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APPENDIX

LIFE OF SAINT JOHN

A FEW more words, as to the personality of S. John. He came
of a sturdy sea-faring stock, and spent his boyhood helping to
sail his father's ship on the Sea of Galilee. His father was a
well to do shipmaster and S. John probably aspired to the same
position. His people were able to give him a good education
and seem to have done so. His literary affinity with Josephus
is noticeable. He was known to the High Priest, Caiphas, and
boldly went forth and brought S. Peter into the Court, when
our Lord was accused before Caiphas. He evidently had a
recognised position, and a self-reliant character (Jhn. xviii. 15).

We can form a mental picture of him from the nature of his
calling and the scenes of his early life. The present writer has
visited Jerusalem and Galilee, twice, in quest of local colour.

The Sea of Galilee lies in a hollow, almost surrounded by
mountains. It is about thirteen miles long by eight broad,
rough in high winds, and tempest tossed when violent gales blow
down the gaps in the mountains (Mark iv. 37).

This sea was the cradle of S. John’s youth. We can imagine
him, when called off his ship by our Lord, a lithe and fearless
sailor, keen of eye and prompt in action; in fact, that combina-
tion of strength, alertness, modesty and kindness, which marks
the sailorgentleman. Sucha man might well be called Boanerges.
His writings and actions, as seen in the New Testament, lend
colour to this picture.

When S. Paul went up to Jerusalem with Barnabas, he saw
][ames and Cephas and John, who gave him the right hand of
ellowship that he should go unto the Gentiles and they unto
the circumcision (Gal.ii.g). It was a regular compact between
them and they shook hands upon it. S. James could not go
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anywhere, as he was made Bishop of Jerusalem and had to
stay there. But SS. Peter and John were pledged to go to the
circumcision, i.e. to the Jews of the Diaspora: that task was
marked out for them in a special manner.

Where should they go to find the circumcision ? Mesopo-
tamia, the region of the Jewish captivity, seems to have been
the most likely place to find foreign Jews. During the Baby-
lonian captivity the Jews multiplied and founded settlements
of their own. Parthians, Medes and Elamites, and inhabitants
of Mesopotamia are mentioned in “the Acts,” first amongst
those who were surprised to hear their own languages spoken
by the Apostles (Acts ii. 7, 9). We may infer from this, that
they were the most numerous body of foreignd[ews in Jerusalem.
All these three countries, named, were grouped around the region
of the old Babylonian Empire. :

Again, the mouth of the Euphrates at the head of the Persian
Gulf was the most likely place to find a colony of Mesopotamian
Jews. It was the centre of the pearl trade and employed
thirty thousand pearl divers, about that time. Pearls were the
most precious of precious jewels in those days, and Jews were
jewellers. The city of Alexandria probably held a larger
number of Jews than any other city in the world ; but S. Mark
went there, and took charge as bishop.

There remained Rome, the emporium of the world’'s com-
merce. Jews were a very large and influential body there ; so
much so that the Emperors stooped to propitiate them. (See
Historic Notes, p. 48.) It was of the first importance to evan-
gelise the Roman Jews on account of their numbers and influ-
ence at the seat of Empire. The chief of the Apostles might
well claim that privilege. There is very strong evidence that
S. Peter went to Rome and died there in Nero’s persecution.
There is no record of his having preached in Mesopotamia.

It was left to S. John, apparently, to go to Mesopotamia.
We have noticed (at page 8) the tradition of the natives of
Basra, near the mouth of the Euphrates, that S. John planted
the Christian faith in their country. Of course the town of
Basra did not exist in his day. But the country did. There is
another instance, in India, of the persistence of a similar Apos-
tolic tradition. The Portuguese, in the sixteenth century, found
that the natives of a place, near Madras, claimed to have been
originally evangelised by the Apostle S. Thomas. Hence the
Portuguese called this place S. Thomé, a name it still bears.

There are many literary touches in the Book of Revelation
which show the author’s familiarity with the region of the
Babylonian captivity. Scattered through the Book they are
apt to be unnoticed. But collected in one place their witness
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gathers force. ' We have * the Great River Euphrates,” its
position on the eastern boundary of the Roman Empire, and
the Parthian menace to Rome on its further Bank, symbolised
by ‘“the Kings from the rising sun,” ix. 14, and xvi. 12.
Tiridates’ triumphal march to Rome, his white horse, the
Parthian weapon, the bow; Nero's gift of the crown to
Tiridates, vi. 2. Parthian Royal titles, “ King of Kings” and
“ Lord of Lords,” xix. 16. Parthian horsemen, their armour,
their numbers, the lion of Parthia, ix. 16, 17. Parthian words,
“ Megisthanes,” * Xiliarkoi,” and * Paradeisos, vi. 15, xviii. 23,
ii. 7. The pearl trade and the symbolism of pearls, xvii. 4,
Xviii. 12, 16, xxi. 21. The painted marks on the forehead of
the Hindu Sowcars (Vishnus and Shivites) engaged in the
pearl trade of the Persian Gulf, xiii. 16. Symbolical use of the
size and shape of the walls of Babylon, and of the name of
Babylon, xxi. 16, 17, xiv. 8, xvi. 20, xvii. 5, xviii. 2, 10, 2I.

Considering these things it is not surprising to learn that the -
first Epistle of S. John is said by S. Augustine to have been
addressed ‘‘ Ad Parthos.” Parthia was overlord of Mesopotamia
in S. John’s day. The address is taken from S. Augustine’s
“ Questions of the Gospels” (ii. 39), and a phrase in the title
of his “ Commentary on the Epistles” (Benedictine Edition,
Vol. IIL.). Some early Latin MSS. support this address ; which
was accepted by the Venerable Bede. .

On the other hand it has been said that S. Augustine’s address
of this Epistle “ad Parthos,” was due to a pure blunder, that
S. Augustine took Clement of Alexandria’s reference to the
second Epistle as pros parthenous “to virgins,” and misread it
as pros parthous, *‘to Parthians,” as by *‘ cursive 62,” and trans-
ferred it to the first Epistle.

This very curious double blunder was imputed to S. Augustine,
apparently because other evidence of S. John'’s connection with
Parthia was wanting. But S. Augustine was a most unlikely
person to make a blunder of that sort. ‘A philosophical and
theological genius of the first order, dominating like a pyramid
antiquity and the succeeding ages "’ (Cath. Encyc., E. Portalié,
S.J)

‘I)n the death of S. James, the Just, S. John made his way
back to Jerusalem to assist in the election of a new Bishop.
According to Josephus, S. James, Bishop of Jerusalem, was killed .
after the death of Festus and before the arrival at Jerusalem
of the new Procurator, Albinus, in the year 62 (Ants. xx. g, I).
Eusebius says that those of the apostles and disciples who were
then living came to Jerusalem to elect a successor to James,
and all declared in favour of Simeon, the son of Cleophas, who
was appqinted (H. E. iii. 11). It is probable that S. John,
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whose zeal for the welfare of the Church of Jerusalem is well
known, returned there in time for this election, which took
place, apparently, before the end of the year 62. It seems
probable also that he remained there for a year or two, to give
courage and confidence to the new bishop and to his own
friends and connections in Jerusalem. It was a very trying
time; Jerusalem was in a state of sedition against Rome, and
there was talk of war with Rome; and people were wondering
what Nero, the King, would do. Nero was looked upon as the
incarnation of wickedness; and there were widespread super-
stitions about his death and coming to life again. Hebrew
Christians might well look upon him as Antichrist. The
prophet Daniel foretold that some such monster of iniquity
would appear before the end (Daniel’s “end ), defying God ;
and that he would destroy the Temple and scatter the holy

eople (Dan. xii. 7 f.). 'When, in the year 64, Nero set fire to

ome, and in the same year inhumanly persecuted its Christian
inhabitants, his antichristian work would foster the idea that
he was Antichrist. S. John and Simeon would naturally talk
over these things together. When Nero sent an army to invade
Judea in the year 66, commissioned to destroy the Temple and
scatter the band of the “holy people,” he certainly seemed to
be “the destroyer” of Daniel (xii. 25). Vespasian and Titus but
fulfilled his designs.

S. John’s first Epistle, written, it would seem, about this
time, shows the feeling prevailing amongst Jewish Christians :
but he goes out of his way repeatedly in his Epistles to explain
that Antichrist is a movement against Christ and not a man or
superman.

Bearing in mind the anxiety and peril of Jerusalem in the
year 67, and the probable understanding between S. John and
Simeon, we may well suppose that S. John had Simeon in view
when writing the Book of Revelation, and that we must read
it through his ‘“ spectacles”” if we wish to understand it. The
Book was sent to the ‘“ Servants of God,” who were the angels
or rulers of the Seven Churches. Simeon was ruler of the first or
Nazarene Church ; and his successors were the Bishops of Rome.

From Jerusalem S. John went to Ephesus about the year
65 A.0. The Bollandists (under 24th January) give a life of
Timothy of Ephesus, founded on the writings of Polycrates,
Bishop of Ephesus, c. 185. In this life it is stated that S. John
reached Ephesus during Nero's persecution.

In the year 67, when the persecution had lasted over two
years, and the cry of the martyrs, and the prayer of the Church,
““ How long, O Lord ?” filled the minds of Christians with awe,
S. John went to Patmos and wrote his Book. Itg date lies
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between the crowning of Tiridates at Rome, in the year 66 A.D.,
and the death of Nero in 68.

S. John uses no word in his Book signifying that he was
exiled or banished. He says that he “ was in the Island which
is called Patmos for the word of God and the testimony of

esus” (i.'g). The Greek word, éyevouny, used in this sentence
1s the same as that which he uses in the next sentence, where
he says, “ I was in the spirit.” It comes from the verb ryiyvouas,
“ to become,” *“ to happen,” *““ to be.” It would rather indicate
that he was in Patmos to preach or to write. The word,
paptupiav, used by S. John, became distinctive of martyrdom
during the persecutions of the second and third centuries, hence
the word paprus, “a witness” or ‘“ martyr”: and hence the
idea that S. John was exiled to Patmos during persecution.
But the word had not that meaning when it was employed by
S. John, and he was very careful in his choice of words. Besides
there is no evidence of persecution at Ephesus in the years 66-68.
Ephesus appears to have escaped both the first and the second
persecutions. Timothy, Bishop of Ephesus, was unmolested.

Patmos is a small volcanic Island, ten miles long by six
broad, situated in the Zgean Sea, not far from Ephesus. It
has a good harbour, but it is too small and rocky a place
ever to have had any great commercial value. Compared to
Ephesus it must have been a quiet retired spot ; such a place as
the prophets sought, when they felt the prophetic spirit coming
upon them. So, Jacob saw God, apart from the busy world,
at Bethel: Moses saw God in the inner parts of the desert, at
Horeb ; Ezechiel saw his visions by the river Chobar; and
Daniel saw his visions by the river Tigris.

Ephesus was one of the busiest Cities in the world at that
time, and S. John had to go somewhere to find solitude.

There is no real evidence that S. John was exiled to Patmos,
and there is none that Patmos was a place of exile.

THE HISTORY OF “THE REVELATION ”

We are bound to study carefully everything that may help us
to understand the meaning of this Book. We have noticed its
remote origin in the prophecy of Daniel concerning *the
Kingdom.” The coming of our Lord (as Daniel prophesied),
and His preaching regarding ‘‘ the Kingdom,” formed the next
stage. And the Revelation of S. John seems to have completed
the Revelation of the Kingdom. His Book may be defined
now, without fear of contradiction, as the Revelation of Jesus
Christ. Itisa prediction concerning the Church or “Kingdom”
from the year 67 till the day of Judgment.
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This History began about the year 550 B.c. with the prophet
Daniel, who proclaimed the coming of a Kingdom in the remote
future, “ In the days of those Kingdoms the God of heaven
will set up a Kingdom that shall never be destroyed, and his
Kingdom shall not be delivered up to another people, and it
shall break in pieces and shall consume all other Kingdoms, and
it shall stand for ever” (ii. 44). Again, *“ Lo one like the Son of
man came with the clouds of heaven and he came even to the
Ancient of days, and he gave him power and glory and a
Kingdom, and all people and tribes and tongues shall serve
him. His power is an everlasting power that shall not be
taken away, and his Kingdom that shall not be destroyed.”
‘ These four great beasts are four Kingdoms which shall arise
out of this earth. But the saints of the most high God shall
take the Kingdom, and they shall possess the Kingdom for
ever and ever ” (Dan. vii. 13 ff.).

The prophet Daniel connected the Kingdom with the coming
of Christ. * And after sixty-two weeks Christ shall be slain
and the people that shall deny him shall not be his; and a
people with their leader that shall come shall destroy the city
and the sanctuary, and the end thereof shall be waste, and after
the end of the war the appointed desolation”” (Dan. ix. 25-27).
‘ And that it should be unto a time and times and half a time.
And when the scattering of the band of the holy people shall
be accomplished, all these things shall be finished. And I
heard and understood not, and I said, O my Lord, what shall
be after these things? And he said, Go, Daniel, because the
\(rvc.).rds fz;re shut up and sealed until the appointed time”
xii. 7 f.).

Daniel foretold the Kingdom, and the coming of Christ
and the destruction of the Temple and scattering of the band
of the holy people, and connected them together. But he
understood not; and his book was sealed until the appointed
time. In consequence of this prediction, apparently, there grew
up amongst the Jews, the tradition of a terrestrial Kingdom,
over which Christ Himself should reign with his people in
mundane happiness.

The second part of this Revelation took place in the days of-
our Lord. “And Jesus went about all Galilee preaching the
Gospel of the Kingdom ” (Matt. iv. 23, ix. 25). ‘“To other
cities also I must preach the Kingdom of God: for therefore am
I sent” (Luke iv. 43). The Apostles preached the Kingdom
(Acts xxviii. 3).

Our Lord took care to link up his predictions of the Kingdom
with that of Daniel. He foretold the destruction of the Temple,
connecting it with Daniel’s prophecy, and with His own coming.



THE HISTORY OF «THE REVELATION” 423

Leaving the Temple one day, Jesus said to his disciples, “ Do
you see all these things? Amen I say to you there shall not
be left here a stone upon a stone that shall not be thrown
down. And when he was sitting on Mount Olivet the disciples
came to him privately saying, Tell us when these things shall
be? and what shall be the signs of thy coming and of the con-
summation of the world” (Matt. xxiv. 2-3).

‘“ And Jesus answering said to them, And this Gospel of the
Kingdom shall be preached in the whole world for a testimony
to all nations, and then shall the consummation come. When
therefore you shall see the abomination of desolation which was
spoken of by Daniel the prophet standing in the holy place, he
that readeth let him understand. Then they that are in Judea
let them flee to the mountains”’ (Matt. xxiv. 14, 15).

“The Gospel of the Kingdom " was preached by the Apostles
and preached to the whole Roman world, ‘‘ the whole world ”
of those days. Daniel says * In the half of the week the victims
and the sacrifice shall fail and there shall be in the temple the
abomination of desolation” (ix. 27). The half of a week of
years, is three and a half years, the duration of the Jewish war.
Josephus tells us that for a great part of that time the Priests’
Court and Tabernacle of the Temple were the headquarters of
a gang of robbers who consumed the wine, the oil, and the
victims, abolished the sacrifice, and turned the Temple itself
into a den of prostitution and nameless vice (Wars iv. g, 10,
and xiii. 6). Another sign of * the end "’ was given by our Lord,
* And when you shall see Jerusalem compassed about with an
army, then know that the desolation thereof is at hand”
(Luke xxi. 20 f.). The coming of Christ and His life and
death and preaching, constituted the second act of the Revela-
tion of the Kingdom.

The Apostles and disciples were expecting the Kingdom to
come quickly, ¢ Blessed be the Kingdom of our Father David
that cometh” (Mark xi. 10). ‘The Kingdom of God is at
hand” (Mark i. 15). Because they thought the Kingdom
of God should be immediately manifested (Luke xix. 1I).
““ The Kingdom ” evidently had not yet come in the time of our
Lord. “Thy Kingdom come” is a petition in the Lord’s
prayer. But He said that it would appear in the lifetime of
some of His followers. ‘““There are some standing here who
shall not taste death till they see the Kingdom of God”
(Luke ix. 27).

We now come to S. John’s part in the. Revelation. After
the Resurrection, S. Peter asked, referring to S. John, ‘ Lord,
and what shall this man do?” (l_!hn. xxi. 21). Our Lord
answered, saying, * So I will have him to remain till I come”
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(Jhn. xxi. 22). Our Lord evidently spoke in metaphor ; because
He has not yet come and S. John has been dead for many
centuries. He identified himself therefore with His Kingdom.
S. John was one of those ““ who should not taste death till they
see the Kingdom of God.” More that that, he was especially
preserved to see the Kingdom for some special reason apparently.
If we ask ourselves what happened in S. John’s lifetime which
fulfilled this prediction, we naturally turn to the fall of the
Jewish Temple, the flight of the Nazarene Church to Pella, the
transference of the sacred insignia from the Temple of Jerusalem
to Rome, and the recognition of the Bishop of Rome as Head
of the Church. That was the establishment of the Kingdom,
and S. John's part was to reveal it and continue the Revelation
of the Kingdom, as far as the day of Judgment.

S. John, in the Book of Revelation, divides the history of
the Church into four parts, the first or Jewish theme relates
to the wars of the Jews and the fall of the Temple. He intro- -
duces the Book of Daniel sealed with seven seals and borrows
phrases from Daniel to show that he is dealing with the same
subject. He tells as that “in the days of the voice of the seventh
angel, when he shall begin to sound the trumpet, the mystery of
God shall be finished as he hath declared by his servants the
prophets (x. 7). And when the seventh angel sounded and the
last woe befell the Jews, ‘“there were great voices in heaven
saying the Kingdom of this world is become our Lord’s and
his Christ’s, and he shall reign for ever and ever "’ (xi. 15). In
this way he shows the bilateral nature of the event. The fall
of the Temple marked the punishment of the Jews, and the
transference of the Religious Kingdom from the Jews to the
Gentiles. When Titus took the seven-branched candlestick
and the sacred altar of incense of the Temple to Rome, and
when the Romans recorded the event in sculpture on the Arch
of Titus, they sealed Rome with the enduring images of the
Temple God. And they remain there on the Arch of Titus,
a memorial of the event to this day, in spite of sieges, fires, and
vandalism, which destroyed most of the other monuments of
Rome. See Arch of Titus, Plate XI.

The second, or Roman theme of Revelation deals with the
Church’s conquest of Pagan Rome, when there were great
rejoicings in heaven. ‘“And I heard as it were the voice of a
great multitude and as the voice of many nations and as the
voice of great thunders, saying, Alleluia, for the Lord our God,
the Almighty hath reigned” (xix. 6). Then the Church, the
Kingdom, appears as ‘‘ the Bride” and reigns securely for a
thousand years. Then the period of the Seven Thunders comes,
in which the Church is assailed on all sides, then the final triumph
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and the End. But S. John was told not to reveal the Seven
Thunders ; so that final period is compressed into a few lines.

HISTORIC NOTES

When, in the year 66, Tiridates was on his way to Rome to
receive the crown of Armenia from Nero, he rode on horseback
to the Egean Sea, with a great retinue of Parthian horsemen.
According to Tacitus there were three thousand nobles in his
train. We can imagine him riding a white horse, surrounded
by Megisthanes and Xiliarkoi, clothed in chain armour of many
hues of gold and silver and steel, and armed with bows. The
cavalcade rode to some port on the Ionian Sea and embarked
there for Rome. Neither Dion nor Tacitus gives the name of
the port; but it is quite likely that Tiridates embarked at
Ephesus, as that was a great city having a good port in every
way convenient for his purpose and on his road to Rome.
Tiridates was by Nero’s orders féted as a King everywhere as
he passed, slowly onwards, in triumphal processsion to Rome.
S. John was at Ephesus at that time and must have been
deeply impressed with the spectacle of the splendour of the
overlords of Mesopotamia. The political significance of Rome’s
lavish welcome to the Parthians must have been very great.
There can be little doubt that this scene is reflected in the
pages of Revelation at vi. 2, ix. 14, and xvi. 12. Parthian
coins current in S. John's lifetime, 42-65 A.D., show Gonda-
phares, a Parthian King, riding on horseback in flowing robes,
and King Vologases seated on the pilum, holding a bow. See
Plates VII. and VIII.

The superstition of Nero redivivus, current in S. John’s day,
is so intimately connected with the exegesis of Revelation that
it is well to set forth here some additional testimony to its hold
upon the Roman world. Suetonius tells us, on the death of
Nero, *‘ sometimes they placed his image on the rostra, dressed
in robes of state; at another they published proclamations in
his name, as if he were still alive and would shortly return
to Rome and take vengeance on his enemies (Nero, c. 6g).
Tacitus says that during the civil wars which followed Nero'’s
death, * A report that Nero was still alive and actually on his
way to the provinces of the East excited general alarm through
Achaia and Asia” (Hist. ii. 8). Subsequently more than one
pretender rose in Parthia, proclaiming himselt Nero. S. John
made use of this superstition to indicate Nero as * the beast”
of the Apocalypse. See xiii. 3, 12, 14 and xvii. 8. Dr. Swete
remarks, “It is impossible to doubt that the legend of Nero
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redivivus ” is in full view of the Apocalypse in more than one
place (The Apoc. ci).

The flattering bust of the youthful Nero in the British
Museum (See Plate 1.) gives him a sensual mouth and chin, and
a proud and contemptuous stare. His effigy, taken in later life,
on his coins, gives him a very double-chinned appearance.
See Nero’s denarius, Fig. 2, Plate VII. His brass coin, on
the same plate, shows him wearing a crown of rays like that of
Divus Augustus, Fig. 7. It will be noticed that the name,
stamped on the brass coin, is Nero Claudius Cesar, which
may account for the Epiphanian error, noticed at page 41.

Something remains to be said of the Domitian persecution.
Eusebius, the Historian of the early Church, collected the
fragments of history found in the writings of the Fathers who
lived before his time, and strung them together to form his
book. It is not a connected history, but it is a mine of infor-
mation as to the Church, before the year 325, when his book
was written. He says of Domitian’s persecution, ‘‘ Historians
have not hesitated to record this persecution and its martyr-
doms.” ... “It happened according to them in the fifteenth
year of Domitian.” (H.E.iii. 18). He mentions Hegesippus and
Tertullian as his authorities. They did not record any martyr-
doms so far as we know. He quotes from Hegesippus the story
of the Christian relatives of our Lord, who were brought before
Domitian from Palestine, and dismissed as fools (p. 64).
Tertullian referred to this persecution in vague terms. Both
authors say that the persecution took place in the fifteenth
year of Domitian, and that the emperor stopped it before the
end of his reign (H. E. iii. 20). Domitian’s reign lasted exactly
fifteen years, from September 81 to September g6 ; so that his
persecution was limited to a part of the last year of his reign.
This coincides with the views expressed in our Historic Notes
(p- 66), that Domitian’s tax collectors forced money trom
Christian and Jew alike, towards the close of his reign. Gibbon
takes that view. He says, * Since the officers of the revenue
extended their unjust claims to many persons who were
strangers to the blood or religion of the Jews, it was impossible
that Christians . . . should now escape their rapacious perse-
cutions” (D. F, C. xvi.).

If Hegesippus and Tertullian were well informed Clemens
Romanus must have written his letter some time before the
end of Domitian’s reign. For the persecution, such as it was,
broke out in the beginning of the year g6 and ended some
time before Sept. g6. These data go to show that Clemens
Romanus was saved from the persecution which he evidently
expected. Clemens Romanus mentions no names of martyrs
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in his time. They were all poor and nameless Christian heroes
who perished in Domitian’s persecution.

S. Irenzus, the first writer to mention the name of Domitian
in connection with the Book of Revelation, says no word about
Domitian’s persecution or S. John’s exile. He only says that
the Apocalypse was seen about the end of Domitian’s reign.
But that in its way confirms the tradition that there was a per-
secution at that time; for the Apocalypse emerged from its
hiding place when persecution befel the Church (see p. 22).
The Domitian persecution of Christians, confined as it was to
a portion of the last year of Domitian’s reign, was not of a kind
to call forth a Revelation from heaven. Even Tertullian, sur-
veying the past in his Apologeticus, says that “ Nero sowed the
doctrine of Christ with blood at Rome.” He does not even
couple the name of Domitian with that of Nero. )

Some writers, influenced apparently by S. Irenzus’ remark
about the Apocalypse being seen about-the end of Domitian’s
reign, have supposed the Domitian persecution to have been
one of the greatest magnitude. Such a one in fact as would
Jjustify the idea that S. John was then exiled to Patmos to
receive the Revelation. Basing themselves on Suetonius and
Dion Cassius, they claim, that Flavius Clemens and Acilius
Glabrio, two of the noblest men in Rome, were Christian
martyrs.

It has been shown at page 59, ¢f seg., that Domitian’s perse-
cution began in a dynastic panic in which those who stood
nearest to the throne were the first to be put out of the way,
whether they were Christians or not. But apart from that,
there is no evidence that these noblemen were Christians.

Suetonius in one place says that Domitian put his cousin
Flavius Clemens to death on mere suspicion. And, ‘ By this
violent act he very much hastened his own destruction”
(Dom. xv.). It is not easy to see how the death of a Christian
would very much hasten the destruction of Domitian. Sir W.
Ramsay sums up this matter, saying, * Suetonius evidently
considered that the reason for the execution of both, lay in
Domitian’s dread of conspiracy and treason. We have seen
even in Xiphilin's bald version that Acilius must have been
accused of treason as well as sacrilege, and Suetonius declares
that he was put to death on a charge of fomenting disturbances
or revolution” (“Ch. and Rom. Emp.,” p. 271).

Xiphilinus was a monk of Constantinople who made an
abridgment of Dion Cassius’ History of Rome, from the 36th
to the 8oth book, at the command of Michael ¢ Ducas,” who
reigned from 1071 to 1078.

Dion Cassius was Consul in the year 220, Proconsul of
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Africa in the year 224, and Consul again in 229. He wrote a
history of Rome down to the year 229, which is known now
only through Xiphilin’s abridgment. If there had been a
Christian persecution in Domitian’s reign, like that of Septimus
Severus, or Alexander Severus, in Dion’s own day, he would have
noticed it in his history, for his high position gave him full
knowledge of such things. If Xiphilin may be trusted he does
refer to Domitian’s interference with religion, but in an obscure
way.

According to Xiphilin, Dion, after mentioning many Roman
nobles who were put to death on various grounds, said,
“ Several others were executed for their love of philosophy and
all those who made profession of it were forced to leave
Rome.” Dion goes on to relate how Domitian sought any
pretext for putting to death those who might aspire to the
throne, or whose wealth he coveted.

Dion says further, “ The same year Domitian put to death
several persons, and particularly Flavius Clemens, though he
was his relative and had married his kinswoman, Flavia Domi-
tilla. The pretext he made use of to condemn him was that
he and Flavia his wife were guilty of impiety which was the
same pretence he used to punish several persons who had
embraced the manners and customs of the Jews. Some were
executed, others only dispossessed of their estates. Flavia
Domitilla was banished to the Island of Pandatira. Glabrio
who had been a colleague of Trajan in the Consulship was
charged with the same crime and further with fighting wild
beasts in the Amphitheatre. Domitian who envied his virtues
put him to death on that pretext.”

This is not the way an historian well acquainted with the
subject would record Christian persecution. Sir W. Ramsay
says, “ It may be taken as certain that Xiphilin would not omit
any reference to the Christians that occurred in Dion. He
found none, but introduced references from other sources when
he felt bound to complete Dion (The Church and Rom. Emp.
p. 268, note).

Hegesippus said that Flavia Domitilla, the wife of Clemens,
was banished to the Island of Pontia (Euseb. H. E. iii. 18).
But Dion Cassius, apparently basing himself upon Bruttius
Prasens, mentions the, Island of Pandatira as the place of her
exile. This Bruttius is almost unknown. Sir W. Ramsay says
of him, “If this Bruttius is the author from whom Dion takes
his account of Domitian, he may have been the friend of Pliny
(Epistle 7, 3) and therefore a contemporary.” If Dion copied
Bruttius, the contemporary of Pliny, we get another writer
living in the Domitian period who failed to record a Christian
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persecution under Domitian. Had he done so, Dion would
have copied him, and Xiphilin would have preserved the record.

Juvenal, in his fourth Satire, alludes as follows to the death
of Acilius Glabrio,  Next hurried up Acilius, just as of old,
together with his son, who did not deserve that there should
await him a death so cruel, so quickly sped by the sword of
his lord.” Juvenal was not writing the eulogy of a Christian
martyr.

As evidence of Domitian’s pressing need for money, which
was one of the causes of his executions, Martial says that if the
Emperor wished to pay his debts, Jupiter himself, even though
he made a general auction of Olympus, would not be able to
pay ten per cent. (ix. Epigram 3).

The Edict of Milan is an historical landmark in the history
of the Church. Giesler gives the essential clause of the Edict.
It runs as follows, ‘“ We grant both to Christians and to all
men liberty and authority to follow that religion which each
one may have chosen” (vol. i. 197 f.). Paganism survived
for a century and more, chiefly amongst the Senators. The
Emperor Gratian in the year 382, ordered the image of the
Goddess of Victory to be removed from the Council Hall of
the Senate, where sacrifices were offered to her before public
Councils. Honorius, in the year 408, suppressed the endow-
ments of the disused Temples. A great step in the building up
of the Kingdom was taken by Constantine, who transferred the
throne of Empire to the Bosphorus, and left that of Rome to
be occupied by the Popes. It was the Popes who represented
Rome in times of invasion and obtained concessions from the
Barbarian Kings. It was they who preserved to us what is left
of the monuments of ancient Rome.

DATE OF THE BOOK

S. Irenzeus is the earliest writer who studied the Revelation
and attempted its exegesis. He handed down to posterity the
result of his labours in five books on Heresies, and they have
had a remarkable influence on the exegesis of Revelation right
down to our own time. He was a believer in the Jewish Anti-
christ tradition, and thought that it had not yet been fulfilled.
He thought that the Beast of the Apocalypse was Antichrist,
which there is reason to believe is true. But he took him out
of his place in the first century, and transferred him to the end
of the world, instead of Daniel's “ end ” of the Old Law. His
Antichrist exegesis is the foundation of the Antichrist theory as
we know it to-day, made up of the prophecy of Daniel, S. Paul’s
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Epistles to the Thessalonians, and the Book of Revelation.
All such arguments are his, and they led him to the conclu-
sion that Antichrist would come eventually and reign for three
years and six months in the Temple of Jerusalem. Of the
Temple, J. H. Newman remarks, If prophecy is true it is never
to be rebuilt (see p. 253). S. Irenzus also ventured upon a
rediction as to the time of the end. He said the world would
ast 6,000 years from the creation. He thought that the
number of the Beast, 666, was made up in this way, Noe was
600 years old when the flood came, the image of Nebuchadnessar,
which was set up, was sixty feet high and six cubits wide, which
gives 600, 60 and 6, the number of the Beast. He thought
that the interpretation of this number would be found by
gematria, in Greek letters making up this number, and that
TEITAN would be found to be the name of the Beast, i.e.
of Antichrist, when he came. But he did not venture further
concerning the name of Antichrist, for if it were meet that his
name should be known at that time it would have been declared
by him who also saw the Apocalypse, ‘ For at no long time
ago was it seen, but almost in our own generation, in the end
of Domitian's reign” (Har. v. 28). The end of Domitian’s
reign was about one hundred years, or three generations, before
S. Irenzeus wrote his fifth book (see p. 86). He gives else-
where his opinion of the Nicolaites, mentioned in Revelation at
ii. 6 and 15. He says, “But the Nicolaites have for their
master Nicolas, one of the seven who were first ordained to
the Diaconate by the Apostles, and they live as though things
were indifferent. However the Apostle S. John declares most
fully what they are, teaching as they do, that it is indifferent
whether or no one commits adultery and eats idol sacrifices ”’
(Heer. i. 26). But the Apostle S. John, on the contrary, leaves
us quite in the dark as to the meaning of the Nicolaites, about
which there has been much discussion.

In another book, S. Irenzus says that John was “‘ desirous by
preaching of the Gospel to remove the error which Cerinthus
had been sowing among men, and long before him those who
are called Nicolaitdns who are an offshoot of the knowledge,
falsely so called ” (Her. iii. 11). Cerinthus was a Gnostic, a
word derived from qvéais, “knowledge’; and it seems as if
S. Irenzus here refers to the Nicolaitans in that sense; why,
else, the reference to the Gospel of S. John?

Of course it is possible that Nicolas, the chosen Deacon,
may have lapsed into Gnosticism, or into the sins specifically
condemned at the Council of Jerusalem, or into both, as
S. Irenzeus suggests, but there is no proof of it in Revelation,
to which alone S. Irenzus refers us.
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In the letter from the Churches of Lyons and Vienne to the
Churches of Asia (p. 27), we seem to have another fragment of
the Irenzan exegesis of Revelation. This letter, dated about
the year 177, was probably written by S. Irenzus, who suc-
ceeded Pothinus in the year 170, and was Bishop of Lyons
when the letter was written. His reference to a kind of
aphorism in the Epilogue of Revelation (xx. 11), as predicting
persecution in his time, would seem rather far fetched, did we
not know that his exegesis, placing the Beast at the end of the
world, shut him off from the persecution passages of Revelation.
Again S. Irenzus appears to have accepted “the thousand
years” of Revelation as a carnal millennium. He says, “As
the Presbyters who had seen John, the Lord’s disciple, remem-
bered that they had heard of him, how the Lord used to teach
concerning those times, and to say, ‘ Days shall come wherein
vineyards shall grow, having each 10,000 main shoots, and in
one main shoot 10,000 branches, and in one branch again
10,000 sprigs, and upon every sprig 10,000 clusters, and in
every cluster 10,000 grapes, and every grape when pressed shall
yield twenty-five measures of wine. And when anyone of those
saints shall lay hold of a cluster, another cluster shall exclaim,
I am a better cluster, take me” (Hares. v. 23. Pusey's
‘“ Fathers ).

In another part of his book, S. Irenzus expresses his opinion
very strongly that our Lord was nearly fifty years of age when
He was preaching to the Jews; and this because the Jews said
to Him, *“ Thou art not yet fifty years old and hast thou seen
Abraham ” (Heres. ii. 22). .

It will be evident from the foregoing that S. Irenzus is not
an authority to follow so far as the Book of Revelation is con-
cerned. He failed to understand it. Indeed Moses Stuart,
who quotes him as a witness to the authorship of the Book, and
writes of him generally with sympathy, is constrained to add,
on this point, ¢ It is unnecessary to say to those who are well
acquainted with Irenzus that his interpretations are not always
under the control of sound hermeneutical principles. Not a
little of his exegesis is uncritical and some of it absolutely
repulsive by reason of its visionary phantasies and concepts ”
(vi. p. 316). Without doubting that S. Irenzeus is a saint, it
may be noticed that he was not canonized by the Church by
the regular process which obtains at present. He was pro-
claimed a saint by the vox populi of his own country-side.
Modern canonization was gradually introduced in the middle
ages, to stop the abuse of this local custom. Finally, “ Urban VII.
published in 1634 a Bull which put an end to all discussion by
reserving to the Holy See exclusively not only its immemorial
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right of canonization, but also that of beatification *’ (C. Beccari,
S.]. Cath. Encyc. “ Beati”). Itis not surprising that S. Irenzus
failed to reach the hidden meaning of this Book. The Roman
theme which deals with the Beast from the sea is mainl
historical, and carries the history of the Church onwards till
the fall of the Roman Empire. But no one could be expected
to understand the Roman theme before the sixth century, when
its predictions had been fulfilled and had become a part of
history. For the same reason no one could realise the meaning
of the millennium until its thousand years had rolled back into
the perspective of history.

The Jewish theme was generally recognised as such, but,
owing to the supposed Irenzan date, of the year g6, those who
loyally accepted the book as a revelation, could not accept that
theme. S. Jerome saw the difficulty, and held that the Reve-
lation could not have referred to the destruction of the Temple
because the Temple was already destroyed when the Book was
written (Ep. 53, ad Paulinum).

The same objection applies to the Neronian exegesis of the
Roman theme. Nero was dead in the year g6, and conse-
quently could not appear in a revelation of the future written in
that year.

Many logically minded men who accept the Neronian exegesis,
get over this difficulty by saying that the Book was written at
different times by different authors. That is really an attack
on the authority of the Book, though it may not be so intended.
A few still try to evade the difficulty by saying that Domitian
was the Beast, and the fifth King of Rome !

The internal evidence of the Book as to its date is of the
strongest character. Its substructure and references are nearly
all of the Old Testament character, where they are not of the
living Temple, its divisions, and ceremonies. We have already
(p. 113) given some idea of its O.T. composition. The extent
of its Temple symbolism will be well seen if we collect the
scattered references to the Temple of Jerusalem here.

Taking them in the order in which they occur, we have ‘the
seven golden lamps” at i. 13; the alb and girdle of the Jewish

riest at i. 13; the hidden manna at ii. 17 ; the petalon of the
Eigh priest at ii. 17 and iii. 12; the winged cherubims at
iv. 7, 8; the priests at v. 10; the oil and wine at vi. 6; the
altar of holocausts at vi. g ; the Tabernacle and its servers at
vi. 15; the golden altar of incense, the golden censer, and the
incense at viii. 3; the fire of the altar of holocausts at viii. 5;
the golden altar of incense at ix. 13; the Tabernacle of God
and the altar at xi. 1; the outer (or Gentile) court of the
Temple at xi. 2; the Tabernacle of God, opened in heaven, and
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the Ark of the Covenant seen at xi. 19; the angel from the
Tabernacle at xiv. 15, again at xiv. I7; an angel from the
altar at xiv. 18; the Tabernacle of the tent of the Covenant
xv. 5; angels clothed as priests of the Temple issue from the
Tabernacle xv. 6; the Tabernacle (the Holy of Holies) filled
with the majesty of God xv. 8; God speaks from the Taber-
nacle xvi. 1; a voice from the altar of incense xvi. 7; the tent
tabernacle of God-with-men xxi. 3; the precious stones of the
“ Stomacher ” of the high priest xxi. 19, 20; the Tabernacle of
God xxi. 22 ; and the contrast of the gates of the Tabernacle of
heaven, with those of the Temple xxi. 25.

It will be seen that the Book is steeped in Judaism, and that
fact must have had some influence in determining its study by
the Gentile Church of the year g6, when the Domitian perse-
cution led to its examination. The Book was accepted as
coming from S. John but it was not understood, and was not a
favourite study, owing to its {]udaic flavour. It may be
%_athered from the * Dialogue of Justin Martyr with the Jew

ryphon,” that Judaising Christians were looked upon with
great disfavour. “ When Justin was pressed to declare the
sentiments of the Church, he confirmed that there were very
many among the orthodox Christians who not only excluded
their Judaising brethren from the hope of salvation, but who
declined any intercourse with them in the common offices of
friendship, hospitality and social life ” (Gibbon, D. and F., cxv.).
The abolition of the Jewish Sabbath exhibits the same reaction
from Judaism. Ignatius says, ‘‘ No longer observing Sabbaths,
but fashioning their lives after the Lord’s day.” Tertullian
says in his Apologia, c. xxx., “I offer to God a rich sacrifice
but not a pennyworth of grains of frankincense " (see p. 28).

The Jews, vis-d-vis the early Church, represented an alien
and persecuting religion.

THE SEVEN CHURCHES OF ASIA

The Muratorian * fragment ” contains a passage which shows
that the writer (c. 230 A.D.) thought that the letters to the
Seven Churches of Asia were addressed to the Universal
Church, ““et Johannes enim in Apocalypsi, licet septem ecclesiis
scribat, tamen ommibus dicit.” S. Augustine says, “ By the seven
is signified the perfection of the Universal Church, and by
writing to seven he shows the fulness of one.” The Ven.
Bede says, “ Through these seven Churches he writes to every
Church, for by the number seven is denoted universality.”

Tyconius, Primasius, Beatus and Arethas held similar views.
28
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Holzhauser, in the seventeenth century, mapped out the seven
ages of the Church, and Vitringa followed him (Commentaries
c. 1690). These divisions are not satisfactory now; but all
exegesis profited by the growth of historical knowledge. If it
be granted that the Book is concerned with the history of the
Kingdom, that is with the Church of Christ, we should expect
to find in it some reference to the spiritual state of that King-
dom. We have the analogy of the prophets of the Old Law,
who were inspired to warn the chosen people of their offences
and the punishments in store for them, unless they repented.
It could not be expected that the human element in the King-
dom, in the long cycle of its existence, would be free from the
sins of human frailty. Even the twelve Apostles were not
exempt. »

We find that the Book was sent to seven angels of seven
Churches, which angels God holds in His right hand, and in
the midst of which Churches He walks, according to His
promise. ‘‘I am with you all days, even to the consummation
of the world”” (Matt. xxviii. 20). In the beginning of the Book,
after the preface, there are seven letters (so-called) from God to
these seven angels, telling them that He knows their works and
their offences; and threatening them with punishment unless
they repent, and promising rewards to the victors. They are
an integral part of Revelation, warnings addressed to the
guardians of the Kingdom of the future, cast in the form of
letters, and almost necessarily so. But they are imbedded in
the Book, which runs from beginning to end without stop or
pause of any kind, and they could not be taken out of it and sent
to the angels of the Churches without cutting the papyrus Book
to pieces. Plate IX. shows the beginning and ending of the
letter to Pergamos, and the beginning of the letter to Thyatira.
In our translations of Revelation we find the letters in separate
chapters, and frequently with separate headings, such as
Ephesus, Smyrna, etc., in large type, an arrangement which is
apt to bias the mind of the reader on this point. If these
letters are intended for the Bishops of the future, then “ I know
thy works,” a phrase which characterises them, would show
forth God's knowledge of the future, and would be in keeping
with a revelation of the future. If otherwise, the letters would
be incongruous in the Book of Revelation.

A brief review of these letters reads like a forecast of Church
History. The first Church, after the time of the Apostles, fell
away from its first charity. That is what the Church of
Ephesus is accused of. The Second age of the Church was.
characterised by ten persecutions ; and the light of the Church
wag long hidden in the Catacombs. The moving of the candle-
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stick out of its place (ii. 5) was accomplished : and the predic-
tion to the second Church, Smyrna, ““ Behold the devil will
cast some of you into prison that you may be tried and you
shall have tribulation ten days ™ (ii. 10), was also accomplished.
The third era of the Church was noted for the number of
heresies which the Church had to meet and conquer, especiall
the Arian heresy. It was noted for the rivalry of the Gree
Church, and its striving for the supremacy. It also fell away,
as to many of its members, from the standard of purity which
it upheld. The third Church of Revelation is praised for
holding fast the name and faith of Christ. Its angel or
supreme ruler is located at Rome, as if to shatter the preten-
sions of the Greek Church: and the Church is accused of
immorality and Nicolaitism, probably simony (see Com.
on ii. 6).

The fourth, or middle age of the Church, was the great
period of the expansion of its ministry; its works, the giant
‘Cathedral buildings; its faith, the ages of faith; its charity,
there was no poor law needed in those days. But un-
fortunately simony and sensuality were prevalent in many
quarters and the Church was swept by a great plague; and
the Reformation persecution fell upon her. The fourth
Church of Revelation, Thyatira, is praised for its works, and
faith and charity and ministry. * But it is accused of lust
and gluttony, and told that unless it repent its children shall
be killed with the plague, and suffer tribulation, the tribulation
of ii. To, which means persecution. In the fifth age of the
Church, known as the Reformation period, the Church, enfeebled
by the plague, was still more enfeebled by the storm of perse-
cution. Nevertheless it clung to the faith. The fifth Church
of Revelation, Sardis, is told *thou hast the name of being
alive and thou art dead.” It is told to be watchful and
strengthen the things that remain, which are ready to die. In
the sixth age of the Church the post Reformation, surely our
own age, the counter Reformation took place; the Church,
reinvigorated by persecution, shone forth conspicuous for its
faith and virtue. A great movement towards the Church
appeared in many countries, especially in England, and
amongst alien clergy, and this still continues. The sixth Church
of Revelation is told, because thou hast a little strength and
kept My word and hast not denied My Name, I will give thee
the Synagogue of Satan and I will make them come and
worship before thy feet and they shall know that I have loved
thee. This brings the history of the Church, compared with
the letters to the Churches of Revelation, down to our own
times. We must stop here. But the indications in the Book
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of Revelation are that the Church will grow in power and
prosperity until it changes gradually into the last age, called
1n_the Book, Laodicea.

The reference to Rome as the seat of the Church in the third
age is accompanied by an allusion to S. Peter’s death at Rome ;
coupling the first Bishop with his distant Pergamon successor.

Who were these men, held in the right hand of God, who
are addressed by the exalted title of “ Angels” of the Churches ?
In the O.T. as well as in the N.T., angels are supernatural
beings. In the Book of Revelation itself the word occurs
many times ; but always denoting heavenly messengers, except
in the case of the Angels of the Churches. Angels and Apostles
are cognate words (see p. 100). If we examine the Book we
will see that it is sent by God “to make known to His servants
the things which must shortly come to pass, sending by His
Angel to His servant John.” John was a * Servant,” he was an
Apostle. The Book was sent to men like him. The Revela-
tion was given to S. John by God to pass on to His ¢ Servants’’
by writing. S. John evidently understood that the *“ Angels of
the Seven Churches were men, and the Servants referred to;
for in the beginning of the Book he addresses the Book thus:
“ John to the Seven Churches which are in Asia” (i. 4). In
unfolding his Revelation to them he says that being ‘“in the
Spirit ” he heard a trumpet voice behind him, ‘‘ Saying, What
thou seest write in a Book and send to the Seven Churches”
(i. 11). He informs the Churches that he was told to write
“ the things which thou hast seen and which are and which
must be done hereafter,” and then he proceeds to write from
dictation the revelation to the Seven Churches of their future
state. After that he goes on to the revelation of the Church
and the world. It is clear enough that the whole Book, and
not separate letters, was sent to the “ Angels” of the Churches.
And if this Book be a revelation of the future, those Angels
are the Bishops of Rome the successors of the Apostles the
Servants of God, who have preserved this Revelation and
handed it down to us. They are the Angels of God's Church.

That these admonitions were not intended to be taken literally,
as separate letters to separate Churches, is shown by the way
in which they are involved in a mystery in the book. “ The
mystery of the Seven stars and the Seven lamps” (i. 20). We
have a corresponding mystery about the Woman at xvii. 5,
“A name written on her forehead, a mystery, Babylon the
Great.” Meaning that Babylon the great was a name put
mysteriously for Rome ; not to be taken literally.

It is remarkable that the names given to these Churches
were chosen from the Cities and not from the Churches of
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S. John’s district of Asia Minor. Of the four Churches known
to exist at that time, Ephesus, Miletus, Colossz and Hierapolis,
the name of Ephesus alone is used. Possibly there were not
enough Churches to make up the number seven ; possibly the
names chosen had some mysterious significance, fitting in with
the Revelation. The Ven. Holzhauser took the latter view
and gave ome or two of the names a fancy etymology, which
we accepted without verification, as coming from a German
scholar.

But considering the question anew, it seems that Ephesus or
E¢ecos may be derived frqm &pes, from épinus, “to launch,”
or *“let go,” indicating the first launching of the barque of
Peter. Smyrna is derived from oudpva, the red gum Arabic
found at Smyrna ; used for embalming the dead. Pergamosisde-

" rived from Ilépyauov, “ a citadel.” The citadel was the strong-
hold of ancient Rome. Silius Italicus describes the Romans
as “‘Sanguis Pergameus.” By * Pergamos,” the third Church
is identitied with Rome in the Letters. Thyatira, or Gvaretpa,
may be derived from ®dos, a sacrifice. The Holy Sacrifice of
the Mass was perfected in the fourth age, as to its liturgy, and
offered up in all parts of the civilized world. Sardis, comes
from odpdecs, a scarlet dye, which like the red gum of Smyrna,
symbolised bloody persecution. Philadelphia — ®t\ideMpla,
means brotherly love, a note of the Victorian age. Laodicea
may be derived from Aaos, * people,” and 8ixacos, from Sikaiém,
“to judge,” “tocondemn,” “to punish,” indicating the general
judgment or the end of the cycle of the Churches.

No one in the first or second century who knew the signifi-
cance of the number seven amongst the Hebrews, the meaning
of a mystery in sacred Scriptures, and the condition of the
Churches of Asia, fell into the mistake of taking the letters
literally, except Montanus of Phrygia, who founded upon them
the heresy of Montanism. Even in our day there are many
students of Revelation who see that some of the Churches
named in the Book were not so advanced in the first century
as the Book apparently assumes them to have been. They
get out of the difficulty by saying that the Book was written by
S. John and completed by another John in later times. This is
another attack on the authority of the Book, whether meant as
such or not, like that of Dionysius, p. 31.

This Book was written by a Hebraic writer to fellow
Hebrew servants; there were none such in the Churches of
Asia; Timothy was the son of a Greek. Moreover, the Book
from the first page to the last is a revelation.
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THE TEXT

Papyrus paper was made in Egypt and imported into Asia
Minor, where it was sold in shops in single sheets for ordinary
memoranda, and in rolls of various lengths for literary work.
The rolls were made by pasting sheets together, side by side,
and amalgamating their overlapping edges. They were polished
for writing on the inner side only. Rolls varied in length from
ten to twenty feet, or more. The writing was in columns at
right angles to the length of the roll, corresponding in size to
the size of the sheets. See Plate I1I., taken by kind permission
from one of Sir F. G. Kenyon'’s books. Sir F. G. Kenyon,
Curator of the British Museum, who has made a special study
of papyri, estimates the length of the roll of the Apocalypse at
about fifteen feet. Papyri were sometimes rolled up on sticks,
but more often they were rolled up like surgical bandages,
showing that in their fresh state they were soft and pliable. A
papyrus book looked something like a music roll and could
generally be held in one hand. It would not be difficult to
conceal such a roll up the wide sleeve of a Jew’s gabardine.
S. John probably bought a roll of suitable length for his purpose
at Ephesus and took it with him to Patmos. Papyrus books
not meant for public use were tied up with string, fastened
with a clay seal. The seal was respected according to the
position of its owner. One roll could be sealed and another
rolled over it and sealed and so on, as described in the breaking
of the seven seals.

About the second century vellum or parchment superseded
papyrus paper for literary work. We have some early copies
of the Greek text of Revelation, written on vellum. The Codex
Sinaiticus (Symbol N) contains the whole of the Book. It is
probably of Casarian origin and the year 331. The Codex
Alexandrinus (Symbol A), also contains the whole of the Book.
It dates from about the year 431. The Codex Ephrami
(Symbol C) is a palimpsest, that is, it is written over and
partially hidden by another book, a Greek treatise on Ephraemi,
the Syrian. It is of Egypt, and the fifth century, but incom-
plete. The Codex Porfirianus (Symbol P) contains i. 1,
Xvi. 2, Xvii. I, xix. 21, xx. 9, and xxii. 6. The Codex Kosinitsa-
nus (Symbol J), lately discovered, contains the whole of Reve-
lation, but it has not been edited.

There are several Latin versions of the Book, the Codex
Amiatinus (Symbol am.), the Vulgate (Vg.), the Commentary
of Primaseus (Symbol Prim), and others of minor importance.

There is a Syrian version, c. 616 A.p. (Symbol Syr), edited
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by Thomas Harket. And another, discovered by Dr. Gwynne
(Symbol Syre*), which is said-to be the work of Polycarpus,
c. 508 A.n. There are other versions in other languages, but
these are the best. That which chiefly concerns us is the
Douay-Rheims English Version, made abroad by English
Catholic scholars during the Reformation. It is largely drawn
from the Vulgate, which again rests mainly on the Latin
Amiatinus. The Sixtine revisers of the Vulgate used am. con-
stantly and preferred it, as a rule, to any other (John F. Fenlon,
Cath. Encyc. Codex). Ceolfrid, mentioned at p. 121 as having
presented am. to Pope Gregory II., died on his way to Rome,
and was buried at Langres in 716. But his book was taken
to Rome and given to the Pope, who gratefully acknowledged
its receipt in a letter to the Abbot’s successor (Life of Ceolfrid,
D. S. Boutflower, M.A., 1913).

Alcuin, of York, who was asked by Charlemagne to revise
the French Bible, is also claimed as the author of am. He
completed his work in 801, a century later than Ceolfrid. But
the dedicatory inscription on the Codex am. CEOLFRIDUS,
ANGLORUM EXTIMIS DE FINIBUS ABBAS, seems to settle the
question (see “ Codex,” The Cath. Encyc.).

Something must be said of the comparative value of these
copies, and versions, of the original Greek text of S. John.
One would suppose that a Greek copy of a Greek text would be
more accurate than a version of the text in another language.
To take a common instance, translations of French into English
are very apt to lose something of the point and subtilty of the
original. Owing to the absence in Latin of the Greek definite
article and the distinction between the past tenses, it is much
more difficult to translate Greek into Latin, with accuracy, than
French into English.

Again copyists are apt to make mistakes which get copied
and added to in the course of time. Occasionally a word slips
in which brings out the meaning of the text, according to the
copyist’s own view of it. S. Jerome says that when he collated
the Holy Scriptures (c. 375) there were great variations in the
copies, so that almost every one differed.

An early copy of a book, therefore, should be better than a late
one; and a copy of the original better than a version of it in
another language. . In the case before us the Greek texts are
three or four centuries earlier than the Latin, and they are in
the language of S. John.

If S. Jerome had made a recension of the early MSS. of the
Apocalypse in his time, and handed it down in the Vulgate,
that would have a special value. But there is no evidence
that S. Jerome edited the Apocalypse. The Book was under a
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ban in the East wherec he did most of his Biblical work. In
fact the Eusebian, or “ Authorised Version,” of the East, did not
contain it at all. The Greek Codex Vaticanus of the fourth
century does not contain it. In his Epistle to Pope Damasus,
the preface to his review of the N.T., S. Jerome refers to the
Gospels alone.

But S. Jerome, who was a contemporary of Eusebius, knew
and disapproved of the campaign against the Apocalypse. He
quotes it extensively in his Epistles and Dialogues against the
Luciferians. See Jerome, p. 42.

With a view to supplying a framework on which to hang
some further notes on the text, I have ventured to translate the
Greek text of Bd. and S. in this book. Alterations in the
English are printed in italics and accounted for in the notes
subjoined. This will enable the reader to follow the com-
mentary without having to turn back constantly to see the
text. As a matter of fact there are some three hundred and
eighty alterations of one kind or another, which make for
accurate rendering of the Greek, without altering the sense of
the Book. There is no pretension of offering a new version.
The Douay-Rheims English Version printed under the Greek
in this Book is not a translation of the Greek, and is not
meant to be. It is the authorised English Version of the Latin
Vulgate. Plate IX., the Codex Alexandrinus, illustrates Greek
uncial writing and the difficulty of reading it. This codex was
presented to Charles I., in 1628, by Cyrillus Lucaris, Bishop of
Alexandria, on his transfer to Constantinople, as Patriarch. It
is written on vellum and bound in large volumes, which may be
seen in a glass case in the papyrus room of the British Museum.
The photo-reproduction was taken from the lower half of a
clean page. Many pages are stained and blurred with damp.
There are no stops, accents, or breathings. Capital letters
appear at the beginning of some lines, as if for ornament. Well-
known words as Iopae\, Ilvevua, Tuios, and Beos, are abbre-
viated. Words at the end of a line are sometimes left incom-
plete, with, or without, marks of abbreviation, as ey®, moTi,
and qpay. The word Bacire:, at the beginning of line 13,
seems to be a slip of the copyist. And ayamnv placed before
mioTw is a variant from our text.

The words are separated and printed below as in ordinary
Greek to facilitate reading.

Kat 10 ayyedw ¢ ev lepyapw ex
xAMotas ypayrov Tade heyel 0 exd
TNV po,mguw T SioTomov TV
oftav owda mov karoikels omov o fpo
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The Apocalypse.  Codex Alexandrinus, No. I.
Vol. 4, Verses II. 12-19. (British Museum)
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V0§ TOV CaTava Kai KPaTels TO 0vo
HQ {0V KaL OVK 7PYTT® TNV MOTL
pov Kat €v Taus nuepais Avremras
0 MAPTUS JLOV O TLTTOS [0V 0S aTrE
xtavdn mwap vuiy omwov o caTavas
KaTOoIKEL A\ €EX® KaTa aov OAiya
oTL exeL exeL KpaTovvTas TN Sida
xnv%akaap os edidacrev Ty Barax
Baairet axavdulov evomiov Tov
Twwv IiiN payew edorofura
KaL TOPYEVTAL OUTWS €XELS KAL OV
xpatovvras Ty Sidaxmy Nixolairw
OpoLWS peTavonaov e O pe
EPXOpAL TO, TAXV KAL TTONEUNTW [UE
T avTwy €v T7) poudaia Tov cToua
Tos pov O exwy ovs axovosatw
Te 7o IIva Neyer Tais exkA\noiacs To
vikourTi Swow avTw Tov pavva
TOV KeXpUpuEVOY Kai Swow auTw
Ydov Aeveny Kat eme Ty Yrndov
OVOpA KALVOV YEYPALUEVOY
o0 ovdeus otdev er ue o NauBaveoy
Ka¢ T ayyedo To ev Qvatepos ypayr

Tade Neyet o 7§ Tov OV 0 exwy ToUs
opbaruovs ws Proya Tupos kat

ot odes avTov opoto YalxorSave
otda gov Ta epya Kai Ty ayamny
xas TNV woTw Kat THv Siaxoviay
Kai UTopovnY ooV Kai Ta €pya Gov.

In English, this extract begins, “And to the angel of the
Church of Pergamos write ” (ii. 12), and ends with “ I know
thy works and thy charity and thy faith and thy ministry and
thy patience and thy works " (ii. 19).
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“THE REVELATION OF JESUS CHRIST”

CHAPTER I

1. THE Revelation of Jesus Christ which God gave unto Him,

to make known to His servants the things which must shortly

come to pass, and signified sending by His angel to His Servant
ohn.

. 2. Who hath given testimony to the word of God and the

testimony of Jesus Christ, what things soever he hath seen.

There is a parallel passage at the opening of the Gospel of
S. John. “This man came for a witness to give testimony’’
(Jhn. i. 7). “This man” was S. John the Baptist. He also
came to give testimony to the Word. * In the beginning was
the Word and the Word was with God.” The Greek words
éuapripnoev and paprupia 'Incod are explained epexegetically
as the spirit of prophecy at xix. 0. They were applied to
preaching and writing in the year 67.

3. Blessed is he that readeth and they who hear the words
of this prophecy, and keep those things which are written in it,
for the time is at hand.

‘“ The things which must shortly come to pass” (i. 1), and
‘“the time is at hand ” reflect a great expectation amongst
Hebrew Christians when this Book was written. The fulfil-
ment of prophecies was expected in the year 67.

We gather from the letters to the seven churches, ¢ He that
hath an ear let him hear what the Spirit saith to the Churches,”
and from xxii. 17, 18, that hearers were those who “received ”
the meaning as well as the words of the Book.

4. John to the seven churches which are in Asia, grace be
unto you and peace from Him that is and that was and that is
to come and from the Seven Spirits which are before His
throne.

It has been pointed out by the Rev. G. Hitchcock, D.S.S,,
that the preposition amro, f¥om,” requires the genitive but it
is followed in this verse by a phrase in the nominative. The
expression is the well-known, * He who is and the (one who)
was and the Coming one.” So it is plainly intended that the
whole phrase be taken as one word and asan indeclinable noun.
The blessing comes from the Father and the Holy Spirit.
The Son in the next verse concludes the blessing, for the
literary convenience of continuing the revelation without stop,
in His Name.
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At iv. 5, the Seven Spirits of God are again referred to as
seven torches burning before the throne. At v. 6, they appear
agailx: as the eyes of the Lamb, ‘“sent forth into all the
earth.”

5. And from Jesus Christ, the faithful witness, the first
begotten of the dead, and the Prince of the Kings of the earth,
\g;hodhath loved us and cleansed us from our sins in His own

ood.

Dr. Swete has Adoavri, “loosed” in his text. It has the
strong support of ¥. A. C.; but it does not harmonise with the
metaphor so well as Aodoavr:. “cleansed.” The verb Aodw
generally refers to cleansing the body as in bathing or ablution.
It chimes with the idea of baptism by blood. It does not mean
washing in its ordinary sense as applied to clothes. See
Xxii. 14, note Apx.

S. Paul refers to our Lord as “the first begotten from the
dead ” at Col. i. 18.

The expression *‘ the faithful witness,” is one to remember,
as it is given to Antipas at ii. 13 to identify him as a close copy
of his Lord and Master.

6. And hath made us a Kingdom, priests to God and His
Father, to Him be glory and empire for ever and ever. Amen.

There is no * and,” before priests, in the Greek text.

7. Behold He cometh with the clouds and every eye shall
see Him, and they also that pierced Him; and all the tribes
Xf the earth shall bewail themselves because of Him. Yea.

men.

The word éfexévrnoav, “pierced,” used here by S. John,
has an important bearing on the question of the authorship of
this Book. The same word * pierced ” is used in the Gospel of
S. John (xix. 37). Whereas in the Septuagint, or Greek version
of the O.T., we have xaropxrjoavro, * insulted.”

8. I am Alpha and Omega, the beginning and the end saith
the Lord God, Who is and Who was and Who is to come, the
Almighty.

The monogram of Christ, shown here ; A\J’/n is said to date
from the time of Constantine, who used it X on his labarum
and coins. It is composed of the initial letters XP, of the
name of Christ, with Alpha and Omega inset, at either side.

9. I John your brother and sharer in tribulation and in
the Kingdom and patience in Christ Jesus, was in the Island,
which is called Patmos, for the word of God and the testimony
of Jesus.

in just such a way S. John would be likely to address his
colleague, Bishop Simeon of Jerusalem. 'Eyevouny & 7§ mice,
does not indicate banishment, or expulsion. It simply means
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that he “ was in the Island;” as in the next sentence &yevouny
év mvedparc means ‘I was in the Spirit.”

We know from the prophets that ecstatic revelation was
physically a very trying experience and that they went apart
into some quiet restful place to receive their revelations (see
p- 103 and p. 423, Apx.). S. John appears to have been moved
by the Spirit to do likewise.

10. I was in the spirit on the Lord’s day and heard behind
me a great voice as of a trumpet.

¢ Kuriake " is still the name of Sunday in the Levant.

11. Saying what thou seest write in a book and send to the
Seven Churches, to Ephesus and to Smyrna and to Pergamos’
and to Thyatira and to Sardis and to Philadelphia and to
Laodicea.

The Vg. words “which are itn Asia” are omitted, here, as
they are not in the Greek.

12. And I turned to see the voice that spoke with me, and
being turned I saw seven golden lamps.

The seven-branched lamp of the Tabernacle was seen in the
vision of Zacharias, as the light of the Temple of God (iv. 2).
See also 1 Macc. iv. 49 f. It stood in the Holy Place, before
the veil which screened the Holy of Holies. ‘ The Revelation”*
begins here.

13. And in the midst of the lamps one like unto the Son of
Man, clothed with a garment down to the feet and girt about
the paps with a golden girdle. :

“In the midst of the lamps” is symbolical language. A
parallel passage, “In the midst of the throne,” is at v. 6.
Having introduced us to the seven lamps of the Tabernacle,
the Son of Man (taken from Daniel) is appropriately robed as
a high priest of the Jews. See Plate X. * Seven golden,” before
lamps (Vg.), is not in the Greek.

14. And His head and hair were white as white wool, as
snow ; and His eyes were as a flame of fire.

15. And His feet like unto fine brass as in a burning furnace,
and His voice as the sound of many waters.

16. And He had in His right hand seven stars and from His
mouth came out a sharp two-edged sword and His face shone
as the sun shineth in its full strength.

Roman soldiers used a sharp-pointed, two-edged sword. The
mention of the sword at Pergamos (R. ii. 12), and at (R. xix.
15, 21), indicate martial use.

17. And when I saw Him I fell at His feet as dead. And He
laid His right hand upon me saying, Fear not, I am the first
and the last.

The parallel passage in Daniel runs, “ And when He spoke to
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me I fell flat on the ground, and He touched me and set me
upright ” (viii. 18). *“ And He said to me, Fear not” (x. 19).

18. And alive and was dead, and behold I am living for ever
and ever and have the Keys of Death and Hades.

““"Eryevopuny vexpos,” * was dead ” (of His own will), may throw
light upon éyevouny at i. g.

Death and Hades are personified at vi. 8, “ And behold a pale
horse and he that sat upon him, his name was Death, and
Hades followed him.” Death and Hades stood to each other in -
the relation of reaper and gleaner. Hades, translated *“ hell
in Vg., is not the hell of the damned, see xx. 13, notes. See
Jhn. v. 26 for {@v, and Matt. xvi. 19 for the keys.

19. Write therefore the things which thou hast seen, and
wgat they are, and the things which must soon be done, here-
after.

Now, for the first time, S. John is told to write. He had
seen behind him, visions of the Son of Man in the midst of
seven lamps holding seven stars in his right hand. It seems
that «xai § eiclv should be translated ‘what they are,” or
“mean.” The word eiolv has this explanatory value in the
N.T., e.g. “The good seed are (eiclv) the children of the
Kingdom,” *‘cockle are (elodv) the children of the wicked,”
—+*“and the reapers are (eloiv) the angels” (Matt. xiii. 27, 39).
S. John uses the same word in a like sense elsewhere 1n this
Book, “ The seven heads are (eloiv) seven mountains; and they
are (elaiv) seven kings; and the horns are (elciv) ten Kkings,
and the waters are (elocv) peoples and nations” (xvii. g, 12, 15).
We will see this better if we run this verse and the next
together, as they stand in the original Greek. Write therefore
the things which thou hast seen, xal & eioiv, “ and what they
are” . .. The seven stars are (elolv) the angels of the seven
churches, and the seven lamps are (eioiv) the seven churches.”

S. John was ordered to write about his visions and explain
them. And about the things which will soon happen, where
& pé\\e yiveaOas connects with yevéafas év rdye (at 1. 1). The
verb uéM\w is employed to denote the proximate future, as at
X. 4, 7, xii. 4.

The Seer is told to write, the things he has seen and what
they are—they are a mystery. Forthwith he addresses the
Angel of the first Church, c;l}l'ed Ephesus, and afterwards the
rest.

20. The mystery of the seven stars which thou sawest upon
My right hand, and the seven golden lamps. The seven stars
are the angels of the Seven Churches and the seven lamps are
the seven churches.

At xvii. 7, an angel explains to S. John “ the mystery " of the
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woman and the beast, as symbols of Rome and the Empire.
So here the mystery of the lamps and stars is that they are
symbols of the Churches and their rulers. If the lettérs, which
follow, were meant for the Churches to which they are
addressed, there would be no mystery about it.,

There is a further mystery in the use of the word ‘“angel,”
a term not used in the Church. S. Paul refers to the ecclesias-
tical order as first Apostles, second prophets, third doctors
(1 Cor. xii. 28), and again, *third evangelists” (Eph. iv. 11).
If we translate the word angel by apostle, which is its root
signification, the successors of the Apostles come into view.

The context of the Letters shows that they were intended for
Supreme Rulers of the Church of God who were held respon-
sible for the spiritual condition of the Churches. The Churches
were symbolised by the lamp of the Tabernacle, which stood
in the Holy Place before the throne of God, and they again are
connected with the Holy Spirit, at iv. 5. * Seven lamps before
the throne which are the Seven Spirits of God.” It is easy to
understand this imagery in connection with the seven ages of
God’s Church, but not with the defunct Arian Churches of Asia
Minor.

CHAPTER 11

1. To the Angel of the Church of Ephesus write, These
things saith He Who holdeth the seven stars in His right hand,
Who walketh in the midst of the seven golden lamps.

This opening impresses us with the dignity of the Rulers
and the importance of the Churches. We read in S. Paul,
“As God saith, I will dwell in them and walk among them
and I will be their God and they shall be my people” (2 Cor.
vi. 16). This, taken from Lev. xxvi. 12, is applied to the Church
of Christ.

2. I know thy works and thy labour and thy patience and
how thou canst not bear evil men; and thou hast tried them
who say they are Apostles and are not, and hast found them
liars.

3. And thou hast patience and hast borne for My name and
hast not failed.

S. Paul wrote to the early Church at Thessaly, “ For your
patience and faith in all your persecutions and tribulations "
(2 Thess. i. 4).

4. But I have against thee that thou hast left thy first
charity.

But “this” (Vg.) is not in the Greek.

Our Lord in a prediction concerning the fall of the Temple,
said to his followers ‘‘ And many false prophets shall arise and
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shall seduce many, and because iniquity hath abounded the
charity of many shall grow cold” (Matt. xxiv. 12). “ By this
shall all men know that you are My disciples, if you have love
one for another (Jhn. xiii. 35). No other *“ Church” is accused
of leaving its “first charity,” because that is the note of the
“first” Church alone.

5. Be mindful therefore from whence thou art fallen, and
repent, and do the first works, or else I will come to thee, and
will move thy lamp out of its place, except thou repent.

The verb peravoetv means “to repent.” ‘ To do penance”
does not always mean repentance (see Canossa).

In the Douay-Rheims version we have “do pemance” in
accordance with Vg. That expression was used formally in
the widest significance of the Sacrament of Penance.

6. But this thou hast that thou hatest the deeds of the
Nicolaites, which I also hate.

Nicolas, the Deacon, belonged to the first Church in
Jerusalem. Although it is assumed at p. 143 that his deeds
were immoral in kind, following a loose Irenzan tradition about
them, the point may be reviewed. It is evident that S. Irenzus,
(c. 180 A.D.), did not know much about them. In one of his books
on Heresies, he referred to them as Gnostics in another book as
an immoral sect. The earliest literature on this point seems to
show that nothing definite was known about them. Asa matter
of exegesis the clue lies, as always in this Book, in the O.T. in
the words ““ which I also hate.” What sins did God hate, in
the O.T.? “ Six things there are which the Lord hateth and
the seventh his soul detesteth. Haughty eyes, a lying tongue,
hands that shed innocent blood, a heart that deviseth wicked
plots, feet that are swift to run into mischief, a deceitful witness
that uttereth lies, and him that soweth discord among brethren ”’
(Proverbs vi. 16-19).

Again, “For I am the Lord that loves judgment and hate
robbery in a holocaust” (Isa. Ixi. 8). Again, * Therefore
because you robbed the poor, and took the choice prey from
him. Because I know your manifold crimes and your grievous
sins, enemies of the just, taking bribes, and oppressing the poor
in the gate I hate and have rejected your festivities” (Amos v.
11, 12, 21). Again, ‘“My soul hateth your new moons.”
‘“Learn to do well, seek judgment, relieve the oppressed;
judge for the fatherless, defend the widow " (Isa. i. 14, 17).
Detgrauding the widow and the orphan seems to be the sin in
view, as hateful to God, in most of these quotations.

If we suppose that the distributing agents of the goods of
the early Church to its widows and orphans, were known as
Nicolaites, after Nicolas the Deacon; and if we suppose that, as
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a class, they were guilty of holding back a share of the goods
which passed through their hands, the reference in Revelation
would be explained. The latter supposition seems likely enough,
seeing that cupidity caused the faﬁ of one of the Twelve. But
see further, the exegesis of ii. 15 where the Nicolaites are again
mentioned.

7. He that hath an ear let him hear what the Spirit saith to
the Churches. To him that overcometh I will give to eat of
the tree of life, which is in the paradise of my God. _

Paradise comes from the Persian word ‘ Pardes.” It is
found twice only elsewhere in the N.T., viz. Luke xxiii. 43 and
2 Cor. xii. 4.

8. And to the Angel of the Church of Smyrna write. These
things saith the First and the Last, Who was dead and liveth.
Zahn says that it appears from the testimony of Polycarp that
no church existed at Smyrna during the lifetime of S. Paul
(Introduction to the N.T.). An ‘angel,” in the sense of a
bishop ruling over Churches, could hardly have been there in
the year 67.

9. I know thy tribulation and thy poverty, but thou art rich,
and the blasphemy of those who say they are Jews and are not,
but are the Synagogue of Satan.

Tlﬁe D.R. English follows the Vg., *“ and thou art blasphemed
by those.”

on. Fear none of the things which thou shalt soon suffer.
Behold the devil will soon cast some of you into prison that
you may be tried, and you shall have tribulation ten days. Be
thou faithful unto death and I will give thee the crown of life.

For “ the things ” compare i. 19. Mé\\eis wdoyerw and uéhe
BdA\eww mean “‘soon suffer” and “soon cast,” indicating
speedy suffering.

There was no persecution at Smyrna before the Aurelian
persecution, about the middle of the second century.

11. He that hath an ear let him hear what the Spirit saith
to the Churches. He that shall overcome shall not be hurt by
the second death. :

“The second death” links up with the martyrs in Chapter xx.,
where we are shown the martyrs, living and reigning with
Christ, and we are told ‘“on these the second death hath no
power.”

12. And to the Angel of the Church of Pergamos write,
These things saith He Who hath the sharp two-edged sword.

For He Who, see ii. 1.

It is almost certain that there was no organised Church at
Pergamos in the year 67, presided over by such a bishop as the
Letter indicates. But in the third age of the Church the sharp
two-edged sword was constantly at work. ‘ And out of his
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mouth proceedeth a sharp sword that with it he may strike the
Gentiles” (xix. 15). It was the period of the Barbarian in-
vasions of Rome, in which many Christians were involved in
suffering.

13. I know where thou dwellest, where the throne of Satan is,
and thou holdest fast My name and hast not denied My faith ;
even in those days when Antipas, My faithful witness, was slain
among you, where Satan dwelleth.

Was, before My faithful,” is not in the Greek.

The reader’s attention is drawn to the dwelling place of the
Angel of the third Church, both at the beginning and the end
of the above sentence, as if it were a matter of great importance
that all should know that he dwelt at the seat of Satan, Rome.
The wording of the message, as regards Antipas, looks back to
a martyrdom which took place before the year 67, and which
therefore must have taken place at Rome, as there was no
other Roman persecution before that date, except Nero’s.
Rome moreover is praised for holding the faith even in those
days, indicating days of savage persecution, such as Nero’s.
We have seen that Antipas, identified as * my faithful witness,”
must be a very great ‘ witness,”’ to correspond with ¢ the faith-
ful witness” at 1. 5; and that he corresponds with S. Peter.

The Rev. G. Edmundson, M.A., Bampton Lecturer, 1913,
says, “ That S. Peter visited Rome between the years 62 and
65 A.D. and that he was put to death there by crucifixion is
admitted by everyone who studies the evidence in a fair and
reasonable spirit” (“The Church in Rome in the First
Century,” vii. 28). Of course Catholics do not need to be told
that ; but there are others who will not accept evidence unless
it comes from their own side.

14. But I have a few things against thee, because thou hast
there them that hold the doctrine of Balaam, who taught
Balac to cast a stumbling block before the children of Israel, -
to eat things sacrificed to 1dols and to commit fornication.

The words underlined are in the Greek. The expression
belongs to Apostolic times. The reference is probably to
luxurious feasting in the days of the third Church.

15. So hast thou also them that hold the doctrine of the
Nicolaites.

We have seen, at ii. 6, that the deeds of the Nicolaites
probably referred to simony of some sort. It was not a
“‘doctrine’; though its defenders may have said ‘‘ the labourer
is worthy of his hire.”

In this sentence the deeds of the Nicolaites are apparently
differentiated from the doctrine of Balaam ; for it is said that
in addition to the sins of Balaam they had those of the

29
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Nicolaites, previously referred to at ii. 6. The Book would
hardly say ““ thou hast the sins A. B.” ¢ So also hast thou the
sins A. B.”

16. Repent or else I will come to thee quickly and fight
against them with the sword of my mouth.

Meravénaov odv, “ repent therefore,” (as in S.) gives the best
reading, and has the authority of A. C. Q. Syr. s*. The
punishment is to fall, not upon the Angel, but on (avrawv)
““them,” i.e. the sinners, who would taste of the sword de-
vastating the Roman Empire.

17. He that hath an ear let him hear what the Spirit saith to
the Churches. To him that overcometh I will give the hidden
manna, and I will give him a white sephos and upon the sephos
a new name written which no man knoweth but he that
receiveth it.

Whatever yijpov Aeverjv may mean it does not mean simply
‘“a white stone.” Aiflos not Yrijos is used for “a stone” in
this Book, iv. 3, xvii. 4, xviii. 12, 16, 21, xxi. II, and xxi. 1g.
‘A white stone” would correctly describe a piece of white
limestone or chalk. The suggestion that the psophi, or white
pebbles, used for acquittal, in the judgment of criminals by
ballot, is indicated here, is very doubtful. This was the custom
of Greece and Graco Asia Minor, and possibly of Graco
Parthia. It would show the Seer’s familiarity with the customs
of those countries. But the psephos in this text is the reward
of victory, not the acquittal of a prisoner. Besides, the symbol
is at variance with the purely Jewish symbolism of this Book.
If Moses Stuart is right in saying that “ \lrﬁtos- is often used in
the sense of a precious stone” (Com. on the Apoc.), there is
a way out of the difficulty, for Aeveds means * bright,” in its
primary signification. The sentence would then read “I will
give him a bright gem, and (éni) ‘upon’ the gem a new name
written.”

The hidden manna was in the Holy of Holies, which the
high-priest alone could enter, wearing on his forehead the
petalon, engraved with the unknown name of God.

At xx. 6, referring to the martyrs, we read, ‘“ they shall be priests
of God and of His Christ.”” We may imagine that the reward
promised here is the high priesthood, with a bright gem set on
the petalon, having the New Law name of God engraved upon
it. In the O.T., “the Holy of the Lord” was engraved on the
petalon (Exod. xxviii. 36). We gather from Josephus that it
consisted of four vowels, and that its meaning was not known
in his time (Wars V. 5, 7). The high-priests are said to have
had a secret name for God, known only to themselves. See-
XixX. 13, I4.
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18. And to the angel of the Church of Thyatira write, These
things saith the Son of God, who hath eyes as a flame of fire
and His feet like unto fine brass.

This is a very threatening exordium. * For my eyes are upon
all their ways . . . and their iniquity hath not been hid from
my eyes” (Jer. xvi. 17). We gather from the history of the
Alogi, that there was no Church at all at Thyatira of Asia
Minor, when this was written. It is historically certain there-
fore that there was no Bishop presiding over a long standing
Church at Thyatira, in the first century.

The Letter to Thyatira exemplifies the chief characteristics
of the fourth era of the Church. Freed from the dominion of
the Roman Empire, it spread the light of Christianity and the
Holy Sacrifice of the Mass over the whole civilised world.
The liturgy and ritual of the Holy Sacrifice were perfected by
Gregory the Great, 590. Hence perhaps the name, Thyatira,
from BJw to offer sacrifice.

19. I know thy works and thy faith and thy charity and thy
ministry and thy patience and thy last works which are more
than the former. v

20. But I have against thee that thou sufferest the woman
Jezabel, who calleth herself a prophetess, to teach and to
seduice My servants to commit fornication and eat things
sacrificed to idols.

A few things (Vg.) is not in the Greek. There is some
support in the Greek text for kara cod morv (N), I have “ much,
or many things " against thee, which contrasts with ‘‘ éA\vya,” a
few things at ii. 14. Jezabel is a Hebrew symbol of greed and
lust, “Acddarew,” ‘“to teach,” is used metaphorically. The
Catholic reader who knows nothing of this fgurth age of the
Church might read “The Reformation of the Eleventh
Century ” by J. H. Newman, an unprejudiced writer (* Essays
Critical and Historical ™ v. 11). It will help him to understand
Thyatira.

21. And I gave her time fo repent and she will not repent of
her fornication.

22. Behold I will cast her into a bed and they that commit
adultery with her shall be in great tribulation, unless they
repent of their deeds.

23. And I will kill her children with death and all the
churches shall know that I am he who searches the reins and
hearts, and I will give to every one of you according to your
works.

“1 am he who searches the reins and hearts,” connects with
“eyes as a flame of fire” at ii. 18, and the context explains the
object of these threatenings. The Churches of the fourteenth



454 THE REVELATION

to the sixteenth centuries of the Middle Ages knew how this
deadly plague affected them; and why.

24. But I say to you, the rest who are i» Thyatira, Whoso-
ever have not this doctrine, who have not known the depths of
Satan, as they say, I will not put any other weight upon you.

“The depths of the earth,” ‘“the depths of the sea, and
the depths of hell,” were O.T. expressions, on a par with * the
depths of Satan.”

The words italicised are in the Greek, but not in Vg.

25. Yet that which you have, hold fast till I come.

The expression &v #jfw, * whenever I shall come,” places the
coming of our Lord in the indefinite future as regards Thyatira.

26. And he that shall overcome and keep My works unto the
end, I will give him power over the nations.

27. And he shall rule them with a rod of iron, and as the
vessel of a potter they shall be broken, even as I received from
My Father.

The italics in this case indicate words in verse 27 in the
Greek, which are in verse 28 in D.R. Christ received this
.commission from His Father, and passed it on to the Rulers of
His Church in the fourth age.

28. And I will give him the Morning Star.

“ A star shall rise out of Jacob” (Num. xxiv. 17). The
morning star rises in the East. ‘We have seen His star in
the East and have come to adore Him ” (Matt. ii. 2). The
acquisitions of the Church missions at the end of the middle
ages, were mainly in the East, in India, China, and Japan.

29. He that hath an ear let him hear what the Spirit saith to
the Churches.

CHAPTER III

1. And to the angel of the Church of Sardis write, These
things saith He who has the Seven Spirits of God and the
seven stars. I know thy works that thou hast the name of
being alive and thou art dead.

The sentence beginning with the words *‘ I know ” should form
the beginning of verse 2, as in every other letter, if only for
the sake of conformity. The first verse, throughout the letters,
confines itself to giving the identity and authority of the writer.

2. Be watchful and strengthen the things that remain, which
are ready to die, for I find not thy works full before My God.

3. Have in mind therefore in what manner thou hast received
and heard, and observe and repent. If then thou shalt not
watch, I will come upon thee as a thief, and thou shalt not
know at what hour I will come upon thee.

’Enri o¢ means ““ upon thee.” In Vg. “fo” thee.
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4. But thou hast a few names in Sardis which have not
defiled their garments, and they shall walk with Me in white,
because they are worthy.

5. He that shall overcome shall thus be clothed in white gar-
ments and 1 will not blot his name out of the book of life, and
I will confess his name before My Father and before His Angels.

“ He that shall overcome ” in this verse looks back to those
who “ have not defiled their garments.” There is no mention
of the ‘“white stoles” of the martyrs, perhaps, because there
was no persecution at Rome or in the wide area embraced
by the Latin countries in this age.

6. He that hath an ear let him hear what the Spirit saith to
the Churches.

7. And to the Angel of the church of Philadelphia write.
These things saith the Holy One and the True One Who hath
the Key of David, He that openeth and no man shutteth, and
shutteth and no man openeth.

He “Who hath the Key of David "’ identifies the speaker
with the manifestation of our Lord at i. 18, and at xxii. 16;
the beginning and the end of the Book.

8. I know thy works. Behold I have given before thee a
door opened which no man can shut, because thou hast a little
strength and hast kept My Word and hast not denied My Name.

9. Behold I will give of the Synagogue of Satan, who say
they are Jews and are not, but do lie. Behold I will make
them to come and worship before thy feet ; and they shall know
that I have loved thee.

Statistics show that of late years, in Austria, Jews are joining
the Catholic Church in appreciable numbers. In Vienna alone,
in the ten years ending 1912, more than 6,500 Jews have joined
the Church.

As regards the Church of Philadelphia in Asia Minor
S. Ignatius of Antioch wrote to it, about the year 110, warning
it og the outbursts of Jews against the Church of Antioch, in
his time.

10. Because thou hast kept the word of My patience, I will
also keep thee from the hour of temptation which shall come
upon the whole world, to tempt them that dwell upon the earth.

Iletpacuss is the word used for temptation, in the Greek,
of S. Matthew (vi. 13). It comes in the Lord’s prayer, *“ Lead
us not into temptation.” The teaching of the Catholic
Church is that marriage is a sacrament which binds till death.
In former times divorce a mensa et thoro was allowed, in certain
cases, but that means judicial separation only. Marriages have
also been declared null and void, owing to a ‘“diriment im-
pediment,” when the marriage was contracted. But the
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Church allows no divorce for a valid consummated marriage of
Christians. Whatever the “ temptation " in view here may be
the remarkable fact that our Church of Philadelphia alone
escapes it, will attract attention in time. If Philadelphia of
Asia Minor had this great exemption given to it, all the
Churches would know of it (see ii. 23). Ecclesiastical his-
torians are fond of dwelling on such wonderful examples. But
the Church of Philadelphia, in Asia Minor, has run its course
and is dead, and there is no such note attached to its history.
Lord Braye, in our own House of Lords (28th July, 1914),
opposing divorce legislation, mentioned the funeral of a man,
reported at New York, in which seven wives of the deceased
took part; and a wedding in Switzerland in which four of the
bridesmaids were former wives of the bridegroom. )

11. Behold I come quickly, hold fast that which thou hast,
that no man take thy crown.

12. He that shall overcome I will make him a pillar in the
Tabernacle of My God and he shall go out no more ; and I will
write upon him the name of My God, and the name of the city
of My God, the New Jerusalem, which cometh down out of
heaven from My God, and My New Name.

The “wvaos” was the ‘ Tabernacle” of the Temple (see i. 2,
Plate V.).

“My New Name,” “7o Svoud wov 70 rawov,”” with the
definite article, refers back to Svoud ‘xawoév at R.ii. 17. The
O.T. name of God was expressed by the tetragrammaton
J.H.V.H.

13. He that hath an ear let him hear what the Spirit saith
to the Churches.

I4. And to the Angel of the Church of Laodicea write,
These things saith the Amen, the faithful and true Witness,
Who is the Beginning of the Creation of God.

15. I know thy works that thou art neither cold nor hot. I
would thou wert cold or hot.

At the close of the year 1912, the Dean of S. Paul’s, London,
drew attention to Luke i. 50, and is reported to have said,
“ The decay of fear as a vital element in religion is one of the
most significant features of our times.” A newspaper corre-
spondence followed, in which the fear of God was stigmatised
as a pagan superstition |

16. But because thou art lukewarm and neither Aot nor cold,
I will be ready to vomit thee out of My mouth.

The verb uéM\ew is translated at iii. 2 and xii. 4 as * ready
to.” The context shows that no vomiting takes place.
“Hot” and *“cold” are italicised as they appear in that
sequence in the Greek ; but in Vg. reversed as * cold nor hot.”
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17. Because thou sayest I am rich and made wealthy and
have need of nothing, and thou knowest not that thou art
wretched and miserable and poor and blind and naked.

Judging from the fact that there are few countries in which
it would be possible for the Church to say, now, “ I am rich and
made wealthy and have need of nothing,” we would seem to be
some way off from the end of the Philadelphian age, at present.

18. I counsel thee to buy of Me gold, tried by the fire, that
thou mayest be made rich, and white garments that thou
mayest be clothed and the shame of thy nakedness may not
appear, and eye-salve fo anoint thine eyes, that thou mayest see.

The English D.R. version at p. 181, does not translate cor-
rectly either the Greek or the Latin Vulgate.

19. Those whom I love I rebuke and chastise. Be zealous,
therefore, and repent.

Zi\os like geatos comes from the root &w, ‘‘ to be hot,” and
continues the metaphor of iii. 16, denoting religiousardour. The
verb ¢ihely, “to love,” is used in the Gospel of S. John in an
instructive passage. Our Lord asked S. Peter three times,
“ Lovest thou me?” using the expression ayamas for love.
S. Peter answered back with, “ ¢Aéd g¢,” *“ I love thee.” The
third time our Lord changed the word to ¢e\eis pe, and was
answered as before “ ¢piAd oe” (Jhn. xxi. 15, 17).

20. Behold I stand at the door and knock. If any man
shall hear My voice and open the door, I will come unfo him
and sup with him and he with Me.

In Vg. we have “open the door to me.” This verse com-
pares with iii. 3 and xvi. 15, addressed to individuals in the
Church in time of peril. IIpés adrov means ““unto him.”
Aeimvov ““ supper ”’ was the last meal of the day, eaten when
the day’s work was done. It brings to mind * the last supper”
and contains a hint of the coming end.

21. To him that shall overcome I will give to sit with Me in
My throne as I also have overcome and have sat with My Father
in His throne.

There is a strong hint of martyrdom in the expression “as I
also have overcome,” and in the reward of thrones. ‘ And
I saw thrones and they that sat upon them, and the souls of
them that were beheaded for the testimony of Jesus” (xx. 4).

The verb dwow ““to give” has been so translated in all the
Letters.

22. He that hath an ear let him hear what the Spirit saith
to the Churches.

The cumulative importance of these warnings to the
Churches of each passing era is great in our time.

The eschatological significance of these Letters is lost if we
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take them as intended for the lapsed Churches of Asia Minor.
And all S. John'’s craft in connecting the Letters with the
preface on the one hand and with the rewards of heaven on the
other, showing remarkable continuity of design and execution,
is lost. And we have got to date them in the second or third
century; and attribute them to another John (see p. 439). We
want to know who this other Johnis? Not the “ other John *’
of Dionysius of Alexandria and Eusebius, but yet another John.
He is quite a modern discovery. The early Fathers never
heard of him. Our S. John mentions his name five times in
the Book, and claims in the Epilogue, xxii. 8, to be the writer
of the whole Book.

CHAPTER IV

1. After these things I sawand beheld adoor opened in heaven,
and the first voice which I heard, as of a trumpet, speaking with
me, saying come up hither and I will show thee things which must
be done hereafter.

This voice takes us back to the preface (i. 10), “and heard
behind me a great voice as of a trumpet saying what thou
seest write in a book and send to the seven Churches.” The
same voice says now “I will show thee things which must be
done hereafter.”” The words 8¢l yevéofar mean that these
things are foreseen by God as things which must needs happen.
See R. i. 1, *““ & 3¢t yevealas ev Tayer.”

2. And immediately I was in the spirit and behold a throne
was set in heaven and upon the throne One sitting.

3. And He that sat was to the sight like a jasper and a
sardius stone. And there was a rainbow round about the
throne in sight like to an emerald.

The, before Jasper and Sardius, is not in the Greek. * Sar-
dine ”’ should be Sardius (see xxi. 20).

The jasper stone of the Seer was a brilliant transparent
rock crystal glowing with warm golden tints. Further on he
refers to *‘ the glory of God and the light thereof was like to a
precious stone as to the Jasper stone, clear as crystal”
(xxi. 11).

In “ The Gold Room” of “ Greek and Roman Antiquities,”
in the British Museum, there is a collection of engraved
sards, set in rings and intaglios. They are transparent crystals
which vary from a pure golden tint to shades of orange and
red. Many such crystals are preserved at the Geological
Museum, Jermyn Street; where are fine specimens of rock
crystal, cut and uncut.

4. And round about the throne were four and twenty thrones,
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and upon the thrones four and twenty Ancients sitting clothed
in white garments, and golden crowns on their heads.

S. Paul says, “ They that run in the race, all run indeed, but
one receiveth the prize”; ... ‘ they indeed that they may
receive a corruptible crown, but we an incorruptible one”
(r Cor. ix. 24, 25). In the Museum of Athens there is a
crown of laurel leaves made of beaten gold, which represents the
highest prize of the Olympian Games.

5. And from the throne proceeded lightnings and voices and
thunders, and there were seven fiery torches burning before the
throne which are the Seven Spirits of God.

6. And before the throne as it were a sea of glass, like
crystal, and in the midst of the throne and round about the
throne four living creatures, full of eyes before and behind.

The words * there was,” before ‘‘ as it were,” and * were”
before “living creatures” in D.R. are not in the Greek nor
in Vg.

7. And the first living creature like a lion, and the second
living creature like a calg and the third living creature having
the face, as it were, of a man, and the fourth living creature
like an eagle flying.

“Was” found in D.R. three times, before ¢ like,” is not in
the Greek nor in Vg.

8. And the four living creatures had each of them six wings,
round about and within they are full of eyes, and they rested
not day and night saying, Holy, Holy, Holy, Lord God
Almighty, Who was, and Who is, and Who is to come.

And, before “ round,” is not in the Greek.

These winged creatures symbolised pure spirits. There has
been speculation as to their origin. TEey occur in the O.T.

The Israelites had been at least two hundred years in Egypt
before the exodus took place, and they had *filled the land "
(Exod. i. 7). Some of the Egyptian deities were symbolised by
winged figures, with outstretched wings. The Israelites under
stood the symbolism. Joseph, the Ruler over all Egypt, married
the daughter of the Priest of Heliopolis (Gen. xli. 41 f.). When
the Israelites were wandering in the desert Moses made a
portable Tabernacle which served as the House of God. He
placed the Ark of the Covenant in it ; and on the Ark he placed
winged figures of beaten gold, “spreading their wings and
covering the Ark, and looking one towards the other and towards
it (Exod. xxxvii. g). These figures are called the Cherubims;
and God told Moses that he would give orders and speak from
the midst of the Cherubims (Exod. xxv. 22). Hence the
Israelites looked upon the Ark as the throne of God. Solomon
built the Temple of Jerusalem (966 B.c.) on the model of the
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Tabernacle. He introduced into the Holy of Holies, two great
figures of Cherubims, ten cubits high, whose outstretched wings
touched each other over the Ark, and stretched outwards to the
walls of the Tabernacle. That is all we know of the symbolic
shape of the Cherubims; they had outstretched wings.

Solomon’s Temple was destroyed by the Babylonians, under
Nebuchadnezzar c. 587 B.c. The Ark of the Covenant and
the golden Cherubims were taken away and apparently the
design of the symbolic figures was lost.

The prophet Ezechiel wrote of his visions whilst in exile in
Babylonia, c. 597. B.c. He saw four living creatures, “and
every one had four faces and every one four wings.” * There
was the face of a man and the face of a lion on the right side
of all the four, and the face of an ox on the left side of all the
four, and the face of an eagle over all the four.” He calls them
“the living creatures” (i. 5 ff.), and says that he understood
that they were cherubims (x. 20). He had seen winged figures
of oxen with the heads of men, eagle headed and lion headed
monsters also, guarding the entrances to the palaces of the
Kings of Babylon (Layard, ‘ Nineveh and Babylon,” p. g).

There were, in those days, dwelling in Mesopotamia, a remnant
of the Israelites who had been taken captive by Sargon, King
of Assyria, about the year 721 B.c. They had accommodated
their ideas and their language in a large measure to those of
the Assyrians. It is noticeable that the prophet Ezechiel uses
many Chaldee words.

The Temple of Jerusalem was rebuilt by Zorobabel on the
return of the Israelites from captivity c. 537 B.c. But for want
of means the second Temple was very inferior to the first. As
the Ark of the Covenant was lost, it is not likely that its guardian
Cherubims were replaced by Zorobabel, supposing he had
known what they were like. As Antiochus Epiphanes pro-
faned the Holy oty Holies in the year 168 B.C., and removed all
its golden ornaments and the embroidered veil, we are not
likely to know more about the shape of the Cherubims.

Pompey captured Jerusalem in the year 63 B.C.,and examined
the Holy of Holies. He failed, apparently, to find anything
in it. Tacitus says: “It is a fact, well known, that he found
no image, no stone, no symbolical representation of the Deity;
the whole represented a naked dome; the sanctuary was
unadorned and simple” (Hist. V. g). In the year 54 B.C.
Cassius again despoiled the Temple. King Herod captured
Jerusalem 19 B.c. and destroyed the Temple; which he rebuilt
on the magnificent scale shown in Plate V. This is the Temple
of the time of our Lord. There were no Cherubims in it.
Josephus in his “ Antiquities of the Jews,” written soon after
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the fall of Herod's Temple, says, ‘“ Nobody can tell, nor even’
conjecture, what was the shape of these cherubims” (Ants.
viii. 3,3). Josephus was of the priestly order, and the grandson
of a High Priest.

9. And when these living creatures gave glory and honour
and thanksgiving to Him that sitteth on the throne, Who liveth
for ever and ever.

At vii. 12 edyapiaria is translated “ thanksgiving,” in D.R.

10. The four and twenty Ancients fell down before Him that
sitteth on the throne and adored Him that liveth for ever and
ever and cast their crowns before the throne, saying,

11. Thou art worthy O Lord our God to receive glory and
honour and power because thou hast created all things, and by
Thy will they were and have been created.

Aca means ‘“ by ” or ““ because of.”

CHAPTER V

1. And I saw upon the right hand of him that sat on the
thrclme a book written within and without, sealed with seven
seals. :

"Emri “upon the right hand ” indicates a papyrus roll too large
to be held #n the closed hand. It contrasts with *the little
book ” at x. 2, which is held év 75 xewpl, “‘in the hand.” It
replresents seven books, rolled one over another, and separately
sealed.

2. And I saw a mighty angel proclaiming with a loud voice,
Who is worthy to open the book and to loose the seals
thereof ?

We have this mighty angel again at x. 1, and at xviii. 21.

3. And no one was able, neither in heaven, nor on earth, nor
under the earth, to open the book, nor to look at it.

The seals of a book were respected in proportion to the
power and dignity of the authority imposing them. This book
was the completion of the prophecy of Daniel, sealed up by
Divine Authority, until the appointed time. It had seven seals
to indicate the completion of prophecy. No creature, not even
an angel dared to open the seals of God.

4. And I wept much because no one was found worthy to
open the book, nor to look on it.

Ovdeis, means “ no one.”

5. And one of the Ancients said to me, Weep not, Behold
the Lion of the tribe of Juda, the root of David, hath conquered
to open the book and the seven seals thereof.

““To loose” the seven seals (D.R.) is not in the Greek.



462 THE REVELATION

The O.T. metaphors used here show an Hebraic reader as
addressee, and consequently a very early date.

6. And I saw in the midst of the throne and of the four living
creatures and in the midst of the Ancients, a Lamb, standing
as it were slain, having seven horns and seven eyes which are
the Seven Spirits of God sent forth to all the earth.

““ And behold,” after “I saw” (D.R.), is not in the Greek.

fThe Seven Spirits of God are the seven fiery torches
of iv. 5.

7. And He came and took the Book out of the right hand of
Him that sat on the throne.

8. And when He took the book, the four living creatures and
the four and twenty Ancients fell down before the Lamb, having
every one of them harps, and golden vials full of odours, which
are the prayers of the saints.

The prayers of the saints, rising up as incense, is O.T. sym-
bolism. ‘Let my prayer be directed as incense in thy sight >
(Ps. cxi. 2).

Had opened (D.R.) is not in the Greek.

9. And they sang a new canticle saying, Thou art worthy to
take the book and to open the seals thereof because Thou wast
slain and hast redeemed to God in Thy Blood, out of every
tribe and tongue and people and nation.

Worthy, “0O Lord” (D.R.) is not in the Greek.

f’I‘his explains the worthiness of the Lamb to open the seals
of God.

S. Peter says, ‘“Knowing that you were not redeemed
(é\vTpdlnre) with corruptible things as gold and silver but
with the precious blood of Christ, as of a lamb” (x Pet. i. 18).

The “new canticle” is in honour of Christ, and therefore
new, i.e. it is not in the O.T. This may throw light upon the
‘“new name ” at ii. 17, and iii. 12.

‘“ Redeemed us™ (D.R.) is not in the Greek. The living
creatures could hardly say that.

10. And hast made them to our God a Kingdom and priests,
and they shall reign over the earth.

The Kingdom and the priesthood are apparently identified
with the Church Militant.

Again, us and we (D.R.) are not in the Greek. The living
creatures could hardly say us or we, in connection with the
priesthood.

11. And I saw and I heard the voice of many angels round
about the throne and the living creatures and the Ancients,
and the number of them was ten thousand times ten thousand
and thousands of thousands,

12. Saying with a loud voice, Worthy is the Lamb that was
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slain to receive power and 7iches and wisdom and strength and
honour and glory and prasse.

We have had the riches of Christ referred to in the Letters
to the Seven Churches, ii. 9, and iii. 18. S. Paul wrote to the
Ephesians of ‘the unsearchable riches of Christ’ (iii. 8).
EvMoyla means praise or eulogy.

13. And every creature which is in heaven and on the earth
and under the earth, and such as are on the sea, and all that
are in them, I heard saying, To Him that sitteth on the throne
and to the Lamb, praise and honour and glory and power for
ever and ever.

“ And they were always in the Temple praising and blessing
God” (Luke xxiv. 53).

14. And the four living creatures said, Amen: And the
Ancients fell down and worshipped.

The verb Aarpvew, “to adore,” is not used here; but only
at Viil; 15 and xxii. 3. ‘“On their faces” (D.R.) is not in the
Greek.

CHAPTER VI

1. And I saw when the Lamb had opened one of the seven
seals, and I heard one of the four living creatures saying as
with a voice of thunder, Come.

Come thou and see, “Epyov xal td¢, is not in the Greek of
le. and S., but it has the support of X Q. See notes to vi. 7,
ater.

“Ote means “ when,” and is so translated where the remaining
seals are opened.

Thunder indicates the majesty of God. See iv. 5.

2. And I saw and behold a white horse and He that sat on
him had a bow and a crown was given to Him, and He went
forth conquering and that He might conquer.

The conquest of His Kingdom is in view in both the Jewish
and Roman themes, especially the latter, in which the figure
of Christ reappears.

As the Lamb holds the Book, this is a secondary symbolic
vision of Him, coming out of an illustrated papyrus roll. There
were illustrated papyri. And, of course, Christ may be shown
forth by several symbols, simultaneously.

3. And when he had opened the second seal I heard the
second living creature saying, Come.

“ And see” (D.R.) is not in the Greek.

4. And there went out another horse that was red, and it was
granted to him that sat thereon to take away peace from the
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earth and that they should kill one another, and a great sword
was given to him.

5. And when He had opened the third seal I heard the third
living creature saying, Come. And I saw and behold a black
gorsae and he that sat upon him had a pair of scales in his

and.

When the first two seals are opened a voice says, Come; and
the verse ends there, and the next verse shows what came of
it. Above we have a needless departure from this excellent
arrangement. It is, as at iii. 1, a slip of the modern versifier.

6. And I heard as it were a voice in the midst of the four
living creatures saying, A measure of wheat for a denarius, and
three measures of barley for a demarius, and oil and wine hurt
thou not.

The Seer’s test of the severity of a famine was the grain eater’s
test of the far East. It shows his familiarity with Eastern
customs. The Roman denarius was about the eighth part of
an ounce of silver, equal to about eightpence in English money.
Fig. 2, Plate VII., shows the denarius of Nero. The olive oil,
used for the seven branched lamp of the Tabernacle, was ve
sacred. The wine of the Tabernacle was also sacred. The
third or fourth part of a hin of oil and wine was offered up
with burnt offerings at the altar of holocausts (Exod. xxix. 40,
Numb. xv. 4 f.).

In the Greek text oil is placed before wine. In D.R. they
are reversed. .

7. And when He had opened the fourth seal I heard the
voice of the fourth living creature, saying, Come.

“ The fourth living creature was like an eagle flying " (iv. 7).

And see (D.R.) is not in the Greek.

8. And I looked and behold a pale horse, and he that sat
upon him, his name was Death, and Hades followed him. And
power was given to him over the four parts of the earth, to kill
with sword with famine and with death, and with the beasts of
the earth.

The reaper, Death, follows war, famine, and pestilence.
Death and Hades stand to each other in the relation of reaper
and garner. Like oil and wine, they are here personified.

These dread figures are introduced into the action of the
Book to show that they are the real agents employed by God
to execute his judgments upon the world.

We are now 1n a position to consider the meaning of “Come,”
uttered by the four living creatures in turn. S. John was already
in heaven and well placed to see everything. He saw the book
in the hands of the Lamb, and he saw the seal opened. He
had no need to go closer to see the great visions of horses and
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their riders which came out of the book. In any case there
was no need to call him four times. The question arises was
this call *’Epxov ” intended for him ? An angel was sent to him
to make known to him the signification of this Revelation (i. 1).
This angel calls him at xvii. 1, ““Come, I will show thee the
judgment of the great harlot ”; and again at xxi. g, *“ Come, I
will show thee the Bride.” The Angel in both cases uses the
adverb Aetpo, ¢ hither,” or “Come hither.” Whereas, the
verb épyopar is employed in this Book in a prophetic sense,
with reference to coming events.

What actually happened when the four living creatures said
“Come”? At the first “ Come,” ‘““a white horse went forth
conquering.” At the second ‘“ Come ” * there went out another
horse that was red.” At the third ‘“ Come,” “ and behold a
black horse.” And at the fourth “ Come,” ““and behold a pale
horse.” These were symbols of coming events, and as such
they appeared in response to a call.

When the other seals are opened there is no call; because
there is nothing coming out of the Book.

9. And when He had opened the fifth seal I saw under the
altar the souls of them that were slain for the word of God and
for the testimony which they held.

10. And they cried out with a loud voice, saying, How long,
O Lord, Holy and True, dost Thou not judge and revenge our
blood on them that dwell on the earth ?

“Expakav means ‘cried out.” See x. 3, xviii. 2, 18, I1q.
“The voice of thy brother’s blood crieth to me from the earth”
(Gen. iv. 10). .-

11. And a white robe was given to each one of them, and it
was said to them that they should rest for a little time till their
fellow-servants and their brethren, who are to be slain even as
they, should be filled up.

This prediction has an important bearing on the date of the
Book. It is admitted that the loud cry of the souls under the
altar came from the martyrs. The question is, are they the first
martyrs ? or are they a vision of all the martyrs? They are not
the latter because they are told to wait till the martyrs’ roll is
complete. Therefore they are probably the first martyrs of
Nero’s persecution; and well might they cry out, after three
years of suffering, ‘“ How long, O Lord ?” It is an arbitrary
thing to assume that they are the martyrs of the second perse-
cution. There is no justification for it in the Book, nor in
history.

12. And I saw when He had opened the sixth seal, and there
was a great earthquake, and the sun became black as sackcloth
of hair, and the whole moon became as blood.
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To correspond with the “little time” of waiting for the
vengeance, which follows the ten persecutions, the martyrs’ tale
is told, here and now.

13. And the stars of heaven fell upon the earth, as the fig tree
casteth its green figs when it is shaken by a great wind.

Of is in the Greek, not * from” as in D.R.

14. And the heavens were withdrawn as a book rolled up,
and every mountain and ssland were moved out of their places.

“ The 1slands” (D.R.) is not in the Greek.

Unlike the earth and heavens which fled away, at xx. 11,
‘““and were gone” xxi. 1, this heaven was rolled up like a book
to be unrolled again in due course.

So also the mountains and islands are moved out of their
places for a time only. See the lamp of R. ii. 5, and compare
the wording.

15. And the Kings of the earth and the nobles and the
tribunes and the rich and the mighty and every bondman and
every freeman hid themselves in the caves and in the rocks of
the mountains.

The Greek word peyiordves was a Parthian title of nobility.
Rawlinson says that the temporal and spiritual chiefs of Parthia
formed a national assembly known as the Megistanes, who
influenced the succession to the throne (Parthia, p. 78). The
same title, *‘ Megistanes,” is given by S. John to the ¢ merchant
princes” who supplied Rome with the luxuries of the East
(xviii. 23).

The xeMapyoc, translated “ tribunes,” were commanders of a
thousand men in the army of Alexander the Great, who con-
quered Parthia, and died near Babylon. The only other
Scripture writer who used these two words was S. Mark, some
time Bishop of Alexandria, a city founded by Alexander the
Great (Mark vi. 21).

Ioxvpos has been translated mighty at v. 2. Physical
strength is not in view.

16. And they say to the mountains and to the rocks, Fall
upon us and hide us from the face of Him that sitteth upon the
throne, and from the wrath of the Lamb.

17. For the great day of their wrath has come, and who
shall be able to stand ?

CHAPTER VII

I. After these things I saw four angels standing on the four
corners of the earth, holding the four winds of the earth in
order that the wind should not blow upon the earth nor upon
the sea nor on any tree.
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“ Standing on the four corners of the earth” is an evident
accommodation to the state of knowledge, and belief, of the
period.

2. And I saw another angel ascending from the rising sun,
having the seal of the living God, and he cried out with a loud
voice to the four angels to whom it was given to hurt the earth
and the sea.

3. Saying, Hurt not the earth nor the sea nor the trees till
we have sealed the servants of our God on their foreheads.

4. And I heard the number of them that were sealed, an
hundred and forty-four thousand sealed of every tribe of the
children of Israel.

5. Of the tribe of Juda, twelve thousand sealed ; of the tribe
of Reuben, twelve thousand sealed ; of the tribe of Gad, twelve
thousand sealed.

6. Of the tribe of Aser, twelve thousand sealed; of the tribe
of Nephthali, twelve thousand sealed ; of the tribe of Manasses,
twelve thousand sealed.

7. Of the tribe of Simeon, twelve thousand sealed; of the
tribe of Levi, twelve thousand sealed ; of the tribe of Issachar,
twelve thousand sealed.

8. Of the tribe of Zabulon, twelve thousand sealed; of the
tribe of Joseph, twelve thousand sealed; of the tribe of
Benjamin, twefve thousand sealed.

These 144,000 Hebrew Christians appear again with the
Lamb on Mount Sion at xiv. 1, and we are told that they ‘ are
redeemed from among men the first fruits to God and the
Lamb” (xiv. 4). They are, compared with the martyrs, a
small body.

9. After these things 1 saw and behold a great multitude which
no man could number, of all nations and tribes and peoples and
tongues, standing before the throne and before the Lamb,
clothed with white robes and palm branches in their hands.

Mera Tatta is translated ¢ After these things” at iv. 1, where,
after *“ the letters,” a change of subject occurs. Here we see
as the result of the ten persecutions, a countless multitude of
martyrs of all nations, including those of the 144,000, who
died a martyr’s death.

®owvikes means “ palm branches.” And behold, in the Greek,
is not in D.R.

10. And they cried out with a loud voice saying, Salvation to
our God Who sitteth upon the throne and to the Lamb.

11. And all the angels stood round about the throne, and the
Ancients and the four living creatures, and they fell down
before the throne upon their faces and worshipped God,

12, Saying: Amen. Praise and glory and wisdom and

30
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thanksgiving and honour and power and strength to our God,
for ever and ever, Amen.

13. And one of the ancients answered and said to me, Who
are these that are clothed in white robes, and whence are they
come ?

14. And I said to him, My Lord, Thou knowest. And he
said to me, These are they wgo have come out of great tribu-
lation and have washed their robes and have made them white
in the blood of the Lamb.

For “ washed their robes,” see xxii. 14, note.

15. Therefore they are before the throne of God and serve
Him day and night in His Tabernacle, and He that sitteth on
the throne shall dwell over them.

Aarpedovaww here and at xxii. 3 are examples of the technical
word ““latria,” used by the Church for the worship of God
alone. The Seer’s imagery is derived from the Temple of
Jerusalem.

16. They shall not hunger or thirst any more, neither shall
the sun fall on them, nor any heat.

17. For the Lamb, Who is in the midst of the throne shall
tend them and shall lead them to the fountains of waters of
life, and God shall wipe away all tears from their eyes.

The verb mowpaiveo means * to feed,” *“ to tend ”’ as a shepherd.
It is harshly translated by the verb to rule (D.R.), which con-
nects with the rod of iron at ii. 27, xii. 5, and xix. 15. Here
the idea is to show forth the happiness of heaven.

We have the “river of water of life proceeding from the
throne of God and of the Lamb " at xxii. 1. There is a clear
connection between this glimpse of the martyrs in heaven, and
the picture of heaven at the end of the Book. It is manifested
by the use of similar words and imagery, as “latria,” “day
and night” (xxi. 2 f.), ‘“the waters of life” and **thirst”
(xxi. 6), “no sun” (xxi. 23), “the Tabernacle” (xxi. 3), and
“ tears " (xxi. 4).

We are led to infer from this picture of the martyrs that they
attain heaven at once. We see them again before the coming
of the new Jerusalem, reigning with Christ at xx. 4.

CHAPTER VIII

1. And when He had opened the seventh seal, there was
silence in heaven as it were for half an hour.

2. And I saw the seven angels who stand before God, and
to them were given seven trumpets.

So far we have had évomiov fifteen times, each time translated
‘¢ before.” .
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3. And another angel came and stood af the altar, having a
golden censer, and there was given to him much incense, that
he should offer #p the prayers of all ¢he saints upon the golden
altar, which is before the throne.

The golden altar of incense stood in the Holy Place, before
the ark, which was looked upon as the throne of God. The
final “ of God ” (D.R.) is not in the Greek.

4. And the smoke of the incense of the prayers of the saints
ascended up before God from the hand of the angel.

5. And the angel took the censer and filled it with the fire
from the altar and cast it on the earth, and there were thunders
and voices and lightnings and an earthquake.

The fire for the golden altar of incense was taken as required
from the altar of holocausts, which stood outside in the Priest's
Court, where it would be quite safe to cast fire upon the ground.
The Seer addressed Hebrews who would understand these
things.

'Il‘)here is no great, before earthquake, in the Greek text, as
in D.R.

6. And the seven angels who had the seven trumpets pre-
pared themselves to sound the trumpet.

7. And the first sounded the trumpet, and there was hail
and fire mingled with blood, and it was cast on the earth, and
the third part of the earth was burnt up, and the third part of
the trees was burnt up, and all green grass was burnt up.

The first “ angel” of D.R. is not in the Greek; and there was
“snade” hail (D.R.) is not in accordance with the usual D.R.
translation of yiyvopas, see particularly viii. 5, éyévovro Bpovrai.

The Jewish theme ends with ‘‘ great hail ” (xi. 19). In the
Roman theme we have ‘“great hail like a talent came down
from heaven upon men” (xvi. 21). Plate VI. shows what a
talent was like. The Roman ballistas, which were used in the
sieges of the cities of Judea, and finally at Jerusalem, hurled
projectiles of this kind with great force to a distance of about
four hundred yards. These limestone balls were white in
colour and roughly rounded like hailstones. Josephus says
these stones were seen by the besieged a long way off owing to
their brightness. The Romans therefore blackened them, after
which many were destroyed at one blow (Wars V. 6, 3). Some
of these stones have been found in building excavations in
Jerusalem. See Plate IV.

8. And the second angel sounded the trumpet, and as it were
a great mountain, burning with fire, was cast into the sea, and
the third part of the sea became blood. )

9. And the third part of the creatures died which had life in
the sea, and the third part of the ships was destroyed.
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10. And the third angel sounded the trumpet, and a great
star fell from heaven, burning as it were a torch, and it fell
upon the third part of the rivers, and upon the fountains of the
waters.

11. And the name of the star is called Wormwood, and the
third part of the waters became as wormwood, and many men
died of the waters, because they were bitter.

12. And the fourth angel sounded the trumpet, and the third
part of the sun was smitten and the third part of the moon
and the third part of the stars, so that the third part of them
was darkened, and a third part of the day shined not, and the
night in like manner.

13. And I saw and heard one eagle flying through the midst
of heaven, saying with a loud voice, Woe, Woe, Woe to the
inhabitants of the earth by reason of the rest of the frumpet
voices of the three angels who are yet to sound the trumpet.

This proclamation warns the reader that ‘‘ the inhabitants
of the earth,” or Roman Empire, are involved in the woes of
the last three trumpets.

The voice of *“ one eagle” (D.R.) is not in the*Greek.

CHAPTER IX

1. And the fifth angel sounded the trumpet and I saw a star
Jallen from heaven ug)on the earth, and to him was given the
Key of the pit of the abyss.

2. And he opened the pit of the abyss, and the smoke of the
pit ascended as the smoke of a great furnace, and the sun and
the air were darkened by the smoke of the pit.

At vi. 12 the darkening of the sun represents the occulta-
tion of the Church, here it refers to Judaism in its religious
aspect. ‘‘The air,” the atmosphere of pride and luxury, was
changed into one of misery.

3. And from the smoke there came out locusts upon the
earth, and power was given to them as the scorpions of the
earth have power.

Of the pit (D.R.) is not in the Greek.

The locusts did not come out of the pit directly; they came
out of the smoke.

4. And it was commanded them that they should not hurt
the grass of the earth nor any green thing nor any tree, but
only the men who have not the seal of God on their foreheads.

At vii. 2, 4, Christians, chiefly Hebrew Christians, were
sealed to protect them from the vengeance of God on their
nation. They are represented here by “grass’ and * green
things” and trees; denoting all ranks. Z¢paryis is the baptismal
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seal on the forehead (see vii. 3). The same word is used here,
and should be translated seal, as before.

5. And it was given to them that they should not kill them,
but that they should torment them five months, and their
torment was as the torment of a scorpion which striketh a man.

6. And in those days men shall seek death and shall not
ﬁ}r:d it, and they shall desire to die and death shall flee from
them.

7. And the shape of the locusts was like unto horses prepared
for battle, and on their heads as it were crowns like gold, and
their faces as the faces of men.

On their heads were (D.R.) is not in the Greek.

8. And they had hair as the hair of women, and their teeth
were as the teeth of lions.

9. And they had breastplates as it were breastplates of iron ;
and the sound of their wings was as the sound of chariots of
many horses running to battle.

10. And they had tails like to scorpions and stings were in
their tails and their power was to hurt men five months.

11. And they had over them a King, the angel of the Abyss,
whose name in Hebrew is Abaddon and in Greek Apollyon.

The exegesis adopted on p. 233, regarding Lucifer as the
angel of the bottomless pit, needs revision. The fallen star of
xi. 1, to whom was given the Key of the pit of the Abyss, may
be Lucifer. But Abaddon, who came out of the smoke of the
pit with the locusts, seems to be a different being. His name
Apollyon, the Destroyer, is a new name, unknown to Hol
Writ. The name brings to mind the prophecy of Danie{
““ And a people with their leader that shall come shall destroy
the city and the sanctuary ” (ix. 26). Daniel’s prophecy relates
to the matter in hand, the destruction of Jerusalem and the
Temple. The Seer, we have reason to believe, has an eye on
the Book of Daniel. He describes the locusts in such a way
as to make it plain that they are an army of Roman soldiers.
Locusts symbolise numbers and destruction. ‘ And they had
over them a King.” As a matter of fact Nero was King of the
invaders who destroyed the city and the Temple. In the
Roman theme, where the Seer is dealing with Nero as the
Beast, he makes this verbal connection. * The Beast which thou
sawest shall come up out of the Abyss and go to destruction ”
(xvii. 8), where ‘‘ dmrdheiav,” from amorAim, ‘““to destroy,” is
the word used for “ destruction.” Again at xvii. 11, he refers
to a Nero as the King who goeth to destruction—anaorear.
Daniel used a Chaldee word for “destroy.” The Septuagint
uses the Greek verb Siadfeipw, ““ to destroy.” The Seer uses
his own word for his own purpose, which seems to be to
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reveal to the initiated, by an ingenious verbal arrangement, the
dangerous secret of Nero’s connection with this theme. See
particularly xi. 7.

Exterminans is not in the Greek.

12. One woe is past ; behold there come still two more woes
after these things.

There is no and, after * past,” in the Greek.

13. And the sixth angel sounded the trumpet and I heard a
voice from the four horns of the golden altar which is before
God.

The golden altar of incense stood in the “ Holy Place” of
the Temple before the Ark, and was therefore in the figurative
language of this Book, *before God.” It had ornamental
projections at the four corners, called “ horns”” (Exod. xxx. 1,
2, 3, xxxvii. 25). Before “the eyes of " God (D.R.) is not in the
Greek. The altar of holocausts was not the altar in question
here. It was not golden and it stood outside the Temple
proper, in the Priests’ Court. See Plate V.

The sixth angel trumpet begins a new subject, separating the
first woe from the two more woes, which come, uerd ratra ; an
expression which marks a decided change of scene. It should
begin a new Chapter.

14. Saying to the sixth angel who had the trumpet, Loose
the four angels who are bound, a¢ the great river Euphrates.

15. And the four angels were loosed who were prepared for
the hour and day and month and year, in order that they might
kill the third part of men.

16. And the number of the army of horsemen was twenty
tgousand times ten thousand. And I heard the number of
them.

17. And thus I saw the horses in the vision ; and they who
sat upon them had breastplates of fiery hue, and hyacinthin, and
sulphurous, and the heads of the horses were as the heads of
lions, and from their mouths proceeded fire and smoke and
sulphur.

There were Parthian horsemen at the Euphrates in S. John’s
time, and he had seen the pick of them in the train of Tiridates,
not long before he wrote. And they had on them chain
armour of gold and silver and steel. The majority were
clothed in chain steel which looked fiery, or sparkling, according
as it was polished or not. ITupivovs means ‘fiery ** or “ spark-
ling.” Some had silver armour, which might be described as
hyacinthine, like the pale blue of the hyacinth. A few were
golden, or sulphur hued, i.e. yellow.

C. W. King, in his book on * Persian Gems,” describes
uakinthos as blue, and adds that the word is of Persian origin.



CHAPTERS IX, X 473

Gibbon says that the army of the Persian King, Artaxerxes,
who fought with Alexander Severus *‘ consisted of one hundred
and twenty thousand horse, clothed in complete armour of
steel. These armies both of light and heavy cavalry threatened
as an impending cloud, the eastern provinces of :[‘;e declining
Empire of Rome (D. and F. viii.).

Brimstone, an old English designation for sulphur, used in
D.R,, is not a chemical term, and it emphasises the solid form
of sulphur, which is not in view here. Sulphur fumes came
from the mouths of the horses, with fire -and smoke, not brim-
stone.

18. By these three plagues was slain the third part of men,
by the fire and the smoke and the sulphur which issued out of
their mouths.

And does not begin this verse in the Greek, nor is “by”
repeated, as in D.R.

19. For the power of the horses is in their mouths and in
their tails, for their tails are like to serpents having heads,
and with them they hurt.

20. And the rest of the men who were not slain by these
plagues did not 7epent of the work of their hands that they
should nor worship demons and idols of gold and silver and brass
and stone and wood, which neither can see nor hear nor walk.

The word 8atudvia is translated “ demons” elsewhere in the
Book, as it should be. Here we have devils, in D.R.

21. Neither have they repented of their murders, nor of their
sorceries, nor of their fornications, nor of their thefts.

CHAPTER X

1. And I saw another mighty angel coming down from
heaven, clothed with a cloud, and a rainbow upon his head,
and his face was as the sun, and his feet as pillars of fire.

2. And he had in his hand a little open book, and he set his
right foot upon the sea and his left foot upon the land.

Not only is the sea mentioned first, but the angel sets his
right foot upon it, showing symbolically the value of sea-power.

At x. 5-8 this angel is represented as standing on sea and on
land.

3. And he cried out with a loud voice as when a lion roareth
and when he cried out the seven thunders uttered their voices.

4. And when the seven thunders had uttered their voices, I
was about to write, and I heard a voice from heaven saying,
Seal up the things which the seven thunders have spoken and
write them not.

The seven thunders are not written. Why then are they
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noticed in this Revelation? Probably to show us that this
revelation does not contain the whole history of the Church
and the world; that the time from the end of the millennium
till the day of Judgment, (which is sketched briefly in * the
Book ” as a period in which world powers will come up against
the Church), is a long period, involving many catastrophies like
those of Jerusalem and Rome.

5. And the angel whom I saw standing upon the sea and
upon the land lifted up his right hand to heaven.

6. And he swore by Him that liveth for ever and ever,
Who created heaven and the things which are therein, and
the earth and the things which are therein, and the sea and
the things which are therein, that there shall be no more delay.

7. But in the days of the voice of the seventh angel, when
he shall begin to sound the trumpet, the mystery of God shall
be accomplished as He hath declared by His servants, the
prophets.

‘“ His servants the prophets " explains the meaning of “ His
servants ”’ and * His servant John ” at R. i. 1.

8. And the voice which I heard from heaven, again spoke with
me, saying, Go, take the book that is open from the hand of the
angel standing upon the sea and upon the land.

“ The voice from heaven ” which ordered him to *“seal up
the things which the seven thunders have spoken,” refers back
to x. 4.

9. And I went to the angel saying to him that he should
give me the /ittle book. And he said to me, Take it and eat it
up and it shall make thy belly bitter, but in thy mouth it shall
be sweet as honey.

Take the book (}I'D.R.) is not in the Greek. Kartagayew is “to
eat up” or consume,

10. And I took the book from the hands of the angel and ate
it up, and it was in my mouth sweet as honey and when I had
eaten it, my belly was bitter.

Dr. Swete has B¢Bhapidiov, “little book,” which has the
strong support of A. C. P. and the context. It is sweet in
the mouth to take in the knowledge of future events; but
it is bitter to digest such knowledge when, as in this case,
it rcletliates to the bitter struggles of the Church with a hostile
world.

11. And he said to me, Thou must prophesy again about
many people and nations and tongues and kings.

IIaawv means “ once more” that 7s ‘‘again,” another time.
It looks forward to the Roman theme, which is contained in
the “little book.”
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CHAPTER XI

1. And there was given to me a reed like unto a rod, saying
Arise and measure the Tabernacle of God and the altar, and
them who worship in st.

2. And the court which is without the Tabernacle, cast out,
and measure it not, because it is given to the Gentiles; and
the holy city they shall tread under foot forty-two months.

Plate V. illustrates the meaning of this text. The building
marked 1 and 2, consisting of the Holy of Holies, and the Holy
Place, formed the Tabernacle of the Temple; in Greek, the
vads. The Holy of Holies (1), before the Babylonian “dias-
pora,” contained the Ark of the Covenant, and was looked upon
as the dwelling place of God. Only the High Priest could
enter it, and he but once a year. It was separated from the
Holy Place by ‘“ the Veil of the Temple.” In the latter, and
larger chamber, was the golden altar of incense, the seven-
branched candlestick, and the sacred oil and wine. Ministering
priests entered there and offered up incense.

The Priests’ Court (No. 3), contained the altar of holocausts
(3A), the fire for the burnt offerings and for the altar of incense;
large brazen vessels of water for cleaning victims and for the
use of the priests; charcoal, wood, and all conveniences for
slaughtering animals. The Woman’s Court (No. 4), so called,
because women were admitted to it, completed the Temple
proper, or “‘Iepés ” in Greek. Extending all round the *“ieros”
was “ the Court of the Gentiles ” (No. 5.5.5), to which Gentiles
were admitted; and surrounding that again were residential
buildings. The whole temple, called in Greek, the olxos,
‘“house” or ‘temple,” was enclosed by a loop-holed wall and
rampart, for defensive purposes.

As the Priests’ Court for burnt offerings was open to the
sky and sprinkled with blood and water, and oil and wine, the
priests offered sacrifice standing, and the worshippers also
stood ; Acts v. 25, Heb. x. 11.

The Nazarenes, who were looked upon as a Jewish sect by
the officials of the Temple, were allowed to worship in the
Priests’ Court; Acts iii. I, iv. I, v. 20, 25, 42.

Of the Temple proper there is “not left a stone upon a
stone” (Luke xxi. 6). The front wall (No. 7) and the Golden
Gate (No. 8), through which our Lord entered Jerusalem on
the eve of His Passion, are said to be originals. The Mount of
Olives faced this wall (7) and looked down upon the view of the
Temple seen in Plate V.

3. And I will give unto my two witnesses, and they shall
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prophesy a thousand two hundred and sixty days, clothed in
sackcloth.

‘“ Clothed in sackcloth ” was characteristic of Hebrew
preachers of repentance and coming judgment. See Jer. iv. 8,
vi. 26, Jonas iii. 5, 4 Kings xix. 12, Isa. xx. 2, Matt. iii. 4.

The Antichrist exegesis of this part of Revelation, prevalent
in the middle ages, overlooked the fact that the appearance of
Antichrist upon earth would reveal * that day and hour no
one knoweth” (Matt. xxv. 36), for “day ” signifies a period.
Further notes on Antichrist are printed on pp. 252, 253. Nero
is “ the Destroyer ” of Daniel and Revelation and “ the man of
sin” of S. Paul. Our Lord in His description of the last days
(Luke xxi. f., Matt. xxiv. f., Mark xiii. f.) makes no mention of
Antichrist.

?. These are the two olive trees and the two lamps that stand
before the Lord of the earth.

The lamp of the Tabernacle stood with the golden altar of
incense évarmiov Tob feod (ix. 13). These two *‘ witnesses,” who
are light giving in the sense of their being religious teachers,
stood before the Lord, another indication of their being Christian
prophets. “Sons of oil” indicate anointed priests. We find
that these two witnesses were prophets (xi. 10), as well as priests.
Our Lord said to the Scribes and Pharisees, ‘ Therefore
behold I send to you prophets and wise men and scribes and
some of them you will put to death and crucify, and some you
will scourge in your synagogues and persecute from city to
city (Matt. xxiii. 34).

Two witnesses were required in the old Law, and customary
in the new. See Deut. xvii. 6, xix. 15. *“ And he sent them
two and two before his face into every city ” (Luke x. i).

5. And if any man would hurt them, fire shall come out of
their mouths and shall devour their enemies, and if any man
would hurt them, in this manner must he be slain.

The “fire” of their mouths is not material fire. Their
enemies were slain by natural means sent by God in answer to
the prayers which came out of their mouths. See next verse,
which is explanatory. Fire in this Book is a symbol of punish-
ment.

6. These have power to shut heaven that it rain not in the
days of their prophecy and they have power over the waters to
turn them into blood, and to strike the earth with all plagues
as often as they will.

“1 will give unto my two witnesses ” (xi. 3). This gift is not
stated at verse 3, but is explained here as power to do these
things, or get them done, by Divine interposition. “ The
waters ”’ with definite article, looks back to Tav ©ddrev at
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viii. 10. The days of their prophecy were 1260 (xi. 3), to agree
with Daniel’s time and times and half a time. Dan. (xii. 7):
‘“‘three and a half years.”

7. And when they shall have finished their testimony the
beast, that ascendeth out of the abyss, shall make war upon
" them, and shall overcome them and kill them.

See note to ix. 11 (Apx.) identifying the beast with Nero.

8. And their dead bodies shall lie in the street of the great
city which is spiritually called Sodom and Egypt, where also
their Lord was crucified.

Ilrdua, means ““a corpse.”

9. And they of the peoples and tribes and tongues and nations,
shall see their dead bodies for three days and a half and shall
not suffer their dead bodies to be laid in sepulchre.

Tribes and peoples in D.R.

10. And the inhabitants of the earth shall rejoice over them,
and make merry, and shall send gifts one to another, because
these two prophets tormented them that dwell upon the earth.

11. And af{)er three days and a half the spirit of life from
God entered into them; and they stood upon their feet; and
great fear fell upon them that saw them.

Bewpodvras is from fewpéw, * to look on,” as a spectator.

12. And they heard a great voice from heaven, saying to
them, Come up hither. And they went up to heaven in a cloud ;
and their enemies saw them.

13. And at that hour there was & great earthquake, and the
tenth part of the city fell; and there were slain in the earth-
quake names of men seven thousand; and the rest became
afraid and gave glory to the God of heaven.

When the multitude of the Jews saw the miracles of Jesus,
“they were filled with fear and glorified God "’ (Luke v. 26);
so on this occasion terrified by the destruction of the Temple,
they glorified God.

14. The second woe is past; behold the third woe will come
quickly.

““ And” behold (D.R.) is not in the Greek.

The second woe, the fall of the Temple and slaughter of the
Jews, is described in verse 13. .

15 And the seventh angel sounded the trumpet, and there
were great voices in heaven saying: The Kingdom of this world
is become our Lord’s and his Christ’s, and he shall reign for
ever and ever.

Amen (D.R.) is not in the Greek.

The seventh trumpet called forth rejoicings in heaven over
the establishment of the Kingdom, implying the last woe to be
the dispersal of the Jews, and the transference of the symbols
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of the Old Law to Rome—the end of the Jewish dispensation
predicted by Daniel.

16. And the four and twenty Ancients who saf on their
thrones before God, fell on their faces and worshipped God.

17. Saying, We give Thee thanks O Lord God, Almighty,
Who art and Who wast, because Thou hast taken Thy great
power, and hast reigned.

And Who art to come (D.R.) is not in the Greek.

18. And the nations were angry and Thy wrath is come;
and the time of the dead to be judged ; and to give the reward
to Thy servants the prophets, and to the saints, and to them
that fear Thy name, little and great ; and to destroy them who
have destroyed the earth.

Nero, the destroyer and the Roman Empire are in view
" here, accordingly we find the Jewish theme gives place to the
Roman theme. ¢ Thy servants, the prophets,” explains the
meaning of servants as far as this Book is concerned.

19. And the Tabernacle of God which is in heaven, was
opened, and the Ark of His Covenant appeared in His Tabernacle ;
and there were lightnings and voices and thunders and an earth-
quake and great hail.

The Greek word d¢fn is translated ““appeared” at xii. 1
and 3.

After the fall of the Temple the Seer shows the Tabernacle
of God, “in heaven.” As the sign of a new * Covenant.”

Bpovras, ¢ thunders,” in the Greek, is not in D.R.

CHAPTER XII

1. And a great sign appeared in heaven, a woman clothed
with the sun, and the moon under her feet, and on her head a
crown of twelve stars.

2. And being with child, she cried out in travail and was in
pain to be delivered.

Travail means “to suffer the pangs of childbirth”; adéive
means *‘ fo be in travail.”

3. And there appeared another sign in heaven, and behold a
great red dragon, having seven heads and ten horns, and on his
head seven diadems.

4. And his tail drew the third part of the stars of heaven
and cast them to the earth; and the dragon stood before the
woman who was ready to be delivered, that when she should
be delivered he might devour her son.

5. And she brought forth a man child who was to rule all
nations with an iron rod; and her Son was taken up to God
and to His throne.



CHAPTER XII 479

6. And the woman fled into the desert where she had a place
prepared by God, that there they should nourish her a thousand
two-hundred and sixty days.

When S. John wrote this, the Nazarene Church was evidently
recognised as the Mother Church.

Tpépwow is translated “nourish,” here, to correspond with
xii. 14. “ Wilderness” in D.R. should be ‘‘ desert.”

7. And there was a battle in heaven, Michael and his angels
fought with the dragon; and the dragon fought and his angels.

“ Great” battle (D.R.) is not in the Greek.

8. And they prevailed not; neither was their place found any
more in heaven.

9. And the great dragon was cast out, the old serpent who
is called the Devil and Satan, who seduces the whole world ;
he was cast unto the earth and his angels were cast down with
him.

““ Now is the judgment of the world, now shall the prince of
this world be cast out” (Jhn. xii. 31).

And he was cast (D.R.) is not in the Greek. Apollyon is
not one of the names of Satan.

10. And I heard a loud voice in heaven saying, Now is come
salvation and strength, and the Kingdom of our God and the
power of His Christ, because the accuser of our brethren is
cast forth, who accused them before our God, day and night.

We are reminded of “ the great voices in heaven ” at the third
woe, saying, ‘‘ The Kingdom of this world has become our
Lord's and his Christ’s” (xi. 15). And thus we gather that the
scene before us relates to the same period, the escape of the
Nazarene Church from the destruction which overwhelmed
Jerusalem. The continuity of revelation is madintained by
similar phrases in corresponding parts.

11. And they overcame him by the blood of the Lamb and
by the word of their testimony, and they loved not their lives
unto death.

12. Therefore rejoice O heavens and you that dwell therein.
Woe to the earth and to the sea, because the devil is come
down unto you having great wrath knowing that he has a
short time.

Sxnvi} and axnrody are used in the book with reference to the
imagery of the Tabernacle in the desert, see vii. 15, xiii. 6,
Xv. 5, xxi. 3. See Plate XII.

13. And when the dragon saw that he was cast unto the
e%g;(lil, he persecuted the woman who brought forth the man
child.

Man child to agree with xii. 5. Both dppev and &pony mean
“male”; the latter is the old Attic form.
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14. And there was given to the woman two wings of the great
eagle that she might fly to the desert to her place, where she
is nourished for a time and times and half a time, from the
face of the serpent.

In the Greek we have the great eagle, referring to a definite
eagle. We have had the fourth living creature *like an eagle
flying” (iv. 7). We have had ‘““an eagle flying through the
midst of heaven ” proclaiming the woe trumpets, at ix. 13. The
same symbolism recurs here, indicating the same event. But
in the O.T. “the wings of eagles” signified Divine protection.
God said unto Moses, “ You have seen what I have done to
the Egyptians, how I have carried you upon the wings of eagles
and have taken you to myself” (Exod. xix. 4).

15. And the serpent cast out of his mouth, after the woman,
water, as a river, that he might cause her to be carried away
by the river.

16. And the earth helped the woman, and the earth opened
her mouth and swallowed up the river which the dragon cast
out of his mouth. :

All this is evidently a symbolic picture of *‘the things which
must be done hereafter” (i. 19). Historic events shrouded in
O.T. symbolism. It will be seen from the map of Palestine,
Plate II., that the Roman invasion came down from the north,
that Pella lay a long way north of Jerusalem, and that the
arrest of the invaders by the siege of Jotapata -enabled the
Nazarenes to escape north. The death of Nero and stoppage
of the war till the accession of Vespasian, gave them still more
time. :

17. And the dragon was angry against the woman and went
to make war with the rest of her seed, who keep the command-
ments of God and have the testimony of Jesus.

“ The testimony of Jesus ” (i. 2) is explained here. It does not
mean martyrdom apparently. Christ (D.R.) is not in the Greek.

18. And he stood upon the sand of the sea.

CHAPTER XIII

1. And I saw a beast coming up out of the sea, having ten
horns and seven heads, and upon his horns ten diadems, and upon
his head names of blasphemy.

In the Greek the ‘‘ horns” come before the “ heads ” to show
that they are separate from them, and they are crowned with
diadems to show that they are Kings. In D.R. we have heads
and horns as if the horns grew from the heads. The heads
were blasphemously worshipped as Gods. ®npiov means, “a
wild beast.” The Greeks used the word as a term of reproach.
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We can imagine how furious Nero would be if he discovered
that he was *the wild beast " of the Apocalypse.

2. And the beast which I saw was like to a leopard, and his
feet as the feet of a bear, and his mouth as the mouth of a lion.
And the dragon gave him his own strength and his own throne,
and great power.

3. And one of his heads as it were wounded to death, and
his deadly wound was healed, and all the earth wondered after
the beast.

I saw (D.R.) is not in the Greek.

4. And they worshipped the dragon because he gave power to
the beast, and they worshipped the beast, saying, Who is like to
the beast ? and who can make war with him.

TloAepsjoar per’ avrob means ‘““‘to make war with him,” as
with a great world power.

5. And there was given to him a mouth speaking great things
and blasphemies, and power was given to him to act forty-two
months.

Nero's persecution began in the middle of November 64, and
ended with his death on the gth June, 68, about 42 months.

6. And he opened his mouth in blasphemies against God, to
blaspheme His name and His Tabernacle and them that dwell
in heaven.

The * blasphemies "’ refer to Nero, the wounded beast. Dion
Cassius says that when Nero returned from the Olympian
games he was hailed as “ The Eternal One.” He says that
Tiridates, doing homage to Nero for the crown of Armenia,
prostrated himself before him and worshipped him publicly as
a God, even as his own God, Mitra. He also says that the
Senate ordered feasts and sacrifices in honour of Nero. Inscrip-
tions found at Ephesus describe Nero as Adroxpdrep. .

7. And it was given to him to make war with the saints and
to overcome them, and power was given to him over every
tribe and people and tongue and nation.

8. And all that dwell upon the earth worshipped him, whose
names are not written in the book of life of the Lamb which
was slain from the beginning of the world.

S Paul uses an analagous phrase in his Epistle to the Ephe-
sians, *“As he chose us in him before the foundation of the
world ” (i. 4) ; the Greek is the same, xaTaBo\djs xbouov.

9. If any man has an ear, let him hear.

This phrase is used to draw special attention to a mystery
and its interpretation. Surely we are entitled to attach a
similar significance to the same phrase used in connection with
the Seven Churches of Asia.

10. He that shall lead into captivity, shall go into captivity ;
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he that shall kill by the sword must be killed by the sword.
Here is the patience and the faith of the saints.

Dion Cassius and other historians use the word * sword” in
describing the death of Nero. If this be Nero, he was alive
when the Book was written.

11. And I saw another beast coming up out of the earth,and
he had two horns like a lamb, and he spoke as a dragon.

There are no diadems on the horns of the second beast. He
has no kingly power.

12. And he executed all the powers of the first beast, before
him, and he caused the earth and them that dwell therein to
worship the first beast, whose deadly wound was healed.

For the earth and them that dwell therein, see vi. 10, xi. I0,
xiii. 8, 14. 'Evomwor has been translated repeatedly, by the
word * before.”

13. And he did great signs so that he even made fire come
down from heaven to the earth before men.

"Ex 10V olpavoi means from the air above as well as “ from
heaven.” Conjuring with fire is still one of the tricks of Indian
jugglers.

14. And he seduced them that dwell on the earth by the
signs which were given to him to do before the beast, saying to
them that dwell on the earth that they should make an image
of the beast which had the wound of the sword and lived.

15. And it was given to him to give life to the image of the
beast in order that the image of the beast should speak, and

" should cause that whosoever will not worship the image of the
beast, should be slain.

The Greek va «al, *“in order that,” limits the life manifesta-
tions of the Beast to speech. We are reminded of the *idols
of gold and silver and brass and stone and wood which neither
can see nor hear nor walk” (ix. 20). But they, the oracles,
could speak, by the art of the conjurer.

16. And he shall make all, little and great, rich and poor,
freemen and bondmen, have a mark upon their right hand or
upon their forehead.

¢ Both little ” (D.R.) is not in the Greek.

17. And that no man might buy or sell but he that hath
the mark, or the name of the beast, or the number of his
name.

Xdpaypua means an inscribed mark or title made with ink, or
colouring matter of any kind, as blood. The mark on the
forehead of Hindu Idol worshippers seems to be contrasted
here with the o¢payis or seal on the foreheads of Christians.
See vii. 3. S. John may have seen Hindu Soucars at the
Persian Gulf, with the marks of their Gods on their foreheads.




CHAPTERS XIII, XIV 483

18. Here is wisdom. He that hath understanding let him
compute the number of the beast, for it is the number of a man,
and his number is six hundred and sixty six.

We are distinctly invited to find out by means of gematria
the name of the Beast. That is the wise thing to do. And he
that hath understanding let him do it remembering that in
this case a Hebrew writer is addressing a fellow Hebrew.

The oldest and best copies of the Book, according to
S. Irenzus, had &’ here, as the number of the Beast; where
x=600, £=60 and s'=6. But some copies had x’, where
s= 10, replaces £, and so reduces the total from 666 to 616. If
this problem had been in Greek letters and numbers forming
the name of Nero, (as S. Irenzus thought), it would have been
quickly solved. There is danger of discovery, as it is, from
previous hints given; so the final identification of Nero is
postponed to Chapter XVII. 7, where an angel explains the
mystery of his name.

CHAPTER XIV

1. And I saw and behold a Lamb stood upon Mount Sion
and with Him a hundred and forty-four thousand, having His
name and the name of His Father written on their foreheads.

The contrast between the followers of the Lamb and the
worshippers of the Beast, as regards the mark on the forehead,
is again noticed. But why have the former the names of both
the Father and the Son on their foreheads? Because they
belong to a very special class, followers of the Old Law and the
New, “ the first fruits to God and to the Lamb ” (xiv. 4).

2. And I heard a voice from heaven as the voice of many
waters and as the voice of great thunder, and the voice which
I heard was as of harpers harping on their harps.

3. And they sang as it were a new Canticle before the
throne and before the four living creatures and the Ancients;
and no one could learn the canticle but those hundred and
forty-four thousand who were redeemed from the earth.

No one in Heaven but a Messianic Jew could even “learn,”
“ nafetv,” to sing this canticle.

4. These are they who are not defiled with women, for they
are virgins. These follow the Lamb wheresoever he goeth.
These were redeemed from among men, the first fruits to God
and to the Lamb.

5. And in their mouth was found no lie for they are without
spot. .

p’I‘he final * before the throme of God” (D.R.) is not in the
Greek.

31
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- 6. And I saw another angel flying through the midst of

heaven, having the eternal Gospel to preach to them that sit

upon the earth, and over every nation and tribe and tongue and
ople. :

pe7‘ Saying with a loud voice, Fear God and give glory to Him,

because the hour of His judgment is come; and worship Him

Who made heaven and earth and the sea and fountains of waters.

The Greek word “&8éfa’ has been translated ‘‘glory,” at
i. 6, iv. g9, 11, v. 12, 13, vil. 12, and xi. 13. The turn of the
phrase, “Fear God and give glory to Him” (where fear is
given the first place) may throw light on, “I would thou
wert cold or hot” at iii. 15. Fear God is in the Greek, not
“the Lord,” as in D.R.

8. And another, second angel, followed saying, She is fallen,
she is fallen, Babylon the great, who made all nations drink
of the wine of the wrath of her fornication.

Both S. Peter and S. John refer to Rome by the mystic name
of Babylon. The name indicates Apostolic times. ‘ Babylon the
great” is in the Greek not that great Babylon (D.R.).

9. And another third angel, followed them saying with a loud
voice, If any man worship the beast and his image, and receive
his mark upon his forehead or upon his hand.

10. He also shall drink of the wine of the wrath of God,
which is mingled with pure wine in the cup of his wrath, and
shall be tormented with fire and sulphur before the holy angels
and before the Lamb.

Here we have ‘‘the wine of the wrath of God” contrasted
with ¢ the wine of the wrath of her fornication ”’ (xiv. 8).

It was the custom in the East to dilute wine in the cup with
water, but “the wine of God’s wrath” is mingled with strong
wine, even as sulphur is added to fire, to make it more potent.
These two metaphors agree and strengthen each other.

11. And the smoke of their torments ascendeth up for ever and
ever; neither have they rest day and night who worship the beast
and his image, and whosoever received the mark of his name.

Here again we have the antithesis to the living creatures,
‘““who rested not day and night,” saying, Holy, Holy, Holy (iv. 8).

12. Here is the patience of the saints who keep the com-
mandments of God and the faith of Jesus.

13. And I heard a voice from heaven saying, Write, Blessed
are the dead who die in the Lord from henceforth. Yea. saith
the Spirit, that they may rest from their labours, for their
works follow them.

Nai is a strongly affirmative Greek adverb. At i. 7 it is
translated “ Even so,” at xvi. 7, as Yea, and at xxii. 20 as
“surely,” in D.R. Saying ‘“ Tome” (D.R.)is not in the Greek.
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14. And I saw and behold a white cloud, and upon the cloud
One sitting, like to the Son of Man, having on His head, a
golden crown, and in His right hand, a sharp sickle.

15. And another angel came out of the Tabernacle, crying
with a loud voice to Him that sat upon the cloud. Put to Thy
sickle and reap, because the hour is come to reap, for the
harvest of the earth is ripe.

16. And He that sat on the cloud put His sickle to the earth,
and the earth was reaped.

17. And another angel came out of the Tabernacle which is in
heaven, he also having a sharp sickle.

This scene takes us back to ¢ the Tabernacle of God opened
in heaven” (xi. 19). - ‘

18. And another angel came out from the altar, who had’
power over fire, and he cried with a loud voice to him that had
the sharp sickle, saying, Put to thy sharp sickle and gather the
clusters of the vineyard of the earth, because the grapes thereof
are ripe.

He came out from the Holy Place, from the golden altar of
incense.

19. And the angel put his sharp sickle to the earth, and
gathered the vineyard of the earth, and cast it into the great
winepress of the wrath of God.

20. And the winepress was trodden without the city and
blood came out of the winepress up to the bridles of the horses
from a thousand six hundred stadia.

Dion Cassius says that Nero’s amphitheatre, which is in view
here, was sometimes filled with water for naval shows. In later
times naval battles were common in the Colosseum at Rome.

Sixteen hundred stadia filled with Fagan blood up to the
level of horse’s bridles is a good example of the double retribu-
tion decreed against Rome, at xviii. 6. ’Awé means ‘from,”
‘““away from,” *‘ down from,” “by reason of.”

CHAPTER XV

1. And I saw another sign in heaven great and wonderful,
seven angels having the seven last plagues, for in them is filled
up the wrath of God.

That comprehensive symbol, “the great winepress of the
wrath of God " (xiv. 19) is here analysed into its component

arts.
P 2. And I saw as it were a sea of glass mingled with fire, and
them that had overcome the beast and his image and the
number of his name, standing upon the sea of glass, having
the harps of God.
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3. And singing the canticle of Moses, the servant of God,
and the canticle of the Lamb, saying, Great and wonderful
are Thy works, O Lord God Almighty, just and true are Thy
- ways, O King of Ages.

4. Who shall not fear Thee, Lord, and glorify Thy name?
For Thou only art holy : for all nations shall come and worship
before Thee, because Thy judgments have been made manifest.

Again fear is placed before glory,  The fear of the Lord is
the beginning of wisdom ” (Ps. cx. 10).

5. And after these things I saw, and the Tabernacle of the
tent of the covenant was opened in heaven.

There is no behold in the Greek, as in D.R.

The Greek words o vads Tijs axqrijs show that the seer has
in view the Tent Tabernacle of the desert, which served as the
House of God, until Solomon built the Temple of Jerusalem.

Plate XII. gives an idea of the Desert Tabernacle and
Priests’ Court, but the seven-branched candlestick and the
golden altar of incense (under Fig. 1) were kept in * the Holy
Place,” Fig. 2. The Seer introduces the Tabernacle of the
desert to get the dramatic staging for the Roman theme.

6. And the seven angels having the seven plagues, came out
of the Tabernacle clothed in pure and bright linen, and girt
about the breasts with golden girdles.

They came out of the Holy Place in the costume of priests.
Kafapos is translated ‘;jun ” and Aaprpos bright, throughout.

7. And one of the four living creatures gave to the seven
angels seven golden vials, full of the wrath of God, Who liveth
for ever and ever.

8. And the Tabernacle was filled with smoke from the glory
of God, and from His power, and mo one could enter the
Tabernacle till the seven plagues of the seven angels were
fulfilled.

Oddeis means “no one,” “no angel,” understood. Of course,
no man could enter the Tabernacle of heaven.

CHAPTER XVI

I. And I heard a great voice from the Tabernacle saying to
the seven angels, Go and pour the seven vials of the wrath of
God upon the earth.

God told Moses that He would give orders and speak from
the midst of the cherubims which were in the Tabernacle of
the desert (Exod. xxv. 22).

2. And the first went out and poured out his vial on the
earth and there fell a bad and malignant sore upon the men
who had the mark of the beast and who worshipped his image.
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The bubonic plague (Bacillus pestis) is indicated here as
&\xos means ‘‘ a sore ”’ or “abscess,” xdxés “ bad,” and movnpés
‘(‘ Pafi;)lfm." The plague is represented by ‘the pale horse”

vi. 8).

And upon them (D.R.) is not in the Greek.

3. And the second angel poured out his vial on the sea, and
it became blood, as it were of a dead man, and every living
soul died in the sea.

The blood of plague-stricken persons becomes thick and
black, like that of the dead. The second angel’s task was to
strike with pestilence the sea-borne population of the Empire ;
very great in those days.

4. And the third poured out his vial upon the rivers and the
fountains of the waters, and there was made blood.

The fountains of the waters indicate the infant population
springing up. We have the * waters >’ symbolising humanity
at i. I5, xil. 15, 16, xiv. 2, xvii. 1, ‘“ The waters which thou
sawest where the harlot sitteth are people and multitudes and
nations and tongues” (xvii. 15).

5. And I heard the angel of the waters saying, Thou art just,
Who art and Who wast, the Holy One, because Thou hast
judged these things.

“0 Lord” (D.R.) is not in the Greek.

The Church of Pergamos was accused of the sins of Balaam
and the Nicolaites and threatened with the sword (ii. 14, 16).

6. For they have shed the blood of saints and prophets, and
thou hast given them blood to drink, for they deserve it.

See “ Render to her as she also hath rendered to you . . .
in the cup wherein she hath mingled, mingle unto her double ”
(xviiii. 6).

7. And I heard of the altar saying, Yea, O Lord God,
Almighty, true and just are Thy judgments.

In this Roman theme there are many references to God's
judgments, because it is the answer to the martyrs’ prayer at
vi. 10, “ Judge and revenge our blood upon them that dwell on
the earth.”

““ Another” (D.R.) is not in the Greek.

8. And the fourth poured out his vial upon the sun, and it
was given to him to scorch men with fire.

Kavpariiw, ““to scorch,” is translated “afflict ”” in this verse
(D.R.); but, correctly, *scorch,” in the next.

Neither “angel,” nor * heat” (D.R.) are found in the Greek.

9- And men were scorched with great heat, and they blas.
phemed the name of God, Who hath power over these plagues ;
and they did not repent, to give Him glory.

The explanatory word xaidua, here, indicateg solar heat. At
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vii. 16, we have “the sun” and “heat” similarly connected.
The martyrs ‘shall not suffer from the sun, nor any heat.”
Note the contrast between this verse and vii. 16.

10. And the fifth poured out his vial upon the throne of the
beast, and his kingdom became dark, and they gnawed their
tongues because of the pain.

Here we have other hints as to the nature of the beast. He
possessed a throne and a kingdom.

‘“ Because of the pain.” See éx Tdv movwy alTdv next verse.
In D.R. we have For pain.

There is no “angel” in the Greek, as in D.R.

11. And they blasphemed the God of heaven because of their
pains and because of their sores, and they repemted not of their
works.

E\xos means a sore, or abscess, the result of the first vial—
‘“there fell a bad and malignant sore " (xvi. 2).

12. And the sixth poured out his vial upon the great river,
Euphrates, and dried up the water thereof that a way might be
prepared for the Kings of the rising sun.

-Angel (D.R.) is not in the Greek. :

13. And I saw from the mouth of the dragon and from the
mouth of the beast and from the mouth of the false prophet,
_ three unclean spirits, like frogs.

14. For they are spirits of demons working signs, which go
forth unto the Kings of the whole earth to gather them to the
battle of the great day of God, the Almighty.

Demons worked the favourable war signs given out by the
augurs, the omens, and the oracles.

The definite article in the Greek throws light on the exegesis.
The battle of the great day, looks forward to the tableau of
xix. 19, where we have the Kings of the earth and their armies,
gathered together to fight the battle (tov mwohewov) with Him
who sat upon the horse and with his army.

_Even tgz expression ‘‘God, the Almighty,” reappears at
Xix. 15.

15. Behold I come as a thief. Blessed is he that watcheth
and keepeth his garments, lest he walk naked and they see his
shame.

This verse is an echo of iii. 3 and 4, addressed to the Angel
of the fifth age, Sardis. In this Pergamos age, Christians
were slain in great numbers by the invaders of the Empire.
They are forewarned. Later, when the Imperial City, Rome, is
in question, Christians are warned to flee the doomed city. In
war, the innocent suffer with the guilty.

16. And they gathered them together into a place which is
called in Hebrew, Armagedon.
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Svvifyaryev corresponds with éemropierar, and both agree with
the neuter plural wveduara (verse 14). Hence they, “ the spirits
of demons working signs,” gathered them, ‘ the Kings of the
whole earth,” to Armagedon.

“ The whole earth ” was an expression used for the Roman
Empire. The approximate position of ‘ Magedon,” or * Ar-
Magedon,” is known. It is marked on the map, Plate II. It
was an ancient fortified place. Thotmes III. besieged it
eighteen centuries before the Christian Era. Solomon made
‘‘ Bana the son of Ahilud, who governed Thanac and Mageddo,”
one of the twelve governors of Israel (III. Kings iv. 12).

The Israelites defeated Sisra, near Thanac, between Kishon
and the waters of Magedo (Judges v. 19). Har Magedon may
mean the town of Magedon, like “ Our Salem.”

17. And the seventh poured out his vial upon the air, and a
great voice came out of the Tabernacle, from the throne, saying,
It is done.

The throne of the Tabernacle, we have seen, was idealised as
on the Cherubim of the ark.

The expression * It is done ”” occurs again at R. xxi. 6, where
the promised rewards.of heaven are realised.

“Angel” is not in the Greek.

18. And there were lightnings and voices and thunders, and
there was a great earthquake, such as never hath been since
men were upon the earth, such an earthquake, so great.

19. And the great city was made into three parts; and the
cities of the Gentiles fell; and great Babylon came in remem-
brance before God, to give her the cup of the wine of the fury
of His wrath.

“The cities of the Gentiles fell” before the barbarian invaders.
“Troyes was saved by the merits of S. Lupus ; S. Servatius was
removed from the world that he might not behold the ruin of
Tongres; and the prayers of S. Genevieve diverted the march
of Attila from the neighbourhood of Paris. But the greatest
part of the Gallic cities were alike destitute of saints and
soldiers, they were besieged and stormed by the Huns; who
practised, in the example of Metz, their customary maxim of
war. They involved in a promiscuous massacre the priests
who served at the altar and the infants, who at the hour of
danger, had been providently baptised by the Bishop.” Gibbon
says, again, * The Huns at the siege of Aquileia mounted to
the assault with irresistible fury ; and the succeeding generation
could scarcely discover the ruins of Aquileia. After this
dreadful chastisement, Attila pursued his march, and as he
passed, the cities of Altinum, Concordia, and Padua, were
reduced to heaps of stones and ashes. The inland towns
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Vicenza, Verona, and Bergamo were exposed to the same
rapacious cruelty of the Huns” (D. and F., c. xxxv.). There
is much more of the same kind, in Gibbon, which throws light
on the xvi. 4, 5, 15, and 19.

For “fury of his wrath ” sée xix. 15.

‘ 20. And every island fled away and the mountains were not
ound.

21. And great hail like a talent came down from heaven upon
men ; and men blasphemed God because of the plague of the
hail, for the plague was exceeding great.

Plate VI. shows a photo-reproduction of an ancient Hebrew
talent, of white limestone. It resembled the ballista stones
used by the Roman siege trains in size, shape, weight, colour
and material. Ballista stones were not quite round. See
Plate IV. Showers of these projectiles could not be better
described than, ‘““great hail, like a talent.”

CHAPTER XVII

1. And there came one of the seven angels who had the
seven vials and spoke with me, saying, Come, I will show thee
the judgment of the great harlot who sitteth upon many waters.

At this point of the Roman theme, the seven vials having
been emptied on the Roman Empire, the Seer wishes to convey
secretly further information as to the Beast, and his crime.
These passages connect with xiii. 18—so that, putting two and
two together, Simeon might know that mighty Nero was the
Beast |

Kpipa connects with judgment at vi. 10.

The great Harlot is another name for great Babylon, xiv. 8
and xvi. 19.

2. With whom the Kings of the earth have committed fornica-
tion, and they who dwell on the earth have been made drunk
with the wine of her fornication.

The expression oi xatowxoivres émi Tyv «fiy, has been trans-
lated by “they who dwell on the earth” at vi. 10, xi. 10,
xiil. 8, 14. It refers to non-Christians.

3. And he took me away in spiritinto the desert. And I saw
a woman sitting on a scarlet beast, full of names of blasphemy,
having seven heads and ten horns.

The blasphemies of Rome were voiced by the inscriptions on
her temples, statues, and coins.

4. And the woman is clothed round in purple and scarlet and
adorned with gold and precious stones and pearls, having a
golden cup in her hand full of the abominations and filthiness
of her fornication.
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Kexpvowuévy, here, means “ adorned,” not guilt. Rome is
symbolised by a woman.

5. And on her forehead a name written mysteriously Babylon
the Great; the mother of harlots, and of the abominations of
the earth.

The phrase vyeypauuévov pvaripeiov, indicates ‘‘ written mys-
teriously.” For uvarnpuv, see i. 20, x. 7, and xvii. 7. The
mother of harlots connects with xvii. 1.

6. And I saw the woman drunk with the blood of the saints
and with the blood of the martyrs of Jesus; and seeing her I
wondered with great wonder.

Thousands of “saints,” i.e. Christians, were slain in the
Roman wars, who were not actually martyrs.

“ When I had seen” (D.R.) is not in the Greek.

7. And the angel said to me, Why dost thou wonder? I
will tell thee the mystery of the woman and of the beast which
carrieth her, which hath the seven heads and the ten horns.

Compare this with “the mystery of the seven stars and the
seven golden lamps " at i. 20.

8. The beast which thou sawest was and is not, and shall
come up out of the abyss and go into destruction and they that
dwell on the earth whose names are not written in the book of
life from the beginning of the world, shall wonder, seeing the
beast that was and is not, and shall reappear.

For the King, the angel of the abyss, see ix. 11, xi. 7. It
Ls generally allowed that the Neronian superstition is in view

ere.

“And shall reappear” is not in D.R. It completes the
Neronian fable, and has the support of 8. A. P. Q. and many
early MSS.

9. Here is the understanding that hath wisdom. The seven
heads are seven mountains, upon which the woman sitteth, and
they are seven Kings.

Compare this verse with xiii. 18, which it supplements.
Wisdom and understanding are transposed; but the reference
to xiii. 18 is obvious. *Qde 7 copia agrees with *Qde o vods,
and ¢ éywv voiv agrees with ¢ éywv gopiav ; and both combined
shed sufficient light on the mystery of the Beast to make it
intelligible to a servant of God in the year 67.

10. Five are fallen; one is, and the other is not yet come,
and when he shall come he must remain a short time.

Advocates of the Domitian date of Revelation say that
Julius Casar should not be counted amongst the five fallen, as
he was not a King, the Seer took the precaution of introducing
the Beast as with seven heads, not crowned heads (xiii. 1). He
had in his mind Casar worship. Julius Czesar was head of the
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line of Casars, and for many years Dictator and head of the
Roman Empire. He was raised to her altars as a God
(see p. 48). He was the first of the Casar gods, and Caesar
worship is called after his name. But the Seer, intent on
showing that the existing head, when he wrote, was Nero;
explains that “ the seven heads are seven mountains” to connect
them with Rome, ‘‘and they are seven Kings"' to connect them
with the reigning Caesar Nero.

Plate VIII. shows us a coin of Julius Casar, Divus; and
Plate VII. Divus Caesar Augustus, with the radiate crown of
divinity, and Nero Claudius Cesar Augustus, with the same
crown.

11. And the beast which was, and is not, the same is also
the eighth and is of the seven, and goeth into destruction.

Els amdretav connects with the destroyer of Daniel, the
Apollyon of the Seer (see ix. 11, Apx. note). Verses 10 and 11
should be read in connection with verse 8, which they amplify.

The three indications of Nero are at xiii. 9, 18, and xvii. g,
10, If.

12. And the ten horns which thou sawest are ten Kings,
who have not yet received a Kingdom, but shall receive power
as Kings, one hour, by leave of the beast.

Mera with the genitive means “ with the leave,” or “help
of.” Machiavelli, in his history (1531), gives his list of these
Kingdoms, which is interesting. They are the Heruli, the
Thuringi, the Ostrogoths, the Lombards, the Franks, the
Burgundians, the Visigoths, the Sueves and Alans, the Vandals,
the Huns, and the Saxons (11). Most of these Kingdoms were
established in Roman territory by permission of the Empire,
which needed allies.

Gibbon says that Rome had to purchase with oppressive
tributes the neutrality or services of the barbarians, and to
introduce hostile and independent nations into the heart of the
Roman monarchy (D. and F., c. x.).

13. These have one design; and their strength and power
they shall give to the beast.

I'véun means a purpose, in this case a political purpose.

14. These shall fight with the Lamb and the Lamb shall
conquer them, because He is Lord of Lords and King of Kings;
and they that are with Him are called and elect and faithful.

Niknoe is translated here ¢ shall conquer,” to correspond
with vi. 2; which looks forward to this event. We learn at
Xix. 14 that “ the armies that followed Him " are clothed in fine
linen white and pure, which is the uniform of the Church
(xix. 8). See also vii. g.

15. And he said to me, The waters which thou sawest, where
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COINS. OBVERSE. (British Museum)
Constantine (brass) 2. Nero, silver denarius
Nero, Claudius Czesar (brass) 4. Gondophares, on horseback (brass)
Julius Czesar. Divus (brass) 6. Domitian (brass)
Divus Augustus with radiate crown (brass) 8. Volagases (silver)

See “Coins' Appendix. Index.
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the harlot sitteth, are peoples and multitudes, and nations and
tongues.

The connection with vii. g is further shown by the expression
“ multitudes,” omitted in D.R.

16. And the ten horns which thou sawest on the beast ; these
shall hate the harlot and shall make her desolate and naked,
and shall eat her flesh, and shall burn her with fire.

*“On the beast” follows the Vulgate. Kal (76 Onpiov), is
apparently a slip of the Greek copyist. The Beast did not hate
the harlot, i.e. Rome, his own capital city |

17. For God hath given into their hearts to do His will, and
carry out one design, and give their Kingdom to the beast, until
the words of God be fulfilled.

The idea set forth is that these separate Kings were animated
by one design—i.e. to do God’s will, as mentioned in xvii. 16.
Their political design was to partition the Empire.

18. And the woman which thou sawest is the great city
which hath dominion over the Kings of the earth.

“A Kingdom” (D.R.) is not in the Greek nor in Vg. The
Seer is here calling attention to the City of Rome, as distinct
from the Empire.

CHAPTER XVIII

I. And after these things I saw another angel coming down
tl'lr.omlheaven, having great power, and the earth was /it up by

is glory.

z.g Al;l}:i he cried out with a mighty voice saying, She ts Fallen,
She is Fallen, Babylon the Great, and is become the habitation
of demons, and the hold of every unclean spirit and the hold of
every unclean and hateful bird.

“ She ts fallen,” to correspond with xiv. 8.

3. Because all nations have drunk of the wine of the wrath
of her fornication; and the Kings of the earth have committed
fornication with her, and the merchants of the earth have
been made rich by the abundance of her luxuries.

“ Luxuries” is a better rendering of orpivovs than ‘“delicacies ”
(D.R.) ; see xviii. 7, 9.

Rome is the “great harlot” (xvii. i), who had the mysterious
name of Babylon on her forehead (xvii. 5).

4. And I geard another voice, from heaven, saying, Go out
of her My people, that you be not partakers of her sins, and
that you receive not of her plagues.

Christians were measured off to a place of safety, at xi. 1, 2,
before the sack of Jerusalem. In like manner they are warned
to leave Rome, betore the barbarians attack it.
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5. For her sins have reached unto heaven and God hath
remembered her iniquities.

The Lord (D.R.) is not in the Greek.

6. Render to her as she also hath rendered to you, and
double unto her double, according to her works; in the cup
wherein she hath mingled, mingle unto her double.

And I will repay first their iniquities and their sins, double ;
because they have defiled my land with the carcases of their
idols (Jer. xvi. 18).

7. As much as she hath glorified herself and lived luxurfously,
so much torment and sorrow give unto her ; because she saith
in her heart, I sit as a Queen and am no widow, and sorrow I
shall not see.

8. Therefore her plagues shall come in one day, death and
mourning and famine, and she shall be burnt with fire : because
God is mighty, Who judgeth her.

'Iexvpos has been translated mighty, at v. 2, vi. 15, x. 1, and
elsewhere.

9. And the Kings of the earth, who have committed fornica-
tion and lived luxuriously with her, shall weep and bewail
themselves over her, when they shall see the smoke of her
burning.

. Kéyrovrau is from xomrropas, “to strike oneself,” as a sign of
grief. Beating the breast is a sign of grief in the East. Zrpmuide
means ‘‘to lead a dissolute life : .luxurious living.”

10. Standing afar off, for fear of her torments, saying, 4las!
Alas! that great city, Babylon, that mighty city, for in one
hour is thy judgment come!

Kpeas, “a judgment,” from xpwe, * to judge,” connects with
vi. 10, the martyrs’ cry.

The Greek oval, like the Latin interjection vae, may mean
ei{her alas! or woe, according to the context. Here it means
Alas.

11. And the merchants of the earth shall weep and mourn
over her, for no one shall buy their merchandise any more.

Merchants have pandered to the voluptuous life of the
city, and have enriched themselves by the sale of luxuries
(xviii. 3).

12. Merchandise of gold and silver and of precious stones
and pearls and of fine linen and purple and of silk and of
scarlet, and all thyine-wood, and all ivory vessels, and all
vessels of precious wood, and of brass, and of iron, and of
marble.

Precious wood : Eidov, * cut wood.”

13. And cinnamon and odours and ointment and frankin-
cense, and wine and oil and fine flour and wheat, and beasts
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and sheep and horses and chariots, and slaves and the souls of
men.

Where Hebrew sacred things are in view, oil takes pre-
cedence over wine (v. 6). It is not so here.

14. And the fruits of the desire of thy soul are departed from
thee, and all costly and bright things are perished from thee,
and thou shalt no more find them.

Ondpa means fruit or the autumn fruit season, but it is some-
times used metaphorically, in Greek, for ripe manhood. The
desirable fruits of ripe Rome were wealth and luxury.

15. The merchants of these things, who were made rich &y
her, shall stand afar off, for fear of her torment, weeping and
mourning.

16. Saying, Alas! Alas! that great city which was clothed
with fine linen and purple and scarlet and adorned with gold
and precious stones and pearls ; for in one hour are so great riches
come to naught !

The Seer has planned a triple lament, viz. of the Kings, the
merchants and tﬁe sailors, each ending with “for in one hour.”
The last phrase underlined is taken up from verse 17, which
now begins a new lament. The versification of the Greek is
modern and imperfect.

17. And every ship-master and those of coasting vessels, and
satlors, and they that work at sea, stood afar off.

There is gradation of rank here, ship-masters, coasting
captains, satlors, and workmen. All are mariners who live on
the sea.

18. And cried out seeing the smoke of her burning, saying,
What is like to this great city ?

The Kings shall see the smoke of her burning (xviii. g).

City is not repeated in the Greek, as in D.R.

19. And they cast dust upon their heads and cried out,
weeping and mourning. Alas! Alas! that great city wherein
all were made rich who had ships at sea, by reason of her
wealth ; for in one hour she is made desolate !

“ The Kings who shall burn her with fire shall receive power
as Kings one hour " (xvii. 12, 16). Verbal continuity is minutely
attended to. The “hour” is figurative.

TiuoTS, ~NToS, Means worth, value, preciousness, = wealth.”

20. Rejoice over her thou heaven, and ye saints and ye
apostles and ye prophets, for God hath judged your judgment
on her.

21. And a mighty angel took up a stone, as it were a great
millstone and cast it into the sea, saying, With this violence,
shall Babylon, that great city, be thrown down, and shall now
be found no more.
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In Plate XI. (photo taken in the year 1913), we have a view
of the present state of the Roman Forum. It shows that great
centre of Roman life, a scene of ruin. Of all its magnificent
marble temples and palaces a few pillars and broken arches
remain. Nor have we got to the bottom of it yet ; the Palace
of Domitian (see p. 62) was discovered as recently as the year
1913; the temple of Juno Sospita in 1914, and other depths
remain to be explored. In another direction the early Christian
Church of S. Clemente, with the adjoining temple of Mithra,
is more than thirty feet below the surface of the Strada S. Gio-
vanni. Ancient millstones have been found in the excavations
of Jerusalem weighing more than fifty pounds.

22. And the voice of harpers and of musicians and of pipers
and of trumpeters shall no more be heard in thee; and no
craftsman of any craft shall be found any more in thee; and
the sound of the millstone shall no more be heard in thee.

“ The sound of a mill” (D.R.) connotes machinery.

23. And the light of the lamp shall shine no more in thee ;
and the voice of the bridegroom and bride shall be heard
no more in thee; for thy merchants were the nobles of the
earth; for all nations have been seduced by thy sorceriés.

Again, we have the Persian word ‘‘ megistanes”’ for nobles.

"Emrhavifnoav from mAdvdw, means ‘‘led astray,” or into
error, (Vg. erraverunt). It is translated ‘‘seduce” at ii. 20,
xii. g, xiii. 14, and at xx. 3, 8, 10. ,

24. And in her was found the blood of prophets and of
saints, and of all those who were slain upon the earth.

This verse connects with xvii. 6, where uaprvpwy, also refers
to prophets.

CHAPTER XIX

1. After these things I heard, as it were, the voice of many
multitudes in heaven, saying, Alleluia. The Salvation and the
glory and the power of our God.

2. For true and just are His judgments; for he hath judged
the great harlot who corrupted the earth with her fornication,
and hath revenged the blood of his servants at her hands.

3. And again theysaid Alleluia. And her smoke goes up for
ever and ever. :

4. And the four and twenty Ancients and the four living
creatures, fell down and worshipped God, that sitteth upon the
throne, saying, Amen, Alleluia.

5. And a voice came out of the throne saying, Give praise to
our God, all ye His servants and you that fear Him, little and
great.
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6. And I heard as it were the voice of a great multitude and
as the voice of many waters and as the voice of great thunders,
saying, Alleluia because the Lord our God, the Almighty, hath
reigned.

At the end of the Jewish theme (xi. 16), when the seventh
angel sounded his trumpet, ¢ there were great voices in heaven,
saying, The Kingdom of this world is become our Lord’s and
His Christ’s, and He shall reign for ever and ever.” And the
four and twenty Ancients ‘“fell on their faces and worshipped
God . . . because Thou hast taken Thy great power, and Thou
hast reigned.” Now, at the end of the Roman theme, when
Judaism and paganism, the two great enemies of the early
Church are both disarmed, the immense concourse of the saints
in heaven rejoice with the voice of great thunders, *because
the Lord our God, the Almighty, hath reigned.” This marks
the advent of the millennium.

7. Let us be glad and rejoice and give glory to-Him; for the
{]narril?ge of the Lamb kas come, and His wife hath prepared

erself.

The Kingdom and the marriage are allied and complementary
metaphors.

8. And ¢ was given to her that she should clothe herself with
fine linen bright and pure; for the fine linen is the justification
of the saints. :

Aapmpds is translated “bright,” and «xafapés * pure,”
throughout the Book.

9. And he saith to me, Write, Blessed are they who are
called to the marriage supper of the Lamb. And he saith to
me, These true words are of God.

The parable of the Kingdom in Matt. xxii. 1, 2, and the
wedding garment (xxii. 11, I12) is in view here.

There 1s no need to affirm that “these words of God are
true ” (D.R.).

10. And I fell before his feet to worship him. And he saith
to me, See thou do it not; I am thy fellow-servant, and of thy
brethren who have the testimony o %esus. Worship God. For
the testimony of Jesus is the spirit of prophecy.

David “falling on his face to the ground worshipped thrice
before Jonathan™ (1 Kings xx. 41). Jacob bowed down with
his face to the ground seven times on meeting his brother Esau
(Gen. xxxii. 3). Other examples are given in xxii. 8, notes.

The next verse should begin a new chapter. It begins the
final tableau.

11. And I saw heaven opened and behold a white horse and
He that sat upon him was called Faithful and True: and with
justice He judgeth and fighteth.
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12. And His eyes were as a flame of fire, and on His head
many diadems; having a name written which no one knoweth
but Himself.

13. And he was clothed with a garment sprinkled with blood ;
and his name is called, The Word of God.

14. And the armies that are in heaven followed Him, on
white horses, clothed in fine linen, white and pure.

Fine linen is the justification of the saints (xix. 8). In the
advance description of the battle of Armagedon, at xvii. 14, we
are told, “ These shall fight with the Lamb, and the Lamb
shall conquer them,” and ‘‘ They that are with Him are called
and elect and faithful.”

15. And out of his mouth proceedeth a sharp sword, that
with it He may strike the Gentiles. And He shall rule them
with a rod of iron. And He treadeth the winepress of the fury
of the wrath of God, the Almighty.

Treading the winepress connects with the previous tableau
of vengeance upon Rome, at xiv. 20.

Two edged (D.R.) is not in the Greek.

16. And He had on His garment and on His thigh a name
written, King of Kings and Lord of Lords.

17. And I saw an angel standing in the sun, and he cried
out with a loud voice, saying to all the birds flying in the midst
otf‘ hea(;/en, Come, gather yourselves together to the great supper
of God.

We have had “the great day” of God, the Almighty, at
xvi. 14, where the Kings of the earth are gathered to this battle
of Armagedon.

18. That you may eat the flesh of Kings and the flesh of
tribunes and the flesh of mighty men, and the flesh of horses
and of them that sit on them, and the flesh of all freemen and
bondmen, and little and great.

19. And I saw the beast and the Kings of the earth and
their armies gathered together to wage the battle with Him that
sat upon the horse and with His army.

We have mouficar moleuwov, at xii. 7, where the dragon
‘“went to make war with the rest of her seed,” and at xiii. 7,
where it is said of the Beast, ‘it was given to him to make
war with the saints.” But here 7Tov molepor with the definite
article agrees with xvi. 14. It indicates the final battle. In
D.R. we have ‘make war.” The Vulgate has ad factendum
pralium, where prelium means ‘ battle.”

20. And the beast was taken and with him the false prophet
who wrought signs before him, wherewith he seduced them,
who received the mark of the beast and worshipped his image.

-
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These two were cast alive into the pool of fire burning with
sulphur.

21. And the rest were slain by the sword of Him that sa¢
upon the horse, which proceedeth out of His mouth; and all
the birds were gorged with their flesh.

This pageant marks the close of the Pergamon age as well
as the end of the Roman Empire. It indicates a definite date
in the world’s history, which we require to know. The Book
of Revelation makes the burning of Rome the end of the
Empire. Gibbon says, “ And Justinian once more received
the Keys of Rome, which under his reign had been five times
taken and recovered (2). But the deliverance of Rome was the
last calamity of the Roman people ” (D. and F. xliii.).

(2) A note to the above.

“In the year 526 by ‘Belisarius, in 546, by Totila, in 547,
by Belisarius, in 549, by Totila, and in 552 by Narses.”

. (’ll‘he 1§iddle of the sixth century is apparently the date
indicated.

CHAPTER XX

I. And I saw an angel coming down from heaven, having
the Key of the abyss, and a great chain on his hand.

2. And he laid hold on the dragon, the old serpent, which is
the devil and Satan, and bound him for a thousand years.

3. And he cast him into the abyss and shut him up and set
a seal upon him that he should no more seduce the nations till
the thousand years be finished ; and after that he must be
loosed a little time.

4. And I saw thrones and they that sat upon them, and
judgment was given unto them, and the souls of them that
were beheaded for the testimony of Jesus and for the word of
God, and who had not worshipped the beast nor his image, nor
received his mark on their foreheads and on their hands, and
they lived and reigned with Christ a thousand years.

‘“ As the earliest acts of the martyrs and liturgies attest, the
martyrs were persuaded of the prompt reward of their devo-
tion ” (Cath. Encyc.  Judgment,” McHugh). See vii. g, 15.
But we are told “this is the first resurrection.” It is not
corporeal.

5. The rest of the dead lived not till the thousand years
were finished ; this is the first resurrection.

The Seer does not say that the rest of the dead lived when
the thousand years were finished. He says “ When the thou-
.sand years shall be finished, Satan shall be loosed out of his
prison,” xx. 7. He was not permitted to disclose more, for

32
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that was the period of the Seven thunders, and he was told,
“ Write them not” (x. 4). These passages give no support to
the idea of a Corporeal reign with Christ for a thousand years,
yet there is now an astonishing number of convinced mille-
narians amongst Low Church Anglicans and Dissenters.

6. Blessed and holy is he that hath part in the first resur-
rection ; in these the second death hath no power; but the
shall be priests of God and of Christ, and shall reign wit
Him a thousand years.

7. And when the thousand years shall be finished, Satan
shall be loosed out of his prison.

8. And shall go forth and seduce the nations which are in
the four cormers of the earth, Gog and Magog, fo gather them
to the battle; whose number is as the sand of the sea.

It is worthy of remark that whereas at Armagedon “ The
Kings of the whole earth ” fight against the Lamb (xvii. 14),
here “ the nations which are in the four corners of the earth ”
go up against the Church.

The folio entitled “ Tryals” p. 4, Bodleian, gives the names
of the priests executed. A reviewer of this book claims that
Mary Tudor led the way. Her executions were semi-political
under the law of her father Henry VIII., and lasted for less
than four years. Elizabeth’s penal law was against the
Church, and passed ad hoc, 27 Eliz. c. 2, and had the mark of
Satan on it (p. 369).

9. And they went up upon the breadth of the earth and
surrounded the camp of the saints and the beloved city. And
fire came down from God out of heaven and devoured them.

10. And the devil who seduced them was cast into the pool
of fire and sulphur, where are both the beast and the false
prophet, and they shall be tormented day and night for ever
and ever.

We, of the twentieth century, know that the Seer has com-
pressed centuries of history into this tableau of Satan’s final
attack upon “the camp of the saints and the beloved city.”

11. And I saw a great white throne and Him that sat upon
it, from Whose presence the earth and heaven fled away, and
there was no place found for them.

12. And I saw the dead, great and small, standing before the
throne, and the books were opened, and another book was
opened, which is the book of life; and the dead were judged by
thoss things which were written in the books, according to their
works. :

13. And the sea gave up the dead that were in it, and death
and hell gave up the dead that were in them, and they were
judged every one according to their works.
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14. And death and hell were cast into the pool of fire; this is
the second death, the {ool of fire.

The D.R. version places hell before death.

15. And whoever was not found written in the book of life
was cast into the pool of fire.

CHAPTER XXI

I. And I saw a new heaven and a new earth; for the first
heaven and the first earth have gone; and the sea is now no
more. _

‘“ Heaven and earth shall pass away " (Matt. xxiv. 35).

2. And I saw the holy city, the new Jerusalem, coming down
out of heaven, from God, prepared as a bride adorned for her
husband.

3. And I heard a great voice from the throne, saying, Behold
the tabernacle of God with men, and He will dwell with them,
and they shall be His people, and God Himself with them shall
be their God.

4. And God shall wipe away all tears from their eyes,
and death shall be no more, nor mourning, nor crying, nor
pain shall be any more, for the former things are passed
away.

5.yAnd He, Who sat on the throne, said, Behold, I make all
things new. And He said to me, Write, for these words are
faithful and true.

See also xix. g, 11, and xxii. 6.

“Most” (faithful) (D.R.) is not in the Greek.

6. And He said to me, It is done. I am alpha and omega,
the beginning and the end. To him that thirsteth I will give
of the fountains of the water of life, freely.

7. He that shall overcome shall possess these things, and
I will be his God, and he shall be My son.

8. But to the fearful and unbelieving, and the abominable
and murderers and fornicators and sorcerers and idolaters, and
all liars, their portion shall be in the pool burning with fire and
sulphur, which is the second death.

9. And there came one of the seven angels who had the seven
vials full of the seven last plagues, and spoke with me saying,
Come, I will show thee the bride, the wife of the Lamb.

10. And he took me up in spirit to a great and high mountain,
and he showed me the holy city, Jerusalem, coming down out
of heaven from God.

S. John saw the Holy City, at xxi. 2. He is taken up to
make a closer inspection.
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11. Having the glory of God ; and the light thereof was like
to a precious stone, as to the jasper stone, crystalline.

12. Having a wall, great and high, having twelve gates and
at the gates twelve angels, and names inscribed, which are the
names of the twelve tribes of the children of Israel.

13. On the east three gates, and on the north three gates,
and on the south three gates, and on the west three gates.

14. And the wall of the city had twelve foundations, and
on them the twelve names of the twelve apostles of the
Lamb.

15. And he that spoke with me had a measure, a golden
reed, that he might measure the city and the gates thereof and
the wall thereof.

The golden reed of heaven contrasts with the ‘“reed like
unto a rod” at xi. 1.

16. And the city lieth foursquare, and the length thereof is
as great as the breadth; and he measured the city with the
reed for twelve thousand furlongs, and the length and the
breadth and the height thereof are equal.

“Golden” (D.R.) is not in the Greek. The D.R. runs, ¢ the
height and the breadth.” In a foursquare (D.R.), is not in
the Greek.

17. And he measured the wall thereof a hundred and forty-
four cubits, the measure of 2 man, which is of an angel.

18. And the structure of the wall thereof was of jasper, and
the city pure gold, like pure glass. :

¢ Stone” and ““stself” (D.R.) are not in the Greek.

19. And the foundations of the wall of the city were adorned
with all kinds of precious stones; the first foundation jasper,
the second sapphire, the third chalcedony, the fourth emerald.

20. The fifth sardonyx, the sixth sardius, the seventh
chrysolite, the eighth beryl, the ninth topaz, the tenth
chrysoprasus, the eleventh jacinth, the twelfth amethyst.

The stomacher of the high priest, seen in Plate X. had the
names of the twelve tribes engraved upon its stones, which
stones were not set in the order they are given in the text.
The names were engraved as follows, on the jasper Benjamin,
the sapphire Dan, the chalcedony Jude, the emerald Levi, the
sardonyx Joseph, the sardius Reuben, the chrysolite Zabulon,
the beryl Nephthali, the topaz Simeon, the chrysoprasus Aser,
the jacinth Gad, the amethyst Issachar (see iv. 3).

21. And the twelve gates, twelve pearls ; each one of the gates,
of one pearl; and the street of the city, pure gold, as it were
transparent glass. :

It may interest the reader to know that the largest pearl at
present known to the world is the “ Hope pearl,” measuring
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two inches in length, and four and a half inches at its greatest
circumference.

The phrase underlined is in substance the same as that in D.R.

22. And I saw no tabernacle in it, for the Lord God Almighty
is the fabernacle thereof and the Lamb.

We have had a glimpse of heaven already at vii. 15, where
the mart{rs are seen adoring God day and night in His
Tabernacle.

- 23. And the city hath no need of the sun or of the moon to
shine in it, for the glory of God #lluminates it, and the Lamb is
the lamp thereof.

24. And the nations shall walk in the light of it, and the
‘Kings of the earth shall bring their glory and honour into it.

25. And the gates thereof shall not be shut by day, for there
shall be no night there. -

26. And they shall bring the glory and the honour of the
nations into it.

27. And there shall not enter into it anything defiled or anyone
that worketh abomination or a lie, but they who are written in
the book of life of the Lamb.

CHAPTER XXII

1. And he showed me a river of water of life, bright as crystal,
proceeding from the throne of God and of the Lamb.

2. In the midst of the streets thereof and on both sides of
the river, the tree of life, bearing twelve fruit crops, yielding its
fruit every month ; and the leaves of the tree for the healing of
the nations.

3. And no curse shall be any more ; and the throne of God
and of the Lamb shall bein it; and his servants shall adore Him,

4. And they shall see His face and His name shall be on
their foreheads.

5. And night shall be no more ; and they shall not need the
light of a lamp nor the light of the sun, for the Lord God
shall shine upon them ; and they shall reign for ever and ever.

6. And He said to me: These words are most faithful and
true. And the Lord God of the spirits of the prophets sent
His angel to show His servants the things which must shortly
come to pass.

““ Come to pass” to airee with i. 1.

hThe epilogue, which begins here, naturally forms a new
chapter.

7.p And behold I come quickly. Blessed is he that keepeth
the words of the prophecy of this book.

See i. 3.
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8. And I John who heard and saw these things. And after
I had heard and seen I fell down to worship before the feet of
the angel who showed me these things. V

This takes us back to the beginning ‘ Sending by His angel
to His servant John.” The Seer having received the revela-
tion from the angel prostrated himself before him, as is usual
in leave-taking in the East.

9. And he said to me, See thou do it not. I am thy fellow-
servant and of thy brethren the prophets, and of them who
keep the words of the prophecy of this book. Worshsp God.

This sentence cuts two ways. It reveals not only the
identity of the angel, but also that of John the writer of the
Book, who is exalted to the level of the angel. We know from
the Gospel of S. John that S. John the Baptist had a leading
part in the revelation of the Divinity of Jesus Christ. ‘ There
was a man sent from God whose name was John.” ¢ Behold
the Lamb of God.” *‘And I saw and I gave testimony, that
this is the Son of God (Jhn. i. 6, 29, 34). * But what went
you to see, a prophet? Yea I say to you and more than a
prophet. . . . Amongst those that are born of women there is
not a greater prophet than John the Baptist " (Luke vii. 28).
No wonder the Seer fell at his feet, at parting.

We come back now to the voice of God.

10. And he said to me, Seal not the words of the prophecy
of this book, for the time is at hand.

This command contrasts with that at x. 4. ‘“Seal up the
things which the seven thunders have spoken and write
them not.” )

11. He that s unjust, let him be unjust still, and he that is
filthy let him be filthy still ; and he that is just let him do justly
still, and he that is holy let him be holy still.

The contrast between justice and injustice is lost in D.R.,
where a8icdv is translated ‘¢ hurteth.”

12. Behold I come quickly and My reward is with me to
render to everyone according to his works.

13. I am alpha and omega, the first and the last, the be-
ginning and the end.

14. Blessed are they that wash their robes that they may
have a right to the tree of life, and may enter in by the gates
into the city.

Here and at vii. 14, where the martyrs’ robes are in question
the verb 7wAdve is used, which refers to ordinary washing, hence
mAves, ‘‘a wash tub.’ But at i. 5 where we are told of Jesus
Christ that “he washed us from our sins in His Own Blood,”
the verb Aovw is used, which refers to the washing of the body,

as in bathing. Also at vii. 14, the martyrs’ robes are *“ made
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white (é\evravay) in the blood of the Lamb.” There are fine
distinctions in the Greek text.

15. Without are dogs and sorcerers and fornicators and
m;!rderers and tdolaters ; and every one that loveth and maketh
a lie.

16. I, Jesus, have sent my angel to testify to you these things
in the Churches. I am the root and stock of David, the bright
and morning star.

These references back to the beginning of the Book, show
how carefully its continuity is kept in view.

17. And tﬁe Spirit and the Bride say, Come. And he that
heareth let him say, Come. And he that thirsteth, let him
come; and he that will, let him take the water of life freely.

18. I testify to every one that heareth the words of the
prophecy of this book, If any man shall add to these things,
God shall add unto him the plagues written in this book.

“For” (D.R.) is not in the Greek.

19. And if any man shall take away from the words of the
book of this prophecy, God shall take away his part out of the
::eekof life and from the holy city, which are written in this

ook.

“The words of the rophecy of this book” (xxii. 18), and
the words of the book o? this prophecy, lays great stress on the
prophetic character of the book. ““And from these things” (D.R.)
is not in the Greek.

20. He that giveth testimony of these things, saith, Yea, I
come quickly.

These are apparently the words of Jesus Christ; “I testif;
to every one,” xxii. 18. ‘ The Revelation of Jesus Christ, whic
God gave to Him to make known to His servants,” i. 1.
‘ Behold I come quickly,” iii. 2.

21. Amen, Come Lord Jesus. The grace of our Lord Jesus
Christ be with all the saints. Amen.

These are the words of S. John. They should be altogether,
in one verse. But as before noticed, the modern versifier has
made mistakes.
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