should live together with him.”?

It would appear that the Thessalonian brethren put the
wrong emphasis on these words of Paul. They understood
him to say that the coming of the Lord was to be momen-
tarily expected, and many, therefore, gave up their usual
avocations to wait for his advent. Consequently, in a sec-
ond letter, he was compelled to elaborate his eschatology
further. He finds occasion early in this missive to call
attention to the reward of the righteous and the punish-
ment of the wicked in that great day:

“All the persecutions and the troubles in which you
are involved . . . are proof positive of God’s equity;
you are suffering for the realm of God, and he means to
make you worthy of it—since God considers it but just

1Cp. I Co. 15:52; an idea originating in the Old Testament use of
the trumpet to call the people to worship and to war; first
apocalyptically used in Ex. 19:16; Jer. 51:27; Is. 27:13; Ps.
Sol. 11:1, 3; cp. Plummer, Ewegetical Commentary on the Gospel
of Matthew (London, 1909), pp. 336 £.

*I Th. 4:13-5:10.
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to repay with trouble those who trouble you,
and repay you who are troubled (as well as us)
with rest and relief,
when the Lord Jesus is revealed from Heaven
together with the angels of His power in flaming
fire
to inflict punishment on those who ignore God,
even on those who refuse obedience to the gospel
of our Lord Jesus,
men who will pay the penalty of being destroyed
eternally
from the presence of the Lord
and from the glory of his might,
when He comes to be glorified in His saints
and to be marvelled at in all believers
on that day.”*

Then he turns to their special difficulty. The Lord is
surely coming, and that within their lifetime, but the
time is not yet.

“With regard to the arrival of the Lord Jesus Christ and our
muster before him, I beg you, brothers, not to let your minds
get easily unsettled or excited by any spirit of prophecy or any
declaration or any letter purporting to come from me, to the
effect that the Day of the Lord is already here. Let nobody
delude you into this belief, whatever he may say. It will not
come till the Rebellion takes place first of all, with the re-
vealing of the Lawless One, the doomed One, the adversary who
vaunts himself above and against every so-called god or object
of worship, actually seating himself in the temple of God with
the proclamation that he himself is God. Do you not remem-
ber I used to tell you this when I was with you? Well, you
can recall now what it is that restrains him from being re-
vealed before his appointed time. For the secret force of law-
lessness is at work already; only, it cannot be revealed till he
who at present restrains it is removed.

Then shall the Lawless One be revealed,
whom the Lord Jesus will destroy with the breath of
his lips
and quell by his appearing and arrival—
11I Th. 1:4-10.
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that One whose arrival is due to Satan’s activity,

with the full power, the miracles and portents, of

falsehood,

and with the full deceitfulness of evil for those who are

doomed to perish,
gince they refuse to love the Truth that would save them.
Therefore God visits them with an active delusion,

till they put faith in falsehood,

8o that all may be doomed who refuse faith in the Truth
but delight in evil.”*

It would appear that by the Lawless One he means the
Antichrist and that the restraining power is the Roman
Empire, which is delaying the coming crisis until the elect
may be evangelized.

We have here a piece of apocalypticism such as appears
nowhere in Jesus’ teachings and in no other extant letter
of Paul. Evidently it is a current belief which Paul ac-
cepted for a time at least. Elsewhere he seems to think
only of the nearness of the expected change and to hope
that it may come within his own lifetime. Five or six
years after the Thessalonian correspondence he writes to
the Corinthians,

“Considering the imminent distress in these days, it
would be an excellent plan for you (the unmarried)
to remain as you are. . . . I mean, brothers,

the interval has been shortened;

80 let those who have wives live as if they had none,

let mourners live as if they were not mourning,

let the joyful live as if they had no joy, . . .

for the present phase of things is passing away.”?

Only a year or two later he writes the Romans,

“And then you knmow what this Crisis means, you
know it is high time to waken up; for Salvation is nearer
to us now than when we first believed. It is far on
in the night, the day is almost here.”
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Something seems to have happened to persuade him that
the end is nearer than he originally supposed.

Paul did not again use such definite language. But in
one of his latest letters, written perhaps only a few months
before his death, he says,

“We are a colony of Heaven, and we wait for the
Savior who comes from Heaven, the Lord Jesus Christ,
who will transform the body that belongs to our low
estate till it resembles the body of his Glory, by the same
power that enables him to make everything subject to
Himself.””

“The Lord is at hand,”?

Paul’s faith as to the future, as it may be deduced from
the fugitive and incomplete materials in his letters, seems
to have been as follows:

(1) Jesus’ resurrection and ascension proved him to
have been the messiah (Ro. 1:4).

(2) He had thus openly triumphed over the demonic
powers, but the victory was not yet complete (Col. 2:15;
1 Co. 15: 23-26, 54).

(3) When all the elect among the Gentiles had been
saved, the Jews would turn to Christ and be restored ac-
cording to the Old Testament promises (Ro. 11:25 ff.;
Is. 59:15-21).

(4) There would be a final death struggle on the part
of the powers of evil led by a “lawless one,” or “man of
sin” (later called Antichrist), but the final period of strife
was temporarily postponed by the restraining hand of the
Roman government (IT Th. 2: 3-12).°

* 1Ph. 3:20 f.
3Ph. 4:5. This very definite expectation of the immediate coming
of Christ seems so flatly to contradict the tonme and subject-
matter of II Th. 2 that a number of eminent scholars have
doubted the authenticity of that letter. Be that as it may,
ze&'tainly the main emphasis of Paul is on the imminence of the

vent.
*See Bousset, Antichrist Legend (London, 1896), p. 133; Milligan
8t. Paul’s Epistles to the Thessalonians (London, 1908), ad loc.
Whether St. Paul held this view until his death is uncertain.
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(5) When Christ’s victory had been made final and
complete, he would return from heaven (I Th. 4:16; II
Th. 2:3-8; I Co. 15: 23 £.; Ph. 3: 20).

(6) Believers who had died meantime would then be
raised; their spirits, which had been disembodied (un-
clothed), would reanimate their bodies, now transformed
into a spiritual form (I Th. 4:14-16; II Co. 5:1-5; I Co.
' 15: 35-44).

(7) Next believers who were alive would be given
“gpiritual bodies” and would be caught up into the air to
meet the Lord (I Th. 4:16 ff.; Ro. 8:23; Ph. 3:21; I
Co. 15: 50-53). '

(8) Then would begin an endless spiritual existence
with the Lord (I Th. 4:17; I Co. 15: 50), a reign of God
(I Co. 15:28), in a transformed universe (Ro. 8:18-22),
such as Isaiah (11:6-9) had pictured.*

(9) As to the judgment, though he often refers to it
without indication of its time (Ro. 14:10; IT Co. 5:10;
Ro. 2:16), he elsewhere speaks of the coming of Christ as
the day of the Lord (I Th. 5:2,4; IT Th. 1:10), or as the
time of judgment (IL Th. 1:7-10; I Co. 1:8;3:13; 5:5).

(10) Christ is to be the judge (I Co. 4:4 £.).

(11) The time of Christ’s return is entirely uncertain,
but is not far off (I Th. 5:1 ff.; I Co. 7:29-31; Ro.
13:11).

(12) Paul solves the contradiction between the King-
dom of God and the messianic kingdom by making the
latter the present time of imperfection and unremitting
strife (I Co. 15: 24 £.), while God is to reign in a perfect
world after the evil powers are overthrown (I Co. 15:50;
5:9 £.). There is no millennium in Paul’s eschatology.
1 See above, pp. 66 £., 83.

*] can find no evidence of development in Paul’s eschatology, if
one does not use the Pastorals (see below pp. 188 f.). It is not
to be expected, since his letters cover only about a dozen years
at the end of his life. For both sides of the argument, see
Charles, Eschatology, pp. 379-405; and Kennedy, 8¢. Paul’s

Conceptions of the Last Things (New York, 1904), pp. 24¢,
163 f£., 262-273.
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About the time of Paul’s death, in all probability, Peter
came to Rome. While he was there, and before his mar-
tyrdom, which may have occurred near the time of that of
his great friend and rival, he dictated to Silvanus, Paul’s
old travelling companion, the first letter which goes under
his name. It does not contain any considerable body of
apocalyptic material, but its occasional allusions indicate
practically the same standpoint, if hardly the same vivid
expectation, that Paul maintained. God, he says, has be-
gotten us “anew to a life of hope through the resurrection
of Jesus Christ from the dead . . . to an unscathed,
inviolate, unfading inheritance, . . . kept in heaven
for you, . . . till you do inherit the salvation which
is all ready to be revealed at the last hour,” to you who
after proof of faith in manifold trials will receive “praise
and glory and honor at the revelation of Jesus Christ.”*
They are to “put their hope for good and all in the grace
that is coming to them at the revelation of Jesus Christ.”””
They are living ‘“‘at the end of the ages.”® “The end
of all is near,”* and the judgment is imminent.® Their
suﬁerings are but for a little while.® The humble will
in due time be exalted.’

Jesus has triumphed ; he is “at God’s right hand—for he
went to heaven after angels authorities, and powers celes-
tial had been made subject to him.”® They are to rejoice
in sharing his sufferings, that they “may also rejoice and
exult when his glory is revealed.””® Peter is certain that,
as a witness of the sufferings of Christ, he is also “to
share the glory that shall be revealed,”*® and that the pas-
1 Pt. 1:3-7.

21:13.

*1:20.

44:7. : \ . |
54:5 f, i ' '
¢5:10.

"5:6 f. - : o .
*3:22. o A A
°4:13. R
*5:1. ' . L |
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tors of the churches “will receive the unfading crown of
glory, when the chief Shepherd shall make his appear-
ance.”* -

II. TaEe Jupeax Crisis

Shortly before the time when Peter and Paul bore final
witness to their faith, there appeared in Judea, according
to current theories,® a “fly-sheet,” a brief tract such as
might have been written on a single sheet of papyrus, pre-
dicting the end in the very near future. It was written
by a Jew, probably a Jewish Christian, at the time when
the crisis was ripening which resulted in the great Jewish
war, and was occasioned by the increase of lawlessness
and the unsettled state of affairs in the country due to
Roman misrule and Jewish racial ambitions and apocalyp-
tic hopes. There were many Christians who, as good
Jews, could not believe anything would happen to Jerusa-
lem until the end of the age. When they saw the plain
evidences of the city’s approaching downfall, they were
convinced that the end was at hand.

As disentangled from our earliest gospel this little apoc-
alypse runs as follows:

“When you hear of wars and rumors of war, do not
be alarmed ; these have to come, but it is not the end
yet. For nation will rise against nation, and realm
against realm; there will be earthquakes here and there,
and famines too. All that is but the beginning of the
trouble.

“But whenever you see the appalling Horror standing
where he has no right to stand (let the reader note this),
then let those who are in Judea fly to the hills; a man
on the housetop must not go down into the house or go
inside to fetch amything out of his house, and a man in
the field must not turn back to get his coat. Woe to
women with child and to women who give suck in those
days! Pray it may not be winter when it comes, for those

days will be days of misery, the like of which has never
15:4.
’SSee above, p. 1556 ff.
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been from the beginning of God’s creation until now—
no and never shall be. Had not the Lord cut short
those days, not a soul would be saved alive; but he has
cut them short for the sake of the elect whom he has
chosen.
But when that misery is past, in those days,
the sun will be darkened
and the moon will not yield her light,
the Stars will drop from Heaven,
and the orbs of the heavens will be shaken, -

Then they will see the Son of man coming in the
clouds with great power and glory. Then he will
despatch his angels and muster the elect from the four
winds, from the verge of earth to the verge of Heaven.

Let the fig tree teach you a parable. As soon as its
branches turn soft and put out leaves, you know sum-
mer is at hand; so, whenever you see this happen, you
may be sure He is at hand, at the very door.”

These few verses contain all the main features of Jewish
eschatology : the warning signs and political disturbances,?
the development of wickedness to its utmost limit (“the
appalhng Horror”),* the increase of distress and suffer-
ing to an unbearable extent,* then a great cosmic catas-
trophe,’ followed by the appearance of the messiah on the
clouds.® As we have already noted,” this whole picture
has no affinities with Jesus’ teaching on the subject ex-
cept in its reference to the coming of the Son of man on
the clouds. But if it does not represent the belief of
Jesus, it does that of a very considerable portion of his
followers during the first two generations after his death.
TMK, 18:7, 8, 14-20, 24-29. Nearly all those who accept the hypo-

thesis of the “little apocalypse” agree to the inclusion of all the
above verses except 28 and 29 some include 30f. See the

various opinions cited, Moffatt, Introduct«m, pp. 207 fI,
2 See above, pp. 67 f.
* See above, pp. 110 ff.
¢ Ibid.
& See above, pp. 116 f{.
¢ See above, pp. 126 fI.
7 See above, p. 156.
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They looked at history through the medium of their apoc-
alyptic beliefs to such an extent that the whole of life was
colored by Jewish eschatology. They ignored all in Jesus’
teaching that did not harmonize with this one dominant
color. Fortunately they were not aware of the incon-
gruity and let his teaching stand alongside of their un-
conscious additions and alterations.

As we have already remarked, many early Christians,
particularly those of Jewish descent, connected the end
of the age with the fall of Jerusalem. It certainly is true
that this great crisis marked a new era in Christian, as
well as Jewish, history. Judean Christianity, which still
clung to the old rites and ceremonies and the sacred as-
sociations of the Holy City, received its death blow. Hence-
forth there could be no uncertainty as to the value of
Jewish sacrifices, and faith in them received a rude shock.
The Jewish Christians were driven away from their estab-
lished center and scattered ; perhaps many lost their lives.*
At any rate, from this time on Jewish Christianity drops
rapidly out of sight. But the end of the world had not
yet come. The deliverance of the saints, both Jewish and
Gentile, was still postponed, and Roman persecution tended
to become more general and more severe. What then of
the Christian hope ¢

Matthew’s gospel is commonly regarded as a combina-
tion of three main elements: a collection of Jesus’ sayings,
probably made by Matthew himself ; the Gospel of Mark;
and certain special sources. The Markan apocalypse was
incorporated bodily. Although probably writing after the
fall of Jerusalem, the editor did not palpably alter his
source to fit the facts. He merely changed certain phrases
and added certain sayings of Jesus which enhance the
apocalyptic tone of the section.

First of all, he plainly distinguished between the fall

1The bulk were led by an oracle to flee from the city while there
was yet time. See Eusebius, Church History, iif 6, 3.



180 The Promise of His Coming

of Jerusalem and the final catastrophe,’ thus at the very
beginning throwing a different atmosphere about the
whole discourse. In Mark the disciples ask only when
the Temple is to be destroyed and what the sign will be
when this is about to happen. In Matthew they ask also
what will be the sign of Christ’s advent and the end of
the age. Other occasional verses and phrases introduced
reveal the editor’s eschatological interest. The “abomina-
tion of desolation” is made to refer apparently to the
destruction of the Temple,® thus indicating that the fall
of the city was regarded as a sign of the approaching end,
and the apocalyptic idea of prophecy appears in the refer-
ence to Daniel. The appearance of the “sign of the Son
of man” in the heavens and the “mourning of all the
tribes of the earth” are strongly apocalyptic.® The editor
omitted verses of Mark* and added from his other sources
material which probably in its original context had less
brilliant apocalyptic coloring.® Especially noteworthy is
the substitution for the very brief conclusion in Mark of
very considerable additions emphasizing rather inconsist-
ently the need for watchfulness because of the suddenness
and unexpectedness of the advent.® If the signs already
mentioned serve any purpose, the elect should have suffi-
cient warning of the end. The account of the last judg-
ment’ is a fitting conclusion, which, like the introductory
questions of the disciples, gives an apocalyptic tone to the
whole discourse and shows that the writer, and no doubt
also his fellow Christians, regarded the material he had

124:3. This, perhaps, is due to the fact that the city had fallen.

124:15.

324:30; cp. Dan, 7:13 f.; Zech. 12:10 ff.; Hab, 3:10 (LXX); Rev.
18:9. See Moffatt in Expositor’s Greek Testament on Rev. 1:7.

¢Mk. 13:9-12, already used in Mt. 10:17-22; Mk. 13:33-37, used in
part in Mt. 24:42; 25:13f.

5 Mt. 24:10-12, 14; 24:26-28=Lk. 17:23, 24,37.

¢ Mk. 13:33-37; Mt. 24:37-51=Lk. 17:26, 27, 34, 35; 12:42-46; Mt.
25:1-30.

7Mt. 25:31-46.
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here collected as all bearing directly upon the end of the
world. The delay of the second advent is explained in a
very different fashion from Paul. The gospel must first
be preached in the whole civilized world, then the end
will come.*

It is not solely in the great discourse of chapters 24
and 25 that the gospel exhibits a thoroughly apocalyptic
tone. In many places the editor makes substitutions or
additions which reveal his vivid hope. For the Markan
parable of the seed growing naturally according to divine
law,? he substitutes that of the wheat and the tares, with
a distinetly eschatological interpretation.® To offset the
non-eschatological parables of the mustard seed, leaven,
pearl of great price, and hidden treasure, he introduces
that of the dragnet, likewise eschatologically interpreted.*
In both he speaks of sending forth the angels, of the sep-
aration of the good from the bad, of the punishment of
the latter “in the furnace of fire,” and of the rewards
of the former “at the end of the age.” It is a thoroughly
catastrophic coming that he expects. The faithful disci-
ples of Jesus shall enjoy their compensation for present
sacrifices “in the new world (Greek: “rebirth’”), when
the Son of man shall sit on the throne of his glory.””
He twice substitutes the second advent of the Son of man
for less distinctive phrases.® We are justified, therefore,
in believing that this gospel reflects a heightened expecta-
tion among the Christians in the decade just following
the destruction of the Jewish capital. A punishment of
the murderers of Jesus so signal and so terrible must
be among the beginnings of travail that precede the rebirth
of the world.

1 Mt. 24:14.

* Mk. 4:26-29.

* Mt. 13:24-30; 36-43.
¢ Mt. 13:47-50.

s Mt. 19:28,
¢ Mt. 16:28 for Mk. 9:1; Mt. 19:28 for Lk. 22:30.
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The Gospel of Matthew exhibits a peculiar combination
of discrete elements. The use of the phrase “kingdom
of heaven” instead of “kingdom of God” suggests to the
modern mind the realm of spirits, not an earthly messi-
anic reign. But no such connotation was presented to
the early Christian. ‘“Heaven” was simply a reverential
paraphrase for “God.” Matthew, in contrast to Luke,
defines the coming of the kingdom as doing God’s will
on earth.' Yet he has no idea of social and religious
evolution. He is intensely nationalistic, yet distinctly
universalistic; he reverences the Jewish Law, yet is bit-
terly anti-Pharisaic. He expects the kingdom to come in
the near future, yet the believers are to go out to make
disciples of all nations. No gospel so clearly reports
Jesus’ emphasis on the inwardness of religion and moral-
ity, yet none makes more of an external, catastrophic
coming of the new age. The writer shows the qualities
of a vigorous but unphilosophical mind that catches and
holds many truths without relating them. Therefore he
develops and makes explicit the contradiction between the
prophetic and the apocalyptic point of view which the
warmth of Jesus’ experience and the clarity of his thinking
had partially fused into unity.

ITI. Tae Domitianic Crisis

Two decades after the fall of Jerusalem,.there broke
over the rapidly growing Christian brotherhood a storm
as terrifying as that which had visited the Jews. The
cumulating grudge of the heathen public and the growing
suspicion of the imperial government, incited by the pecu-
liar moral inflexibility, social exclusiveness, and religious
intolerance of the Christians, found their expression in the
persecution authorized by Domitian, lasting from 93 A. D.
till his death in 96. It appeared that the fires of perse-

*In the Lord’s Prayer, Mt. 6:10=Lk. 11:2.




The Domitianic Crisis 183

cution would destroy the church. The trial seemed be-
yond its strength. The end of the age, the appearance of
Christ, and the salvation of the saints, so long promised,
had not come. God seemed to have forgotten them. At
this juncture a Jewish Christian, who was perfectly fa-
miliar with the apocalyptic literature of his race and fully
persuaded that the woes and distresses of the time por-
tended the speedy realization of the Christian hope, wrote
the Book of Revelation, the New Testament apocalypse
par excellence, clothing his faith in the rugged pictorial
language of mythology and apocalypticism.

In spite of all its bewildering wealth of imagery, it
will be perfectly clear to any one who reads the Jewish
apocalypses and the Christian apocalypse together that we
have here a thoroughgoing attempt to adapt the whole
apocalyptic scheme, including both form and content, to
Christian uses. The writer believes himself to be living
in the last times. Though the Christian church is under-
going terrible persecution and sufferings, there is still
worse ahead, and he writes to picture to his fellow be-
lievers the glorious deliverance that shall come when the
climax is reached and Christ returns to set up on earth
his thousand-year reign. Thereafter, for a brief period,
the powers of evil will again be unloosed, but after the
final triumph of the Christ the new heavens and new
earth will appear, and the eternal reign of God will be
inaugurated. It is a thoroughly Jewish piece of work.
Every detail of it can be matched in heathen mythology
or Jewish apocalyptic, except that the messiah is “Jesus
Christ, the faithful witness, the firstborn from the dead
.. who loves us, and has loosed us from our sins by
shedding his blood—he has made us a realm of priests
for his God and Father,”* and the members of the kingdom
are the new Israel, the Christian church, “the people who
have come out of the great Distress, who washed their

1 Rev. 1:5.
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robes and made them white in the blood of the Lamb.”*

The Book of Revelation makes a distinct contribution
to the definition of eschatology. There are numerous
details which may always be obscure to us because we are
not familiar with their antecedents. In a number of
points, however, his conceptions of eschatological doctrine
are clear. The Roman Empire is no longer the beneficent
power which restrains the forces of evil while the gospel
is being preached. On the contrary, personified in Nero,
it is the Antichrist, who, like Christ, is to have a second
advent. Thus culminates the change of Christian political
sentiment, which, no doubt, began with Paul’s death and
the Neronic persecution. Four contradictory elements in
Jewish eschatology, the reign of the messiah and the
reign of God, the earthly kingdom and the heavenly, spirit-
ual state, are reconciled by introducing the millennium,
with a bodily resurrection and a reign of the glorified
Christ, to precede the eternal reign of God in a new,
spiritual heaven and earth. This double scheme made it
possible to use Ezekiel’s idea of the final assault of all
the nations led by Gog® and their complete overthrow. It
makes it necessary for him to introduce two judgments
and two resurrections also.®* But by these various means
he has succeeded in superficially reconciling many of the
contradictory views of Jewish eschatology. That has noth-
ing to do with the very real service he has rendered the
world in putting into most vivid pictures the unalterable
faith of the Christian church that God will care for his
own, that wickedness will be suitably punished, that Christ
will eventually triumph, and that the spiritual powers of
the universe, the forces for good, will come to their own
in a world where God is recognized as supreme.
1Rev. 7:14.

* He niisreads Gog of the land of Magog into two entities, Gog and

Magog; cp. Ez. 38-39 and Rev. 20:7-10.
! Rev. 20:4, 11, 5, 12.
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IV. Tae SecoND GENERATION

In the Book of Revelation the apocalyptic motif in the
New Testament culminates in a grand final fanfare. It is
entirely possible that its writer was John the son of Zebe-
dee, and consequently that in this book we have in fact
as in spirit pure Jewish Christianity of the first gen-
eration, trying still to express its marvelous faith in the
cramped categories of Jewish eschatology. In the re-
maining books of the New Testament which accept the
apocalyptic program, it is no longer a living hope, but
only a doctrine, useful for hortatory purposes, but in
no case entering deeply into men’s souls and really stir-
ring their imaginations and their faith. The promise
had been too often reiterated, and too often had the ex-
pected deliverance been postponed. There were, no doubt,
many whose thoughts are represented in the ancient word,
coming perhaps from the Jewish Apocalypse of Eldad and
Modad, and quoted by Clement of Rome in his letter to the
Corinthians:

“Wretched are the double-minded, which doubt in
their souls and say, These things we did hear in the
days of our fathers also, and behold we have grown
old, and none of these things hath befallen us. Ye fools,
compare yourselves unto a tree; take a vine. First it
sheddeth its leaves, then a shoot cometh, then a leaf, then
a flower, and after these a sour berry, then a full ripe

grape.”
Clement adds,

“Ye see that in a little time the fruit of the tree at-
taineth unto mellowness. Of a truth quickly and sud-
denly shall His will be accomplished, the Scripture also
bearing witness to it, saying: He shall come quickly and
shall not tarry; and the Lord shall come suddenly into
His temple, even the Holy One, whom ye expect.”*

*T Clem. 23:3-5; cp. JI Clem. 11.2-4; translation from Lightfoot,
Apostolic Fathers, ed. Harmer (London, 1907), pp. 67 f.
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Though Clement may condemn those who reject the
Christian hope, he does not again refer to it, and goes on
in the chapter cited only to argue in a very mild and
academic fashion for faith in the resurrection. In fact,
there is nothing apocalyptic about the whole lengthy let-
ter except these two quotations and one is justified in
doubting whether the writer meant them in the original
sense. When he wrote, shortly before the Domitianic
persecution, and again when that trial had passed, the
majority of Christians either dismissed the thought of
the second coming as a doctrine to be accepted without
criticism, or definitely opposed it.

Under the circumstances just sketched, we are not sur-
prised that the motto of the second generation of Christian
believers, those who had survived the death of Peter, Paul,
and the other original leaders, and the fall of Jerusalem,
and had not yet faced the Domitianic persecution, seems
to have been “Yet a little while.” We find the phrase in
I Peter. It receives unusual emphasis in Hebrews, writ-
ten probably in Alexandria shortly before Clement’s letter
just quoted.? The epistle was written by one who is
certain that tremendous changes are impending, but those
whom he addressed were in danger of falling away from
the faith through hope too long deferred.® Therefore
he exhorts his readers,

“Let us hold the hope we avow without wavering (for
we can rely on him who gave us the Promise) ; let us
consider how to stir up one another to love and good
deeds—not ceasing to meet together, as is the habit of
some, but admonishing one another, all the more so,
as you see the Day is coming near.”*

“Now do not drop that confidence of yours; it car-
ries with it a rich hope of reward. Steady patience is
what you need, so that after doing the will of God you

15:10, “a little while.”

* See Moffatt, Introduction, pp. 451 ff.
*3:12-14.

410:23 f.
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may get what you have been promised. For in a little,
a very little now,

The Coming One will arrive without delay.

Meantime my just man shall live on by his faith;

if he shrinks back, my soul takes no delight in
him.”l

“Then (at Sinai) his voice shook the earth, but now
the assurance is, once again I will make Heaven as
well as earth to quake. That phrase, once again, de-
notes the removal of what is shaken (as no more than
created), to leave only what stands unshaken. There-
fore let us render thanks that we get an unshaken
realm ; and in this way let us worship God acceptably—
but with godly fear and awe, for our God is indeed a
consuming fire.”?

But he not only threatens with judgment. Christ is
“the high-priest of the bliss that is to be.””

~ “Once for all, at the end of the world, he has appeared

with his self-sacrifice to abolish sin . . . and will ap-
pear again, not to deal with sin, but for the saving of
those who look out for him.””*

“There is a Sabbath-Rest, then, reserved still for the
People of God,” an “unshaken realm,” which shall be
theirs after the present transitory earth has been done
away.

The same attempt to keep alive a faith that struggled
with disappointment meets us in the diatribe that is com-
monly called the Epistle of James, another product of
fin de siécle Christianity. The writer is much more con-
cerned with the present ethical problems of his people
than with the coming judgment. He has no doubt that
the righteous will be rewarded with the crown of life.®
110:35-38.

:;2 i?6-29, quoting Hag. 2:6; Dt. 4:24; 9:3; Ts. 33:14.
49:26 ff.

$4:9,

°1:12.
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The apocalyptic class-consciousness is much in evidence,'
and the woes pronounced upon the rich are in the best
style of the prophetic denunciations.”> But the writer does
not betray any vivid expectation of the end in the near
future. Even the exhortation against presumptuous plan-
ning for the morrow is not based on the imminence of the
second advent, but the shortness of life.® The coming of
the Lord is “at hand,” yet one must not be unduly ex-

pectant.

“Be patient, then, brothers, till the arrival of the
Lord. See how the farmer waits for the precious crop
of the land, biding his time patiently till he gets the
autumn and the spring rains;* have patience yourselves,
strengthen your hearts, for the arrival of the Lord is
at hand. Do not murmur against one¢ another, brothers,
lest you are judged; look, the Judge is standing at the
very door !”®

Such an exhortation emphasizes the want of earnest
expectation.

If the so-called pastoral epistles, I Timothy, IT Tim-
othy, and Titus, are really Paul’s,’ they show a complete
change in his attitude. None of his hopefulness and
ardent expectation appear. The times are evil and des-
tined to become worse—a recrudescence of apocalyptic
pessimism.” Sometime Christ Jesus “will judge the liv-
ing and the dead.” His appearance and his reign are
to be feared.® The righteous will be rewarded, the faith-
less punished.

12:1-8.

*5:1-6.

$4:13-16.

¢ Cp. I Clem. 23:4, quoted above p. 185.
55:7-9.

¢ See Moffatt, Introduction, pp. 395-420, Peake, Critical Introduction
to the NT (New York, 1912), pp. 60-71.

7I Ti. 4:1; 1T Ti. 3:1-3; 4:3. See above, p. 125.

®II Ti. 4:1.
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“If we have died with him, we shall live with him;

if we endure, then we shall reign with him;

if we disown him, then he shall disown us.”*
Meantime they must be zealous of good works, “awaiting
the blessed hope of the appearance of the Glory of the
great God and of our Savior Christ Jesus,”? “which will
be brought about in due time.”® One of the strongest
arguments against the authenticity of these letters in
their present form is the inconsistency of their apocalyptic
views and attitude with that of the other letters ascribed
to Paul. They probably represent the spirit of Chris-
tianity near the end of the first century.

Jude and its much later expansion, Second Peter, ex-
hibit the character of Christian apocalyptic in the second
century.* Jude has directly quoted the Testament of
Moses and the Apocalypse of Enoch.” He quotes also the
pessimistic reference of I Ti. 4:1 to the last times.®* But
there is no expectation of an immediate end of all things.
Second Peter goes even farther in detailing his doctrine
of the end.

“You know that mockers will come with their mock-
eries in the last days, men who go by their own passions,
agsking, Where is His promised advent? Since the day
our fathers fell asleep, things remain exactly as they
were from the beginning of creation.””

Such may be sure that, as once the world was destroyed
by a deluge, so again it will be by fire.

“Beloved, you must not ignore this one fact, that
with the Lord a single day is like a thousand years,
and a thousand years are like a single day. The Lord is

100 Ti. 2:11 £ ‘

*Ti, 2:13.

*I Ti. 6:15.

¢ Jude probably dates early in the centul;ly, II Peter very much later;
see Moffatt, Introduction, pp. 355 fi., 367 ff,

SJude 6, 14, 15=I En. 12:4; 60:8; 1:9; on Jude 9 see Assumption

of Moses in Charles, Apocrypha and Pseudepigrapha, II 412,
¢ Jude 18.
73:3, 4.
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not slow with what he promises, according to certain
people’s idea of slowness; no, he is long suffering for
your sake, he does not wish any to perish but all to be-
take themselves to repentance. The day of the Lord will
come like a thief, when the heavens will vanish with
crackling roar, the stars will be set ablaze and melt, the
earth and all its works will disappear. Now as all things
are thus to be dissolved, what holy and pious men ought
you to be in your behavior, you who expect and hasten
the advent of the Day of God, which dissolves the heavens
in fire and makes the stars blaze and melt! It is new
heavens and a new earth that we expect, as He prom-
ised, and in them dwells righteousness.”

Thus will come the “eternal realm of our Lord and savior
Jesus Christ.”?

Here is a very definite doctrine of the end of the world
(following the Stoic theory of a final conflagration), of
the judgment of the wicked, and of the reward of the
righteous in a transformed universe, but, be it noted, no
emphasis on Christ’s relationship to it all. In this, as in
his academic argument, the writer of Second Peter shows
how far he is from the vivid hope of Paul and his contem-
poraries of the first generation.

Several of the early Christian writings which just
failed to get into the New Testament canon, such as espe-
cially Hermas, throw light on the apocalyptic faith of the
Christians of the early second century.® We shall take
space for but one of them, the so-called “Didache,” or
“Teaching of the Twelve Apostles,” one of the earliest.
manuals of Christian doctrine and ritual. It concludes
with a “little apocalypse” that in conciseness rivals that of
Mark. I quote it entire.

“For in the last days the false prophets and corrupters
shall be multiplied, and the sheep shall be turned into
13:8-13.
21:11.
3 See Case, The Millenial Hope (Chicago, 1918), pp. 156 ff., for a
brief survey.
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wolves, and love shall be turned into hate. For as law-
lessness increaseth, they shall hate one another and shall
persecute and betray. And then the world-deceiver shall
appear as a son of God; and shall work signs and won-
ders, and the earth shall be delivered into his hands;
and he shall do unholy things, which have never been
since the world began. Then all created mankind shall
come to the fire of testing, and many shall be offended
and perish; but they that endure in their faith shall be
saved by the Curse Himself. And then shall the signs
of the truth appear; first a sign of a rift in the heaven,
then a sign of a voice of a trumpet, and thirdly a resur-
rection of the dead; yet not of all, but as it was said:
The Lord shall come and all His saints with Him. Then
;hall th,e world see the Lord coming upon the clouds of
eaven.’

Here we have the increase of wickedness, the Antichrist,
certain last signs, and finally the second coming. Evi-
dently the doctrine is firmly fixed in Christian theology,
but it does not play an active part in the writer’s think-
ing, as the remainder of the little book shows. This book
may be taken as typical of the attitude of a large part
of the church from the second generation down to modern
times. In the two subsequent chapters we turn to the
later developments of Christian thinking on the subject.

116:3-8, Lightfoot’s translation, The Apostolic Fathers, ed. by J. R.
Harmer (London, 1907), p. 235.



CHAPTER VIII
THREE MILLENNIUMS OF WAITING

I. Tue MrrrENNIUM oF Bisricar HisTory

F OR three thousand years men have been waiting for
the millennium. The development of apocalyptic think-
ing during the first thousand years, the millennium of bi-
blical history, has been sketched in the previous chapters.
Since before the time of the prophets, nine hundred or a
thousand years prior to Jesus’ birth, the Hebrew ancestors
of the Christian faith had looked for the appearance of
God as their savior. We have followed the development
of this hope down to the second century of the Christian
era. We have discovered at the beginning a popular pre-
prophetic faith based upon current mythology and na-
tionalistic theology. The earlier prophets tried to rein-
terpret the popular idea of the day of Yahweh and trans-
form it from a selfish patriotic hope into a vital motive
for social ethics and spiritual religion. The postexilio
prophets and apocalyptists, while maintaining the ethical
note and in some regards extending the spiritual implica-
tions of what now came to be called the judgment, or the
consummation of the age, nevertheless to some extent lost
the vital social and historical content of the prophetie
conception and returned to the standpoint of preprophetic
popular religion. They developed also definite schemes
or programs of the events of the future and a peculiar
type of literature marked by characteristic forms and
figures of speech.

New Testament eschatology developed out of this Jew-
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ish apocalypticism. Three points must be remembered
regarding the relation of New Testament religion to this
problem. First, Christianity was much more than an
apocalyptic movement. Its founder Jesus, and its pro-
tagonist Paul re-established the social ideals of the proph-
ets in the forefront of religious thought, and though they
consciously attempted no synthesis of social ethics and
apocalyptic enthusiasm, yet Christian confidence that in
some sense the new age was already here or was dawning
led to the incorporation into practical life of the highest
ideals of human brotherhood and divine indwelling. Thus
Christianity consciously and explicitly revived the best
elements of social and spiritual religion as the prophets
had proclaimed it. But this it did because it was a revolt
against Pharisaic orthodoxy. Therefore, Christianity was,
in the second place, thoroughly heterodox and enthusiastic,
the true child of Jewish apocalypticism, completely im-
bued with faith in a speedy turn of affairs which should
usher in a new age. Its hopes were not political, as
‘with many Jews; in this it resembled Pharisaism. The
language which Jesus himself used, according to the earli-
est records in the three gospels, was understood by nearly
all to mean that he expected soon to return in supernat-
ural power to judge all men, and to inaugurate a reign
of righteousness.

In the third place, our survey demonstrates that the
doctrine of the last things in the New Testament is any-
thing but uniform or even consistent. Not to mention the
books which are non-apocalyptic, to which we shall turn
in the next chapter, we have found a surprising variety
of views and a still greater diversity of interest and en-
thusiasm. In the earliest Palestinian Christianity and
in Paul, in fact in all the Christians of the first genera-
tion, we find the liveliest hopes of the speedy return of
Christ in power and glory to inaugurate the new age, the
reign of God. This expectation is greatly enhanced about
the time of the Jewish war and the fall of Jerusalem.
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It begins to ebb again in the two decades that follow, but
blazes up once more at the time of the Domitianic perse-
cution, this time in the full paraphernalia of Jewish apoca-
lyptic, with a wealth of imagination and a systematic
inclusiveness not hitherto met in Christian circles. There-
after it ceases to be a living hope, at least in the minds
of most Christians, and, except as again and again cir-
cumstances similar to those which gave it birth call it
back to life, it becomes a dead doctrine, a part of the
faith once delivered to the saints.

The New Testament Apocalypse exercised a decisive
influence on subsequent Christian thinking. In the New
Testament, aside from the Revelation, there is unlimited
apocalyptic enthusiasm but no millennarianism. There is
the vivid expectation of the return of Christ to reign,
but there is no distinction between his rule and the king-
dom of God, which, according to the gospels, he came
to found. Wherever the Book of Revelation was accepted,
its more systematic eschatology became church doctrine,
unless it was interpreted allegorically, as it was by the
great Alexandrian divines, and eventually by Augustine.
Where it was rejected, there was usually no millenarian-
ism, or chiliasm, and usually no emphasis upon Christ’s
return. In the East, the Montanists in the second century
made the doctrine one of the cardinal points of their return
to the primitive faith, while, by way of reaction against
their unbridled enthusiasm, the greater part of the eastern
church long refused the Revelation a place in the canon.!

II. Tar MILLENARIAN SYSTEM

There is no space here to follow the development of
eschatological thinking down to the modern millenarian
gystems. In general one may say that the doctrines of
the second coming and the millennium have run like

* See Case, The Millennial Hope, pp. 156-184.
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underground streams through all the history of Christian-
ity. When occasion arose, especially during persecutions
and unusual political disturbances, great famines or pes-
tilences or catastrophes in nature, they would come to the
surface and for a time become a mighty river. When
the circumstances that called them forth changed, the
people, disappointed in their hopes, abandoned the doc-
trines as errors, until a new generation arose that had
forgotten. So it was just before the year one thousand,
in this case partly because of unsettled conditions, partly
because of Augustine’s doctrine that the millennium had
begun with Jesus’ advent and would last a thousand
years, when the second advent and the judgment would
come. We see other flood-tides of apocalypticism in the
Apostolic Brethren and the Spirituals of the twelfth and
thirteenth centuries, in the Taborites of the fifteenth, in
the Zwickau Prophets and the Anabaptists of the Refor-
mation, the Fifth Monarchy Men and some of the Quakers
of the seventeenth century in England, a little later the
Camisards and the “French Prophets,” the Darbyites, the
Irvingites, the Millerites, and the Mormons of the early
nineteenth century, the French Catholic prophetism of
the time of the Franco-Prussian War, and the great in-
g;rest which the subject has excited since the recent war
gan.

Ever since the Reformation a special inciting cause
has been at work, the study and literal interpretation of
the Bible. The greater the emphasis laid on the written
word as the authoritative norm of Christian belief because
the verbally inspired message of God to man, the stronger
the tendency to accept the program of the Book of Revela-
tion with sundry supplements from Daniel and other
apocalyptic sections of the Bible. This is perhaps the
main cause of the interest taken by the German pietists,
the Shakers, the modern Adventists, beginning with Wil-
liam Miller, and the Premillennialists of today in Eng-
land and America.
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In the apocalyptic program, both Jewish and Christian,
there are certain matters on which there has been wide
disagreement. Is there to be a millennial reign of God
on earth, and, if so, on what sort of an earth, the present
earth, or one transformed and regenerated? How is the
new age to be brought in, by human or divine agency?
- What part is the messiah to play, and is he the son of
David, the son of Levi, or a supernatural being? These
are questions which the Jewish apocalyptists answered
variously according to their historical surroundings and
their spiritual outlook. Only the question regarding the
messiah received a definite answer in Christian dogma.
As to the resurrection, heaven, hell and future punish-
ment, an intermediate state, the part of angels, devils,
Satan, and Antichrist in the final drama, there was great
uncertainty in all quarters. Babylonian, Persian, Egyp-
tian, and Greek mythology and superstition, working in
part indirectly through Judaism and in part directly
through converts, are responsible for many details of
Christian belief on these points. As Christian theologians
have gone to work on the confused eschatological doctrines
of the Old and New Testaments, there has necessarily
resulted an even greater diversity of views in modern
than in ancient times.

On certain questions, however, the apocalyptic faith has
never been in doubt. The world is growing worse, and
the end of the age, or of the world, is to be preceded by
a falling away into heretofore unparalleled sinfulness,
by woeful catastrophes, and by terrifying portents which
will indubitably indicate the coming of the crisis. When
wickedness has reached a frightfulness which the divine
long-suffering cannot endure, God will interpose to judge
and punish the wicked and to reward the righteous, who
shall enjoy unbounded felicity under a new régime which
will be just the opposite of the present world order. Suc-
cessive generations of apocalyptists have read in the evils
of their own times the signs of the end and have tried
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to console themselves and their fellow believers with the
assurance that now the time is ripe; that God must im-
mediately intervene and, by the destruction of all evil,
usher in the promised new age in which dwelleth right-
eousness. '

In the Christian church the Adventist sects and the
Premillennialists within the so-called orthodox denomina-
tions, while differing greatly on points of detail, gener-
ally add to the apocalyptic scheme a gathering, or restora-
tion, of the Jews, the physical return of Christ from
heaven, a more or less physically and materially under-
stood resurrection, and a more or less grossly conceived
millennium on earth. They all agree that the gospel
must be preached in the whole world, but that only a
few will be saved, and human society will but grow
worse and worse until the end of this present dispensa-
tion.

ITI. OBJECTIONS TO PREMILLENNIALISM

One would not for a moment claim that the origin
of an idea surely determines its value. But the origin
and history of this doctrine plainly brand it as false
and misleading. It arose largely from heathen mythology.
It was the faith of Jewish nationalism in the time of the
prophets. They tried to reform it, but it remained the
stronghold " of those who in the Bible are called false
prophets. Revived by Ezekiel and gradually purified by
him and his successors, its extravagant promises and false
ideals caused the rejection of Jesus and his message and
were at the bottom of the great Jewish revolts of A. D. 70
and 135. Taken over substantially unchanged into Chris-
tianity as one of its foundation stones, it eventually be-
came a millstone about the neck of the church that would
have drowned the new movement, if other doctrines and
interpretations had not counterbalanced its influence.

The premillennialist faces other difficulties. Not the
least of them is that history, of which he makes so much,
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has repeatedly falsified, not merely his particular pre-
dictions, but his whole conception of God and the world.
As we have seen, the preprophetic Hebrew who longed
for the day of the Lord was mistaken. As the prophets
warned him, his hopes were all vain; God did not inter-
vene as he expected to restore the glories of the Jewish
kingdom. All through Jewish history, from Ezekiel
through Zachariah, Haggai, and all the non-canonical Jew-
ish apocalypses to the time of Bar-Cochba, the promise
of God’s miraculous intervention was again and again
held out to encourage the people, but their hopes were
never realized. The early Christians looked for the speedy
appearing of their Master on the clouds of heaven to put
an end to their sufferings and persecutions.

“For in a little, a very little now,
The Coming One will arrive without delay.”*

And the premillennialist asks us to believe that the “little
while” may be stretched to eighteen hundred years, or
twenty-four hundred, if we take the date of Habbukuk,
who first penned the words. He still insists that now
at last the end is near, just as all his forbears have always
declared. An apocalyptic writer who did not believe that
the end was near is inconceivable. All these centuries the
world has been growing worse, or rather it has always
been just on the verge of reaching the extreme point
of sinfulness. A doctrine that thus repeatedly has been
discredited must be revised, not by the simple expedient
of changing the date a few years, but by some thorough-
going alteration in its principles.

The fundamental difficulty with premillennial views is
that they depend upon the dogma of verbal inspiration and
the accompanying method of literal interpretation. Any
scheme of literal interpretation must of course entirely
ignore all that is inconsistent with it. It must also treat
all parts of the Bible as equal. Daniel and Revelation

* Heb. 10:37; Hab. 2:3.
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are put on a par with Isaiah and the Fourth Gospel. The
ethical and spiritual progress made by Judaism and Chris-
tianity is ignored, and we are asked to live by a doctrine
the main elements of which were borrowed from heathen
mythology. Jesus is to be supplemented and interpreted
by Revelation instead of the opposite.

Premillennialism involves an external and literalistic
interpretation of prophecy. Every prediction must come
to pass exactly as written. Some have already been ful-
filled in part, all must be in the course of time, if the
Seripture is the word of God. Thus prophecy is made
a matter of prediction, not of teaching the truth; a fore-
telling, not a forth-telling; and the prime value of the
great prophets as God’s messengers of righteousness is
obscured. Instead of a mine of truth, the Bible becomes
a quarry from which to hew prognostications of a shape
and size to fit the current theory of the future. One
need not stop to point out the moral and spiritual loss
of such a conception of the Word.

The philosophical basis of such a belief is the ancient
dualism which represents matter as essentially evil. Sal-
vation from evil and sin can come, therefore, only by the
destruction or complete transformation of the material
world.* The doctrines of the catastrophic end of the pres-
ent world order and the visible return of Christ reveal a
most naive, unphilosophical view of the universe and the
soul, and an utterly materialistic and mechanical concep-
tion of morals and religion. When one objects to such
doctrines, one is held to deny the power of God. Onme
might answer that their proponents deny the good sense
of God. Why should he make a world that demanded
such a procedure? Can one possibly believe that he has
done so? Rather, does not all we see in the universe
tend to establish a faith far higher than that of the

* Windelband, History of Philosophy (translated by Tufts, New
York, 1914), pp. 230 f.
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ancient apocalyptist with his crude notions of a Ptolemaic
universe §

Premillennialism transfers the weight of interest from
this world to the next. Attention is focused on saving
one’s soul from this present evil age and keeping it un-
spotted until the new age appears. The nerve of active
Christian endeavor is in danger of being slowly paralyzed.
Fortunately many Premillennialists, especially within the
gso-called orthodox churches, are not consistent, and, de-
spite their views on this subject, are so thoroughly imbued
with the spirit of their Master that they cannot refrain
from social and missionary endeavor. But that is not
true of some Adventist groups, the majority of whom are
proselyters rather than missionaries or evangelists. If the
world is steadily growing worse and this present social
order is soon to be destroyed, while, as many Adventists
teach, God will give all men a chance in the new age,
why should one wear out his life trying to preach to in-
different hearers? Such a doctrine of God and the world
will in most cases smother the activity that might be
aroused by the saying, “This gospel of the Reign shall be
preached all over the wide world as a testimony to all
the Gentiles, and then the end will come.”* Thus scien-
tifically, philosophically, historically, spiritually, and
practically Premillennialism is discredited. '

IV. Oreer THEORIES

Formally Premillennialism finds its antithesis in Post-
millennialism. Practically it does not always work out
so, for the latter term may be used to cover as great a
variety of beliefs as the former. In itself the term signi-.
fies only the belief that the second advent is to .come
after, not before, the millennium. Such a faith involves
1Mt. 24:14. The real character of Adventism is revealed by the

lpaltry conception of evangelization held by many of its fol-
owers.
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an entirely different world view from that of the Pre-
millennialist, for it implies that the forces now at work
in the world, spiritual or natural, as you please—for the
Christian the terms are synonymous—are to bring in the
reign of God, and that the appearance of Jesus Christ in
glory will be the climax of the gradual growth of the
kingdom of God. Such a view we will in a few moments
expound more fully, and the term Postmillennialism might
be used to cover what I believe to be the true view,
were it not for the fact that it has too often been used to
include a faith in the visible, physical return of Christ
at the end of the millennium and a “spectacular” judg-
ment on the lines of the parable of the sheep and the
goats literally interpreted, a faith that is utterly at vari-
ance with science and spiritual religion.

For many Christians one hindrance to a proper inter-
pretation and appreciation of apocalyptic is this belief in
a bodily resurrection and a “spectacular”’ judgment, a
view held by Premillennialists and many Postmillennial-
ists. A study of the origin of the idea of the bodily
resurrection, which we cannot here enter upon, would prove
helpful.* It must suffice to call attention to the absurdity
of supposing that Jesus’ physical body went to a heaven
somewhere above the clouds. Which way was Mount Oli-
vet pointing at that particular moment? God is a spirit;
Jesus and all other beings in his presence must also be
spirits. We can believe that spirit can recognize and
communicate with spirit. In a sense we can see him with
the eyes of the spirit now; some day with clearer vision
we shall see, no longer in a glass darkened by fleshly
limitations, but face to face. The idea that the ascended
Christ must assume physical form to rule as God’s vice-
gerent on earth is merely a relic of the old Jewish ma-
terialistic hope of a Davidic kingdom re-established on
earth. As spirit he went to heaven. As spirit he will

1 See above, pp. 128 ff.
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return. That this earth will sometime no longer support
human life is one of the prognostications of science, as well
as of mythologies innumerable and of the Bible. Whether
that end will come by heat or cold no one can say. But
for spiritual religion that far-off event can have no con-
nection with a calling of disembodied spirits back into
physical bodies and the summoning of the quick and the
dead before a throne set up somewhere in the physical
universe. Judgment is inevitable, but the literal, spec-
tacular sort must be relegated to the limbo of supersti-
tions along with the hell of fire and brimstone.

Disgusted with the vagaries of Premillennialism and all
literalistic views, many Christians have cut the Gordian
knot by denying the eschatological teachings of the New
Testament any historical, social, or cosmic significance.
The reiterated exhortation to be ready, for we know not
the day nor the hour when the Son of man cometh, all
that one reads regarding watchfulness, is supposed to
apply only to the death of the individual. Any one who
has heard “revival” preaching is familiar with the use
of these texts in sermons that consist mainly of anecdotes
of sudden death. A recent scholarly writer, Wilhelm
Bousset, one of the foremost German students in the
realm of ideas, seems to find in Jesus’ preaching of the
coming kingdom nothing of present value except the prom-
ise of an existence with God in the “unknown Whither”
to which all of us must soon pass.' Not but that this is a
legitimate and most solemnizing thought. But what a
paltry use to make of a doctrine that is absolutely universal
in its implications! The wider relationships of the prob-
lem revealed to us by anthropology, comparative myth-
ology, and the study of social movements demand a more
careful evaluation of the doctrine. Three millenniums
of waiting cannot be thus summarily dismissed.

*In his Jesus (Eng. trans. New York, 1906), pp. 97 f.



CHAPTER IX
THE SECOND ADVENT

I. Tee Moper~y CurISTIAN’S ‘DinEMMA

« O belief of Christianity filled so large a share in

the horizon of the early Christians as that in the
Second Advent,” says one of the foremost of English classi-
cal scholars.” Practically every well known student of the
New Testament would agree with him. It is difficult for
us in this age to conceive the power and vividness of this
early Christian hope. It colored the thinking of the first
disciples, as the idea of evolution does that of the modern
scientist, or the hope of social amelioration that of the
modern socialist or Bolshevik. As we have seen, with
one notable exception, every writer in the New Testa-
ment seems fully to expect that Jesus will return on the
clouds of heaven with power and great glory. Large
sections of the earliest gospels dwell on the thought.
Paul refers to it in practically every letter. Later writers
are almost impatient in urging patience upon those who
are beginning to be weary of waiting. One of the watch-
words of the Christian brotherhood consisted of the Ara-
maic words, Marana tha, “O Lord, come!”? The Book
of Revelation closes with the words, “He who bears this
testimony says, ‘Even so: I am coming very soon.” Amen,
Lord Jesus, come!” How incongruous it seems that this
fundamental doctrine of the first Christians, though nom-

! Percy Gardner, Exploratio Evangelica, 2nd ed. (London, 1907),

p. 277
21 Co. 16:22; Didache 10:6.
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inally accepted, is practically neglected by the greater
portion of modern believers and “would be scarcely missed
if it were removed from the scheme of Christian be-
lief It

The whims and freaks of ancient apocalypticism and
modern adventism during three thousand years of wait-
ing have driven the great majority of Christians into
complete indifference to the whole subject. A vast num-
ber of clergymen and laymen say, when it is mentioned,
that it has never interested them. They pass over the
references of Jesus and Paul or explain them away by
.some of the half-way methods we have mentioned in the
previous chapter. They find the Revelation so difficult and
uncongenial that they have given up trying to understand
it. A few of the striking and inspiring phrases and
pictures of the Christian Apocalypse, dislocated from the
context, their doctrinal implications forgotten, are an in-
dispensable part of Christian thinking and feeling. What
would the preacher do without the “great multitude, which
no man can number,” “the great white throne,” “the holy
city, the new Jerusalem,” “the river of the water of life,”
and “the tree of life”? What would Christian song be
without its “Hallelujah, the Lord God omnipotent reign-
eth”? Even these expressions are coming to be less and
less used because they have less and less real meaning.
For that large number who accept the main tenets of
apocalypticism in some indefinite fashion it has no vital,
practical value. The Adventist who makes this funda-
mental doctrine of primitive Christianity a powerful mo-
tive in living may come much nearer the mind of his
Master than many a modern believer who disdains the
unintelligence and one-sidedness that so often marks apoca-
lypticism.

To one with a consistent view of the universe and
human history such as a thorough common school educa-

1 Gardner, op. cit., p. 286.
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tion and sound common sense give, the premillennial con-
ception of the future is absurd. As a friend remarked
to me, “The premillennial question has no interest for one
with the modern point of view.” It is outside the world
of his thinking. Are we, then, simply to discard the
doctrine of the second advent as we do that of a flat
earth with a hemispherical “firmament” above it! Are
all the hopes that have been distilled into the prayer, “Thy
kingdom come,” to be fulfilled only in heaven and never
on earth? Are we just to “muddle along” as best we can
century after century and millennium after millennium,
pulling ourselves up by our bootstraps ¢

Can we be Christians and dismiss as an unimportant
fantasy, or perhaps a rather troublesome overemphasis
of fanaticism and scholarly erudition, a belief that was
the very center of Jesus’ thinking and which alone gave
point to his death and a foundation for the primitive
church? That it did play so important a role, which
we have sufficiently proved, must lead us to pause and
consider its intrinsic value for us. If it were found to
have none, loyalty to the intellectual and religious sin-
cerity of Jesus would compel us to regard pious allegori-
cal and figurative rehabilitations as we would an Egyp-
tian mummy dressed in cap and gown. We cannot con-
tinue to maintain a doctrine because it was once useful,
as we do the buttons on our sleeves. But if we must
discard this one, we shall be perilously near discarding
Jesus. What can we do with this troublesome but in-
sistent doctrine ?

It is to be expected that, after so many disappointments,
there should be many like the double-minded of Clement’s
letter to say, “These things we did hear in the days of
our fathers also, and behold we have grown old, and none
of these things hath happened,”* or like the scoffers of
Second Peter’s time to say, “Where is His promised ad-
vent? Since the day our fathers fell asleep, things remain
* See above, p. 185.
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exactly as they were from the beginning of creation.”
Not “mockers . . . who go by their own passions,”
but sincere, earnest followers of the Master from that
day to this have been asking the question. Often with
breaking hearts they have prayed the prayer, “Amen,
Lord Jesus, come!” And we today, after years of devasta-
ting war, as winters of famine and summers of pestilence
fall on central Europe and western Asia, as social unrest
and industrial disturbances multiply, we, too, just as
earnestly and seriously, are asking the question, “What
does his promised coming mean to us in the twentieth
century ¥’

The answer to this question is of interest not merely
because it played so large a part in the faith of primitive
Christianity and in the teaching of Jesus himself. Nor
is it of importance merely because so many earnest and
sincere Christians have been misled by its extravagances
and made barren and unfruitful. It has a much wider
significance. Our question is the Christian formulation
of a longing that seems as old and as widespread as the
human race. Those primitive myths of world cycles end-
ing with an all-embracing cataclysm and the return of the
Golden Age indicate how deeply seated in the human heart
is the hope that evil shall be eventually punished and
destroyed and man live in purity and happiness.? The
restless, untiring efforts of man to subdue the earth and
make it a fitter place in which to live, social complaints,
ideals, and endeavors, from Ipuwer and the Eloquent
Peasant of Egypt nearly two thousand years before
Christ,® through communism, socialism, and the labor
movement to the I. W. W. and Bolsheviki, all testify
that man must strive forward to something better. Has
Jesus any offer of real help? Does his coming promise
111 Pt. 3:4.

*See ERE, art. “Eschatology.”

* See Breasted, Religion and Thought in Ancient Egypt, pp. 199-256;
cp. above, pp. 7 f.
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any fulfilment of all these hopes and aspirations? If
it does, this doctrine will call forth a response from one
of the most deep-seated and powerful of human instincts.
What does ‘“the promise of his coming” mean to the
human race?

The fundamental strength of the premillennial position
is twofold: it promises a better world without effort on
man’s part, and superficially and historically it seems to
be the position of Jesus. Postmillennialism is too aca-
demic to satisfy the wistful longings of the human heart
and it cannot meet the premillennial argument from Serip-
ture, for it is equally superficial. Indifference, allegor-
ical interpretation, indeed, every method that has been
used to avoid the premillennial conclusion fails on the
one side or the other. Social Christianity promises a
better world, but it seems to neglect the Bible, for a
great number of biblical writers were apocalyptists, and the
lurid colors of their faith tinge the more delicate, spirit-
ual tints of the others. Any one who accepts the Bible
in its apparent “plain meaning” as his final authority is
quite certain to be either a Premillennialist or an Ad-
ventist. Since, now, both these theories are absolutely
discredited by the facts of history and science, the only
alternative would seem to be to discard the Bible. For-
tunately there is “a more excellent way.” The Bible itself
gives us the outlines of a very clear interpretation of
another kind, an interpretation that takes account of
the fundamental truths of the apocalyptic view and also
the modern view of God and the world.

II. A SocIAL-SPIRITUAL INTERPRETATION

From the records it seems clear that Jesus used the lan-
guage and ideas of apocalypticism. But he was too broad
and well balanced in his thinking to be exclusively dom-
inated by any one idea. From the prophetic literature
and social experience of his race and from his own com-
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munion with the Father he had imbibed certain concep-
tions of human and superhuman relationships that were
universal in their applications and, therefore, far tran-
scended in permanent value the form, at least, of the
apocalyptic doctrine. Jesus’ social teachings, interpreted
not as moral rules of thumb but as ethical principles,
have proved themselves the final word of practical effi-
ciency in solving social problems wherever they have been
tried. Jesus’ conceptions of the fatherhood of God, the
value of sacrificial service, and the inwardness of religion
are the only solvents of ecclesiasticism and formalism in
worship, of interclass and international suspicions and
jealousies, and of all the miseries and perplexities of the
human heart, and they provide a sufficient method and
dynamic for realizing Christian social-ethical ideals. Was
Jesus conscious that these ideas were fundamentally in-
consistent with the apocalypticism he had inherited from
his Jewish environment? That we cannot say. Consist-
ency of language and thinking is the mark of small souls.
At any rate, we must seek an interpretation of the ultimate
meaning of his apocalypticism in the light of his social
and spiritual outlook, and this positively forbids our mak-
ing his conception of the coming kingdom any less social
or less spiritual than his own life and teachings. We find
that social and spiritual interpretation in the Fourth Gos-
pel, in Paul, and in Luke.

Toward the end of the second generation of Christians,
that is, near the beginning of the second century, the
“Beloved Disciple” came to a mature realization of many
truths which had been hidden from his fellow believers.
In the Fourth Gospel we reach the highest point in the
New Testament, an interpretation of the inner meaning
of Jesus’ person and teaching that rises sun-crowned
above all the lesser peaks of New Testament literature.!

"~ 11 am not here referring to its historical, but its religious value.
Who the “Beloved Disciple” was does not matter for our present
purpose.
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“ . . Much that at the first, in deed and word,
Lay simply and sufficiently exposed,

Had grown (or else my soul was grown to match,
Fed through such years, familiar with such light,
Guarded and guided still to see and speak)

Of new significance and fresh result;

What first were guessed as points, I now knew stars,
And named them in the Gospel I have writ.

For men said, ‘It is getting long ago:

Where is the promise of his coming ?"—asked

These young ones in their strength, as loth to wait,
Of me who, when their sires were born, was old.

I, for I loved them, answered, joyfully.”

The quality of this Johannine answer is thrown into
brilliant relief by contrast with that of II Peter. The
latter knows no honest doubters, only mockers, and he
answers by threatening them with the mythological dogma
of a world conflagration. The Johannine answer comes
from a heart that has been in communion with the spirit
of God. It does not threaten punishment, but promises
power. It is a joyful answer, to be apprehended by the
faith that overcomes the world.

Few chapters in the New Testament have caused the
Christian heart more difficulties than the thirteenth of
Mark and the twenty-fourth and twenty-fifth of Matthew.
If you will turn to the Gospel of John you will find that
to all intents and purposes the fourteenth, fifteenth, and
sixteenth chapters take the place in the gospel outline
of these troublesome chapters—and probably no part of
the New Testament has brought more comfort to the
Christian heart that these three chapters of the Fourth
Gospel.? Tt is admitted, I believe, by scholars of every
“tendency,” that the Fourth Gospel was written to cor-
rect certain misunderstandings and to supplement cer-
tain lacks in the other three. It
! On the Johannine interpretation of apocalypticism see E. F. Scott,

The Fourth Gospel, its Purpose and Theology (Edinburgh,
1996), pPp. 295-319; Case, The Millennial Hope, pp. 136-141.
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“. . . patient stated much of the Lord’s life
Forgotten or misdelivered, and let it work.”

\When once John 14, 15 and 16 are read in place of Mark
13, a flood of light is thrown on the difficulties we have
been studying. The very phrase quoted in Hebrews, the
motto of the apocalyptists of the second generation,® is
happily echoed and reinterpreted. Jesus is coming again,
wn a little while, not on the clouds, but in the hearts of
believers.

“I will not leave you forlorn; I am coming to you. A
little while longer and the world will see me no more;
but you will see me because I am living and you will be
living too. . . . If anyone loves me he will obey my
word, and my Father will love him, and we will come to
him and take up our abode with him. . . . Yet—I -
am telling you the truth—my going is for your good.
If I do not depart, the Helper will not come to you;
whereas if I go, I will send him to you. . . . Ina
little while, you will behold me no longer; then, after a
little, you shall see me. . . . Just now you are in
sorrow, but I shall see you again and your heart will
rejoice-—with a joy that no one can take form you.”?

Only the spiritual Christ who is always to be present
in the world can say, “Remain in me, as I remain in
vou.”® Just as in Ro. & Paul speaks of the Spirit of
God, the Spirit of Christ, and Christ as one and the
same, so in the Fourth Gospel the Comforter, the Spirit
of truth, and Christ Himself are one. To the Christian
of 110 A. D. who read the Gospel of John, Christ had
already come in the Holy Spirit, the Helper, the Com-
forter. He needed no longer to wait “a little while.”
The promised advent had taken place. He could well
have sung,

1 See above, pp. 186 f.
s John 14:18 £., 23; 16:7, 16, 22.
*John 15:4.
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“I ask no dream, no prophet-ecstasies,
No sudden rending of the veil of clay,
No angel-visitant, no opening skies;

But take the dimness of my soul away.”

Although occasionally the customary Synoptic language
of the judgment and the last day creeps into John’s
mind, he is equally clear in substituting a spiritual judg-
ment for the spectacular one usually deduced from the
twenty-fifth chapter of Matthew.

“God did not send his Son into the world to pass sen-
tence on it, but to save the world by him. He who be-
lieves in him is not sentenced; he who will not believe
is sentenced already, for having refused to believe in the
name of the only Son of God. And this is the sentence
of condemnation, that the Light has entered the world
and yet men have preferred darkmess to light. . . .
Now is this world to be judged; now the Prince of this
world will be expelled. . . . The Prince of this world
has been judged.”

The divine judgment is not external, but internal; it is
not technical, but moral; it is not forensie, but natural;
it is not future, but present.

This interpretation of the judgment is only possibly
because’ of a new, spiritual interpretation of the messianic
victory over the powers of evil. In Jesus’ death he had
cast out the Prince of this world and drawn all men away
from their former allegiance to evil and transferred it to
himself. “Unless a grain of wheat falls into the earth
and dies, it remains a single grain; but if it dies, it
bears rich fruit.”?

According to the Fourth Gospel the disciple shall indeed
suffer persecution.

“Remember what I told you, ‘A servant is not greater
than his master.’

13:17 ff.; 12:31; 16:11.
2John 12:24.
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If they persecuted me, they will persecute you;
if they hold to my word, they will hold to yours.

--------------------------------

They will excommunicate you; indeed the time is com-
ing when anyone who kills you will imagine he is per-
forming a service to God. . . . Truly, truly, I tell
you, you will be wailing and lamenting while the world
is rejoicing; you will be sorrowful, but then your sorrow
will be changed into joy. . . . In the world you have
trouble, but courage! I have conquered the world.”*

Here is no picture of progressive deterioration. Here is no
moral or spiritual pessimism. Jesus’ very death means
the overthrow of Satan and all his hosts. For it makes
possible the coming of the Helper, the Spirit of truth,
who will guide the disciple into all truth and convict
the world of sin, of righteousness, and of judgment. So
far from the world growing worse, “he who believes in
me will do the very deeds that I do, and still greater
deeds than these . . . Ask whatever you like and
you shall haveit. . . . It is I who have chosen you,
appointing you to go and bear fruit—fruit that lasts.”?
Here no limits are set to the power of God. The victory
has been won by the death and resurrection of Christ, as
by a tremendous preliminary fire of artillery. ®It only
remains for the church to move forward to clear out the
already fleeing enemy and possess and “consolidate” the
positions which the hostile forces evacuate as it advances.
Christ could say, “My kingdom is not of this world,”
else “would my servants fight.” Fighting, the enforcement
of law, any external force can never bring in the kingdom
of God. Christ’s kingdom is not of this world because
it is to be brought in, not by physical or material means,
but by spiritual forces working in and through the hearts
of men. Yet it is in the world. The disciples are not to
115:20; 16:2, 20, 33.

*14:12; 15:7, 16.
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be taken out of the world but to be saved from its evil.*

This is a most practical doctrine. It is clear that it is
but a consistent development of the Pauline idea of the
victorious life in Christ, made possible by a faith that
bears the fruits of the Spirit, the social fruits of “love,
joy, peace, good temper, kindliness, generosity, fidelity,
gentleness, self-control.”? Paul says, “The victory is
ours, thank God! He maketh it ours by our Lord Jesus
Christ. . . . For he must reign until all his foes are
put under his feet.””® It is equally clear that both Paul
and John have their footing squarely on the teaching of
their Master and ours, who taught his disciples to pray,
“Thy kingdom come,” which, being interpreted, means,
“Thy will be done,” not in heaven, but “on earth as it is
in heaven.” By the seal of his approval Jesus immor-
talized the spirit and message of the Old Testament proph-
et who said,

“Wash you, make you clean; put away the evil of your
doings from before mine eyes; cease to do evil; learn to
do well; seek justice, relieve the oppressed, judge the
fatherless, plead for the widow. . . . If ye be will-
ing and obedient, ye shall eat the good of the land.”*

Paul’s living and thinking explicitly and that of the
Fourth Evangelist implicitly center around the ideal of
Jesus, heart religion bearing fruit in social righteousness.
The Gentile physician Luke more than any other New
Testament writer interprets for us this social ideal of
Jesus. He knew and could report sympathetically the
apocalyptic spirit of the first Christians. His historical
sense was too fine for him to omit such primitive traits.
His philosophical training was not sufficient for him to
be aware of the essential inconsistency of his own posi-
tion. But his sense of social need and his faith that
117:15.
*Gal. 5:23.

*T Co. 15:57, 25.
¢Is. 1:16-19.
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the gospel of Jesus could meet that need were so over-
powering that he collected and added to his story of
Jesus just those elements which have made his work
par excellence the “social gospel.”

In his version of the Markan apocalypse Luke goes far
beyond Matthew in distinguishing the fall of Jerusalem
from the end of the world. The latter he puts off into
the far distant future, “till the period of the Gentiles
expires,”* thus showing that he had no hope of an im-
mediate advent. He makes the most of the social dis-
satisfaction that expressed itself in apocalyptic literature,
for example, in the idea of the overthrow of the mighty
and the exaltation of the poor, found in the songs of
his first chapter. His version of the Beatitudes shows
emphatically where his sympathies are. The inaugural
address at Nazareth breathes the same atmosphere. More-
over, the messianic victory is already won, Satan has
fallen as lightning from heaven. Accordingly the king-
dom is here,” the new age when the weak and down-
trodden get their rights has already begun.®* Thus plainly
Luke breathes the atmosphere of the prophets, reporting
the eschatological hopes of early Christianity without
sharing them and reproducing its apocalyptic atmosphere
without being touched by its fanaticism. Paul with his
tense messianic expectation, but equally vivid sense of
the social and spiritual values of the gospel, Luke with -
the latter fully maintained, but the former paling, and
the Fourth Gospel with the eschatological emphasis evanes-
cent, but the practical and mystical filling the picsure,
are three stages in the progressive approach of Chris-
tianity to the essential faith of its founder.*

121:24.

217:21.

*10:17-24.

¢ Unfortunately in the Fourth Gospel the mystical displaces the

social, and for the latter emphasis we must turn to Paul and his
“beloved physician.”
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IIT. Tae VaLuEs oF PrREMILLENNIALISM CONSERVED IN
THE SociaL-SprriTuAaL VIEW

Since there is so much in apocalypticism, ancient and
modern, that is weak and even puerile, why has an over-
ruling providence allowed it such a prominent place in
the writings of our faith, or, to put it differently, how
does it come that through all the centuries it has kept
such a strong grip on some of the best and most sincere
saints, first of Judaism and then of Christianity? The
answer is plain and must be spoken with all emphasis:
Because there is so much in it that satisfies the deepest
needs of the human heart. And that is another way of
saying that it contains certain great fundamental truths.
The weaknesses to which we have called attention® are
_ the rough outside burr that hides the rich kernel within.
Tt is man’s lot to see “the baffling reflections in a mirror,”
not to look directly upon the glory of truth. Why does
God allow us to go on groping for the truth instead of
clearly revealing it to us? Why did he suffer the Hebrews
to go on century after century with the priesthood and
sacrifices and ritual of the Old Testament? The ready
answer, only partially satisfactory, is, because the fulness
of the time had not yet come, the world was not yet
ready for Jesus. Why has he suffered the greater part
of the world to go on to this day without that life-giving
evangel? We cannot answer fully such questions, but the
solutions lie somewhere in the same region. Our eyes
do not like the glaring white and black of an overexposed
photograph. Our minds are not capable of grasping
truth cleanly and squarely and completely separating it
from the false. Except in such little matters as two and
two make four, falsehood is always mixed with our truth.
The Old Testament religion was imperfect and inadequate,
but the Law was a pedagogue to lead men to Christ.

* See above, pp. 194-200.
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Non-Christian religions are imperfect and inadequate,
but they so meet the needs as to nourish the religious life
and keep it alive till a better gospel comes. So Pre-
millennialism has kept alive vital truths.

“I say that man was made to grow, not stop;
That help, he needed once, and needs no more,
Having grown but an inch by, is withdrawn:

For he hath new needs, and new helps to these.
This imports solely, man should mount on each
New height in view ; the help whereby he mounts,
The ladder-rung his foot has left, may fall,

Since all things suffer change save God the Truth.
Man apprehends him newly at each stage
Whereat earth’s ladder drops, its service done.

I say, that as the babe, you feed awhile,
Becomes a boy and fit to feed himself,

So, minds at first must be spoon-fed with truth:
When they can eat, babe’s nurture is withdrawn.”

What then are the values which apocalypticism has
preserved ¢ A recent writer has characterized the thought
of Jesus with regard to the future as “transmuted escha-
tology.! We need today a transmuted apocalypticism.
The vital hopefulness, the inspiring enthusiasm, the feel-
ing of tension that made great undertakings possible, all
these qualities in the early church, which were due largely
to its expectation of the speedy return of Christ in power,
we need today.

We need the driving power of Premillennialism. The
comparatively small group of Premillennialists in the
orthodox and Adventist churches is probably as vigorous
and zealous as any corresponding number of their op-
ponents. It may be objected that their zeal is not ac-
cording to knowledge, and in fact that it seems to require
a sort of fanaticism in one’s make-up to prepare him to
swallow the manifest absurdities of parts of the premil-

1 See above, p. 149.




Premillennialism Conserved 217

lennial scheme. It is possibly true that the same extreme
temper that opens his mind to his peculiar doctrine makes
him zealous both as a propagandist and as a Christian.
At the same time the fact must not be overlooked, nor
by any partisanship obscured, that the premillennial view
has contributed tremendously to Christian energy and ac-
tivity along its chosen lines. Particularly is it to be
noted that Premillennialism is the doctrine of many
outstanding evangelists, such as “Billy” Sunday, J. Wil-
bur Chapman, R. A. Torrey, D. W. Potter, L. W. Mun-
hall, A. J. Gordon and Dwight L. Moody.® Postmillen-
nialism entirely lacks this driving power. Its very title
suggests the postponement of Christ’s coming and of any
accounting until some far-off epoch. The name and the
doctrine as well should, therefore, be abandoned, not only
for scientific, but also for practical reasons. It lays em-
phasis on the negative side of the doctrine of Christ’s
coming, and, accordingly, falls far below the positive
doctrine preached by the Premillennialist.

We need the tension of apocalypticism. The arrow
will fly to its mark only if the bow is strung. The violin
will speak only if the strings be drawn to the right ten-
sion. The steel that protects the homes and the rights
of democracy must be properly tempered. The army that
wins must have an immutable espri¢ de corps, an indom-
itable morale. The victorious attack must be made under
the stimulus of high excitement. Every man should “live
continually in the presence of the best, with ready re-
sponse,” to use a favorite phrase of President Henry
Churchill King. The great man is one who works nor-

1 See above, p. 142. The Premillennialist rightly claims to walk in
most excellent company, with Luther, Melanchthon, Milton,
Burnett, Isaac Newton, Watts, Charles Wesley, Toplady, and
a host of others. See W. E. B. (Blackstone), Jesus Is Coming
(3rd rev.), p. 4. W. E. B. fails completely in discussing
“Work,” op. cit., p. 119. Evangelism in the sense of winning
the individual, not social evangelism or social service, is the
kind of work to which the Premillennialist chiefly gives himself,
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mally under high tension.' Great deeds are normally
performed under abnormal conditions. Occasional relaxa-
tion is necessary, but most men break under the strain
of minor worries, a strain that would be removed if the
soul were centered on some great task, if it were lost
in a great enthusiasm. This the early Christians had
because of the apocalyptic faith. A sense of the im-
minence of tremendous changes, the belief that all things
should not go on as they had from the foundation of the
world, the consciousness of living in the immediate pres-
ence of another world, the momentary expectation of the
coming of the Master on the clouds to judge and trans-
form the present world order, a worldwide vision, sub
specie aeternitatis, all this lifted the early Christians out
of themselves and made them capable of efforts and
endurance that without such inspiration would have been
completely impossible. It made different men of them.
Galilean peasants, Syrian peddlers, and Greek slaves be-
came the heralds of a new age, the leaders of a new
social movement, largely because they felt themselves to
be living at the end of the age; under such extraordinary
conditions they must lead extraordinary lives.

“Now as all things are thus to be dissolved, what holy
and pious men ought you to be in your behavior, you who
expect and hasten the advent of the Day of God, which
dissolves the heavens in fire and makes the stars blaze
and melt,”

Granted the practical efficiency, the “driving power”
of the apocalyptic faith, it becomes necessary to seek for
the fundamental motives which it uses. What are the
great truths underneath the surface which have made it
appeal so powerfully to some of the greatest Christian
leaders in ancient and modern times? In what does its
1See the interesting discussion of Jesus’ greatness by G. Stanley

Hall, Jesus, the Christ, in the Light of Psychology (New York,

1917), II 432 ff.
211 Pt. 3:11 f.
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“driving power” lie, and how may it be conserved in a
saner view of divine providence ¢

The social-spiritual view eliminates the objectionable
features of apocalypticism, its pessimism, its determinism,
its externalism, and its literalism. It preserves the valu-
able elements, often in a form which enhances their appeal
and power. For a coming of the messiah on the clouds
at the end of the age it puts a present and continual
coming of the eternal, personal, yet imminent Christ in
the hearts of believers and the institutions of society.
For the final “great assize” it puts a present judgment.
For an eventual vindication of righteousness from with-
out the world and man it puts a gradual and progressive
victory of the right due to its own inherent power. It
retains all the social dissatisfaction and wistful longing
for a better era that marked ancient apocalypticism, but
it looks for social regeneration through the operation of
the spiritual forces which God has implanted and directs
within the individual and society. The social-spiritual
view does not undervalue the apocalyptic expectation of
catastrophic judgment, but reads its great truth into a
saner view of social evolution. From the mountain top of
its high experience with God it reads his presence and
his reign in a thousand signs of the times. Its inter-
pretation of social and spiritual relationships puts the
soul in the presence of the highest and most powerful
motives and ideals of service. The values of the apoca-
lyptie, or premillennial, worldview which the social-spirit-
ual faith and hope conserve require but a brief exposi-
tion.

In practice the Premillennialist usually, no doubt,
makes much of communion with Christ here and now as a
preparation for his future coming. But the necessary
consequence of emphasis on the coming with the clouds
is to weaken the sense of fellowship with the present
Christ. Professor E. F. Scott states the difficulty clearly:
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“It was not possible for Paul, as for the Fourth Evan-
gelist, to assume a present and immediate fellowship
between the exalted Christ and the believer. In accord-
ance with his Apocalyptic idea of the Parousia, he con-
ceived of the manifestation of Christ as still in the future.
A time would come when His people would be received
into His presence, but their communion as yet was not
directly with Him, but with the Spirit which was in His
stead. This idea of the Spirit as the ‘earnest’ of what
will be hereafter, is in some respects the key to the whole
doctrine as it appears in Paul. He realized that the
Christian life was in its essence a fellowship in Christ,
and yet, by the belief which he shared with the primitive
?hurch’,’ he was obliged to think of this fellowship as still

uture.”

This difficulty which Professor Scott points out inheres
still more strongly in any view which differentiates be-
tween Christ and the Spirit in an unscriptural fashion,
as so many moderns do, but as Paul did not.* It is
increased by emphasis on the physical appearance of
Christ at the last day. Christ is gone away, he has left
his own “orphans” until he comes again. And the “little
while” of the promise has become two thousand years.

If, on the contrary, we take the view that the “little
while” was only the interval between the death and resur-
rection, then Christ is still with us all the time.

“Where is your Lord?
Seated at God’s right hand,
Captain of Heaven’s host,
Directing campaigns grand
On some removed coast
Of Eternity’s vast sea—

So far above

Man’s highest love
He cannot reached be?

! Fourth Gospel, pp. 329 f.
*Cp. Ro. 8:9-11.

1
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Where is your Lord?
At God’s right hand in sooth:
Where’er his servants brave
Are fighting for the truth,
That all the world may have
His larger life. ’Tis here

The Christ is found:

His accents sound
Within your soul—so near!

Where is your Lord?
Within the daily round
Of duty. God’s command
For you just now’s the sound
Of the Master’s voice. Stand
To your hard task! Be true
To your ideal!
God’s will’s the real—
Your Lord dwells there for you.”

To feel that Christ is here, that he is leading the hosts
of righteousness to ultimate victory, that “he must reign
till he hath put all enemies under his feet” means com-
fort for the hour of trial and strength for the hour of
battle. It is a vital, victorious faith to believe that the
spiritual Christ has never left the world, and that more
and more he is being' enthroned in the souls of men and
the institutions of society.

The practical value of the proclamation of the im-
minence of the judgment day is obvious. One who has
to be ready momentarily for the striking of the final bal-
gnce is likely to be careful in his accounts. Omne will
be cautious in drawing his cheques if he remembers that
all accounts are balanced daily and that overdrafts are
never allowed. To be sure, religion that is based on fear
is of a very low type. But the pedagogical value of fear
is to be recognized ; we are reacting from the sentimental-
ity that fears to mention retribution. “Whatsoever a man
soweth, that shall he also reap,” is a law written in the
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heart of the universe. The ethical value of the vivid
picture of the “Great Assize,” as it is drawn by Jesus,
cannot be realized at the present time from a non-literal-
istic interpretation mainly because of the necessity of
guarding against the undue literalism of both Pre- and
Post-millennialism.> With the rapid spread of saner views
of interpretation that difficulty will disappear. The power
of the Johannine idea of present judgment to move all
but the grossest minds cannot be denied. History, physi-
ology, psychology, in fact every science that touches man,
proclaims aloud the truth that the soul’s verdict is now
being written moment by moment, not by recording angels
in heavenly books, but by each man himself on the fleshy
tablets of his own heart, and that inevitable judgment is
written just as ineradicably into the fiber of a nation or
a church or a labor union as it is on the individual soul.
For individuals and social groups alike, “now is the
judgment of this world.” For the spectacular judgment
day we have only a few obviously rhetorical passages of
Scripture and certain remote analogies. For the truth
that every day is a day of judgment we have the inner
spirit of the teachings of the prophets and Jesus and a
thousand facts and apposite analogies all through the
realm of nature. It is a spiritual truth, to be spiritually
apprehended, and, therefore, all the more powerful when
once it is written on a man’s heart. Above all it is a
vital and not a mechanical doctrine. Judgment is not
inflicted from without, but from within. God, the wisest
of all fathers, has so ordered the universe that some-
how, sometime, sin brings its own punishment, with no
accuser, no judge, no jury, to stand between the naked
soul and its guilt. Surely the teacher, the preacher, and
! John Wesley’s remarkable sermon on “The Great Assize” (No. xv),

strong as it is, is an excellent illustration of the weakmess of

a literalistic Postmillennialism. He surely could have made a

much stronger impression and have been more consistent if he
had urged the imminence of the day of doom.
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the evangelist can ask for no more practical and powerful
doctrine.

If Premillennialism, following the example of its pred-
ecessors, preprophetic Hebrew and postprophetic Jewish
apocalypticism, somewhat overdoes the idea of the tri-
umph of God’s own people, it is perfectly right in insist-
ing on the ultimate vindication of righteousness.

“Represent it to ourselves how we may, the essentially
ethical character of Christianity demands the final victory
for righteousness. . . . At the back of the doctrine
of the Second Advent lies the conviction that it is not
ethical to assume that good and evil will continue for-
ever balancing one another. A permanent dualism is
not completely ethical. A God of Righteousness means
that some day righteousness will prevail as a world or-
der. And the victory must be where the battle is.”*

This admirable statement, by an Australian student of
eschatology, would no doubt meet the approval of most
Adventists. The Premillennialist insists on the vindica-
tion of righteousness, and that on this earth ‘“where the
battle is.” But in his view that vindication is to come
by an interference from without. God must step in and
“scrap” this present world order, before righteousness can
win. The rules of war must be changed in the midst
of the conflict, so as to give righteousness the advantage.
The second advent is the deus ex machina which accom-
plishes the desired result. Such a hope makes it easier
to believe in the vindication of the right, but it misses
the point. It is not a real vindication. Our souls demand
that right shall prevail because it is right, because God
is in it, not because God is back of it, to help out in the
final struggle. If the victory is to be won where the
! The Rev. R. G. Macintyre, B.D., professor of Systematic Theology

in St. Andrews College (University of Sydney), “The Second

Advent: The Fact of It,” in Ewpository Times XXVIII 2 (Nov.,

1916), 90. The writer in an effort to preserve the truth of the

zgea of world catastrophe, greaty confuses his case, as it seems
me.
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battle is, it must be in this present world order, with
the laws of society and of the soul just what they are
now. A spiritual view of the coming of the kingdom de-
mands greater faith, for, though right has been winning
since history began, evil is a hydra-headed monster, and
the ultimate victory is not yet in sight. We have, indeed,
no assurance that the battle will ever cease, for every stage
in the development of the individual and the race has its
own difficulties, and no real flesh and blood saint ever
escaped the clutches of temptation. We cannot even
prove that death will mean the end of effort and achieve-
ment. All analogies from our present life would suggest
rather the contrary. Real existence seems to involve ef-
fort; growth comes from exercise; life implies activity.
If the millennium, if heaven itself means nothing more
to do, no further advances to make, no problems to solve,
no difficulties to overcome, no victories to win, it fades
into a nirvana. Righteousness is to be vindicated in tri-
umphant conflict. 'Who would not pray for “strength for
the fight,” rather than to be ‘“carried to the skies on
flowery beds of ease”? The moral value of such a doc-
trine is unimpeachable. A present, progressive judgment,
a present, progressive vindication of righteousness, these
are doctrines to live by.

“Thy saints in all this glorious war
Shall conquer, though they die:
They see the triumph from afar,
By faith they bring it nigh.”

A present, progressive judgment of evil and vindication
‘of righteousness mean a gradual but complete social re-
generation. The social implications of apocalypticism have
often been overlooked. It has been forgotten that, in
its bitter protest against social wrongs, it was the true
and only successor of prophetism. It has been assumed
that the kingdom of heaven meant a kingdom in heaven.
As Professor Percy Gardner has truly said, “The per-
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gistent belief of the Jews in a coming reign of righteous-
ness on earth, though it had in it much of materialism,
also contained the germs of progress.” A very consid-
erable group of Christians, perhaps the majority, inherited
this materialistic faith from the Jews. Its repeated dis-
appointment may, as Professor Gardner suggests, have
contributed to the otherworldliness that later characterized
the church. But from the first there had been those who,
like Paul and the author of IV Ezra, believed their cit-
izenship was in heaven, and that flesh and blood could
not inherit the kingdom of God. Even this sublimated
messianic hope has its social implications. It grew out
of complete dissatisfaction with the present social and
world order. By contrast it might intensify the blackness
of social wrongs under which men suffer during this pres-
ent age.

Yet the practical falsity of otherworldliness lies in the
fact that, by its promises of future joy when life is done,
it tends to deaden the soul’s sensitiveness to present evils.

“A tent or a cottage—
Why should I care?
They’re building a mansion
For me over there.” .
Sufficient and wholesome food for the children of poor
and rich alike will not be a burning issue for one whose
eyes are fixed on

“Jerusalem the golden,
With milk and honey blest.”

We are right in passing back over the otherworldliness of
the later church to the practical social ideals of Paul,

Jesus, and the great Hebrew prophets of righteousness.
However much Paul may have longed for the “building
of God, the house not made with hands, eternal in the
heavens,” he seems never to have lost touch with life,
nor to have failed to see the measures necessary to insure

1 Exploratio Evangelica, p. 287.
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the practice of the righteousness of the kingdom among his
converts. The practicability of the social principles of
Jesus cannot be too much emphasized. Jesus’ kingdom
was not of this world in its principles and methods.
Love, not selfishness, was to rule it; it was to come
by the power of the Spirit, not by force. But it was
to come on the earth. The victory must be won where the
battle is.

This social evaluation of the advent of the Spirit leads
to a revaluation of the historical applications of apoca-
Iypticism. According to the apocalyptic view regenera-
tion can come only after catastrophe. The popular con-
ception of evolution made the catastrophic seem entirely
out of place, for it supposed that science kmows only a
gradual, almost imperceptible advance in nature and
history. More mature study has shown that evolution
means nothing of the kind. In nature, in the individual
soul, and in society, to quote Mr. Streeter,

“the greatest advances are frequently per saltum. They
occur in epochs or moments of crisis, as in the Apocalyp-
tic parable of ‘the Day of the Lord” The Reformation,
the French Revolution, or the rebirth of the Far East in
our own time, are conspicuous examples, but in a measure
this is no less true of nearly all considerable movements.
Such crises, no doubt, are the result of causes which can
to some extent be traced, and have been prepared for by
a slow and gradual development. But in their realiza-
tion they are catastrophic, and take even the wisest by
surprise.”*

In the individual, development comes through the resolu-
tion into order of the chaos due to a problematic situa-
tion. Adolescence is particularly the period of catastro-
phic evolution; out of its “storm and stress’” there come
reorganization and regeneration of the powers and ideals.
! Chapter on “The Historic Christ,” in Foundations: A Statement of

Christian Belief in Terms of Modern Thought. By Seven Oxford
Men (London, 1913), pp. 120 f.
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Likewise in social groups and in the race, it requires the
purifying fires of difficulty and disaster to prepare for
the development of larger life. Catastrophes of earth-
quake, fire, and flood, with all the suffering they entail,
not infrequently bring a train of economic, social, and
moral advances, as the San Francisco disaster wiped out
the old Chinatown.

Apocalypticism recognized all this in its doctrine of
catastrophic judgment. The ancient prophets of Israel
tried to interpret the sufferings of their nation as a
divine chastisement for her sins. Nothing can be clearer
than that Second Isaiah understood that the day of Yah-
weh was past, and that, as a result, the nation could now
hope for the glorious regeneration, the new age which had
been so long promised by his predecessors.! Allowing for
the oriental extravagance of the prophet’s language, we
cannot but regard him as the precursor of the social-spirit-
ual view of apocalypticism. When a people seems to have
received double for all her sins, but in some measure or
in some part has remained faithful to the truth, then the
way is prepared for the coming of the Lord.

When one watches the incoming tide, the waves seem
often for a time to fall back and back, until one might
suppose the highest point had been reached and the ebb
had begun. But nnexpectedly a great wave gathers the
falling waters and hurls them far beyond any point yet
reached. So out of defeat and despair victory is born.
The rising tide of righteousness seems often to be receding,
but it is not so. Out of the very break-up of the social
fabric new forces come to light which carry us on to
greater achievements. Whereas the apocalyptic view is
thoroughly mechanical, this interpretation of the facts
welds the catastrophic and the so-called normal into an
organic universe. Instead of proclaiming that Jesus is
coming at some definite or indefinite date in the future,

1 See above, pp. 73 f., 89 f.
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it cries, “The kingdom of God is at hand,” the day of the
Lord is upon us. Quit you like men, be strong.

Men say rightly that the twentieth century began in
1914. However deeply one may feel that war is of the
Devil, one cannot but admit that some wars at least have
indirectly hastened the coming of the kingdom. Our
Spanish War, touched off by a mean and utterly unchris-
tian spirit of revenge, with its watchword, “Remember
the Maine,” has worked miracles, not only for the social
and moral improvement of our island possessions, but for
the broadening of our own national ideals of service.
The Japanese-Russian War, along with unfortunate re-
sults, helped marvellously in opening up the Orient to
western influences, including Christian missions. The
recent world war, though its destructiveness has been
unparalleled, not only in physical, but in social and moral
matters, is even now creating new opportunities for spread-
ing the kingdom. The early Christians thought that the
Jewish war and the destruction of Jerusalem involved
the final judgment and the immediate coming of the king-
dom of God. And so it did in a sense much truer than
they dreamed. It revealed the inner nature of the ma-
terialistic, mechanical type of apoecalyptic hope which
drove the Jews into revolt against Rome; it eventually
furthered the progress of spiritual religion among both
Jews and Christians by divorcing them from the Holy
City and the forms of Temple worship. So, if the recent
war reveals to the pacifists that their failure was due to
lack of practical organization and to trust in commerce
and the progress of civilization rather than in the higher
spiritual motives, if it convinces the Christian world
that it has been playing at its task instead of going up
to possess the land, it will have worked a purifying judg-
ment of the most far-reaching consequences and ‘will have
tremendously hastened the coming of the reign of God.

“The king is dead; long live the king.” One crisis
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is past, another is upon us. The perils of peace are
greater than the perils of war.
“Once to every man and nation comes the moment
to decide,
In the strife of Truth with Falsehood, for the good
or evil side;
Some great cause, God’s new Messiah, offering each
the bloom or blight,
Parts the goats upon the left hand, and the sheep
upon the right,
And the choice goes by forever ’twixt that darkmess
and that light.
Backward look across the ages and the beacon-
moments see,
That, like peaks of some sunk continent, jut through
Oblivion’s sea;
Not an ear in court or market for the low foreboding

C
of th(lge Crises, God’s stern winnowers, from whose
- feet earth’s chaff must fly;
Never shows the choice momentous till the judgment
hath passed by.”

When the armistice was signed the morale of armies
and nations began to ebb away, and the subsiding flood
of high enthusiasm and noble purpose has left exposed
all the old rottenness of private greed and class selfish-
ness and political partisanship and national narrowness.
Unless as individuals and social groups, churches, parties,
classes, and nations, we can meet the strain of social
reorganization, new catastrophes impend. God’s judgments
are not reserved till some uncertain future; they are now
upon us.

All the prophets, great and small, from Amos to Jesus,
were continually crying out to men to heed the signs
of the times. No feature of apocalypticism has been more
misused by modern Adventism and Premillennialism. Yet
there is tremendous truth behind it. The apocalyptist deals
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almost exclusively in catastrophic signs of the times. Jesus
pointed to the happy signs, the rainbow of promise. In
his victory over the powers of evil he saw evidence that
the kingdom was already in the world. “If I by the
Spirit of God cast out demons, then is the kingdom of
God come upon you.” Political or physical progress that
furthers the interests of society, the advances of medicine,
sanitation, housing, the expansion of commerce, the con-
quest of the earth, the sea, and the air that has made it
possible to fulfil the command to go and disciple all na-
tions, the overthrow of slavery, the progress of temper-
ance, all these are signs, not that the kingdom is soon
to come, but that it is already here. They are not the
kingdom, for it is not meat and drink; it is a matter
of the heart. But they are the outward evidences and ex-
pressions, the fruits of its coming. And those who make
light of such fruits of the Spirit are in grave danger
of denying the Spirit and the power of God. And so,
in clouds and sunshine, we read the signs of the coming
of the time when “the earth shall be filled with the knowl-
edge’ of the glory of the Lord, as the waters cover the
sea.’

“The summits of certain mountains are seen only at
rare moments when, their cloud-cap rolled away, they
stand out stark and clear. So in ordinary life ultimate
values and eternal issues are normally obscured by minor
duties, petty cares, and small ambitions; at the bedside
of a dying man the cloud is often lifted. In virtue of
the eschatological hope our Lord and His first disciples
found themselves standing, as it were, at the bedside of
a dying world. Thus for a whole generation the cloud
of lesser interests was rolled away, and ultimate values
and eternal issues stood out before them stark and clear,
as never before or since in the history of our race.”

This excellent evaluation of early Christian apocalypti-
cism by Mr. Streeter' puts at once before us one of the

* Foundations, pp. 119 f.
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strongest points in the premillennial faith. I never under-
stood the situation of San Francisco and the cities around
the Bay until I looked down upon them from the hills
of Marin County. Travel, vacations, and similar relaxa-
tions tone us up partly because they take us out of the
routine, away from the trivial round of care, and enable
us to see our lives in perspective, to get a sense of
proportions. How much more does a great, soul-shaking
experience, a great love, a great loss, a great enthusiasm,
shatter the deadening conventions and fond falsehoods
that have imprisoned the spirit and set it free to see life
true and whole! How many soldiers “found themselves”
at the front under fire! Like any permanent passion, a
vital belief in the imminence of the judgment and the
second advent acts as a corrective to wrong estimates of
present values. It continually lifts the soul out of itself
and its small affairs and sets it on a mountain top from
which it can see life as heaven sees it. With such a
faith it is easier to value as they really are property and
social ambitions and dress and the hundred little things
that occupy the minds of most men and women. This
releases vast resources of energy for Christian service and
accounts in large measure for the “driving power” of
premillennial doctrine.

But we have noted how the premillennial mountain top
gives only a partial and one-sided view of life. On the
other hand, a belief in a present judgment, a faith, not
in the imminence of a physically visible Messiah on the
clouds, but in the immanence of a spiritual Christ com-
ing in the hearts of men and in the relationships of so-
ciety, a faith in the power of God to make one victor
in the face of apparent defeat, a faith that in the quiet
processes of spring time and harvest and in the catastro-
phic leaps of thunderstorm and earthquake the spiritual
forces of the universe are slowly working out the present
and ultimate triumph of righteousness, this sends one out
with that sanity of outlook, that wholesomeness of hope,
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and that tirelessness of endeavor which are slowly winning
the world to acknowledge him who reigns. A social-spirit-
ual apocalypticism truly sees the world sub specic aeterna-
tatis.

The tension of apocalypticism is more than reproduced
by the social-spiritual view. We have every reason to
feel the zeal of Adventism and Premillennialism, but
turned into social action. We have every reason to feel
down to the bottom of our hearts that ‘“now is the ac-
ceptable time, now is the day of salvation.” Indeed we
have tenfold more reason for tensity of interest and effort
than the man who holds the apocalyptic faith. The arch-
angel’s trumpet that Paul expected would strike all ears
whether they listened or not. Trumpefs all around us
are proclaiming the presence of the Lord, and we hear
them not; his signs are flaming in our skies, but we see
them not; for our ears are dull and our eyes are heavy.
“If thou hadst known in this day, even thou, the things
that belong unto peace! but now they are hid from thine
eyes.” Ts not this generation ‘“‘eating and drinking and
marrying and giving in marriage,” unaware that the days
of the Son of man are upon it? We are forever vainly
repeating, “Thy kingdom come, thy will be done on earth
as it is in heaven.” Only as we give every ounce of our
strength to fulfilling our prayers can we really pray.

If we feel to the depths of our hearts that the Master
has come, that he is in our world, leading the fight for
the kingdom, and that we have to give the last drop of
blood to win the objective he has placed before us, that
this is the day of the Lord for our generation, can we
not work under a frictionless tension that will enable
us to realize the fulness of our capabilities? The Pre-
millennialist feels the urgency of winning souls. We
have every reason to feel it, for the night cometh when
no man can work, and a still greater enthusiasm should
fire the heart of him who recognizes his obligation to try
to save men, not only for their own sake, but also for
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the sake of society, for the fellowship of the kingdom. The
tension that comes from the sense of great tasks should
be supplemented by that of great expectations. There
is not only

“ . . one far-off divine event,

To which the whole creation moves.”

Divine events, miraculous transformations, are happening
all around us. He that cometh is coming, and he does not
tarry. The present tense is the language of faith.

I come back to the question with which we began:

“Watchman, tell us of the night,
What its signs of promise are.

Traveler, o’er yon mountain’s height
See the glory-beaming star!”

We acknowledge the crudities of the visions of the ancient
prophets and apocalyptists of Israel, but let us not despise
their faith.

“New occasions teach new duties; Time makes ancient
d uncouth.”
e cannot
“ . . attempt the Future’s portal with the Past’s
blood-rusted key.”

. But, profiting by the mistakes and successes of the past
we can make a new key for our future. And from the
experience of the past we can learn that the one key that
will open the world to us is faith in a living Christ. We
have not lost God out of our world. Science finds spiritual
forces imponderable, but it can not deny their reality.
History and nature are not less under Providence because
they are under law. The reign of law is the reign of God.
As we come to know it better the natural is not less super-
natural. A sane historical interpretation of the basic ele-
ments of apocalypticism leaves us but confirmed in our
faith that God reigns; our hope that every knee shall bow
and every tongue confess him Lord; and our passion to
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serve until all the ends of the earth shall see the salvation
of our God.
“Loud mockers in the roaring street
Say: Christ is crucified again,
Twice pierced His gospel-bearing feet,
Twice broken His great heart in vain

I hear and to myself I smile,
For Christ talks with me all the while.

No angel now to roll the stone
From off his unawaking sleep,

In vain shall Mary watch alone,
In vain the soldiers vigil keep.

Yet while they deem my Lord is dead
My eyes are on his shining head.

‘No more unto the stubborn heart,

With gentle knocking shall he plead,
No more the mystic pity start,

For Christ twice dead is dead indeed !’

So in the street I hear men say
Yet Christ is with me all the day.”*

1 Richard Le Gallienne.
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Apocalypticism: characteristics, 78 £., 110, 113 £., 130-139, 162, 193 f.,
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acter, 27 f., 29, 160-165, 208; as messiah, 149, 151, 162, 168,
174; problems and solutions, 144 f., 154, 161; return, 175, see
also Second Advent; teachings, 145-150, 153-158, 159, 166; temp-
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pose, 75 f., 80, 87 f., 114, 119-122; reinterpretation, 211, 221

Kali Yuga, 131

Kalki, 12

Kingdom of God, 17, 32, 86, 92, 122 f., 141, 146, 150, 1564, 164, 175,
182, 212 f.

Kingdom of Heaven 182; see also Kingdom of God

Last days, 110 ff., 168, 190

Last woes, 92, 110 f., 178, 183; see also Evil, increase of

Law, the, 91, 97 £., 101, 116, 141, 145

League of Nations, 24 f,

Lee, Ann, 13

Legalism, Jewish, 138, 141, 145; see also Law

Leviathan, 48 {., 51, 106

Literalism, 133 f., 195, 198 f.

Literary problems in the Old Testament, 81 f.

“Little While,” a, 186, 198, 210, 220 f.

Lord’s Prayer, 148

Luke, 213 f.

1I Maccabees, 123

IV Maccabees, 123

Maccabees, times of, 91, 106 f. °

Mahdi, 12

Malachi, 91, 97, 106

Marduk, 48 f., 61
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Mark, Gospel of, see Apocalypse, Marcan

Matthew, Gospel of, 179-182

Messiah, 27, 51, 66 f., 84 f., 124 ff., 161 f., 168, 174; angelic, 126;
Davidie, 125 f., 161; Enochic, 147, 150 f., see also Son of Man;

. Levitie, 125; superhuman, 85, 126 f., see also Son of Man;

wanting, 124 f.

Messianic hopes, see Hopes, Messiah

Messianic Kingdom, 175, see also Kingdom of God

Messianic victory, 125 f., 211, 214, 223 f.

Micah, 60, 76, 84 f.

Mighty, overthrow of, 120

Milleniarianism, 12 £., 194 f.; see also Premillennialism

Mi]l%mium, 18, 37, 175, 183; sgee also Apocalypticism, Eschatology,

opes.

Millerism, 10

Mirza Ali Mohammed, 13

Missionary spirit, 16 f., 34

Mohammed, 12 .

Moloch, 84

Monster, primeval, 48 ff.

Montanists, 194

Morality, 78, 87, 105, 129; see also Ethics

Mythology, 46-53, 57, 87, 99 £., 103, 197

Nahum, 52, 60, 64, 73, 77

Nationalism, Jewish, 69, 92, 114; see also Hopes

Nature, transformation of, 56; see also Earth

Nebuchadnezzar, 63, 71, 79

Nehemiah, 91, 97

Nero, 184

New Age, 39, 46, 81 ff., 92, 106, 122-124, 148 f., 155 f.; see also
Future, glorious

New era, 4, 82; see also New Age

New Testament and Apocalyptic literature, 113 f.

New Testament times, 140-144, 153 f.

Nineveh, 73

Optimism, 21, 212

Order of the Golden Age, 12

Orthodoxy, 22, 141

Otherworldliness, 117, 200, 225

Quietism, 61, 141

Parables of Jesus, 181

Paradise, primitive, 47; see also Garden of Eden

Particularism, Jewish, 114 f.; see also Nationalism

Passivism, 117, 141

Paul, 60, 170-175, 213, 225

Peace, world, 5f., 10, 56

“People of the land,” 143 f.

Persia, 90, 99 f.

Pessimism, 7 fI., 131, 168 f., 191 .



254 GENERAL INDEX o 1

I Peter, 176

II Peter, 189

Pharisees, 92-94, 98, 100, 121, 140, 144 f.; see also Legalism

Philosophy of history, 130

Poor, elevation of, 167; see also Class Consciousness, Mighty, Rich

Portents, see Signs

Postmillennialism, 13 f., 200 f.; criticised, 207

Premillennialism, 9 ff., 19 ff.,, 158, 195, 207; criticised, 197-200,
207 f.; origin, 197; reinterpreted, 207-234; values, 215-218;
see also Apocalypticism

Prophecy, 10, 81, 98 f., 101 f.; Apocalyptic and, 136 f.; fulfilllment,
114, 134, 148; literary problems, 39, 46 f., 81

Prophets, the, 35, 64, 61, 116, 153; contribution, 72 f, 87 f., 146 f.,
154; misinterpretation of, 64 ff., 133 £., 198 {.; false, 72 f.

Psalms of Solomon, 94, 103, 107, 123

Pseudonomity, 101 f., 107: see also Anonymity, Apocalypticism

Punishment for sin, 71; see also Judgment

Rahab, 48, 51; see also Monster

Rapture of saints, 175; see also Resurrection

Reconstruction, 3 ff., 20, 25

Reformation, the, 195

Reign of God, spiritual, 175; sec also Kingdom of God

Religion, Hebrew, 69 £., 73, 75, 78, 82, 87, see also Hebrews; develop-
ment of, 97, 137 ; Jewish, see Judaism; national, 68 f. .

Remnant, salvation of, 77 '

Repentance, 116; see also Hope of repentance

Restoration, 20, 89 f.

Resurrection, 128 f., 175, 201

Return of Christ, visible, 199, 201; see also Second Advent

Return of the Jews, see Restoration

Revelation, Book of, 108, 183, 194, 204

Revelation, progressive, 215 f.

Revolts, Jewish, 95 f.; sce also Bar-cochba, Jewish war

Rewards and punishments, 129 f., 171 {.; see also Judgment

Rich, overthrow of, 167, 188; see also Class Consciousness

Roman Empire, 92, 95. 173 £., 184

Russell, Pastor, 13

Sabbath, 141

Sacrifice, 163 f.; see also Suffering

Sadducees, 93 f., 120, 140, 144 f.

Saoshyant, 12

Satan, 51, 120

Saul, 86

Savior-Hero, see Hero

Schweitzer, Albert, 27 f.

Scriltes, 99, 140

Scripkures, 141 ; see also Inspiration

Sea, 48, 51; ses also Monster

Seconl Advent, 10, 20 f., 142 f.,, 149, 165, 168, 175, 178, 181, 191,
2013, g19, 223 f.; delayed, 181, 185, 189, 198
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Second Coming, see Second Advent

Second Isaiah, 73 f., 86, 90, 105 f., 110, 138, 161 f.; see also Isaiah

Sectarianism, apocalyptic, 114 )

Serpent, the, 48 f., 51

Servant of Yahweh, see Suffering Servant

Service through suffering, 74, 88, 90 f., 151 ff.; see also Suffering

Shakers, 13, 195

Shamai, 140

Sheol, 128

Sibulline Oracles, 107, 108, 123

Sign of the Son of Man, 180

Signs of the end, 10 f., 21 ff., 67, 191

Signs of the times, 178, 229 f.

Simon the Maccabee, 92

Social Christianity, 16, 207, 214

Social reform, 19, 93 fl., 224

Social unrest, 4 £., 7 ff., 143 ff.,, 214

Social interpretation of apocalyptic, 224 f.

Sociology, 14 f{.

Son of God, 162

Son of Man, 120, 126 ff., 154-157, 161-164 :

Spirit, Holy, see Holy Spirit

Spiritualism, 11 f.

Stoics, 60, 190

Suﬂ't;ring of righteous, 93, 129, 1567; see also Service through suf-
ering

Suffering Servant, 74, 87, 151 fI.

Suffering, vicarious, 74: sec also Service through suffering

Supernatural, the, 28

Supernaturalism, 17 ff., 117

Symbolical language, 102 £., 165 f.

Talmud, 96

Teaching of the Twelve Apostles, 190 f.

Teed, Cyrus R., 13

Tehom, 48 f.

Temple, destruction of, 177

Temptation of Jesus, 150 f.

Testaments of the T'welve Patriarchs, 103, 107; Levi, 116, 122

Theology: liberal, 15 f., 27 f.; popular Hebrew, gsee Hebrews

Theosophy, 12

TiAmat, 48 f.

Timothy, Epistles to, 188 f.

Titus, 188 f.

Universalism, 55, 115, 182

Universe, transformation of; see Earth

Utopia, Ezekiel’s, 80

Vegetarianism, 12

Victory, final, see Messianic victory

Vindication of righteousness, 122, 223 £.; see also Messianic victory
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Vindictiveness of apocalyptists, 116

Visions of apocalyptists, 102 f.

War in heaven, 119

War psychology, 4 f.

War, the World, 1, 4, 5, 22 ff.

Watchfulness, need of, 180

World conflagration, 60 f., 189 f.; see also Catastrophe, cosmic

World catastrophe, see Catastrophe, cosmic

World, evil, 117, 123, 199; see also Evil, increase of

Wrede, Wilhelm, 27 f. '

Yahweh, character and qualities, 32 f., 36, 41 f., 52, 76 fI., 84 {£.;
see also covenant, God, nature of: Yahweh of Hosts, 52; powers
questioned, 70 f.; sword of, 41, 51, 63, 140 f.

Zechariah, 90

Zephaniah, 52, 60, 75 f.

Zerubbabel, 86, 91, 106 N

Zelots, 95 f., 140, 143 ff., 150, 164

Zoroaster, 119




R



Digitized by GOOglG



’F e

DUE JAN 8 1924

QUE vuL 12 193y

Lk 28 fe

OC“( L1195
V 4

o




Digitized by GOOS[Q





