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463 " The Apostolic Age.

Later on the name employed, as we saw in the
Didaché, was the threefold name of the Divine Per-
sons active in man’s salvation (cf. 2 Cor. xiii. 13;
Matt. xxviii. 19). In all this, the end in view is the
thing emphasized, the verb daptizein having in its sa-
cred use lost much of its original sense of * to wash
thoroughly,” and taken on rather the special sense of
“ consecrate by washing.”! An excellent illustration
of this, as connected with the high vocation of the
Christian, is furnished by the fact that Egyptian sov-
ereigns were before coronation baptized for the regal
status. An inscription addresses Hatshepsu thus:
“ Thou art purified, with thy ka (higher self), for thy
great dignity of King of Upper and Lower Egypt.”
So was the humble Christian purified for the dignity
of “king and priest unto God.”

It was a common, though not universal, experience
for the convert to receive in the act of solemn self-
dedication an enhanced sense of the realities of his
faith, leading to outward manifestations of spiritual
enthusiasm known as speaking with tongues and
prophesying. The Holy Spirit was said to *fall”
on a man, as on the assembled disciples at Pentecost.

*‘invoking His name,’’ a8 Ananias says to Saul. The words sug-
gested by Acts ii. 38 wounld be, ‘I believe in the forgiveness of
sins through Jesus Christ,’’ or the like., 8o in 1 Cor. xii. 13, *‘ we
were all baptized unto (with a view to become) one body.”

!No one has seen this more clearly than Mr. J. Tyeth Hart
(nathor of T he Maze and its Clue and other works on the subject),
whose exposures of the fallacy of arguing from non-religious uses
of baptizo, and from bapto at all, deserve recognition. *‘ According
to Jewish usage,’” he says, “and Scripture statement, a Baptism
is a ceremonial washing,proximately of purification, but ultimately
and dominantly of separation and designation for some special end.’’



s
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This phenomenon was not indeed bound up with
baptism at all. In the case of Cornelius and his
friends it accompanied the first quickening of their
faith, and emboldened Peter to order their baptism,
since they had already received—contrary to expec-
tation, they being mere Gentiles—the unction of the
Holy One, the specific Messianic gift (Acts. ii. 16
ff., 88, after Joel ii. 28 ff.). The people of the
Lord’s Anointed were themselves anointed ones,
according to Old Testament language. But such
“gealing ” of His people by the Spirit * poured
forth” from the Father through Messiah’s agency
(Eph. i. 18 f.; Acts ii. 83), was commonly ! manifested
at baptism in the earlier Apostolic days. In Paul’s
epistles we get less trace of it in this form. He
directs attention rather to the Spirit of adoption sent
forth in the heart, crying “ Abba, Father,” a matter -
of inward experience, the Divine side as it were of
faith.

Such divine ratification (Rom. viii. 15, 16) of the
believer's Sonship, whether at the moment of faith
or at its symbolic affirmation in baptism, has no
relation to the later rite of confirmation. Of this
there is no sign for a century after the Apostolic
Age, Justin Martyr giving no hint of it in his care-
ful account of baptism, about 160 A. D. In its
modern Western form it is a corollary of infant
baptism, of which there is not a trace in the Apostolic
Age or indeed till the end of the second century.
The view that it is in any way an integral part of

! There are no signs of it in the cases of the Eunuch and of
Saul,
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baptism rests on a misapprehension of the fact that
in a few special cases in Acts the “falling" of the
Spirit on the baptized is connected with the laying-on
of Apostolic hands. The cases are exceptional. In
that of the Samaritans it is clearly regarded as
abnormal that the Spirit had not shown His presence
in those who had believed and been baptized : and
the case is recorded to show how Apostles came
down to sanction the opening of the Kingdom to a
new class, as with Cornelius and his friends, where
the Spirit led the way to the wider opening of the
door, and that prior even to baptism. And the case
of the imperfectly evangelized disciples at Ephesus
is of a like nature. In normal evangelization, where
no new departure was in question, Apostolic laying-
on of hands—the outward symbol of spiritual identi-
fication with another in invoking blessing on him!®
—was not held needful.

Once baptized, our Christian finds himself a full
member of a brotherhood, the intimacy of whose
“fellowship " (xowwvia) far surpassed anything he
had ever dreamed. ]ts atmosphere was love: its
watchword community of interest. Hence a strange
exultation of spirit, the guerdon of love. All
human relations were transfigured, raised to a new
power of dignity and sweetness.

! For this conjunction see Acts viii. 15, 17, also ix. 17, where
Anauias takes part in Saul’s restoration to sight (cf. James v, 14),
and xiii. 3, the dimission of Barnabas and Saul. Heb, vi. 2 sug-
gests that the baptizer laid his hand on the baptized when iun-
voking God’s blessing in acceptance of the now consecrated life.
Had this been confined to Apostles, Paul would have written more
guardedly in 1 Cor, i. 14-17.
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Ties stronger than those of blood made him brother
to all the younger fellow-members, and son to all the
elder—in keeping with a natural distinction' upon
which Jewish society rested and which entered
deeply into the church life of the Apostolic Age.
He saw this deep fellowship taking effect in the way’
in which those who had means shared them with
those who lacked, as being already co-heirs in the
greater things of eternity (cf. Did. iv. 8). But it
was about the family board, where brethren in the
household of faith were welcomed with sacred joy,
that the fellowship to which baptism admitted
reached its crown. Here the housefather, reverently
taking the creatures of the heavenly Father’s bounty,
blessed with words of thanksgiving, and distributed
among the company in remembrance of Him whose
return was at first daily expected. Then did hearts
burn and eyes fill with tears of love and joy. For
was it not the Lord’s Supper that they kept? At
such Eucharists the convert would hear prayers of
the type preserved in our Didaché, which, read in the
light of Acts ii. 42, 46, points, back to the probable
origin and associations of the first Lord’s Supper.
And here a quotation may clear up several points.

“In its origin the Eucharist was not only lay, but domestic,
and in the evening. To this day every pious Jew gathers his
household at a table every Friday evening (Sabbath eve), and on
the eves of the great festivals: blesses, sips, and distributes a cup
of wine: after which he takes a piece of bread, blesses it, partakes
of it, and distributes it to all present. The service is called the

11 Tim. iv.1f.; cf. Acts ii. 17, v. 6;1 Pet. v. 1, 5; 1 John ii. 12
ff, ; 1 Clement, as above,p. 444 ; Polycarp, iv., v.
DD
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Sanctification, and is an act of thanksgiving (Eucharist) for cre-
ation and all the blessings of this life. The Chief Rabbi once
said in a letter to me, there can be no doubt that this custom was
in use in the time of Christ. It explains some expressions of St.
Paul and 8t. Luke,! especially the words, ‘As oft as ye drink it.’
Apart from this custom of weekly, and indeed more frequent
Eucharist, we might have thought that the Christian Eucharist
was meant to be annual like the Passover, But our Lord assamed
that His disciples would ‘drink of it’ ‘as often’ after His death
as they did before, And accordingly we find the Eucharist
passed into Christian use, not as a rare and unusunal interruption
or an addition to their ordinary worship, but as often as they came
together in the Church, Nay, the first converts at Jerusalem
seem to have retained the domestic character of the Eucharist;
for they are described as continuing steadfastly with one accord
in the Temple, and breaking bread at home, . . . The head
of every household continued to do for himself and his hounsehold
what he had been accustomed to do before, only with a new and
additional meaning which Christ had given to it—adding the
Eucharist of Redemption to that of Creation,’’ *

“ How this touching observance passed from the
Christian home to the Christian synagogue Scripture
does not tell us, though we may conjecture.” Per-
haps not till Christianity passed beyond Jerusalem ;
for it is doubtful whether Messiah’s disciples there
formed regular synagogues before 70 A. D.

In any case the larger Eucharistic gatherings,

1To the point adduced I would add two. (1) It explains the
order of the Eucharist in the Didaché, supported by Luke's
Gospel, namely first cup, then bread. (2) It may even help to
reconcile the Synoptic and Johannine account of the date and
nature of the Last Supper; that is, if we may suppose that this
Sanctification meal was reckoned part of the Feast which it pre-
ceded. For if 80, we can easily imagine this preliminary Paschal
meal becoming confused in tradition with the Paschal meal proper,
John, the eyewitness, alone avoids the confusion.

? Canon Foxley, Contemporary Review, Feb, 1899, p. 181,
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whenever and however they came about, were still
of the nature of family gatherings. We must needs
suspect that each house-church, such as that under
Aquila’s roof in Rome (where there were also other
similar groups connected with large households), had
its own sacred *“breaking of bread " or Eucharistic
meal, in addition to a common one whenever a meet-
ing of the whole local ecclesia was possible.' In the
same direction points the fact that Ignatius, writing
to certain churches of Asia early in the second cen-
tury, has to insist on the duty of having only one
Eucharist, that where the bishop is present (ad
Philad. iv.)—as if there was an older usage making
people insensible to the full importance of such out-
ward unity. This latter instinct no doubt made,
from the first, for one central or common Eucharist
so far as feasible: and at this the presidency was
more official than in the case of smaller units. But
more we cannot say, during St. Paul’s lifetime at
-any rate. ’
There is no solid ground for distinguishing, for the

! In Rom. xvi., after saluting Prisca and Aquila and the ecclesia
meeting at their house, Paul goes on to salute a number of
groups, such as the households of Aristobulus and Narcissus,
and all the saints associated with certain individuals. These
must have formed inner circles of church life, even supposing
they could at times all meet in a central gathering. Similarly in
1 Cor. xvi. 19 f., the church meeting at Aquila’s house does not
exhaust ‘' the brethren one and all.”” Such relatively self-con-
tained groups would not preclude a corporate feeling of unity; for
their separateness was much less than that of the several Jewish
synagogues which yet formed one community, But it would
mean that at first there was little distinction between leaders and
rank and file.
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same period and even long after, the Eucharist from
the sacred meal, called in 1 Cor. xi. the ¢ Lord’s
Supper,” save as the culminating stage of such fel-
lowship. For Paul implies of the same occasion to
which the Words of Institution were appropriate, that
it was possible to eat greedily or be drunken. Those
who had means brought their contributions in kind
to the feast (as in a Greek eranos or subscription-
supper). In these all expected to participate;
though at Corinth selfishness actually allowed some
to go away fasting from a meal which came in some
Greek Churches to be named after its animating
idea of Love (Agapt). Part too was reserved for
the relief of the poor, especially widows and or-
phans. Thus the whole of such *gifts” were con-
ceived as a sacrifice to God, because devoted to His
uses,! and solemnly offered to Him in prayers of
Thanksgiving (Eucharist) or Blessing (Eulogia) for
His bounty in Creation and in Redemption. It was
forgetfulness of the latter associations, bound up
with the Last Supper and the redemptive Death
then foreshadowed as the condition of future feasts
of glad thanksgiving, that probably underlay the
abuses at Corinth. But this very fact shows that

! The primitive idea of the Christian sacrifice, the Church’s
‘‘gifts,” is found in the Sibylline Oracles, viii. 399 ff.; ‘‘ To Him
set up a pure and bloodless table, fall of good things, and give to
the hungry bread and to the thirsty drink . . . supplying
them with holy hands from thine own toils.”” 8o Polycarp finely
calls widows ‘‘ God’s altar,”’ on which the sacrifice (fvsta) of His
people’s gratitude was to be offered pure, i, e.,.in love without
discord, as we see from Did, xv. In another sense Jesus Christ is
Himself the (one) altar, as in Ign. ad Magn. vii.
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the same feast was at once a social meal and the
Communion of the Body and Blood of the Christ, <. e.,
the feeding upon His Word and Spirit, ' symbolized
first by His Body and Blood and then by the ele-
ments of daily food.

There was, then, but one sacred Christian feast
having various aspects, the emphasis on which seems
to have varied in different circles; and it was held,
like the Last Supper, in the evening. Such was the
case at Troas about 56 A. D. So was it also half a
century later, when Ignatius uses * Eucharist” and
Agapé as synonymous?; while Pliny’s letter shows it
to have been held in the evening. This letter, the
official report of the governor of Bithynia to his
master Trajan c. 112 A. D, gives us a vivid glimpse
of Christian worship in that northwest quarter of
Asia Minor. It is based on confessions extortpd
from ex-Christians.

‘“They had been wont to assemble on a stated day (the Lord’s
day) before dawn, and recite responsively a hymn to Christ as to
agod? and bind themselves with a religious vow (sacramento)
not to the commission of any crime, but against theft, robbery,
adultery, breach of trust, denial of & deposit when claimed. This

! This is clearly how Paul views the matter, as well from his
comparison of the Christian food and drink to the manna and the
water from the rock, both types of Christ (1 Cor. x. 3 f.; so John
vi, 32 ff., vii, 37 ff.), as from the words ‘‘ we all were given to
drink of one Spirit "’ (xii. 13).

* To Philadelphians, iv., and To Smyrnsans, viii., in like contexts,

3 8o it must mean in the pagan Pliny’s mouth, Of such primi-
tive hymns we seem to have snatches in 1 Tim. iii. 16; Eph, v.

14; cf. 2 Tim, ii. 11 £, and perhaps some others of the *faithful
sayings,”’
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over, it was their custom to separate and again meet for a meal,
of an open and innocent nature; which very thing they had ceased
to do after my edict, in which by your orders I forhado club
meetings.”’

It is often, indeed, assumed that the Eucharist
cannot be included in the evening meal here in ques-
tion ; otherwise Christians would never have given
it up, even when it clashed with state regulations.
But the fact is that those who gave it up had ceased
to rank as Christians; the edict was just what had
severed them from their bolder brethren. Accord-
ingly we may repeat, that throughout the whole of
the Apostolic Age and even later the Eucharist, or
Lord’s Supper in our sense, was still part of the
Church’s sacred feast of fellowship. It was the
Godward side of the feast, and had itself two aspectas.
On the one hand Christians thanked God for the
gifts of Creation, and offered to Him therefrom for
sacred ends “gifts” or *first-fruits” of grateful
homage, the ‘“sacrifice” of praise. On the other,
they blessed Him for gifts of grace in the redemp-
tive life and death of Christ,! through whom they
were heirs of life and incorruption. The former of
these aspects has fallen sadly into the background,
the “sacramental offering” for the poor being the

! In this, the specific Christian reference, several ideas blended,
now one, now another, being uppermost, viz: those of (1) Pass- -

. over, (2) Covenant Blood (Ex. xxiv. 8), (3) Sanctifying or Aton-

ing Sacrifice (cf. Heb. x.), (4) Spiritual Food of the regenerate
(Jobn vi.), These shade off into each other the more easily
that, to Hebrew and ancient thought in general, *‘ the notions of
Communion and Atonement are bound up together,” through the
piacular use of life (blood).
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only clear survival of it in most communion services.

The early morning service was a simple devotional
service of praise and prayer,at which apparently the
Bithynian Christians were wont solemnly to renew
their pact with God, first made in baptism, to live a
consecrated, pure, and honest life. Its spirit is ad-
mirably brought out by Tertullian’s definition of the
Christian Society in his Apology at the end of the
second century (chapter xxxix.). *“We are a body
joined together by a sense of religious allegiance, the
divine nature of our rule of life (disciplina), and the
bond of hope.”

In considering the picture just given of primitive
Church fellowship, the mind inevitably turns to
comparisons with our own day. The contrasts are
striking, and it is vain to ignore them: but it is
equally vain to condemn the later usages simply be-
cause they are not altogether as the earlier. So to
judge, is to * turn the gospel into a second Levitical
code,” by * making the Apostolic history into a set
of authoritative precedents, to be rigorously copied
without regard to time and place.” But this is to
forget that the Apostolic Age itself gradually trans-
ferred its allegiance from the Sabbath to the Lord’s
day: that the gospel is the religion not of the letter
but of the Spirit: that the forms in which the evan-
gelic life found expression took shape spontane-
ously and not as the result of any legislative acts on
the part of the Ecclesia for its own generation, much
less for the many generations that it never dreamed
would follow at all.



nee The Apostolic Age.

For the first and most radical contrast is that of
general outlook. The Apostolic Age was instinct
with the belief that Christ would return before the
generation of His first witnesses had died away: and
much of its aloofness of attitude towards ordinary
human interests, all that may be called culture as
distinct from sanctity, was bound up with this hu-
man illusion. Widér experience of God’s ways has
brought another and larger conception of His coun-
sels for His Kingdom on earth. It is received not
only as sword and fire in the moral order of the
world, but also as leaven. In a legitimate sense the
Church is now acclimatized to its permanent place
and function in society at large.

That along with this change of perspective should
go minor changes, was but natural. And to such
modifications both the rites since called Sacraments
bear witness. Infant baptism is not an Apostolic
usage.! It is not only that there is no trace of it in
the first century: but the very idea of baptism then
universal, namely as a rite of faith’s self-consecration
(often outwardly ratified by manifestations of the
Spirit), is inconsistent therewith. But this does not -
settle -the matter. Infant baptism may be a legiti-
mate development in usage,to meet conditions not
contemplated in the Apostolic Age. From the na-

!In the matter of outward form, whether immersion or affusion
(copions sprinkling over the head), primitive Christians were in-
different. It was mere matter of convenience (Did. vii.). 8t
Paul’s comparison of haptism to burial, shows immersion to have
been the usual method ; but his deep mystic thought on the mat-
ter was probably all his own (Rom. vi. 2 ff, ; cf. 1 Pet, iii. 21, for
a kindred mystic idea).
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ture of the case, at a time when the Parousia filled
the Church’s horizon, the problem of the status and
training of the very young would be but little con-
sidered. Doubtless the child of Christian parents
was considered as in a sense sanctified by its very
Christian parentage (1 Cor. vii. 14), and was reared
“in the nurture and admonition of the Lord.” But
the status of such children even in infancy had not yet
received such attention as to be defined by the sym-
bolism of a religious rite. Yet once the problem comes
to be faced, it is clear that adult baptism is a different
thing for one reared a pagan and for a child of a
Christian home. In the latter case it has a belated
look that gives it an artificiality utterly alien to its
first reality. Accordingly it was natural to modify
the time of the rite in such cases, a modification which
should have been accompanied by a corresponding
change in the conception of its relation to salvation.
In the case of an adult believer it had sealed an al-
ready realized fact:! in the case of an infant it could
be but a symbol of its birthright, then and there of
value to the parents and to the Church, and of high
pedagogic value to the child’s opening consciousness.
It is only too probable that this sense of the changed
meaning did not always accompany the change in
the rite, when it began to creep in very slowly from
the end of the second century? But this simply

!This was the idea at the root of the practice at Corinth of
vicarious baptism for those known to have died as believers
(1 Cor. xv, 29). It also comes out clearly in 1 Pet, iii, 21; cf. Acts
xv’.'1")1'10 striking thing abont infant baptism is the slow and par-

tial nature of its advance, as if, in its unqualified sense, it violated
an older idea of salvation.
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means that the earlier idea of salvation was waning.
In the Reformed communions of the West at least
this has been variously recognized by the restoration
of a solemn act of personal confession—by confirma-
tion or otherwise—through which the status of full
church-membership is attained.

A similar development is seen in the Holy Com-
munion. This is seldom noticed, but is none the less
the fact. Not only has the offering of the people’s
gifts as sacrifice of praise practically disappeared,
but the form of administration no longer provides for
the social * fellowship ” of believers in the Agapé or
Love-feast aspect of the service. As Dr. Hort ob-
serves (Life and Letters, ii. 848):

‘‘The corporate communion was not merely a universal char-
acteristic of the Eucharist, but its very essence. Before all things
it is the feast of a brotherhood united in a Divine Head, setting
forth as the fandamental law of their existence the law of sacri-
fice, towards each other and towards Him, which had been made
8 reality by His supreme Sacrifice.’’

An attempt was made in some of the Reformed
Churches to remedy this defect, as later in the Meth-
odist * Love-feast.” But the effort after exact repro-
duction has not prospered, and that just because it
was artificial. It too much ignored the changed
conditions, whether as to the less domestic place of
church-meeting, the larger members of those partak-
ing, or the sheer change in the character of social
meals.! Accordingly even those who most scruple
about departure from Apostolic models are all uncon-

1The modern equivalent of Agapé fellowship is & Church * tea~
meeting ’’ conducted in a worthy spirit,
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sciously guilty of what they deplore. The fact is that
some changes, even material changes, in ecclesias-
tical usage are inevitable. The greatest violation of
Apostolic piety is blindly to fight against this. For
the thing most distinctive of the Apostolic Age is
the spontaneous simplicity of its usages. They were
simple only because they were in terms of current
habits and expressed the piety of a simple gospel.

In the wise words of Dr. Hort,! “ the Apostolic
Age is full of embodiments of purposes and princi-
ples of the most instructive kind : but the responsi-
bility of choosing the means was left forever to the
Eecclesia itself, and to each Fcclesia, guided by an-
cient precedent on the one hand and adaptation to
present and future needs on the other. The lesson-
book of the Hcclesia, and of every FEcclestia, is not a
law but a history.” Only let every Ecclesia be fully
persuaded in its own mind that it is rightly interpret-
ing the very genius of primitive piety.

1 The Christian Ecclesia (p. 232 f.), a book to which the reader is
referred for details as to much in this and the next chapter.
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CHAPTER II
Organization and Discipline.

T of the materials for this chapter have

ready been laid before the reader in

eir proper historical connections. And

essaying a connected summary of their

) bearing on the organization of the Kcclesia

in the Apostolic Age, it is essential to keep their

special contexts steadily in mind. Much of the con-

fusion marking theories of the ministry is due to

neglect of this rule: the result being the arbitrary

juxtaposition of facts which never really existed

together in one and the same type of ecclesia.

Further there are several general considerations

conducive to a genuinely historical reading of the
facts.

First, one must relate organization to the spirit of
the life that is organized. This was essentially
fraternal. Church life was above all things mutual
fellowship, a cooperation of all the members of each
ecclesia, conceived as members of an organism or
body, for the ends common to all. These may be
summed up as the realization of the Christ-life,
individually and collectively. To serve this end of
ends was the vocation of each and all. All min-
istered thereto according to ability or «gift,” with

goods material or spiritual. This general ministry
476
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was 80 realized that it is doubtful whether any
notion of a regular ministry as distinct from the
Saints existed at all to begin with. The distinction
was probably one which only grew up as the special-
ization of functions, resting on gifts, took actual
shape before their eyes.

This emphasis on the universality of the minis-
terial life sprang from a deep sense of the Holy
Spirit as animating the Saints, collectively and
individually, to a degree which we can now but
feebly realize. To fail to grasp this fact and per-
ceive its moulding influence on all aspects of organ-
ized Christian fellowship, is simply to think in
another world from theirs. The major premiss of
every true conclusion as to the ministry of the
Apostolic Age must be the outpouring of the Spirit,
hailed by Peter at Pentecost as the mark of the
Messianic times. In it Moses’ ideal that all the
Lord’s people should be prophets was in substance
fulfilled. Accordingly in their worship, as we see
from 1 Cor. xiv., any believer was free to edify his
fellows by ‘psalm, teaching, revelation, tongue,
interpretation,” as well as prayer or Eucharist.
Whatever limitations expediency came in time to
impose on this more diffused ministry, the idea
involved had, and has, abiding force: and it was not
the idea underlying the later distinction between
“clergy ” and “laity.” We see then, already, that
it is important to go behind the familiar terms,* the
ministry,” *deacons,” * elders,” *bishops,” and ask
what was their relation to the whole body of their
fellow-members in the common work of worship and
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mutual edification. We must discover the various
forms of ministry through which the Ecclesia “ built
itself up in love,” by the Divine energies at work in
it, and so find inductively the scope of the offices in
which such functions gradually took shape. For the
order, in idea and in fact too, was, first function,
then special functionary or office-bearer.

Having thus adjusted the idea of organization to
the genius of the new life, we can consider the actual
forms which it assumed as time went on. The va-
riety of these and their gradual emergence show that
such matters were not fixed from the first by an
« Apostolic constitution,” as the later Church soon
fell to imagining.

As Canon Robinson of Westminster recently putit:
“ Church order is from the beginning a sacred growth,
directed by the constant presence within of the Holy
Spirit, so as to meet the needs of a living and multi-
plying society: it is not a scheme delivered by the
Lord to the Apostles, and by the Apostles to the
Church ; the Body of the Christ is an organism rather
than an organization.” Indeed, he agrees with Dr.
Hort in declaring, that “there is no trace in Scrip-
ture of a formal commission of authority for govern-
ment from Christ Himself” to the Apostles at all.
Such moral authority as they came to exercise * was
the providential outcome of their commission to bear
witness of Christ,” not “the result of a special and
definite commission of authority for government.”
The justice of this view becomes the clearer when
we recall Christ’s own distinction between the na-
ture of authority in His society and that in other so-



Apostolic Authority. 479

cieties, both civil and religious (Mark x. 42 ff.; Matt.
xxiii. 8-10). ¢ One is your teacher, and all ye are
brethren,” is the maxim among disciples. The com-
mission of the Apostles was for witness to the facts
on which the society rests, not for its government.
The “power of the keys” was the power to define
the conditions of entrance to the society, as in the
cases of the Samaritans and of Cornelius. *Power
~ of the keys,” in the sense of discipline, was a matter
for the whole local brotherhood in the last resort
(Matt. xviii. 15 ff.). The authority of moral influ.
ence naturally attached to Apostles as primary wit-
nesses and Fathers of the churches in that sense : and
so “an ill-defined but lofty authority in matters of
government and administration” was conceded to
them “by the spontaneous homage of the Christians
of Judea.” But, though higher in degree, this was
the same in kind as the authority spontaneously con-
ceded—often beyond what is desired or accepted—
to pioneer missionaries to-day. They are to their
converts what the Apostles were to theirs; and there
is a8 little thought of constitutional relations in the
one case as there was in the other. Such ideas arise
only later: the moral authority of the man who be-
gets a community in the gospel is practically un-
limited. But in theory, as we look back to learn the
lessons of the first age, the difference is very great
between institutions as moulded by the moral au-
thority of the prime missionaries of Christendom,or
by the obligatory authority of those claiming to ful-
fil a commission for Church government. The for-
mer fits all the facts, the other does not.
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Particularly is this the case with the Apostolic
outlook as reflected in Acts i. 8. Men who were
asking whether their Lord was then and there *“re-
storing the Kingdom to Israel,” had obviously no
notion of the very need of special governmental com-
mission in their own hands. They went forward
« witnessing " until their Lord should Himself inter-
vene, as they expected He mightdoany day. Later
growing experience changed their perspective. And
thus all organization of the ZKeclesia took place un-
der the pressure of felt need and, as we shall now
see, along the lines of the religious habits native to
each circle of converts. The resulting arrangements
were as divine—under the conditions for which they
were developed—as was the Life whose impulses
they expressed and furthered, as the quality of the
human spirits in which the pressure of the Spirit
was interpreted and obeyed. Thus they are the
classic precedents of the Church: but like all pre-
cedents they need reinterpretation in order that
their spirit may be *fulfilled,” as Christ fulfilled the
Law.

It is noteworthy how little attention is given in
Acts to the origins of organization! The reason of
this is that such matters called for no explanation.
As long as its members were mainly Jews, the New
Israel would naturally organize, when need arose,

! The one seeming exception, that of the Seven, only proves the
rule. Their appointment is recorded not for its own sake, but in
order to introduce Btephen in his proper context, as a representa~
tive of the freer Hellenistic tendency in the Jerusalem Church,
and 80 lead up to his epoch-marking speech.
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on the lines of the Old.! The new spirit of their fel-
lowship of itself made new all that it touched. Thus
“elders ” appear as a matter of course, when first al-
luded to. It is only when mainly Gentile Churches
arose in South Galatia that the appointment of eld-
ers, at the initiative of Paul and Barnabas, is thought
worth mentioning. For there other arrangements
were possible. And no doubt the different habitudes
of the Gentile converts did elsewhere lead to types
of organization less and less on Jewish lines. The
typical case in the Apostolic Age is that of Corinth:
while a little later we get at Philippi mention of two
distinet types of ministry, that of ¢overseers and
deacons.” This does not mean that such ministries
themselves had no equivalents in more Jewish
churches: but it may be that terminology had not
there become so specialized, and that the time-hon-
ored title of “elders” still covered the official minis-
try without further differentiation. For there can
be no doubt that the tendency of Jewish organiza-
tion was towards the patriarchal type, the great dis-
tinction in the community being between seniors and
juniors,’ and administration and discipline falling by
general consent to certain leading heads of families,
the elders in an official sense. On Jewish soil, and
where Greek habits had not grafted the democratic

! For full proof of this the writer would refer to the first part of
his paper on ‘‘ The development of the historic Episcopate,’’ in the
Contemporary Review for June, 1894,

¢ Compare 1 Pet. v, 1-5, where general oversight of the commu-
nity by its seniors seems implied, as also Titus ii. 1 ff,, where
oversight of the younger womea by the elder is definitely enjoined.

EE
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element of formal election upon the simpler stock,
such representation of the community rested on tacit
or informal consent.

But among the Diaspora it is probable that more
Hellenic methods soon came into play. There we
must allow for various blends of the two types of
leadership, the patriarchal (elders) and that of offi-
cers elected for specific functions, as in the religious
guilds and associations. Hence in the second part
of the Didaché, representing circles of a mixed or
Hellenistic order, we have soon after 60 A. D.
“overseers and deacons,” as at Philippi; while yet it
is probable that both ! would be called also *elders,”
in the general sense of “ office-bearers” as distinct
from the community. This is so far confirmed by
the state of things at Ephesus about the same time,
where there were certainly among the “ presiding eld-
ers ”’ some exercising * oversight” (1 Tim. v. 17, iii.
11f). The case is more obscure as regards dea-
cons.” But the fact that we never in the Apostolic
Age get “elders and deacons” in one breath, like
“overseers and deacons,” may mean that it was
only after the emergence of the single overseer or
bishop that the term ¢“elder” lost its more general
sense, and became specialized to describe the senior
colleagues of the chief pastor who now monopolized
the term “overseer,” before applied to the senior
officers as a body.? That “overseer ” sometimes at

! We have already seen that they are described by the same
ad{ectlves indicative of their functions.

Thus Polycarp, the bishop of Smyrna early in the second cen-
tury, can, according to his own local usage, speak of ‘‘the presby-
ters and deacons’ at Philippi, whereas Paul had spoken of
‘‘overseers and deacons,’’
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least began by being used to describe the function of
certain elders rather than as a definite official title,
is probable from Acts xx. 28, where Paul says to
“the elders of the Church” of Ephesus that the
Holy Spirit had set them *as overseers, to shepherd
the Eeclesia of God.” Similarly we have the func-
tion of * ministering "’ ! spoken of before we hear of
“ministers ”’ in the narrower sense of * deacons ” (the
Greek is the same); and we hear of men entering on
the function of their own motion. Paul is found be-
speaking the Corinthian Church’s- recognition of
them in this capacity. Believers are bidden *sub-
mit themselves to such, and to every one that shares
their work and labor.” This looks like the com-
bination in the hands of a group of volunteer minis-
ters of functions later performed by two classes of
men to whom two terms, first descriptively and then
officially or technically, were appropriated. The
difference, when it arose, may have turned largely
on age, ability, and weight; so that the one class
supervised, while the other did more of the drudgery
of the actual work. To the same result points the
fact that the same qualifications are at first named
for the two classes, entirely so in the .Didaché, for
the most part so in 1 Timothy iii. And in this lat-
ter passage, it is remarkable that the capacity for
lead or rule (proved first at home) is demanded of

11 Cor. xvi. 15, 8o in Rom. xvi, 1f., Phoebe is described as
ministering to the Church of Cenchrem in a large and influential
sense, whereby she was ‘‘ patroness ” of many (as Christ is *‘ Pa-
tron of souls”’ in 1 Clem. Ixi. 3). She was what we should call a

‘‘ benefactress’’ of the Church. For the later and humbler sense
of ‘‘ deaconess,’’ see Pliny’s famous letter to Trajan.
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both (iv.12); whereas to the later idea of “dea-
cons " this quality would have little relevance. We
conclude, then, that the functions of *oversight”
and “diaconate” only gradually diverged; might
well have been shared among a body of Jewish or
semi-Jewish elders (by a sort of natural selection
based largely on age); and that even where dis-
charged by two groups of officers formally distin-
guished from each other, these men were for a time
viewed as colleagues differing only in dignity.

Of the basis of this difference there is perhaps a
hint in 1 Tim. v. 17, in the greater honor due to
such ¢ presiding elders” (s. e., official elders, includ-
ing ‘“overseers and deacons”) as “labor in word
and teaching ”; for it is “aptness for teaching” that
most distinguishes ¢ overseer " from “deacon ” in the
qualifications demanded (1 Tim. iii. 1 ff.). If so, we
are able to carry the distinction further back, and re-
late it to the fundamental list of ministerial fanctions
or gifts that are found in 1 Cor. xii. 28. For there
we have ‘“helps,” “guidances,” closing the series.
The former is the spirit qualifying for all ministries
of relief, the later for those of spiritual counsel, t. .,
“labor in the Word and teaching.” It is altogether
characteristic that in the early days of the gospel
the helping hand was more prominent—so named
first—in the later, the wise head ; just as we saw that
“deacons” tend to recede in importance as time
goes on. For this change of perspective there was
a twofold reason, connected with the specifically
Christian factor modifying the application of the
Jewish and Gentile precedents adopted, as we
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have seen, into the church organization. We refer
to the place of charismatic gifts in the Apostolic
Age.

If Judaism supplied the patriarchal element, in
the elder with his care for the morals of the flock ; if
Greco-Roman society contributed the benefactor
with aptitude for administration of relief and kindly
lead ;! the Gospel itself contributed spiritual gifts.
As the Spirit divided to each man severally as He
willed, He thereby placed the gifted man in the
Church in his given capacity (1 Cor. xii. 28),
‘whether as ¢ overseer ” (in Acts xx. 28) or otherwise.
Such men were the Risen Lord’s gifts to His Church
(Eph. iv. 8, 11). To enter fully into this conception
of the divine origin of ministry, is to be at home with
organization in the Apostolic Age; to fail here is to
lose the key. The prime gifts, then, to the Church
in general were *“apostles (in the wide sense of the
Didaché), prophets, teachers;” men whose spiritual
endowment of itself, and without any human inter- _
vention, made them founders and fosterers of the
spiritual life of local churches. Among such they
would continue to exercise an itinerant ministry of
spiritual stimulus and guidance. It was not their
function to become officers of any one church,
though as time went on prophets and teachers did in

11 Thess, v. 12; Rom, xii, 8, xvi. 2; 1 Tim. v, 17; Tit, iii, 14,
where the idea of guardianship (mporsrdafar) occurs in various
forms; cf. 1 Tim, iii, 5, where it is synonymous with *‘take care
of” (éntpedetafar). A beautiful instance of the spirit of personal
guardianship, is farnished by the story of John and the young
convert, who turned wild and was recovered from his brigand life
by the personal exertions of the aged Apostle,
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some cases settle down to a more or less stationary
ministry.

At first the local ministry was supplied through
other gifts of the Spirit. There were in each
church men who showed the gift of prophecy and
inspired teaching (particularly on the basis of the
Scriptures) in a measure that fell short of that
which called men to the more general ministry of
s« prophets” proper (1 Thess. v. 19; 1 Cor. i. 5 £., xi.
4 f, xiv.1 ff, 26, 81). On such men at first de-
volved the ministry in public worship. Their gift
itself was their sufficient title, or rather it imposed a
duty to use it as a trust for all. It was their divine
commission. How liberally this was understood may
be seen from the one restriction enjoined by St. Paul
in the interests of order, viz: that not more than
one at a time should speak (1 Cor. xiv. 27 ff.). All
that the church did in the matter was to recognize
the gift as of God, in virtue of its own general en-
dowment by the same Spirit; so that this recogni-
tion was at once human and divine. But at first
nothing of a formal nature was done, at least at
Corinth, to mark off such as ministers of the Word.
They performed the functions of their respective
gifts, and the church was edified; that was all that
was at first felt needful.

Nor was it otherwise with the humbles gifts
of succor and wise counsel, named last on Paul’s
list. These too, as we have seen, inspired & vol-
untary devotion to the corresponding needs of the
brethren in the more practical details of daily life.
And the Apostle claims for them loyal recognition,
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for the good work done (1 Cor. xvi. 15 ff.; 1 Thess.
v.12,18). But as yet there is no sign in Corinth,
of which we know most, of formal appointment to
any office. The converts of most weight and judg-
ment probably exercised some sort of informal con-
trol of the conduct of worship, as in the Jewish
synagogue, where *the rulers ” did not conduct but
rather regulated worship. There  for just the acts
proper to public worship—the reading of the Scrip-
tures, teaching and prayer—no special officials were
appointed.” So was it for a time in the Christian
assemblies. But as the ecclesia outgrew its family
character and became more of a public institution
for its members, experience taught the need of more
formal selection among those anxious to minister in
one way or another. Hence regular appointment
(kardsrasic) by the Church marked off certain men
as fittest for office, after the manner of the reli-
gious societies familiar to most Greek converts.
This process took different forms in different types
of churches, according as the converts came mainly
from the proselyte class or direct from paganism.
But in all cases the essence of the matter was a
“testing  (dokimasia) of a man’s gifts or qualities
in a church-meeting. The points enquired into, in
the case of one aspiring to * oversight ” and “diac-
onate ” respectively, are given in 1 Tim. iii, 1 ff,, 8 ff.
In the latter case it is said, “and let these also (as
well as would-be ¢overseers ’) be first approved on
enquiry, and then let them minister, being found
blameless.” Entry upon office followed as matter
of course on such “approval.” If there was, as is
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possible, any formal setting apart of men who passed
the testing and were chosen by the Church as fit and
proper persons for regular ministry (see Didaché xv.
pp- 886 £.), it is not named, as not being essential.
Such ordination simply sealed qualifications proved
to be already present: there was nothing further to
confer. Henceforth such men were * appointed
- (karacrafévrec) elders,” as distinct from the general
body of elders or seniors to whom belonged special
weight and honor in the community. Ordination,
to use the term by anticipation, simply gave min-
isterial rank (ordo) and made regular the exercise of
gifts and graces already approved in their possessors
—a distinction the need of which was not at first
felt. The form of such setting apart came in course
of time to be by laying-on of hands, though we
have no instance of the sort in the Apostolic Age,
save in the case of the Seven in Acts vi.6. And there
it is not represented as conferring any spiritual grace
—they were set apart because * full of (the) Spirit
and wisdom "—but as expressing appointment to a
given service, after a familiar Jewish usage. The
other cases are of another kind: for laying-on of
hands was used in other connections than that of
appointment.! Nowhere in the Apostolic Age
“have we any information about. the manner in

1E. g., Acts ix, 12, 17, the case of Ananias and Saul. In Acts
xiii. 3, men use this rite in setting apart to a special mission men
of greater grace than themselves. This setting apart took place
in obedience to the 8pirit in certain ‘‘ prophets”: and similarly
it was by like prophetic monition that Timothy was sent forth on
a unique mission in the like way (1 Tim. i, 18, iv. 14; 3. Tim.
i. 6, BSee Hort, 171 ff. 215 f.).
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which elders were consecrated or ordained to their
office.” .

“ Of officers higher than elders,” says Dr. Hort
once more, * we find nothing that points to an insti-
tution or system, nothing like the Episcopal system
of later times. In the New Testament the word
Episkopos as applied to men, mainly, if not always,
is not a title, but a description of the elder’s func-
tion.” Many would except Phil. i. 1, from the
latter rule. But the former holds not only for the
New Testament but for Clement's Epistle also.
Episkopos or overseers (bishops), then, are always
found as a body of officers in a single local Church:
and no function is as yet definitely concentrated in
the hands of one Episkopos in such a sense as to put
him in an order by himself. The nearest approach
to this before 70 (besides James’ position at Jeru-
salem due to personal and family reasons), appears
in the temporary functions entrusted to Timothy
and Titus as representing St. Paul in the completion
of organization in Ephesus and Crete respectively.
But they were not permanent local officers, only
Apostolic assistants on detached service. Thus the
first real forerunner of the single or monarchical
bishop, as found in the Ignatian Epistles (c. 110-1156
A. D.), is Diotrephes, who seems to have been para-
mount in his church. Yet there is no sign that
even he was superior in status, rather than influence,
to his fellow-elders.

It is possible, however, that in the last years of
the first century things were setting steadily towards
the emergence of a third order distinct from elders
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or presbyter-bishops, as these were now becoming
more marked off from deacons. This may be inferred
from the Ignatian letters some fifteen or twenty
years later ; although even then, Ignatius, as his in-
sistent tone implies, writes not as an historian,
describing facts, but rather as a prophet impressing
an ideal. In his advocacy of the single bishop as
centre of visible unity in each church, he had his
eye on the needs of the future rather than on the
facts of the past.! He saw in the actual predomi-
nance of a presiding elder or bishop, primus tnter
pares*—as found at Antioch and in certain devel-
oped churches in the province of Asia, and no-
where else to our knowledge, save in the person of
the Lord’s kinsman, Symeon—the best guarantee of
outward order at a time when centrifugal tendencies
were strong. Accordingly he tried to strengthen
the bishop’s position by furnishing it with a new
theoretic basis. But the striking thing is that, while
fertile in ideal arguments and analogies, he never
claims for his favorite institution Apostolic origin or
commission : and this in the region where John’s
name was of supreme authority. As Dr. Moberly
justly observes: ¢ It is only as the symbol of unity

18ee Sanday, Ezpositor, Dec. 1888, p. 326 ; Ramsay, CAurch in
the Roman Empire, p. 370 f,

% An elder of strong personality and gifts might reach this
position through prolonged exercise of some leading function once
shared by all elders. Thus high gifts for Encharistic prayer or
for administering the charity and hospitality of the Church—with
which might go the duties of church-secretary—could give the
slight start alone needed to bring into view the advantages of a
single head to a college of officers._
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that the bishop is magnified.” Ignatius therefore
fully supports Jerome’s account of the rise of the
single pastor or bishop, namely *that the germs of
factions might be removed.” And in this light the
development was a valuable one, so expedient that
the vast majority of churches to-day make it the
keystone of organization—the last addition, making
firm the rest of the arch.

But, be it observed, the unit of organization still
is the single city church or congregation. There is
no trace of the subordination of the chief local pas-
tor or bishop of one such congregation to that of
another. Episcopacy is still congregational, not
diocesan. The story of the latter development be-
longs to the Post-Apostolic Church, and to that of the
third rather than the second century. The Apos-
tolic Age leaves us at the meeting-place of modern
organization, not at its dividing-point. So far, the
Ecclesia presents to us two units, one at either end
of the scale, the local unit and the universal society.
The former is that with which organized fellowship
has mainly to do, the unit of practical, habitual re-
lations: the latter is that of ideal fellowship, in
which the spirit untrammeled by restraints can ex-
pand itself. And it may truly be said that this
larger unity was never so intensely realized, and
acted upon, as occasion offered, by way of hospitality
and all spontaneous expressions of mutual love and
interest, as in the Apostolic Age, when the whole was
least organized on hierarchical lines. The brotherly
feeling is finely expressed in the Eucharistic prayers
of the Didacké and 1 Clement ; and quotations might
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be multiplied to show the practical forms which it
took. But never was each ecclesia more autonomous
in relation to every sister ecclesta ; and never was the
activity of each member as an integral and responsi-
ble part of each church more pronounced. This
comes out not only in the popular election of its
own officers, but also in the cooperation of the
whole church in all church business, particularly
the vital matter of discipline.

It is clear from 2 Cor. ii. 6, where mention is made
of an award made by the majority, that discipline
was an affair of the church as a whole. The same is
implied in Matt. xviii. 16 ff,, and also in 1 Clement,
where a man is imagined acting as bidden by the
mass of his fellows (d =i7005). But so deep-rooted
was this feeling that each church itself was the
guardian of its own purity, that our most vivid ac-
count of a discipline-case comes from a writing of
the third century, which underwent revision in the
fourth century without even then losing this trait.
If a case of wrong arise between Christians, and
they cannot be got to settle it privately, “let your
judicial sessions be held on the second day of the
week. . . . When, then, both parties arrive,
even as the law saith, let those at issue severally
stand forth. And when ye have heard them, record
your votes holily, trying all the while to reconcile
them before sentence is uttered by the bishop.”
Similarly in cases of alleged evil living.! Here the
brethren are literally a church-court, presided over

! Apostolical Constitutions, ii. 47, based on the earlier Didaskalia
cf, Tertullian, Apol. 39,
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by the local officers, the verdict being brought in by
a majority vote. This is Apostolic church life, where
fellowship (Kotnonia) issues in responsible codpera-
tion by all in the interests of each and all. For,
says Dr. Hort, “ we cannot properly speak of an or-
ganization of a community from which the greater
part of its members are excluded.” Rather the
officers of the ecclesia are “organs of its corporate
life for special purposes: so that the offices of an
ecclesia at any time are only a part of its organiza-
tion ” (Christian Kcelesia 229 £.).

The New Society took seriously the application to
its life of the New Law of Christ. Space will not
allow us to show how the supreme duty of Love to-
wards all that the Father loves—one’s own soul and
that of one’s fellows—worked as a leaven, purifying
life, personal and social. Truly was it said' that
brotherly love (philadelphia) fosters every virtue,
but “ misanthropy ” every vice. But the very prac-
tical way in which this was taken may be illustrated
from one writing,! setting forth the new ethical ideal
for the laity. It warns agaiust the overreaching
temper (rlcoveéia) a8 the great solvent of communion ;
against the spirit of retaliation; against a spirit
over-curious as to the doings of worldly society,

!In the so-called Epistle of Clement to James.

* Book i. of the so-called Apost. Constitutions, which has prob-
ably a very primitive basis, For this, as for the older elements
in Bks, i.-vi. of this collection of church regulations as a whole,
we have now not only the Syriac Didaskalia but also the old Latin
version, which is even closer to the original Greek (edited by E.
Haauler in Teubner’s Classical Series, 1889).
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instead of minding its own business and meditating
ou the Law, the Kingly Books, the Prophets, and the
Gospel which is the fulfilment of their essence ; and
finally against seeking admiration by personal adorn-
ment, as placing temptation in the way of others, if
not in one’s own. The latter advice is given to both
sexes in turn: and this care for others is a fine touch
which brings home vividly the new heart of love
that had been given to humanity. This love, the
love of reverence not of natural impulse, was the
peculiar glory of the Gospel. It was kindled from
the higher, the spiritual side, by & new idea of hu-
manity as called to be a partaker in the divine
nature. But it was lifted above the vagueness and
practical impotence of Platonic love, by being rooted
in a divine-human life that had actually been lived
on earth amid conditions so simple, and even hard,
as to show the way of divine sonship to lie open
to the lowliest and most despised. And 8o a8 new
idea of the worth of human personality—of * the
soul,” which now gained a new depth of meaning—
fired the inmost heart and extended its passion

through the emotional nature of man, until his whole

being was spiritualized. A reverential pathos, at
the contrast between man as he was and man seen

in the light of Redemption—man as related to the

heavenly Father and the holy Saviour, the Son of Man

—this mastered the Christian spirit and made it a

new thing. Here lies the sacred spring of spiritual
love and self-sacrifice that has lifted the world, and
made Christendom, with all its shortcomings, a dif-
ferent world from that before—humaner, tenderer,
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humbler, holier, morally braver—in a word, more
redemptive. Historically, the enthusiasm of human-
ity is a creation of the Life and Death of Christ. Its
original and one enduring basis is the idea of human
value there exhibited and enforced.

Even to enumerate the points at which this master
thought touched human life, sanctifying and modi-
fying all its relations would carry us now too far.
No convention of age, sex, condition, culture, but felt
its power. Disabilities connected with the name of
child, woman, barbarian, slave, were in principle can-
celled within the New Society. But it had as yet no
power to change the usages of society at large, nor
felt this to be its mission. It simply referred to the
Lord’s expected Return the changing of the frame-
work of society: so that even the servile condition
as such (which under good masters differed little, if
at all, from free domestic service), did not seem a
matter of much concern. Manhood was at once
emancipated, for the freemen of the Lord; and the
Epistle to Philemon sets forth a fraternal relation
which had in it the seed of the social change that
could not tarry long. Heathen vice, too, took on a
new and darker hue. Lying, quarreling, back-
biting, became what they were not before, sins.

And so the silent but mighty social revolution
went forwards; and in the little communities around
the Mediterranean were being laid the foundations
of a new conscience, a new moral order. But few of
those who were quietly, patiently, building act on
act in the face of obloquy and derision, were aware
of the scope of their task. To a Paul, indeed, it
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was given to see the grand outline of the New
Humanity, the Body of which the Second Adam
was Head, and something of the sweep of the eternal
purpose inferred from the great Cornerstone and the
rudiments of the building rising under his own eyes.
For the rest, it was enough that amid much fore-
shortening of perspective, amid many illusions of
imagination, and with not a few failures in its
membership, the Christian Feclesia of God was in
simple loyalty doing from day to-day what the King
of the Ages gave to their hand to do.



CHAPTER III.
Types of Doctrine

P3S hinted in the closing sentences of our
B last chapter, it is in Paul alone of the
first Christian generation that we discern
J- such insight into the ultimate bearings of
A Gospel, as could relate it to the past
and future of humanity at large. And Paul’s phil-
osophy of history from the religious stand-point, re-
mained very much his own. For his distinctive con-
ceptions, styled collectively Paulinism, sprang not
so much from his intellect—though that was excep-
tional—as from a religious experience of extraordi-
nary depth and inwardness. Other types of Chris-
tian thinking were more easily assimilated by the
later Apostolic Age, well represented by Clement’s
Epistle, just because the religious experience behind
them was not so original. We must try, then, to
gather up the hints already thrown out as to the
various aspects under which the gospel was appre-
hended, and to indicate their mutual relations.

The Messianic Salvation of Jesus was conceived
by the early Palestinian Eeclesia on distinctly
national lines. It was the special prerogative of
Jehovah’s Chosen People, “the People ” to use their
favorite phrase. Jesus Messiah was to “save His

FF 497
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People from their sins.” In Acts and the non-
Pauline Epistles of the period the old contrast
between the People and the Nations persists even in
relation to the gospel. Salvation remains largely a
corporate conception, Messianic well-being in a
renewed Israel as such:' and this really colored all
the related ideas, “righteousness,” ¢ faith,” *holi-
ness,” and the like, while it presupposed a speedy
visible Return. Here the main point religiously that
calls for note, is that the more external aspect of
being “added ” to a community in possession of the
pledge of Forgiveness and the Hope of near Salva-
tion, overshadowed the inner, experimental, or sub-
jective state of the heart in the individual believer.
The community or FEeclesia had dissociated itself
collectively from the corporate guilt of a crooked and
perverse Israel (shown in the crucifixion of Messiah)
by the purificatory act of baptism : and its acceptance
as the nucleus of Messiah’s kingdom had been sealed
by the Holy Spirit “falling upon” its members.
But while the Holy Spirit was regarded as quicken-
ing and purifying the inner life, so as to qualify for
membership in the consecrated People; yet the more
spiritual aspect of His abiding action as the author and
sustainer of the moral life of the individual, seems to
have been less realized than the striking exhibitions of
supernatural power in the speaking with tongues and
prophesying. Such was the normal Judeo-Christian
outlook in the early Apostolic Age. And though
men like Peter, John, and James the Lord’s brother,
came in time to take other and deeper views of the
! Acts vii. 25, iv, 10-12 ; cf. Luke i. 77,
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New Life of which they were conscious; yet this
probably continued to hold good of the Palestinian
ecclesta in general ; and even in their own case we
must allow for the influence of one not of their origi-
nal circle, Paul the ex-Pharisee.

Before his advent there is no sign that any one
had learned to see glory in the Cross. It was ac-
cepted as a mysterious dispensation, foretold in proph-
ecy and justified by the Resurrection. But at first
its connection with salvation was not perceived, such
a thing bhaving no place in the Jewish Messianic ex-
pectation, through which chiefly they saw the Chris-
tian facts. This lack, as we have seen, helped to
create the situation which the Epistle to the He-
brews aims at meeting.! And though a Peter or a
John had long ere this seen in Christ’s blood a sacri-
fice for sin, on the lines of prophecies like Is. liii., even
they saw little in the Cross beyond the bare fact of
loving self-sacrifice. To Paul on the other hand it
was the very symbol of salvation. The reason of
this contrast, and of that in relation to the Law, we
must now seek. It leads us straight to the heart of
Paulinism.

A thoughtful modern Jew has said : ¢ Jesus seems
to expand and spiritualize Judaism; Paul in some
sense turns it upside down.” In what sense, and
why? The different attitudes of the Master and the
disciple to the Law is the obvious answer. But
whence the difference? Early in our study we saw

1 Heb. vi. 1f., gives the elements of their faith, and omits it.
Similarly there is no reference to it in the Eucharistic prayers
of the Didaché,
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that Jesus’ own attitude to the Law was twofold—
dutifulness, combined with sovereign freedom to its
letter in the interest of its inmost spirit. To this
the primitive Apostles in the main adhered, though
they only gradually realized the full bearings of the
freer aspect. But Paul's attitude to the Law was
quite different: and the reason is to be sought in the
difference of his previous attitude as Saul the Phari-
see. In a word it is this: Jesus had never thought
of the Law as a means of winning salvation, nor had
His simple, humble-minded Galilean followers; but
this is just the light in which Saul had come to re-
gard it, through his professional Pharisaic training.
And the recoil was in proportion. To the former
the Law was a divine aid to piety furnished by pater-
nal goodness ; to the latter it was the code by fulfil-
ment of which Righteousness was to be established
in God's sight and the favor of the High and Holy
One merited. The stimulus to human effort applied
by the latter conception taken seriously—Saul took
it very seriously—was intense, and the internal trav-
ail corresponding. In the process his soul came toa
degree of self-knowledge, in the sphere of moral ina-
bility and its causes, which was unique in the history
of mankind; and his distinctive theology is the re-
sult, in terms of the deliverance from so great and
direful bondage. In other words, he knew from ex-
perience, as none other, what the Law could not do;
and on the dark cloud of that knowledge the light of
Grace shone with added lustre.

But, it will be asked, was not Paul’s original atti-
tude to the Law an artificial, a morbid one—a mere
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abuse of a good thing? No doubt it was so largely.!
Yet it is true to the effect of Law upon human na-
ture as it is, generating in man’s egoism and selfhood
the legal principle of self-justification. And unless
the actual workings of the natural man under the
stimulus of Law had been brought to light by the
remorseless logic of the Pauline experience, the true
nature of grace, as presupposed in any wholesome
relation to Law, would not have been placed in re-
lief* A moral ambiguity would have lurked for all
time even in the gospel.

The classic record of this great experiment is to
be read in Romans vii. Once, says Paul, he had lived
the happy careless life of childhood, as if Law did
not exist ; and there was no sense of division within.
But on his awakening soul dawned the sense of a
boly, inviolable Law, prescribing to him the way in
which alone he must walk to be right with God. His
conscience assented to each command; but he also
became aware for the first time of a rebellious ele-
ment of self-indulgent and self-assertive desire within
him, crossing and crossed by the Divine Law. At
once the former peace of mind was exchanged for

1Yet we cannot doubt that it was the legitimate outcome of the
Pharisaic doctrine of his day, an echo of which we have also in
the Apoc. of Baruch (see Charles’ edition), The humbler tone of
tv. Ezra is probably the outcome of the bitter experiences of 70
A. D., which must have done much to take the proud heart out
of Pharisaic Judaism,

* Thus through the Law Paul died to the Law (as legal princi-
ple, in man’s perverting consciousness), just as through Logic men
die to Logic, Just he who has not been through Logic and learned*
its limitations, is most likely to be caught in its fallacies—rea-
soning badly, when he plumes himself on not *‘ reasoning ” atall,
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internal war, life for a living death. For while “the
mind ” or inner man sided with the Law, it did so
too feebly to hold down the full-blooded desires that
knew no allegiance to aught but their own impulses,
and so drove him to enmity with the Law of God.
Thus he found himself full soon the slave of sin,
sighing for some deliverance out of the great contra-
diction into which the Law had led him. The Law?
Yes, the good and holy Law of God was what had
evoked s latent force of evil within, by defining cer-
tain impulses of his nature as unlawful and by that
very definition the more provoking them into a new
and sinful energy. Apart from the Law, then, Paul
bad not kpown sin, as sin. So that what had been
given to lead him to righteousness and life, had in
effect plunged him into a miserable sense of sin and
death.

The intensity of his experience of Law was cer-
tainly due to the serious and inward way in which
he took it, and himself in relation to it. He took
it to cover the whole man, his inner world of motive
as well as his overt acts. Here lay his unique in-
sight, which brought Pharisaic Judaism—the strict
working out of the legal principle in the Law—to
bankruptcy in the eyes of its most devoted son.
“From the day,” says Dr. A. B. Bruce, “that the
eye of Saul’s conscience lighted on the words, ¢ Thou
shalt not covet,” his Judaism was doomed. It might
last for a while . . . but the heart was taken
out of it.” The Law, taken seriously, led men not
to justification but to an utter sense of need for jus-
tification at God’s hands and by His provision, “ the
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righteousness of God.” It was as God’s answer to
this need that Jesus was revealed to Paul on the road
to Damascus. With this crisis closed a season of
doubt, during which the goad of the divine pressure
towards the acceptance of the crucified Messiah had
been driving him on to a definite breach with his
Pharisaic training. Jesus had died by a death ac-
cursed in the eye of the Law. If, after all, salvation
lay in Him, then it was by a way independent of this
Law. The vision of the Risen One confirmed the
witness of the Apostles that God had put His own
seal of approval on Jesus as Messiah. Therewith the
whole fabric of Jewish legalism, in the interests of
which Jesus had been done to death, collapsed as re-
jected of God; and Paul passed, in the wake of his
new Lord, into a new sphere in which the Law in the
old sense had no place. And so both his experience
of the Law as a code of divine injunctions—unable
to inspire and justify, able only to condemn—and the
lot of Messiah Himself at the hands of the guardians
of the Law as a letter, converged on one point—death
by it and so to it. “I through (the) Law died to
Law, that I may live unto God. With Christ I have
shared crucifixion. Yet I live, no longer (the old)
I, but Christ liveth in me.” As spiritually identified
with Messiah in His life apart from external law,
Paul shared the Messianic Righteousness.

Here then, lie the origins of Paulinism, making it,
when rightly seen, the most experimental of theolo-
gies, because worked out through the blood and
tears of the soul’s deepest, most humbling self-knowl-
edge. It is an accident, an accident that has tended
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to obscure Paulinism to after times, that much of
Paul’s writing was forced from him in controversy
with Pharisaic Judaizers. Hence the theological
formulation of his thought is often determined by
sharp antithesis to Jewish positions not familiar to the
reader, and cast in Rabbinic forms of argument or
exposition. But the religious intuitions underlying it
all, and often flashing forth in pure, direct, experimen-
tal form (as in 2 Cor. v. 14 ff; Rom. vii. T ff—rviii. 39,
and Gal. ii. 19-21), have spoken to millions of souls
with unrivalled power. Through his eyes multitudes
have been able to read the dark places of their own

nature as never before; «the flesh,” “the inner man ”
of the mind, and “ the law (3. e. principle) of the Spirit
of life in Christ Jesus,” have become luminous
phrases, answering to the deepest realities. But it
was not so with many in the Apostolic Age. The

older apostles had viewed the Law as did the humble
souls who rejoiced therein, whether in Psalm or in

Wisdom writing: and from the like class came the
bulk of Judao-Christian converts. The Judaizers
viewed the Law in an external sense as a Jewish

national privilege, not taking it to heart and being
searched by it like their brother Pharisee. Still less

able to enter into Paul’s experience were the bulk of
Hellenists, proselytes, and pure Gentile converts, on
whom the Law had not lain as exactingly, in any
sense, as on Palestinian Judaism. To them the Law
seemed but a helpful restraint and safegnard against
the corruption around them, described with such ter-
rible truth in Romans i. 18 ff.—a function of the
Law which Paul also recognizes, in comparing it to
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the guardian servant who leads the child through the
dangers of the street to its true Teacher, even Christ
(Gal. iii. 24). Knowing it, then, only in this more
superficial fashion, they could not enter into the
meaning of Paul’s exultant sense of having tran-
scended the Law in coming under the sway of Grace
through faith. To them the gospel seemed itself a
Law of liberty, ¢. e, the Divine Law, renovated in
Christ by the falling away of its ceremonial and na-
tional features. It thus marked the path of moral
freedom and the resulting reward promised by God
to obedience—a path on which they were set with
a new impulse from the forgiveness of past sins, by
trust in God’s Chosen One, and even in His sacrifi-
cial death. Accordingly this average non-Palestin-
ian Christianity conceived the Christian life as
“man’s own life governed by a divine Law "’ ; whereas
to Paul it was ¢ the divine life in man.” These con-
trasts must not be taken too sharply; but they ex-
press a real difference of type. And it was Paul’s
deep sense of sin in the flesh (the natural, animal or
egoistic man) that made him more alive to the di-
vine initiative of the Spirit needful to the emancipa-
tion of the inner man (the higher nature sensitive to
the Divine). Christian life to him, then, was the
fruitage of the divine life in man, inspired by the
Spirit and “ worked out” or actualized by human
receptivity. The obedience was vital rather than
legal in any sense.

This deep anti-legalism was not grasped by the
later Apostolic Age. By certain gnostics Paul’s
boldest phrases were wrested from their context amd
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spirit, probably dona fide and owing to a different
training and use of words. By men whose general
good sense and practical instinct kept them from this,
especially where familiar with other types of teach-
ing—that is by men of the Clement type—this dan-
ger was avoided. But they saw even less into Paul-
inism: they did not feel its distinctive genius. On
the whole, then, while some of Paul’s fellow-apostles
—Peter, the author of Hebrews, John—grafted cer
tain of his ideas upon their own distinctive appre-
hensions of the gospel, the Pauline experience as to
the Law and the work of Christ in relation thereto
remained peculiar to himself. His deep sense of
mystical union with Christ in the Spirit, through
faith, they shared : and through their united labors
the deeper spirits of the second generation shared it
too in their measure. But while in Clement there
lives the spirit, as well as the letter, of Hebrews and
of Peter; in Ignatius, the Jobannine; in Polycarp,
both the Petrine and the Johannine after & naive and
simple sort ; in none of the so-called Apostolic Fath-
ers do we get the real Pauline ring—unless it be in
the beautiful Epistle to Diognetus from an un-
known pen about 140 A. D. But not even there is
it full. It was reserved for the contemporary Mar-
cion of Pontus, to respond to the Pauline experience
of redemption from the legal into an utterly new
and evangelic spirit: and he misunderstood him.
For he pressed the moral dualism of Law and Grace
into the metaphysical sphere, and severed the God
of the Old Dispensation from the Fatherly God of
the New, in a way quite alien to St. Paul. Thus
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Marcion and his interpretation were alike discred-
ited : and Paul remained for two centuries and more
in high honor indeed, but understood only in frag-
ments and mostly from the outside. Then in Au-
gustine’s soul the Pauline experience came to life
again; his thought was grasped from within,
and through his great interpreter he became in part
available for Christians at large. But with grave
distortions. And when, a second time, Paul’s spirit
rose in the soul of the Augustinian monk Luther, it
was still too much mingled with Augustine’s inter-
pretation of him.

Thus it is with the rise in our own century of a
biblical theology, on purely historical lines and with
the sole object of interpreting the Apostle’s soul, that
the first complete appreciation of Paulinism as such
has been consciously attempted, and with large suc-.
cess. Each of the other New Testament types is re-
ceiving like attention; and some of the results are
indicated in the pages devoted to James, Peter, He-
brews, John. But the important thing is to notice
that the effort is largely a new one: that the Apos-
tolic Fathers, and so the development of ecclesiastical
orthodoxy, did not really start from full insight into
the teaching of all or any one of the apostolic types
of piety or doctrine. They started rather from a
sort of average Christian piety and doctrine, the
product of the Gospel in minds trained for the most
part on Greeco-Roman notions of religion, yet in-
fluenced also by the Hellenistic propaganda in the
wake of which the preachers of the Apostolic Age
did the bulk of their evangelization. This being so,

’
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it is a grave error to assume anything like full or
adequate doctrinal continuity between the A postolic
Age and that which came after. The exact degree
of continuity between them has rather to be ascer-
tained by far more rigorous investigation than has
yet been applied to the problem. But in any case
" the distinctive features of the Apostolic Age must
ever claim special attention: and these it has been
our endeavour faithfully to set forth.
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ACTS.

| are from the same pen, the linguistic
Al similarity betweeen Luke and the
il “We” sections of Acts (xvi. 10-17, xx.
6-15, xxi. 1-18, xxvii. 1-xxviii. 16, to-
gether with much else in xx.-xxviii. 16, closely
bound up with the sections couched in the first per-
son plural) is particularly striking. This has been
worked out by Rev. Sir J. C. Hawkins (Hore
Synoptice, 140 ff.), who calls attention to the words
and phrases common to the two as compared even with
the rest of Acts. Assuming, then, that the writer
did not disingenuously seek * to pass for one of Paul’s
companions,” we are shut up to one of two alter-
natives. The author of Acts, being one of Paul's
party on the occasions covered by the “ We " pass-
ages,' either used an earlier ¢ travel-document” or
simply fell into the first person when freely narrat-
ing the movements of a party to which he had be-
longed. In either case his testimony is that of an

1The view that he did not profees this, but clumaily preserved
the “ We ’’ of another’s narrative, is now generally and rightly
discredited in relation to a writer like ‘‘ Luke,’’ .
509
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eyewitness. And one may suggest that he was not
unconscious of the evidential value of the change of
form, especially in the eyes of the noble “ Theo-
philus” whom he was anxious fully to satisfy of the
facts he narrates (Luke i. 1-4).

But similar linguistic analysis of other parts of Acts
shows such deviations from the average Lucan style
(judged by aid of the gospel also), as to point to the
use of written sources by the author. This is what
Luke i. 1 ff. warns us to expect, and what internal
evidence supports in the case of the gospel. As we
can trace in it a *special source ” (most evident in
ix. 51-xviii. 14) of a Judeo-Christian type, in sym-
pathy with the piety that breathes in i.~ii. (which
perhaps belonged to it), so probably is it with
Acts. Our best index too of the way in which
Luke has treated his sources in Acts is afforded by
the manner in which he has modified Mark’s narra-
tive in working it into his gospel. That is, a large
part of a source’s language,' and even something of
its style, is allowed to stand, wherever it does not
offend Luke’s more exacting taste or need either
epitomizing or explanatory amplification in the in-
terests of the scope or readers of his work.

But if a documentary basis is manifest in the
Judsmo-Christian tinge of the first half of Acts (i~
xii.), it underlies far more—most in fact of all prior
to the first “ We ™ passage (xvi. 10 ff.), and a good

1 A notable instance, running through both gospel and Acts, is
the occurrence of the Hellenistic form for Jerusalem (fepovsadyu)
side by side with the common Greek form ([rd] *Jepocbivpa),
Luke’s own word in free narrative,
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deal of what lies in between the “ We " passages as
a series. Indeed the way in which various theolog-
ical types shine through the narrative in Acts,
points to the use of several written sources. John
Mark, Philip, Titus and Silas (for xi. 19-80, xiii.—
xv., and parts of xvi.—xx. 4), ocour to mind as possible
authors. So that Acts represents the cosrdination
of the earlier knowledge of the Apostolic Age in the
mind of a typical Gentile convert of the Pauline
mission. He makes no use of the Pauline Epistles,
but draws such knowledge of the Pauline Gospel as
he has from actual intercourse with the Apostle and
his helpers. These facts, together with the distinct
portraiture of personalities of different types, and &
sense of movements which became shadowy even
before 70 A. D., converge on Luke and on a date
about 76-80. Comparison of its opening account
of the Risen Christ with the end of Luke’s gospel
prevents us from making Acts follow very close on
the gospel. On the other hand, its tone suggests
that Rome is only just beginning a new policy to-
wards the Church, and that tendencies to internal
disunion in local Churches had not yet caused much
development beyond the primitive leadership of
elders.

The Pastorals.

As regards the difficulty of finding room for these
letters in Paul’s known career, it is hoped that our
text furnishes a fair working hypothesis. There re-
main two main types of difficulty. The first lies in
the ecclesiastical conditions implied. It is shown,
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however, in our chapter on Organization that these
are not really so developed as is often assumed, but
merely imply a time when direct Apostolic oversight
could no longer be counted on. The second class
consists of difficulties which *“lie in the field of
language and of ideas a8 embodied in language.”
How are we to explain the broad differences of style
and vocabulary between this and any other group of
Pauline Epistles? How, too, account for their differ-
ent religious and theological emphasis, the indistinct
Paulinism of their thought?

Asregards the problem of the style and language, its
edge is already turned by the large differences among
the confessedly Pauline letters. Obviously we have
to deal with a writer many-sided and versatile in ex-
pression, adjusting himself readily to new readers
and new themes. He who gives up the case against
Colosstans, already admits principles which will
carry him far when he comes to the Pastorals. And
the more closely these epistles are analysed, the
more one finds an underlying element of identity
in the average texture of these, as of all Pauline
epistles. But this is just what one trying to
write as in Paul’s person at a later date would
not think of copying, and would least succeed
in, were he to essay the task. Still the degree
of idiosyncrasy about this group still needs ex-
planation. Here one passes from the mere form
to the contents. It is not enough to fall back on
“ different amanuenses” to explain such large con-
trasts in Paul's correspondence. He is too much
himself on every occasion to justify so radical an

e
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application of what may be used modestly as a
cause of variation, when all else has been taken into
account. Besides, these epistles being addressed to
intimate associates, would not be left to be moulded
by the habits of an amanuensis. But this very con-
sideration, namely the special type of correspondence
involved, casts its own light on the problem. We
have hitherto had nothing like them in conditions.
They are bound to have some peculiar features in
thought as in style; for they grapple with new
problems and are meant to be read, not to a popular
audience, but by friends who will not stumble at
abruptness of style or at technical terms. Similarly
the use of terse maxims, introduced with a formula
like “ Faithful is the saying,” is quite what one ex-
pects in a letter of counsel to an intimate. And the
like reflection explains why Paul here, in contrast
to his other letters, does *“not so much argue as de-
nounce.” Timothy and Titus did not need to be
convinced of Paulinism as such, but only confirmed
in their work of convincing others of it, by its
author’s solemn reiteration of its divine origin and
its continued fitness amid new ideas and conditions.
Technical terms would naturally be used in the
inner circle in frequent conference on current de-
velopments, but only gradually begin to color written
addresses to churches. So, as to the absence of
“ distinctively Pauline thought,” one must remember
that these epistles are meant simply to remind help-
ers of those aspects of his teaching which were the
truths for the hour. So viewed, many phrases which
hardly strike the reader’s attention contain allusively
GG -
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a whole world of Pauline thought. There is much
justice in an observation of Ramsay’s: ¢ The differ-
ence in tone and spirit of the Pastoral from the rest
of the Pauline Epistles, is greatly due to the fact
that the former are mainly concerned with the
practical steps in an early congregation [on the
threshold of an era of full adaptation to existing
conditions], while the latter rather exhibit the ideal
to be striven after.” Hence a certain lapse into
prose.

It may be said that this does not carry us all the
way; that in fact we must assume liberal interpola-
tion or reéditing of genuine Pauline letters. The
possibility is a real one with letters so inorganic as
those made up of counsels and exhortations. Such
may easily grow by an almost insensible process
of accretion. The only question is, whether any
theory of large interpolation works out well in de-
tail. To this the answer must be in the negative;
while the motives assigned for the manufacture of
the personal notices found in all three epistles are
quite arbitrary. To recognize, 88 many ecritics do,
certain clearly Pauline passages (such as 1 Tim. i.
12-17; Titus iii. 12 ff.; 2 Tim. i. 3-12, 15-18,ii. 1,
8-10, iii. 10-12, iv. 5 ff,, to name only some of the
clearest), is already a mark of return to sounder
critical method. But reconstruction can hardly
stop at that point, and must beware of a too rigid
notion of Paulinism. In fact, no satisfactory motives
can be assigned for most of the supposed secondary
matter; if a second century interpolator has here
been at work, he has not been nearly thorough-
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going enough for his purpose.! The “sound doc-
trine ” emphasized is the morally wholesome rather
than the orthodox; while nothing so forces even the
freest faith to define its relation to the historic basis
on which it has all along rested, as persistent denials
or aberrations. The words, “I have kept the faith,”
in a highly Pauline passage (2 Tim. iv. 7), must be*~
reckoned with.

It is from the purely personal and historical
touches that my own construction has been built up.
I hold that, in any case, a large Pauline basis at
least underlies each of the Pastorals, including all the
personal matter; that the attitude towards the Ro-
man State (e. g.,in 1 Tim. ii. 1 ff.) is incompatible with
the period between 64 and the death of Domitian in
96; and that a date later than 100 A. D. is impossi-
ble for the great bulk of letters that show no trace
of monarchical episcopate, which in the province of
Asia began to take distinct form by the first decade
of the second century. So far, criticism has been
too much the slave of fixed ideas, and of conven-
tional notions of gnosis and episcopacy derived from
the second century and later, to see the facts of the
Pastorals quite steadily as a whole.

g The Didaché.

The origins of our Didacké seem to be as follows:
1. A primitive Judeo-Christian Two Ways =
Did. i-vi., save i. 8, 1. 2-ii. 1. Perhaps too, the last

1See Zahn'’s remarks in his Einleitung, ¢ 37, summarized in
American Journal of Theology, ii. 667 fI,
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clause of v. 2 is a tag due to the later “ Apostolic " re-
cension ; since “ May ye, children,” etc, is the solitary
plural address in the “ Two Ways ” and is absent from
Barnabas. Even in this form the work probably
arose in Greek (cf. the technical terms ii. 4, iii. 4, ¢. ¢.,
zepikabaipeov): and its date may fall about 50 A. D.
(if vi. 2, 8 is original, cf. Acts xv.19f). As to
locality, two opinions are held, according as one at-
tends most to its inclusion in our Didaché, which is
Syrian, or to its widespread use in Egyptian docu-

ments like the Eccles. Canons and the Life of Schnudi

(fifth century). As these latter, as well as Barnabas

and the Latin Fragment, ignore i. 8, 1.2-i. 1, we

may suppose that the Two Ways was in currency some

time before this section was added: see below.

2. The second stage is marked by the casting of
the manual into the second person plural. This
meant changing it from a description of the “Two
Ways,” put in the concrete personal form “ Thou
shalt” (addressed to an ideal pupil, “my child,”
after the manner of the Wisdom literature), into an
actual exhortation to Christians in general. The
change first appears towards the end of the original
“Two Ways” (v. 2), in the words, “May you, chil-
dren, be delivered from all these things;” and con-
tinues throughout Did. vii—xvi. As to the date of
this enlarged edition, now perhaps set forth as
“Teaching of the Lord through the Twelve Apos-
tles” (cf. 2 Pet. iii. 2), we seem to have documentary
proof! dating from at least early in 68 A. D. (prob-

!The Christian section of the dacensio Joaim (iii. 31), discuseed
farther on.
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ably 65-66), that by this time the notion of *“the
teaching of the Twelve Apostles " as standard Chris-
tian doctrive was prevalent. Moreover, the strong
polemic of the Ascension of Isatah against spiritual
degeneracy among the leaders in particular, owing
to impure motives such as love of money, pride, and
consequent jealousy and rivalry (see p. 522), points to
a state of things just beginning to be felt when the
second part of our Didaché took shape. That there
is nothing in the doctrine of even D1d. vii.~xvi. alien
to a date as early as c. 66 A. D., has been shown by our
exposition in the text. That Barnabas affords only
one echo of it (viz.iv. 9, of Did. xvi. 2), simply
means that it was not to his purpose, and not wholly
to his mind. Did. vii-xvi., then, was probably
added a few years before 68 A. D.

8. We have yet to deal with i. 8, 1. 2-ii. 1; and
can here only say summarily that it seems the result
of three sets of minor additions, adjusting the state-
ment of the Law of Neighborly Duty to a growing
moral sense. All of them ( (i.) i. 4-5, 1. 82 [+ vi. 2,
8]: (ii.) i. 8: (iii.) i. 5, 1.8%-ii. 1) may be placed
after Barnabas (¢. e, after T1 A. D.), the earliest not
long after. For the phenomena of evangelic quota-
tion in them point to the use of a body of Logia (oral
or written) differing in text from both Matthew and
Luke, but nearer to the latter. This fact would also
make us regard additions (i.) and (ii.) as almost
contemporary.

Conspectus of results:

(1) Two Ways [e. 60 A. D.]=Dvd. i. 1-8, 1. 1, ii.
2-vi. (? vi. 1).
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(2) 4uayy kvpiov did Ty d 'xogrilew [c.65 A.D.]
=Two Ways+Did. vii.—xvi.

(8) The Didacké c. 72-80 (90)=Our Didaché, with
the present fuller title.

In support of the early date here assigned to the
completed work, one may note that Funk and Light-
foot agree upon the last quarter of the century. To
the features relied on by the latter (Philippians,
1890, p. 349 f.)—the Eucharistic simplicity, ¢ the
temporary and the permanent ministry working side
by side,” the absence of trace of the episcopal office
as distinct from the presbyteral—I would add the
absence of clear differentiation between ¢bishops
and deacons,” of any trace of persecution, of any
theological tendency or polemic. This is the more
notable in view of the impulse to bring the manual
up to date,visible in chapter i.

2.Peter.

As regards the relation of this epistle to Jude, its
dependence seems almost certain. On the other hand,
there is much in chapter i. and the latter part of chap-
ter iii. which sounds truly Petrine.! Thus the case
on either side—for total denial and total assertion of
Peter’s authorship—ceases to convince just when it

14 Symeon Peter, a servant and apostle of Jesus [Christ]," is an
opening unlikely to come from any save Peter himself (contrast
1 Pet. i. 1, and see Acts xv. 14). And yet this seems the true
text (B and some cursives have the commoner Simon). Observe
too the familiar way in which the writer associates himself with
his readers by the use of “us’’ and “our” in i. 1-4, (contrast
the absence of “our” before ‘‘ Lord *’ in ii. 20, iii. 2): while in
i. 16-18 the plural seems that of collective Apostolic witness,
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begins to apply to-the whole epistle the view based on
the part on which it lays stress. This suggests that
each may be right within its own limits, but wrong
beyond. And it must be allowed that, if one omits
ii. 1—iii. 7 (18),! the rest reads quite consecutively ;
while most objections to its Petrine origin fall away.
The omission certainly tends to unify the thought.
For chapter i. has in view simply doubts created by
the unexpected delay of the Parousia, such as would
arise with the deaths of several Apostolic witnesses
(e. y., James and Paul): and this is the line of
thought continued in iii. 8 (14) ff. Chapter ii., on the
other haud, plunges at once into the immorality of
certain “false teachers,” without any reference to
the Parousia at all. It is true that in iii. 3 f. this
motive is introduced : but there, in contrast to chap-
ter i., a date later than Peter’s own life is suggested
by the allusion to * the fathers " as long fallen asleep.
Nor does ii. 1.-iii. 7 connect itself other than quite
loosely with the end of chapter i., going off from
true to false prophets and changing the subject.
Perhaps, then, chapter ii. was added (in the usual
“apocalyptic future’”) by another hand, adapting
Jude’s message to the growing needs of the
churches, probably in North Syria. This was occa-
sioned, partly by Peter’s expressed intention of re-
minding them, from time to time, of the truth for the

LIf, as is quite possible, an original Petrine letter has not only
received one large addition, but has been worked over and ad-
justed throughout to new needs, then perhaps all or part of iii.
8-13 is from the later hand (to which also the expansion of i, 12
in 13-15 may be due).
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hour (i. 12 ff.); and partly by Jude’s reference to
Apostolic teaching as the basis of his own reminder
a8 to Christian duty. Thus iii. 1-4 seems to com-
bine i. 12-15 and Jude 17 £.; while the late date of
the whole added section (ii. 1-iii. 7) is proved by the
scoffers’ reference to the Fathers of the Christian
Churches as already some time dead, language inap-
propriate to any period before 70 A. D. at earliest.
On the other hand, granting that all save ii. 1-ii. T
is Peter’s own, its contrast to 1 Peter—apologizing
for delay, while the latter boldly says the End is al-
ready imminent—implies its priority to 1 Peter.
What lies in between would seem to be Peter’s Ro-
man experience of the infatuate conduct of Nero,
the world’s master.

Hence, dating 1 Peter about 63 (late)-64 (early),
we may put the genuine 2 Peter (i. -+ iii. 8 (14)—end)
c. 62-68, 4. e., just before Peter left North Syria or
soon after he reached Rome. Jude would come some
years later, while his brother’s name was yet potent
among the Syrian Diaspora (v. 1), say a few years
before or after 70. The apocalyptic section (ii. 1-iii.
7 [18]) may come a good deal later. Nor is the refer-
ence in iii. 15 £, to the writings of “our beloved
brother Paul,” so adverse to Petrine authorship as is
often supposed. By implication, and so only, Paul’s
epistles are classed with “scriptures” in a general
sense as sacred writings, much as Jude treats certain
non-canonical works as authoritative. It only re-
mains to add that the linguistic affinity which cer-
tainly exists between ii. 1-iii. T and the rest of 2
Peter, is not sufficient to refute the theory here sug-
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gested. For the later writer would naturally be a
diligent student of an epistle on which he engrafted
amplifying additions. Should this theory ultimately
prove untenable, the only alternative must surely be
that the whole epistle is based on Jude by a Christian
of the sub-Apostolic rather than the Apostolic Age.

The Epistle of Barnabas.

The best reckoning of the ten emperors of
Barnabas iv. 4, and of the little king arising as a
side-growth to humble at one stroke three of the
kings (horns of the Beast), is Ramsay’s modification
of Weizsicker's and Lightfoot's views. The latter
agree in enumerating the ten Ceesars in their natural
sequence (from Julius), and arrive at Vespasian as
the tenth. Ramsay observes that under Vespasian,
-who claimed to avenge and follow Galba, few would
regard Otho and Vitellius other than as mere usurp-
ers. Omitting them, he sees in Vespasian and his
sons, Titus and Domitian, the “three kings” to be
humbled by antichrist, Nero redivivus. This is bet-
ter than Lightfoot’s view, which has to fuse the
three Flavii into one sovereign, viz, Vespasian astenth
emperor. But in any case the era 70-79 A. D., as
that in which Barnabas was written, seems now
finally assured.

The Ascension of Isaiah, iii. 18-iv. 21.
The Ascension of Isaiakh being but little known,
the pertinent part may be quoted at length.! After

1 After Dillmann’s Latin version of the Ethiopic, in which alone
this section survives. The original Greek of the whole work is at

present lost.



522 The Apostolic Age.

a description of the first coming of Messiah (here
called “ Beloved ”’), His resurrection, and the sending
forth of His twelve disciples, we read that

‘ Many who shall believe on Him shall speak in the Holy
Spirit, and many signs and wonders shall be done in those days.
And then, on the eve of His approach (4. e., S8econd Advent), His
disciples shall let go the teaching of the Twelve Apostles, and
their faith and love and holiness ; and there shall be much con-
tention touching His Advent and touching His nearness. And
in those days there shall be many lovers of gifts, though devoid
of wisdom ; and there shall be many elders doing unjustly and
shepherds oppressors of their sheep; and in their folly they shall
rend the holy flock. . . . And there shall be many back-
biters, and vainglory, on the eve of the Lord’s approach ; and the
Holy Bpirit shall withdraw from many. Nor shall there be in
those days many prophets nor such as shall speak things that
stand sure, save one here and another there, by reason of the
Bpirit of error and fornication and vainglory and love of money,
which shall be in those styled His servants and in those who
shall receive Him, And there shall be among them great hatred,
in pastors and in elders mutunally. For great ill-will shall exist
in the last days.”’

Then intervenes a sentence or two imperfectly
preserved ! but pointing to approaching crisis, which
is described as follows :

‘‘ And after it hath come about, there shall descend Berial, the
great Angel, King of this world! over which he bath rule
since its origin; and he shall descend from his own firmament?

!In one M8, we get traces of ‘‘ men (shall scoff at a near end) of
the world and shall speak vanity ;’’ so reminding of Jude’s scof-
fers in the last time (v, 18).

$Comp. 2 Cor, iv. 4, John xiv, 30, for this conception of Satan,

31t was generally believed, in keeping with the current astro-
nomical doctrine of seven concentric circles or firmaments about
the earth as centre, that each firmament had its own special den-
hel;;.) Satan’s being the second or fifth (cf. Rev. xii. 7 f.; Luke
x, 18),
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in the semblance of a man, an unrighteous king, a matricide
(Nero)—this is the king of this world—and the plant which the
Twelve Apostles of Beloved planted he shall persecute ; and of
the Twelve there shall be delivered into his hand ! (e. g., Peter).
This angel Berial shall come in the semblance of that king, and
there shall come with him all the forces of this world and shall
obey him in all that he shall will. And at his word the sun
shall rise by night,? and the moon also he shall cause to appear
at noontide ; and all that he willeth shall he’do in the world.
He shall act and speak like Beloved, and shall say,? ‘ I.am God
and before me was not any.’ And all men in the world shall be-
lieve on him, and shall sacrifice to him and serve him, saying,
‘This is God and beside him is no other.” And a very large part
of those who were banded together to receive Beloved (on his Re-
turn) shall he turn away after himself. And there shall be power
of working his marvels¢ in various cities and districts: and he
shall set up his own image before his face in all cities (cf. Rev.
xiii. 14 f.). And he shall rule three years and seven months and
twenty-seven days. And as for the many believers and saints
« « . of them foew shall be left in those days as Hisservants,
fleeing from solitude to solitude, in expectation of His Advent,
And after 1,332 days the Lord shall come with His angels and
with the forces of the Baints from the seventh heaven, with the
glory of the seventh heaven, and shall commit Berial to Ge-
" henna, and likewise his forces,’’

Then follows an account of the reward of the
faithful and the end of the world, cited above

(p. 841).

! This seems to be said of Berial, rather than of the matricide
Nero, just named as his special human manifestation. But in
either case it seems unnatural to separate in time between Berial’s
deeds (through Nero) and those which follow, viz, the final times
of Antichrist. Hence the date of the real Nero does seem the
date of our apocalyptist.

2 This typical marvel is given, in the Psendo-Philoncan Book of
Biblical Antiquities (end of first century), as the means by which a
Midianite priest and magician beguiled Israel into idolatry.

3Comp. 2 Thess, ii. 4; Rev. xiii. 6; and for the effect 2 Thess.
ii. 3; Rev. xiii. 4, 8, 12.

4Comp. 2 Thess, ii. 9; Rev. xiii, 14, xix, 20; Matt. xxiv, 24,
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As to the period of Antichrist’s reign, it is no
doubt related to the conventional reckoning of the
final distress, and may originally have corresponded
more exactly to that in Dan. xii. 7, 11 £ But the
eccentric period found in the text seems to refer to
the actual space between the Neronian martyrdoms
in the autumn of 64 (apparently Oct. 13th, Nero’s
Accession day) and Nero’s death on June 9th, 68
A.D. If this be so, the modification of the original
figures can only have taken place immediately after
Nero’s death ; for the prediction would soon be seen
to have falsified itself. Perhaps the reading of two
manuscripts, 8,032 days, may be a final effort to save
the credit of the prophecy. The Neronian date of the
original is supported by (1) its strong Judeo-Chris-
tian tinge—whether in its Christology and the prim-
itive account of Beloved’s earthly life, in certain of
its subordinate conceptions, or finally in its speaking
of “the Twelve,” without a hint of Paul’s activity ;
(2) the absence of any hint of retribution on *the
sons of Israel ” for slaying Beloved, such as that
visible in the events of 70 A. D. We may, then, as-
sign the section to 64-68, and preferably to 65-66.

The Fourth Gospel.

The fourth gospel does not aim at tracing the
actual course of the Saviour’s earthly life. Rather
it sets forth the great moral factors making for
belief or unbelief in the drama of salvation through
the manifested Life, Light, or Truth of God. Certain
typical cases from Messiah's earthly life are given;
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and these stand out with the vivid clearness char-
acteristic of early memories in one now aged. But
it is on their representative significance that the
emphasis falls, This is just what Clement of Alex-
andria' states as having reached him from * the
elders of earlier days,” namely that “John, last of
all, being conscious that the external (lit. ‘bodily’)
facts had been made plain in the (other) gospels, at
the solicitation of his familiar friends composed a
spiritual gospel under the Spirit’s inspiration.” Its
actual relation to the Synoptic type of narrative yet
further confirms the view we have taken. For it is
boldly independent and at the same time supple-
mental in matters of fact. This comes out most
strongly in the Judman ministry, on which the
Synoptists are silent but which they really imply,
notably in the words, ¢ Oh, Jerusalem . . . how
often would I have gathered thy children
but ye would not” (Matt. xxiii. 87). But such
innovation on the long-rooted Synoptic account—
and there are other and harder cases >—could have
gained acceptance only on the highest authority,
that of a surviving Apostle of supreme influence.
John’s position at Ephesus in the closing decade of
the first century, and this alone, seems to clear up
the innumerable problems of the fourth gospel.
Once one realizes the process of * translation,” as it
has been called,® that would naturally go on in

1 In Euseb, Hist. Eecles., vi. 14 : cf. the Muratorian Canon,

* E, g., the first call of Andrew, John, and Peter, and the char-
acter and date of the Last Supper.

3In Dr. Watking’ Modern Criticism and the Fourth Gospel, 426
ff., where this point is excellently worked out,
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John’s mind, as he strove during some twenty years
to interpret to the Greek mind the witness which
first came to him in Hebraic forms of speech and
thought, one can see how the gospel reached its
present form in the history of a single life.
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Ministry, 335 sq., 486
8q., 488,

Didaché, as 2 Personal acts, 337.
Epilogue, 338 sq.
Eschatology,342 sq.

—— ita history, 327, 338,

—— itsrelation to 2 Pet.er, 344 sq.

—— ita relation to the Epistle of

Jude, 344, 346, 347, 848.

-—450“: historical place, 344 sq.,

—— its origins, 515 sq

Didaskalia, 337, 492n ‘4930,

Dion Cassius, xiii.

Diotrephes, 420, 422,

—— his poeition, 422 sq., 489.

Disciples, are so named, 27.

—— at Ephesus, 123 sq.

Discipline in the church, 492,

Dispensations, the Old 'and the

New, 89, 90.

—— their relation, 89 8q.

Docetism, its teaching, 429.

Domitian, 295, 374, 399, 404n.,

414, 415, 439, 442, 521.

Domitilla, 415, 442,

Dorcas in Joppa, 41.

Doxologies, 316.

Drusilla, 167.

Dualism, 190n.

Ebmmtes, 226, 227, 205.

Eeclesia, 24 28, 29 40, 46, 55,
57, 65 80 154 258 313 408,
459 8q., 492 497 sq.

—— begins to form, 29, 36, 40,
80, 465 sq., 480,

——— spreads out, 36, 38eq., 47 8q.,
480

8q.
—— as a Holy body, 41, 164, 313.
~—— founded in Antioch, 46, 49.
—— of Jerusalem, 50, 61, 91,
233,

—— The New, 59, 61, 91, 177,
178, 363, 408
—— The New and 0ld, 134, 135,
154, 176 sq., 217, 408 459 eq.,
475,
—— in the house, 192, 465 sq.
—— a Christian fellowship, 476
8q., 492, 493 sq., 497 aq.
Ecclwadlm, xxii., 233, 310, 332,
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Egypt, its papyri, xvi., xvii,

Elders, the, 51, 80, 81, 85, 160,
180, 288, 333, 484,

—— their election, 80, 484,

Eleagar, 261,

Eleuar,u:nlgf Simon, 269.

Elijah, the forerunner, xxviii.n,

Elkesaite type, 295,

Elymas the Sorcerer, 66, 67, 68.

éwopos Biwas, 248,

‘svrodas Kvplov, 257,

Epeenetus, 129,

Epaphras, 185, 187, 191,

Epaphroditus, 194,

Ephesians, Epistle to the, 168, 178,
189, 303

, 303.

Ephesian Letters and Ephesian
Tales, 125,

Ephesus, 71, 118, 122n., 179, 400.

—— the disciples at, 123. |

—— ita focus of life, 125,

— & centre of worship, 125,144

sq., 400,

—— tumult at, 144 sq,

—— Paal’s charge at, 156, 156,

.l‘E'.‘picm'eans,1 (}503.

pideixeis, 106n,

Episcopé, 449, 4560, 452, 491,

Episkopoi, 156, 489,

Episcopos in New Testament, 489,

Episile of Clement to James, 333.

Epistle to Diognetus, 506,

Epistle to the Hebrews, 31.

Erastus, 130, 182,

Eachatology, 259n., 408n,

ii. Esdras, 275n.

Essenes, xxxiv. sq., 20, 186n,,
187n., 205, 222, 246, 2565, 295,
333n.

Ethiopian Eunuch is baptized,
35,

, 36,

Eubulas, 193,

Eucharist, 312, 450, 465 sq.

—— its usages, 316 sq., 465 sq.

——its idea pervades all the
charch’s services, 453 sq.

—— a sacrifice, 335, 468,
—— its scrutiny, 337,

b et e

Eucharist, its Jewish counter-
par!;,m 465, 466, 467.

—— its offerings and fellowahi
468, 474 8q., 491. wobip

Eulogia, 13n., 468,

Eunice, 95.

Euodia, 195.

Eusebius, 290, 291, 294.

Eutychus, 153,

Exorcism, 126.

Ezpositor,103n., 115n., 1720., 174.

1 T¥mes, xvii.
Ezra the Jew, xxiv.

Fair Havens, 173, 182,
gaith in Chéist, 62,
amine in Syria, 50, 51, 52,
57, 58, 60, 232. =
Fast before baptism, 313n., 315a,
Father of lights, 234.
Feg.’xf 164, 165, 166, 167, 203,

Fellowship of the church, 464
8q., 467 8q., 476 sq.
Festus, Porcius, 170, 172, 13,
208,

203,

Flavian dynasty took the place
of the Julian, 374.

Flavius Clemens, his accusation
and death, 415, 442,

Florus, procurator, 203, 261.

Forgiveness of sin, 15.

Fortunatus, 137, 140,

Francis of Assisi, 248n.

Gaius, 131, 147, 419, 420, 423.
Galatia, connection of St. Paul
with, 63, 54 sq., 70, 95, 304.
Galatians, Epistle to the, 84, 85,

94n,, 110, 116, 185,
Galba, 268, 374, 521.
Galilee, a home of Christians,
40n.
Gallio, brother of Seneca, 117,
gamaliel, 28.
ematria, 376.
Genealogies, patriarchal, 180,
Gentile Mission, 41 sq., 49 8q,,
74 sq.
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Gentile church gained in Jerusa-
lem’s fall, 274 sq. -

Gentiles, Gospel to the, 47 sq.,
74 sq., 91,

—— their charity to the Jews,
223

Girl l;)othuying at Philippi, 98,
99

rA@ooa, 120,

Glossolalia, 12, 13, 14.

Gnosis, wisdom, 122n., 18l1n,,
187, 298n., 347, 375, 377, 382,
384, 443n., 515,

Gnostics, 187, 346 sq., 401, 458,
505,

Golden Age, 267,

Gospel of 8t. Peter, Tn,

Gospel of our Lord, 337.

Gospel, the preparations for,
xiv, 8q.,

—— a8 gradually realized, xliii.,
xliv, 383,

—— extension to the .Gentiles

preached and

, 383,
—— was first
taught, 352,
~——— reasons for its assuming a
written form, 352 sq.

—— obscured by veils of preju-
dices and misconceptions, 383,

Gospels, their historical value, xi.,
xii., 370.

~——— adapted to their time and
purpose, 370,

—— their probable date of com-
position, 370.

Greek, Christian valne of its
language, xvi. sq.

—— that of the early church
colloquial, xvii., 40n,

—— its Christian development,
xvii,

—— character and inflnence of
its culture, xix. n.

Hadrian, 273.

Haggada, 181n.

Halacha, 181n,

Harnack, Prof., xiii.n.

Harris, Dr. Rendel, 103n., 2520.

Hastings’, Dict. of the Bible, ix.,
xiii., xxx., 141n,, 172n.

Hatch, Hibbert Lectures, 105n,

Hebrew, use of the language,
28n.

Hebrews, Episile to the, 183, 210,
214, 247, 250, 280 sq., 506.

——— occasion calling for it, 277
sq., 294,

—— its author unknown, 280 sq.

—460poeition in it, 282 sq., 204,

—— its date, 289, 291, 297.

—— its aliusions to Paul’s Epis-
tles, 303,

—— its relation to the Epistle of
Barnabas, 378.

—— its relation to the Didaché,
378

Hegesippus, 32n., 208n., 290,
206

Hellenism, its culture, xix.n.,
xviii.

—— its relation to Judaism,
xxiii,

——its relation to the Gospel,
230, 288n., 292.

Hellenists, 28, 29, 47n., 66, 292,

——on a level with the Hebrews,
29 sq., 47n.

Heraclitus, 125, 147n.

Hermas, Vision of, 256n., 314,
320n., 334, 385n.

—— Shepherd of, 457,

Hermogenes, 199n.

Herod Agrippa, 51, 57, 161n.

Herodians, 204,

Herodotus, 168,

Hierapolis, 185,

Hillel, 238n., 2563,

Hinduism, xx., xxiv,

Holy Communion, its gifts and
fellowship, 474.

Hort, Christian FEecclesia, 23u.,
640., 80n., 87n., 91n., 95, 475,
——- Judaistic Christianity, 181n.,

303,
Household, its place in the apos-
tolic church, 465 sq., 467n.
Hypsistos, God the Highest, 98,
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Iconium, 74, 75, 76, T7, 79.
10cdrae, XXXiX,
Idolatry, 126sq., 145, 146, 147n.,

Idol-feasta were a great tempta-
tion to Christians, 345, 401.

Ignative Epist, ad an., 305,
324, 422.

—— on church organization, 490.

—— his spirit and teaching, 508,

Incarnation, value of the, 424.

Infant Baptism, 472,

Inspiration, & pagan idea as well
a8 a Christian, 381,

Interpretation of {ongues, 13.

Irensus, 0.,

Isaiah xi. 4—342.

Italic cohort, 42, 212,

Izates of Adiabene, 43n.

James, the General Epislle of,

230 8q.

—— its relation to other writ-
ings, 250 sq.

James, the Lord’s brother, 33n.,
61, 84, 86, 208, 215, 218, 350,

489,
—2-98hia position, 210, 279 sq.,

—— his form of piety, 222 sq.,
227 8q., 241, 2565, 256

—— his attitade toward unbe-
lieving Jews, 228 sq., 231 sq.

—— toward the orthodox, 241

Rq.
—— on faith and works, 241 sq.
—— gives Jesus' teaching, 247

8q.
—— his death, 279, 283, 289n.,

350,

James, the son of Zehedee, 51,
215, 217, 231.

Jason, a Jew, 101, 102,

Jerome, 491.

Jerusalem, vii., 182,

—— Bt, Paul’'s visits at, 39 sq.,
53 8q., 83 8q., 158 sq.

~—— first council at, 81 sq.

—— decree of the council, 87 sq.,

Jerusalem, the upootohc letter
from, 88, 89, 94,

—— later tronblel Wwith the
Romans, 260 sq

‘—— left by the Chmﬁ-.ng 263,
289

84.

— its fall, 265 sq., 270 oq.,
342, 370, 371,

Jeeus, the Messiah and teacher,
xli., 14, 19, 21, 72, 73, 132, 176.

—— Hism xli. 8q., 72,131.

—— effect of The Temptation,
xliii.n,

—— His Name as Messianic, 19,
22, 27.

—— fact of His Resurrection,
4 8q., 19 8q., 72, 73.

—— the Saviour, "131.

—— the thoughts of His second
coming, 342 sq.

Jesus Bar Ananias, 212, 289n.

Jesus (Justus), 191,

Jewish legends, myths, etc., 180,
181pn., 183,

Jew and Gentile in Christ, 618q.,
73, 81 sq., 90, 91, 160, 177,
225, 343

— the essential unity, 83, 84,
160

—— their mutual charity, 87, 88,
90, 160,

—— their relation toward the
Gospel, 168 sq., 343, 381.

Jews becoming naturalized, 73n.

——— at Lystra, 79.

—— their legai yoke, 86 sq., 186.

—— at Rome, 176 aq.

—— in Galatia, 185,

—— at Colossew®, 186.

—— their condition before the
Roman war, 260 eq.

—— their violence, 262 sq.

—— their later fate, 273.

under Bareoehba,

John, Apostle, vii., 22, 84 218,
508, 524 sq

—41-7his Gospel, xi., 323 sq., 416,

—— sent to the Samaritans, 34.

~—— went to Ephesus, 290.
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John, his apocalypse, 372, 389
8q., 415.

—— his view of the church,
395 8q., 5086.

——— his exile to Patmos, 399.

—— date of his writings, 408,
438.

~—— change on his views and
spirit, 408,

—— his view of the Roman
power, 409 sq.

—— date and place of writing
the apocalypse, 415,

-—4;)&1: Ephesus, 408, 418 &q.,

— his opposition to Cerinthus,
431,

~—— his pronounced idealism,
432

8q.

—— his personality, 437.

~——— his tone of thought mys-
tical, 440, 441.

John, First Eyiaae 423 sq., 439.

—'its historical value and po-
sition, 423 sq.

—— gives an appheatlon of The
Truth to life,

—mmch“ 08 only the old trath,

— dwells upon the Incarnation,

f—_ 'explanstory of the Gospel,
36

436.

John, Second and Third Epistles,
418 8gq,

—— their historical value, 418 sq.

John, St., Gospel according to,
434 sq.

—— its use of ‘‘The Word,”
434 8q.

—— its motive and real place,
-435, 436.

—— its construction, 437, 438,

-— its appendix, 438, 439.

—— ita date, 438.

John of Gischala, 264, 269.

John Baptist, 44, 121, 122, 221,
222, 435.

John Mark 52, 62, 65, 68, 69, 70,
92, 93, 366, 367.

Joseph Barsabbas, 216,
Josephus, Jewish historian, xii.,
xiii,, xxiii,, xxxv,, xxxvi,,

43n., 119n,, 127un., 210 212
263, 270, 271, 274,
J udaw-Christ.ianity, 277 8q.
Judaizers, 46n., 224 sq
—— at Corinth, 132 sq.
—1— challenged Paul’s authority,

33.
Judaism in relation to Christian-
ity, xiv., xviii,, xxiv, sq., 81
quO' 122, 225 sq., 275 sq., 390,

—— changed in the dispersion,
xviii., xxi,

—— its influence on Gentile
thought, xxi. sq.

—— value of the Alexandrine,
xxiii.

—— Palestinian, xxiv. sq., 81
8q., 218 8q., 264,

—— its learning from the exile,
XXV, 8q.

—— later types of, xxxi. sq.,
218 8q., 264.

—2-9800&5 under, 20, 204, 218,

— its propaganda, 82 sq.

—— at Rome, 176, 204,

—— question of its continuance
to bind, 380.

—afer D. 70 its aspect
changed, 390,

Judas Barsabas,

Judas Iscariot, 11n.

Judas of Galilee, 26n., 232.

Jude, the Lord’s brother, 350,

Jude and his grandsons, 296.

——— relation of his Epistle to
the Didaché, 344.

—— its relation to 2 Peler, 344
sq., 400, 401, 405, 518 sq.

—— its date, 350,

Junias, 215.

Justin Martyr, 325, 335, 385n,

Kakox dyabés, 1950,

Kindnesses, the bestowal of,
xxXi,
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Kiss of peace, 325, 337.

Knowledge, its boast and danger,
348 sq.

~—— the true and false view of,

Laodices, 185, 400,

Lasea, 173, 182,

Last Days, 232,

Law of Moses, 83, 91, 219 eq.

——— on its moral side, 220,

—— of Liberty, 235, 248.

Laying on of hands, 35, 65.

Leitourgoi, Leitourgia, 450,

Libertini, 30,

Lightfoot Bp., xiii.n., xiv., 86n.,
197n., 200n.,

Linus Roman bmhop 193, 467.

Little ones, Christ’s, xxxviii.,
XXXix.

th.u
l?y IHEOY Sayings of our

Lord, by Grenfell and Hunt,
3660,

Logw of Christ, 353 sq., 445,

460,

—— quoted in full, 356, 357.

—— their relation to the Gos-
pels, 357 sq.

——— their probable interpreta-
tion, 362.

Logia-manual, 361,

Lois, 95,

Lord’s Day, 333.

Lord’s Prayer in Didaché, 315 sq.

Lord’s Supper at Phlhppx, 1563.

—— its Jewish model, 465, 466.

—— in the evening, 469.

Love, when true, spiritual and
wholesome, 347 sq., 493.

—34 when false, deadly, 348,

9.
—— really the true Christian
motive, 493 sq.
Love-meal, 322, 325, 348, 465 sq.
—— the Methodist, 474,
Lucius of Cyrene, 64.
Luke, author of the Gospel and
the Acts, 1sq., 410 sq., 509 sq.

Luke, his personality in his writ-
ings, 21, 24, 25, 25n., 26o.,
32u., 38u., 45n., 65n., 68, %,
149, 155, 156n., 168, 410 sq.

—the brother, 100n., 151.

—— his artistic anthorship, 168,
410, 416.

—— his plan in composing the
Acts, 168 8q., 171 sq., 364 sq.,
410 8q., 414.

—— companion of Paul, 192
193, 194,

— his relation to the Christisn
traditions, 364 sq.

——— date of his narrative, 364,
370, 416.

-—— spirit of his narrative, 365
sq., 370, 414,

—— his view of the Roman
power, 410 sq., 414.

—— his view of Christ, 416.

—— his view of the Holy Spirit,
416 8q

Lycus valley, 185, 191,

Lydia at Plnllppl, 98, 100.

Lystra, 77, 78,

Matthias, Apost., 11, 216.

Melita, 174,

Memoirs of Peter, 368,

Messiah, as a hope to the Jews,
xxviii., 21, 31.

—— a8 8 personal teacher, xxviii.
sq,, 31,

——— many pretenders, 26n., 350.,
162

—— as a hope to the later Chris-
tians, 282 sq.

Messianic Hope, xxvii., xxviii.,
xxxix., 2, 3, 34, 39, 121n., 176,
210, 228 sq 295, 299,

—_ kmgdom, xxx., 2, 61, 298,
231, 232, 275. o7 £q., 204,
296n., 319, 321, 322.

—— salvation, 36n., 44.

~—— faith, 45.

—— ideal realized in Jesus, 132,
210, 222.

Methnrgeman, reader, xxxix.

Miletus, 165, 171, 180, 182, 185,
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Mintm, 295,

Ministry, the Christian, 449 sq.,
451 8q., 477 sq., 482 sg.

—— marking off began for, 487.

Mitylene, 155.

Mnason, a Cypriot, 1568.

Mucianus, 270,

Myra, 157,

Mysia, 96,

Mysticism, 440,

Maccabees, The, xxv,

Macedonia, Paul’s call to, 96,
139, 179.

McGiffert, Prof, A, C., x., 32n,,
70, 133n.

—— his opinion as to the author
of the Acts of the Apostles, x.

Magic, 126 sq., 127n.

——— at Ephesus, 126 sq,

Magnificat, 222, 235.

Malta, 176.

Mammon, 237n.

Manaen, 64.

Marcion of Pontus, 508, *

Marcion of Sinopé, 305n.

Mark the Evangelist, 27n., 44,
191, 192, 290, 304n., 366, 370.
—— genesis of his Gospel, 366n.,

367, 368.
—— his conmnection with 8t.
Peter, 366 sq.
—— tradition of his death, 367n.
Mary, mother of John Mark,

52.
Masada, 261, 273.
Matthew’s Gospel, 363 sq.
-— its probable date, 363, 370,
~—— the spirit and aim of his
narrative, 369 sq.

Name, the baptismal, 313n.

Narcissus, 1970,

Neapolis, 97.

Nehemiah, the prophet, xxiv.

Nero, 170, 171, 184, 264, 266,
269, 306, 310, 338, 374, 387,
391, 392, 393, 399, 404, 412,
455, 521, 523n., 524.

—— Saga, on his reappearance,
266 sq., 374, 521,

New Testament, its chronology
difficult, 372.

—— first imperfectly understood
and taught, 383.

Nicanor, 29.

Nicolaitans, 345n,, 347, 401, 406.

Nicolaus of Antioch, 29, 36, 401,

Nicopolis, 183,

Nympha, 192.

Octavia, 184.

Old Testament, how dealt with
by the Hellenists, 382,

Onesimus, 129, 190.

Onesiphorus, 76, 1890,

Ordination by the Bplri, 6.

—— as an ecclesiastical rite, 488.

Otho, 268,

Oxyrhynchus papyrus, xii., 356.

natdéia, 480,

Partition Theories, 201.
Palestine’s condition, 203 sq.
Paley’s Hore Pauline, viii.
Pamphylia, 69, 70, 81.
rTavovpyos,

Pantheism, 108.

Pa‘plig:, on the Gospels, 363, 368,

Parchments, the, 193.

Parmenas, 29.

Parousia, 113, 114, 228, 257v., 277
299n., 309 sq., 395, 473.

Patara, 167.

Paul, Apostle of the Gentiles,
vii., xv., xix., 4, 40, 68 sq., 89,
218, 460 sq.

—— historical character of his
Epistles, viii. aq.

—— date of bhis conversion,
xiii.n., 460,

~—— his value to the world, xix.,
xX., 460 8q.

~—— a8 Saul at Stephen’s death,

—2—17his ;.aonvenion, 37, 38, 214,
—— why he retired to the desert,

o
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Paul, conference with St. Peter,

39,

—— first Christian visit to Jeru-
salem, 39, 40, 57, 217.

— his chmnology, 62 sq., 65,
136, 140, 154, 200n., 304, 306.

—— on the foreign mission field,
53 sq.

—— his new revelation, 56.

-—62- his ﬂrst missionary journey,

—_— hu apos eshi

—— the Roman, 68, 108 163,165,

200.
—— his ‘“‘stake in the flesh,”’

70.

—— its direct object, 70, 71.

—— his sufferings, 75.

—— at Lystra, 78, 79.,

—— at Jerusalem Council, 83sq.,
225 8q. o

—— his second missionary jour-
ney, 92 8q.

—— imprisoned at Phllippl, 99.

—— release from prison, 99

——— at Thessalonica, 101 sq.

—— at Athens, 103 sq.

—— his address at Athens, 106
8q.

—— at Corinth, 109 sq., 117 sq.

—— his character in his letters,
110 sq.

—— his teachmg on Christ’s re-
turn, 113 eq.

—— at Ephesus, 119 sq., 124 sq.,
136 sq

—_— his vow, 119.

—— his handicraft, 124.

——in the tumult at Ephesus,

144 sq.
goes to Macedonia, 149 sq.
—— plot against, 1562-3.
~——— at Philippi, 163.
—— at Cemsarea, 1568,
—— at Jerusalem, 168 sq.
against, 160 sq.
~—— his purification, 161, 163.
—— is arrested, 162.
—— claims his citizenship, 163,

—

165.

Paul, by birth a Pharisee, 161.
ired 164.
164 sq.
——— before Felix, 164 sq., 171
——94reooived financial aid,
1
——his death, 170, 171, 304,
305, 368, 391,
—— his journey to Rome, 172 8q.
—— at Rome, 175 sq., 184 8q.
—— his last days, 199 eq.
—— toward Mosaic legalism, 225

8q.

—— his type of , .

—in m{ze of gln'rtymnt speculs-
tions, 344 sq.

his view of the Roman
power, 391, 409,

—— his view of Ephesus and its
religious condition, 402.

—— gaveantinomian tendencies,

439,

—— his broad idea of the Gospel,
497 8q.

—— his new view of The Law,

500 sq.
—— his Pastorals, 511 aq.
Paulinism, 499 sq., 513, 514.
Pella, 289, 290 202, 204,
Perga, 69, 70
Pergamum and its temple of
Zsculapius, 398, 399, 400, 401,
Persecution was from tho best
rulers, 411, 413, 442 sq.
—— an assertion of the state’s
claim to obedience, 413, 414.
—— under Domitian, 439, 442 sq.
Peter, apostle of the Jewu, vii.,
14, 18, 21, 22, 24, 31, 35, 39,
82, 216 218, 24 u8q., 297 8q.
—— his teatlmony to the resur-
rection, 6, 21,

—— his tesﬁmony to the gift of
the Spirit, 14, 15.

—— question as to the use of his
shadow, 25,

~—— sent to the Samaritans, 34,

—— on Cornelius’ conversion, 41
&q., 216.

—at Antioch, 49 sq,
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Peter in prison in Jerusalem, 51,
57, 217,

—— his vacillation av Antioch,
60, 224 sq.

—'at the council in Jerusalem,

86.

—21 at Lydda and Joppa, 41 sq.

—— his view of unbelieving Is-
rael, 229 sq.

—— his position in relation to
James, 279, 208, 299,

—— at Rome (Babylon), 297 sq.

——— his movements, 297 sq., 300.

—— why at Rome, 298, 306.

in relation to Paul’s teach-
ing, 209 sq.

—— probably at Rome, 305.

—— & martyr,

—— his title to exhort, 307.

—— his relation to the early
traditions, 364 sq.

—— his relation to Bt. Mark,

366,
—; e date and deatt, 306, 365,
Peter, Epistles of, 251, 207, 306

8q., 344 8q.
— their relation to Jude, 518sq.
Peter, Becond Epistle, its rela-
tion to the
Pharisaiem, 219 sq., 239 43,
Pharisees, xxx.. xxxi. lq..xxxvul
8q., 21, 206, 222, 236,
—— among the eonverts, 85.
Philadelphia, 398, 400.
Philemon, 192,
Philemon, Epistle to, 178, 190.
Philip (the Evang.), 27n., 29, 34,
37, 157,
—— baptizes the Eunuch, 35, 36,
—— one of The Seven, 157.
Philippi, 97, 144, 153 sq., 192 sq.

Phili y tlw 178,
184, 198,
Philo’ xiii,, 180n., 222, 382, 434.

Philosophy and vain deeent, 1860,
Phoebe, 483
Pheenicia, 47 167.

Phygelus, 199n.

Physicians, 246u.

Pilate, Pontins, 27n., 33n

Plato, and the éuncs, xxiii.
Plauuus, conqueror of Britain,

442n,
Pliny, Eld., xiii,
Pliny, Yr., xiii., 146, 469, 483.
—— his report, 469 sq.
Politarchs, 101, 102,
Polycarp, 194, 458n., 482n., 506.
Polytheism, 1086.
Pompeiani, 301n.
Pomponia Greecina, 4420,
Poppeea, 184,
Pregtorium, 197.
Prmn Roman officers, 99,
Prepuanons for the Gospel, xiv,

8q.
Presbyter, John, 366.
Princeps peregrinorum, 184.

Prochorus, 29.
Prophesyings, 116n.
Px:g(l,:ets in Didaché, 318, 328 sq.,

, 485,
Proseuché at Philippi, 987,
Protos, or Head man, 175,
¥aluds, 13n.

Psalms of Solomon, xxviii., 320,
Ptolemais, 167.

Pudens, 193.

Pateoli, 175.

thé!s in the land, The, xxxvi. 8q.,

, 235.

—— the group that gave the
first Christians, xxxvi., xxxvii.,
xxxviii., xxxix., 19n.

Quirinius and the censuns, 27n,

Rabban Simeon ben Gamaliel,
228u,

Rabbi, an object of ambition,
244

Rabbinism, xxxvii.

Ramsay, Prof, W. M., ix, x.,,
xiii.n,, xiv,, xv,, 27n., 38n.,
42n., 46n., 63, 65, 56n., 58, 70,
Tn., 79, 96n., 99n,, 101n,,
104, 110n., 1460., 171, 173,
174 197n., 198, 410.
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Ramsay, his estimate of St. Paul’s
letters, ix., x.

Revelation, [See APOCALYPSE].

Reformation of the 16th century,
xv,

Resurrection, its teaching power,
xxxviii.,, 107, 164, 286.

—— jeered at in Athens, 107,

Resurrection of Christ, 1 sq.

—— a8 related by St, Paul, 4.

Rhodes, 157.

Rich and poor, 234 sq.

Robinson, canon, 478,

Roman citizen, 163.

Roman Empire, preparatory to
the Gospel, xv. sq., 168 sq.

—— its change of thought and
feeling, xx., 81, 390 aq,

—— ita trae relation to the Gos-
pel, 168 sq., 411 sq., 446.

—its relation to the Jewish
Church, 204, 409.

—— as the world power and the
Beast, 390 sq., 409,

—— a8 it appeared to St. Luke,
411 sq, .

—— cared most for the public
welfare, 411, 413, 446.

Romans, Epuae to the, 152, 175,
303 443, 444,

Rome, early Christian centre,

n,

-—— Paul’s voyage to, 168,

—— Paul at, 175.

—— its cryptic name Bahylon,
297, 306,

-—;—I had many religiones licitse,

D.

—— its close connection with
Corinth, 443 sq.

—— not quite a competent judge
of Corinthian affairs, 446, 447,

Sabatier, 249, :

Sacred meal of Thanksgiving, 322,

Sag;iluceee,xxxiu.,w 26, 30, 236,

——— their positlon and teaching,
xxxiii, sq., 21, 25, 204, 209,

Salvation in fellowahlp, 460 498,

Samaria, as a mission field, 34
Samos, 155.

Samothrace, 97.

Sanhedrin, 30, 32, 163.

Sardes, 400.

Saul, [See PAUL].

Sayings of the Fathers, xxxi.
Bayings of Ahikar, 252,

Scribes, xxxi.

Secrets of Euck, 2520.

Seneca, 184.
S:pt ;t Version, 382.
rgius Paulus, 66 8q., 68n.
Sibylline Oracles, xxii.n., 207,
338, 340, 341n., 468n.
Sicarii, 207,
Silas, 88, 92, 100, 101, 103, 109,
281, 300, 304.

—in ]lﬂ at Philippi, 99.
Simeon, the righteous, xxxi.
Simon, son of Gioras, 269.
Simon Magus, 35, 66.
Sinopé, 300, 304.
Smyrna,
Solifidianism, 243.
Solomon, and magical lore, 196
8q., 1270,
Solomon’s Porch, 18, 25.
Sosthenes, archisynagogos, 117,
118, 137,
Spain, 152,
, 104n,
Spmt, Pentecostal gift of the, 11,

—renewed 23, 34, 35, 44, 116,
121, 123, 462, 463, 477, 486,
—— was resisted by the Jews,
31.

—— in baptism, 68n., 123.

—— guided 8t. Paul, 95, 96, 154.

—— question as to His plh.
116,

——1 ag viewed by St. Luke,
416 sq,

Stephanu, ‘the household of,
1080., 140.

—— a Greek, 131, 137, 140,

Stephen, the martyr, ‘a7 8q.,
8q., 213, 227, 480.

— v

o e —




Index. 541

8tephen, his trial and defence,
30 sq

—_— death

—aHelfenlst 30, 33,

Stoics, 103, 107, '147n,

Strabo, 304n.

Strangers, in Didaché, 332,

Stratopedarch, 184.

Suetonius, xiii., 109,

ovvayOivar, 480,

Symeon, bishop in Jerusalem,
210, 290, 296, 490.

Symeon Niger, ‘64,

Synagogue, 72, 74, 75, T, 101,
110, 258, 4

—its influence upon the
church’s services, 456 sq,

Bynoptic Gospels, xi., 435 441,
526.

Syntyche, 195.
Synzygus, 195.
Syria, 69,

Syrian legions, 269.

Tacitus, the historian, xiii., 184n.,
301n., 412n.,

Targum, xxxix.

Tarsus, 104.

Teaching of the Twelve Apostles,
[See DIDACHE].

Temple, its des&ruchon, 273.

—— a8 built,

Temple of God, its interpreta-
tion, 396n.

Temple-worship, 223

—— it ceased, 272.

téppa Tije dvaewc, 201,

Tertullus, 165, 197, 383.

Ib;t:mentof&lmn. 127u., 1860.,

6n.
Mmt;éo of the Twelve Palri-

archs, 230,
The brethren, 88,
The Church, 40,
The door of faith. 68,
The Elders, 51.
The Eleven, 28,
The Evaugehd 20,
The Father of lights, 234

The Keys of the Kingdom of
heaven, 41,

The Kingdom of God, 34,

The Leader of Life, 25n,

The Poor Saints, 120.

The Quiet in the Land, xxxvii. 8q.,
205, 235,

The Resurrection, 104,

The Righteous One, 32.

The Seven, 28 29 51 157.

The Son of God,

The Son of Man, 32

The Spirit of Jesus,

The Tradition of the Eldera 219,
220.

The Twelve, 28.

The Way of God, 121, 219,

The Way of Jesus, 209.

The Way of the Lord, 121,

The Ways of the Lord, the straight

ways, 67.

The Word of God, 28.

The Word of the Lord, 74,

The Word of Truth, 234,

The Words of this Life, 25u.

Theophilus, ‘ your Excellency,”
170, 410, 415,

7 a Christian convert, 410, 411,

6.

—;n high Roman officer, 411,
415.

———— perhaps one of Domitian's
victims, 416.

Therapeute, 186n.

Tliela(a)alomam, the Epistles to,

sq.

~—— an earlier Epistle lost, 103n.,
115n.

—— Epistles compared with that
to Galatians, 116.

Thessalonica, 100, 102n,

—— riot at, 101,

—— Jews of, 102,

Theudas, 26, 232,

Thorah, xxxi., 204 219, 220, 263,

283.
Threefold act in baptism, 313n.
Thyatira, 400.

Tiberius Alexander, 270.
Tigellinus, 184,
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Timon, 29,

Timothy, 73n., 75, 93, 100, 103,
109, 124, 130, 136n., 138, 142,
143, 149, 193 sq., 198, 211, 281,

——— was circumcised, 94

~— how set apart, 95.

—— at Ephesus, 179 sq.
Tomoths, Bpisics t, 176, 190, 196,
les to,

Titins Justus, at Connth 110,

Titus, 69n., 100, 143, 144, 149,
150, 151, 152, 174, 183, 192,
193, 393.

Titas Rom. Emp., 269, 270, 271
8q., 201, 293, 374, 413, 521,

Epistle to, 178,
Tobit, 252, 2530,
Tolnggues, Pentecostal gift of, 11,

Town-clerk at Ephesus, 148,

Thucydides, ix.

Tradition as embodied in the
Logia of Jesus and Didaché,

352 sq.

-—— a8 affecting the Gospel nar-
ratives, 363 aq.

Tradition of the Elders, xxxi.,
xxxii,

Trajan, 274, 469.

Troas, 96, 87, 144, 149, 150, 163,
180, 193.

Tmphimns, 129, 152, 162, 183,

Truth (The), its apprehenaion,
425, 426,

Turner, C. H., xiii.n,, xiv.
mw’ays, the Syrian, 250 sq.,

_— the idea is widespread, 251.
-—3—-5031 applied to different men,

—_ ih “affinities in the Epistle
of Jude, 350,

Tychicus, 129, 152, 163, 192, 13,
Tyrannus, rhetorician, 124, 14i.
Tyre, 167.

Trypho, 335.

Vine of Dcml, 320, 32

Virgil, perhape knew of * Judsim,
xxii.m,

—— his teaching, 267

Vitellius, 268, 270,

Vows, 337.

Way of Life, 254 sq.

‘Way of Death, 257 aq.

We passages in The Acts, 50,
97, 509 sq.

Weuoley,
127n.

West, the, 202.

‘Widows, God’s altar, 468n.

‘Wisdom-literature, 358 sq.

Wisdom of Solomon, xxii., 230.

Wisdom (sogia), 332n,

Witcheraft, 126n., 127,

Word, The, a Johannine coveept

World, its millennial close, 377,
‘Worship, The, xxxi.

Zahn, 194n,
Zealots, 206 sq., 265, 269, 271.
(77209, 305.
Zenas, 183,
Zeus, at Lystra, 78,






