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478 NEW TESTAMENT THEOLOGY

idea of individual guardian angels, figuratively applied in the
saying of Jesus (Matt. xviii. 14), appears as a popular repre-
sentation in Acts xii. 15. As in the mythical histories of
the childhood (Matt. i.; Luke i), so in the primitive Church
tradition of the Acts of the Apostles, which have likewise an
element of legend in them, angels are the mediators of revela-
tions and miracles; in the history of Jesus they appear only
in the memories of Easter morning, and in Luke, in a mani-
festly mythical description of the conflict in Gethsemane; in
the history of Paul only once in the night vision (Acts xxvii.
23). The synoptic evangelists, as we can easily understand,
have an almost unlimited belief in miracles. Even where
Jesus qualified His prayer by the words “if it be possible,”
Mark (xiv. 36) felt constrained to put in His mouth the
words, “ all things are possible with Thee.” We cannot think
that the evangelists invented anything miraculous, but cer-
tainly nothing miraculous would make them suspicious. Many
things whose original meaning was poetic or symbolical have
been crystallised in their childish belief in miracles into
sensuous events. The narrative of Jesus’ baptism is so
understood by Mark and Luke, though in Matthew it appears
as a vision ; and so also with the narrative of His Temptation

.and Transfiguration. In the story of the travelling star
" which pointed the way to the Magi, in that of Peter walking

on the waves, or of the Old Testament saints rising in the
hour of Jesus’ death, Matthew has manifestly translated
poetic traditions into history. But even Luke has taken for
genuine history the legendary traditions of his introductory
chapters; in the baptism of Jesus he interprets the phrase * as
a dove,” which in Matthew only describes the descending, as
a bodily appearance of the Holy Spirit by the addition “in a
bodily shape” (Luke iii. 22); he conceives the fasting of
Jesus in the wilderness as a complete abstinence for forty
days (Luke iv. 2), and ascribés to the resurrection body of
Jesus “flesh and bones ” (Luke xxiv. 39); finally, he takes in
the literal sense “the return of Jesus in the clouds of
heaven ” (Acts i. 11), which is given in Matt. xxvi. 64 in
symbolical and prophetic style; so that we cannot fail to
notice an advance in childishness and sensuousness of con-
ception even within the synoptic triad.
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§ 3. THE PERsON OF CHRIST

All the more noteworthy is the simplicity with which
they have grasped and presented the person of Jesus. It is
undeniable that the Synoptics are untouched by the so-called
higher Christology of the apostolic age, by the idea of pre-

existence. The application of Matt. xxiii. 34 to Jesus, a

saying which in the sources (cf. Luke xi. 49) seems to have
been ascribed to the godla Geod, can at most be regarded as a
first example of the application to Jesus of the Logos idea,
and leads in Matthew to no advance in Christology. The

freedom of them all, even the Pauline Luke, from the pre- .. -. e
existence idea is remarkable; it proves how little funda-*{:.+.-(cs(
mental this idea can have been in the christological thinking o

of the apostolic teachers, and even of Paul; it was even
to them, and how much more to the Church, only an accident
of their faith in Christ. In spite of all the miraculous and
divine which shone around Jesus, He is to the Synoptists a
true and real man; He sits at the feet of the doctors and asks
them questions (Luke ii. 46), He grows in wisdom and in
favour with God (ver. 62); He can be tempted by Satan, and
cannot from the first see through him (Mark i. 13; Matt. iv.
1-11; Lukeiv.1-13). He is as Messiah neither omniscient
nor almighty. Mark has no hesitation in making Him seek
by mistake for fruit on a fig-tree which had none (Mark
xi. 13); and Matthew without hesitation relates His marvel-
ling at the faith of the centurion of Capernaum, and the
Canaanitish woman, which He therefore did not expect to
find so great (Matt. viii. 10, xv. 28). Both make Him openly
confess in His prophetic discourse that He knows not the
day or hour (of the world’s judgment), Mark xiii. 32; Matt.
xxiv. 36. And as to His miracles, He does them not by His
own power, but by the Spirit or the finger of God (Matt. xii.
28; Luke xi 20; cf. Matt. xv. 31; Luke viii. 39, ix. 43,
xvil. 15, 18); He can only pray the Father that He may
send to Him more than twelve legions of angels (Matt. xxvi.
63); all things are possible to Him only as a believer (Mark
ix. 23). What distinguishes Jesus from other men is above
all His unity with God, His morally faultless character.
Though even that is not dogmatically expressed by the

‘
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Synoptists, yet it is the manifest presupposition of their
whole account. Because of that presupposition Matt. xix. 17
changes the phrase 7{ pe Aéyers dyafov of the sources into
7i pe épwras wepi Tod dryaboi, which is less capable of
misconstruction. The same evangelist marks Jesus out as
the ideally devout man by applying to Him the image of
the servant of Jehovah in Isaiah (viii. 17, xii 17-21),
in which he agrees with the primitive and Petrine mode
of teaching ; and Luke expresses a similar judgment on Him
(xxiii. 47), from the mouth of the Roman centurion who
saw Jesus die. But the Synoptics conceive the divine in
Jesus, the existence of God in Him, as a perfect indwelling
of the divine or Holy Spirit. With this Spirit He had in
manhood been anointed for the exercise of His calling (Mark
i 10; Matt. iii. 16; Luke iii. 22, iv. 1), and so became
simply the “ Anointed ” the “ Christ.” In this name of
Messiah, which belongs at first to the Israelitish hope, the
christological creed of the Synoptists, even that of Luke,
finds its sufficient expression (cf., for example, Mark i. 1, viii.
29; Matt. i. 1, 16, xi. 2; Luke ii. 11, ix. 20, xxiv. 26,
etc.); the article or genitive (feod or xupiov, Luke ii. 26)
added to Xpioros shows that they still use it in its appellative
sense. Moreover, the name Son of God, which curiously is
wanting only in the first half of the Acts of the Apostles,!
appears to them as an explanation (cf. Mark i. 1, 11; Matt.
iiil. 17, xvi. 16 ; Luke iii. 22). They regard this simply as
Messiah’s highest name of honour. It described Jesus, with-
out any metaphysical or trinitarian meaning, as God’s Beloved,
whom God prefers to all His human brethren ; this is not only
contained in the Old Testament phraseology originating in
Ps. ii. 7, but is expressly stated in the words, “ Thou art My
beloved Son, in whom I am well pleased ” (Mark i. 11; Matt.
iii. 17; Luke iii. 22); and it is confirmed by the peculiar
expression used by Luke (ix. 35): o0 vids pov o éxheheyuévos ;
for no one can be chosen except from a number of his own
kind. And it is not probable that in some passages the wios
Oeod is meant to denote a miraculous origin of the man Jesus
from God. Such an inference might be most readily drawn

1 This is due to the early apostolic sources, in which the x«i; #eod, the
servant of God, takes the place of the vids dsov.
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from the words (Luke i. 35): 8:0 xai 70 yevvwpevov dryiov kAnbij-
oerat vids Oeod, but even here the xkAnfrjoerac rather suggests the
meaning : because He is a holy one miraculously begotten, He
will one day attain the name and the dignity of the Son of God.

§ 4. ORIGIN AND CONSUMMATION OF JESUS

But this passage certainly reminds us of a peculiar
christological element found in two at least of the Synoptists.
‘While Mark keeps entirely to the lines of the early apostolic
Christianity (his vids feod, i. 1, if it be genuine, certainly does
not go beyond the lines of i. 11), Matthew and Luke have
gone beyond these lines in what they tell of the origin of
Jesus. While on the one hand they make allowance for the
desire of Jewish Christians, and trace back Jesus to David,
and through David to Abraham, and thus to Adam, they on
the other hand, in scarcely veiled contradiction to this human
ancestry, report a Fatherless birth of Jesus, a being begotten
éx mvebparos dylov (Matt. i., Luke i.). This is not the place
to criticise this tradition historically ; only the assertion must
be repelled that it cannot be conceived as an ideal formation.!
On the contrary, the ideal motives and elements out of which
it has been developed are manifest. The more inwardly one
comprehended the personality of Jesus, and the more he
reflected on its mystery, the less could he be satisfied with
the notion that the Holy Spirit came upon Him at the prime
of His life in His thirtieth year, and made of Him this
unique and holy personality. What He then was in full
development He must have been from the beginning, accord-
ing to plan ; and if the notion respecting the Baptist already
existed, that he was filled with the Holy Spirit, not only since
his call to be a prophet, but from his mother’s womb
(Luke i. 15), then a still greater thing must be supposed
with respect to one yet greater, even a direct origin from the
Holy Spirit. In the notion that He was not xard odpxa
but xard wvedua yewnbijvac, a miraculous supernatural
generation was already given, as the passage about Ishmael
and Isaac (Gal. iv. 20) shows. Certainly the human father
in Isaac’s case was not excluded ; but to the apostle the real

1 Against Weiss, N. T. Theol. ii. p. 300.
BEYSCHLAG.—1II. ks
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begetter is not Abraham, but the mvedua, the Svwauss inrlorov
(cf. Luke i 35), and so there was but a short step from that
to the notion of a purely supernatural generation, a virginal
birth. The Septuagint rendering of Isa. vii. 14, which the
early Church could not fail to apply to Jesus, undoubtedly
caused this step to be taken, but always under the impression
of the marvellous God-bestowed character of Jesus. The two
evangelists did not originate this application or the whole
tradition, they found it already in the poetic thinking of
Jewish Christian circles; it was a pious view about the origin
of Jesus in which all did not share (the genealogical tree,
Matt. i. and Luke iii,, and the sources of Luke ii., allow us to
see the other natural view of the origin of Jesus; cf. Luke ii.
27, 33, 41, 50), but to them it was clear, because it gave in
point of fact a deeper imsight into Jesus’ nature. For the
proper kernel of that tradition which grew with the interest
in the childhood of Jesus, was the knowledge that the Spirit
of God could not first have come upon Him at a later period,
but must have been from the first the principle of His personal
life; that in the genesis of this second Adam, the ideal man
of the Spirit, natural humanity was not father but mother, it
did not beget, it conceived. And in so far that popular view
of the origin of Christ was inspired by the same motives as
the Logos Christology ; both reason & posterior:, though they
follow different lines, from the uniqueness and divineness of
the historical appearance to a supernatural descent. In
reference to the completion of the life of Jesus, there also
appear in Matthew and in Luke some noteworthy features.
In virtue of His resurrection, which is conceived by Matthew
as an instantaneous glorification, Jesus became a being to be
prayed to (Matt. xxviii. 17). All power in heaven and in
earth has been given Him (ver. 18); given, for here once
more any idea of glory in a past eternity is excluded, but
given in such boundlessness as makes it possible for Him to
be in heaven (xxvi. 64), and with His people on earth at the
same time (xviii. 20). - In consideration of this true divine
glory it cannot surprise us to see in the baptismal formula
(xxviii. 19) the Son, although originally a human being, placed
between the Father and the Holy Spirit; it is the expression,
not of an ontological, but of an economic Trinity. This
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development of the original baptismal formula which was
“in the name of Jesus,” and which we see in use throughout
the Acts of the Apostles, must have taken place within the
apostolic age on the soil from which the first gospel sprang.
Luke has not this emphatic use of the name Son; he prefers
to use the name «dpios in the exalted sense which it had
obtained since the glorification of Jesus, and which was
suggested by Ps. cx. 1. But Luke did not conceive of the
passing of Jesus to this xupeorns, in virtue of which He is the
kingly founder and governor of His Church quite as the
oldest tradition did (Acts ii. 33, 47). While this tradition
saw Jesus pass into the state of glory at His resurrection,
and knows nothing of a special act of ascension, Luke views
the resurrection first as a return to the earthly life, to a body
which has “flesh and bones,” and which requires nourishment
(Luke xxiv. 39-43; Acts x. 41). And this view requires
the ascension as it appears in Acts i, a translation into
sensible forms of what was at first spiritually meant (cf.
ver. 11);! and in this form the idea of Christ’s exaltation
passed over to the faith of the succeeding Christendom.

-~

§ 5. THE WoRrk OF CHRIST

The synoptic conception of the work of Christ is through-
out that of the early apostles as we have it in the Petrine
speeches of the Book of Acts, not in dogmatic, but in historico-
prophetic form. God has sent His Son to set up His pro-
mised kingdom on the earth, at first in Israel. The thoroughly
national form in which pious Jewish Christians still imagined
this in the later apostolic period is clear from the Psalms of
Mary and Zacharias, as well as from the message of the angel
of the nativity (Luke i, ii.); and even a Gentile Christian like
Luke did not hesitate to reproduce it thus in his Gospel.
The destination of Messiah for the Gentile world, announced
in Isa. xl ff, outweighs His Israelitish mission only in the
mouth of the prophet Simeon, as he anticipates the powers of
resistance which are present in the Jewish nation (Luke ii.
32, 34). As to the public life and work of Jesus, it is

1 Originally the ascension into heaven was as purely a symbolical
expreasion as the coming in the clouds of heaven.
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evident that the evangelists appreciate its significance; but
they find that not s6 much in His doctrine and His miracles,
as in His work of preparing the way of the kingdom of
heaven, which is done by both. Jesus does not yet appear as
Messiah in the full sense, but as a “ prophet mighty in word
and deed,” of whom it is hoped that He will redeem Israel
(Luke xxiv. 19, 21), that is, will turn out to be Messiah.
Hence the significance of His teaching is that He announces
the nearness, the nature, and the conditions of the kingdom
of heaven (cf. Mark i. 14 f, iv. 1-11; Matt. ix. 35, xiii. 24,
etc.), in which Matthew gives special prominence to the
statement of the righteousness required for the kingdom of
heaven; Luke, to Jesus’ promise of grace, and demands for
compassion. The miracles of Jesus appear beside His
doctrines as proofs that the kingdom of heaven is at hand
(Matt. xii. 28). When Mark, in particular, lays stress on the
casting out of demons by Jesus and His disciples (i. 39, vi. 7),
he does so undoubtedly because he regards them as a con-
quest of the kingdom of darkness. That the kingdom of God
has not yet appeared in the way in which it was popularly
expected, is not due to Jesus, but to the insusceptibility and
obduracy of the Jewish nation, which has wrought itself up to
the rejection of the Messiah sent by God ; that is the great
apologetic aspect under which all three Synoptists write the
history of Jesus. Hence the death upon the cross is not
described as the decisive act of salvation; the few words of
Jesus pointipg to this are quoted, but are never made the
text for further remark; the infinite sin of Israel is what
governs the narrative, and Matthew in particular, who writes
for Jews, brings it sharply into prominence. A bare sug-
gestion of a doctrine of the saving death of Jesus is given in
the repeated emphasis laid on the sufferings of Christ as
necessary according to the Scriptures (Luke xxiv. 26; Acts
xvii. 3), in the phrase els dpeaiv duapridv added by Matthew
to the words at the Supper (Matt. xxvi. 28), and the phrase
quoted from the mouth of Paul (Acts xx. 28), that Jesus
purchased the Church by His own blood. The resurrection
of Jesus stands out all the more as the divine justification of
Him who was innocently condemned, and as the starting-
point of His invisible kingly glory (Acts i 22, iv. 33, ete.).
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At the same time the perversion by which Matt. xii. 40
makes the words of Jesus about the sign of Jonah apply to
the resurrection of the Son of Man, shows the difficulty the
early Church had in reconciling the actual death -of Jesus
with her Old Testament expectations. By this unexpected
end the original expectation of the kingdom of God was
changed in various ways. First, instead of a kingdom of
Christ, there comes into existence only a Church of Christ;
then in this Church the Gentiles more and more take the
place of Israel as people of the kingdom; finally, for the
setting up of the kingdom a second coming of Messiah is
needed. As to the founding, increase, and guidance of the
Church announced in Matthew (xvi 18, xviii. 17), the Acts
of the Apostles considers this to be the peculiar work of the
exalted Christ. The Lord founds the Church by the out-
pouring of His Holy Spirit (Acts ii. 33). He adds to it
daily those who are being saved (ii. 47); He also guides its
undertakings through His Spirit (wvefua ’'Ingod, xvi. T),
which speaks in and through the apostles, prophets, and
believers (cf., for example, xiii. 2, 9, xv. 28, xvi. 7), and gives
His mighty blessing thereto (xix. 20 : xatd xpdros Tod xvpiov
0 Moyos nifavev rai loyvev). The Holy Spirit is conceived
chiefly as the prophetic principle; but this does not exclude
Him from being also the ethical, which exhorts the Church
(ix. 31), and keeps it from being defiled (v. 3). The Church
had, according to God’s counsel and Christ's prediction, to
begin at Jerusalem and from the Jewish nation, but to
advance to the heathen, to the ends of the earth (Acts i. 8).
Matthew and Mark recognise that as Christ’s declared will,
although they know that He deemed Himself bound to Israel
(Mark vii. 27 ; Matt. xv. 24—26); they tell of His foreseeing
the destruction of Jerusalem, and His command to call the
heathen world (Matt. viii. 12, xxi. 43, xxii. 9 f, xxviil 19;
Mark xii. 9). But Luke has represented step by step the
providential realisation of this will of God and Jesus in his
Acts of the Apostles, by bringing to view at the same time
the guilty rejection and continued persecution of the gospel
on the part of the Jews. Associated with this prophetic and
historical view is the synoptic interpretation of the parousia.
The apostolic Church had not recognised that Jesus, by His
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returning in the clouds of heaven, meant a universal course of
victory beginning immediately after His shameful death
(Matt. xxvi. 64); they imagined with their childish thinking
a single sensible event which would shortly take place, and
resume the interrupted work of setting up the kingdom
(Acts i. 11). The hope that the Messiah, who was rejected,
would be once more given to the Jewish nation in order to
bring in “ the day of refreshing” (Acts iii. 20), was destroyed
by Israel’s obduracy; as the Jewish nation advanced towards
its judgment, it became certain to those who saw in Israel
the turning point in the world’s history, that God’s judgment
on Israel and Jerusalem would involve the judgment of the
world, that is, would bring about the visible return of Jesus.
Hence the form in which Jesus’ prophetic sayings are pre-
served in the Synoptics, in which Matthew loosely, and Luke
more closely, connects the return of Jesus with the destruction
of Jerusalem. With this not far distant time are connected
the final hopes, the raising of the dead, and the renewal of
heaven and earth; with respect to the first, the two current
notions of the resurrection of the righteous and the resurrec-
tion both of the just and the unjust (this latter put in the
mouth of Paul) stand in Luke naively side by side (Luke xiv.
14, xx. 35; Acts xxiv. 15).

§ 6. THE WAY OF SALVATION

The more primitive standpoint of Matthew and Mark, and
the Paulinising standpoint of Luke, are more distinctly marked
in the occasional indication of the way of salvation than on
the objective side of Christian doctrine, though there is no
positive contradiction, and there is nothing like the sharp-
ness of the distinction between James and Paul The
fundamental notion in all is, that salvation is conditioned by
repentance toward God (ueTdvoca conversion), and faith in
the gospel of Jesus; it appears in the first preaching of Jesus
(Mark i. 15), and right on to the Pauline preaching of the
second part of the Acts of the Apostles (Acts xx. 21). That
the baptism attached to this is not meant as an independent
condition of salvation, but as a seal, is clear from the fact that
the apostle and the first hundred and twenty disciples received



THE SYNOPTIC GOSPELS AND ACTS OF THE APOSTLES 487

a baptism of the Spirit but not of water (Acts i 5). It is
further evident that repentance and faith do not render a
continuous indwelling superfluous, they are to establish it.
The discussions (chap. vii. 1 f., xii. 28 f.) attest for the Gospel
of Mark that, apart from the ritual law of the Sabbath (Mark
ii. 27, 28), the ten commandments of God are the demands of
" Jesus also, in the deeper and more spiritual sense which they
obtain when they are referred to the two “great command-
ments.” Matthew, in his Sermon on the Mount, deals more
with the subjective conditions of the kingdom of heaven; he
groups in the beatitudes the features of spiritual susceptibility
as a positive divine disposition, as they distinguish the citizen
of the kingdom from the man of the world, and then illus-
trates them by profound explanations and applications of the
thoroughly positive relation of Jesus to the revealed law; He
demands not a lower but a higher, because a far more inward
fulfilment of it. But that does not bind Christian men to
the Mosaic letter and the Mosaic ceremonial commandments.
Even Matthew and Mark know that Jesus did not regard
Himself as under obligation to these; that He declared Himself
to be “ Lord of the Sabbath”; that He took as His watchword
the prophetic saying, “I will have mercy and not sacrifice,”
and set aside the Levitical commandments about food in His
saying : “ Not that which entereth into the mouth defileth the
man.”  Still more, in the narrative of the temple tax (Matt.
xvii.), Matthew makes us see how Jesus knew Himself to be
free from the obligations of the Jewish religious government,
and only accommodated Himself to it not to offend His people;
and the report of the conversation about fasting (Mark ii. and
Matt. ix.) shows how both evangelists were conscious of Jesus’
intention to bring His disciples also to this standpoint of
inner freedom, and not shut up the new wine of the spiritual
life in the old skins of Jewish forms. They both know that
Christians no longer live in the old covenant but in the new,
which the sacrificial blood of Christ has sealed (Mark xiv. 24;
Matt. xxvi. 28); that in this new covenant there is no longer
a visible temple, but an @&\X\os dyeipomrolyros (Mark xiv. 58),
a worship of God in spirit and in truth, in which ritual law
has no longer any value ; with this new covenant has come a
new commandment, no longer a commandment of Moses but
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of Jesus; “Teach them to observe all things I have com-
manded you,” are the last words in the first Gospel. ~Thus,
though the Mosaic customs might be reverently observed in
the circles for which the Gospel was intended (cf. the con-
sideration for the Sabbath in Matt. xxiv. 20), they could
no longer be regarded as means of righteousness before God.
That even those virtues which Christ required are not regarded
as meritorious performances of one’s own power, but as
exhibitions of the power of the Holy Spirit and the new life
which God supplies, we may assume in Matthew and Mark,
though we have no documentary proof, because this question
was never discussed by them. The utterances of Luke go
further on this point. He has, even in the Gospel, strongly
emphasised the free grace of God, the forgiveness of sin com-
municated to faith, and the lack of any merit in a disciple who
does all he ought to do (cf. Luke xv. 11-32, xviii. 9-14, vil
36-50, xvii. 7-10).  Still more has he occasion in the Acts
of the Apostles to express his Paulinising view; grace and
faith, as may be seen from innumerable passages, are to him
the turning points of Christianity (Acts xiv. 3 xx. 24: word
of grace, gospel of grace). In particular, he ascribes it to the
grace of God that a man should believe; “ God hath opened
the door of faith to the Gentiles” (Acts xiv. 27): “God
opened the heart of Lydia to attend to the words of Paul”
(xvi. 14); “ Which had believed through grace,” it is said,
xviii. 27. The turn of expression (xiii. 48) sounds almost
like predestination, “ As many as were ordained to eternal life
believed ” ; but the exhortations to abide in the Lord, or to
abidein the grace of God (xi. 23, xiii. 43), or the reproach of
unbelievers which appears xiii. 46, “Ye deem yourselves
unworthy of eternal life,” let us see that Terayuévor soar
is meant, not in the sense of a denial of freedom, but only in
the Pauline sense of election and call. As to the idea of
faith, Luke uses the primitive “ believe the word,” “ believe on
the Lord ” (Luke xxiv. 25 ; Acts xviii. 8), but he also uses the
Pauline mioredew els XpiaTow, or éml Tov xivpwov (Acts ix. 42,
xxiv. 24); mworedew simply is most frequent as characteristic
of the Christian man (Luke viil. 12, 13 ; Acts iv. 4, viii. 13,
xvii. 34, etc.). But in him this accentuation of grace and
faith goes hand in hand with active Christianity. The demand
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of perdvowa, the more ethical expression of the fundamental
condition, alternates with that of wiocTic (Acts ii 38, xi. 18,
perdvowa eis fwny). That the Mosaic law in the letter is not
to be imposed as a yoke on the Gentiles, that is, not in the
Jewish sense as & means of righteousness, is emphatically
declared (Acts xv. 10f). But the saying of Jesus, that not
one jot or tittle of the law should pass away, is also found in
Luke’s Gospel (Luke xvi. 17); which can only have been
understood by the evangelist in the sense of a spiritual fulfil-
ment, which is still necessary in the kingdom of Christ. The
Christian- obligations of love, of forgiveness, and of practical
compassion, are of special importance to Luke; and he groups
the Sermon on the Mount under these headings, by leaving
out the discussions of the law, which he may have supposed
were meant for Jews only. He goes so far in the commenda-
tion of deeds of kindness as to give the impression that he
held an Ebionitit view of earthly goods; the advice which Jesus
gives to the rich young man, “ Sell what thou hast,” appears
in Luke xii. 33f. as a general precept for all disciples of
Jesus, and he manifestly saw with special pleasure in the
so-called community of goods of the early Church a fulfilment
of that precept. Another ascetic feature is the prominence
of a regular practice of fasting and prayer (Acts i. 14, xiii.
2, 3, xiv. 23); in this he goes beyond the freedom both of
Jesus and of Paul, and reminds us of the beginning of the
post-apostolic age. In such circumstances it is remarkable
that the most decidedly Pauline doctrine, that of justification
by faith, is scarcely hinted at even in the second or Pauline
part of the Acts of the Apostles; it is only once expressed in
xiii. 39 (é70 wdvroy, dv odx RNSumifnre év vopp Maovoéws
Swcawwlijvas, év Todrp (Jesus) mas o mioTedwy Sicacodral),
and here it sounds almost like a reminiscence. Luke’s mode
of thought is not therefore a clearly expressed Paulinism ; it
marks the transition to the post-apostolic reconciliation of the
teaching of the primitive apostles and Paul in a plain, practical
Christianity. His favourite expressions and phrases may be
traced everywhere. Christians are called by preference “the
disciples,” or “ the brethren.” Their confession is that they
“call on the name of the Lord ” (Jesus), ix. 14. “The word”
is celebrated above all as the saving power of God in the



490 NEW TFSTAMENT THEOLOGY

world (word of God, word of the Lord, words of this life”
(iv. 31 £, vi. 7, viii. 14, 25, x. 44, xii. 24, etc.). The preaching
of the Lord Jesus (eVaryyeileabas) is synonymous (v. 42, viii.
35, xi 20, ete) with the preaching of the word (xiii. 5).
The most peculiar phrase is the designation of Christianity
as “the way of the Lord,” “way of God,” or simply “way”
(ix. 2, xviil. 25, 26, xix. 9, 23, xxiv. 14, etc.), a usage which
is developed in the post-apostolic “ Didache.”

CHAPTER 11

THE EPISTLE OF JUDE AND THE SECOND EPISTLE OF
PETER

§ 1. THE EPISTLE OF JUDE

The New Testament Epistles which we have still to con-
sider illustrate the transition from the apostolic to post-
apostolic Christianity in another way than the synoptic
Gospels and the Acts of the Apostles. If the latter writings
show us disciples of the apostles engaged in securing remin-
iscences of the beginnings of the gospel for the succeeding
generation, the task has fallen to the authors of these Epistles
of defending the simple Christianity of the communities
against disturbing innovations. After the danger of an infu-
sion of Pharisaic Judaism had been overcome, the danger of an
infusion of Gnostic modes of thought summoned the Church
to be on its guard even before the great development of the
Gmostic systems. The short fiery Epistle of Jude, enigmatic
because of its compactness, is a monument of such defence.
It is addressed to the Temnpnuévor 'Incoi Xpiorod rhyroi, to
those who have remained faithful in & Church or a circle of
Churches which had been affected by a libertine degeneracy
of Christianity. The most explicit reproach agsainst this
applies to unchastity : “They have turned the grace of God
into licentiousness ” (doé\yeiav), it is said (ver. 4), that is, they
view the grace of God as a licence for sexual excess. This
has occasionally been repeated in the later history of the
Church, but it is easily understood in days when every idea
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of chastity was dissolved under cover of the Christian ideas
of freedom and love (observe the defilement of the Agape
mentioned in ver. 12). Moreover, the “denying of our only
Master and Lord, Jesus Christ,” with which those who have
gone astray are reproached (ver. 4), can only be meant as an
indirect denial in life, as a xvpiornra (that is, Tov xipiwow,
Jesus’ majesty) afereiv, as it is afterwards called; for those
people take part in the Christian meal of love (ver. 12), and
still maintain a general outer connection with the Church
(vv. 22, 23). The Carpocratians of the second century have
been thought of; but what is here given would be a very
inadequate description of their Gnosis; and who in the second
century would have thought of bringing into the lists, against
these Hellenising Free Thinkers, the name of the obscure
brother of James? It is much more natural to think of the
Nicolaitanes or Baalamites of the Epistles of the Apocalypse,
an antinomian anticipation of the later Gnosis proceeding
perhaps from a degenerate Paulinism, in which the arrogance
of “knowledge ” freeing from all precepts and prejudices (cf.
1 Cor. viii. 11£) had produced the religious and moral corrup-
tions which Paul sought to stifle in germ at Corinth, el8oAofvra
dayely xai mopvevoar! If such conditions had appeared in
Antioch, or some other circle of Gentile Churches in connection
with Jerusalem, it is easily conceivable that in days when James
was already dead, and there was no longer an apostle active in
the region in question (cf. ver. 17), Jude, the brother of the Lord,
should feel himself urged to write to the endangered Chris-
tians “in respect of the common salvation,” as he says (ver. 3).

§ 2. THE IpEAS OF THE EPISTLE

We can scarcely speak of the doctrinal contents of the
Epistle from its brevity and terseness; for only the outlines

! A connection of the Libertines opposed by Jude with the Nicolaitanes
of the Apocalyse might also explain the obscure 3s¢as 8Aao@nusiv of ver. 8,
in which, according to ver. 9, a railing at fallen angels is thought of. For
sRendbure Quysiv, that is, the taking part in sacrificial feasts in which the
Jewish Christians feared that they would fall into the power of demons,
that is, of fallen angels, could only take place on the part of those Free
Thinkers who arrogantly fancied themselves above these 3¢a:. On the
other hand, Rev. ii. 24 favours a Gnostic character of the Nicolaitanes.
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of a Christian view of the world are indicated. There is one
God and Father (uovep e, ver. 25 ; fe matpi, ver. 1), and He
is our cwrip &id 'Ingoi Xpiusrob (ver. 25),—a bringing into
prominence of God the Father as the final ground of salvation,
which will meet us again in the Pastoral Epistles. Jesus
Christ appears in subordination to this only God the Father
as the instrument of His will in salvation; and, on the other
hand, as “ our only Master and Lord ” He is set over all His
brethren—so set over .them that even His own brother Jude
calls himself His servant (ver. 1). The divine glory to
which this man Jesus has attained is truly reflected in the
looking of Christians for 7o é\eos Toi xupiov 'Incot Xpuorob,
His mercy at that great day of judgment (ver. 6), when in
grace He shall open to them the entrance to “eternal life ”
(ver. 21; cf. ver. 2). To this eternal life Christians are
called (ver. 1); they have received the Holy Spirit (ver. 21),
while the corrupt Yruyweol are mvedpa un éxovres (ver. 19),
that is, sensuous men without the Holy Spirit of God. In
virtue of this possession of the Spirit it is said, ver. 5 (as in
1 John ii. 20), they know all things once for all, that is, all
things that belong to salvation, and in virtue of the same
Spirit they are dycor (ver. 3), consecrated to God, as dis-
tinguished from the lost world. But they are and have all
this by the fact “that our most holy faith was delivered to
them once for all” (wapadofeiay, ver. 3). We might suppose,
on the strength of this 7rapadofeioy, that mwioris here should
be taken in the later sense of fides, que creditur, the truth of
faith ; but that would be against the usage of the whole New
Testament ; and so mwloTes is rather to be taken as the gift of
God, which is once (by divine grace) communicated to us,
which, however, we must then preserve (éraywvilecla:s 5
amraf mwapadolelony miore); as the basis of life laid in us
by God on which the whole Christian life has to be built
(émotxodopoivres éavrovs T dywwrdry Vpwv miore, ver. 20).
Thus the Christian state appears here also on one side as
the work of divine grace (7@ Swvapévp Puhdfar Upas
amraioTovs xal orijoat, K.TA., ver. 24), on the other side
as a matter of human freedom (éraywvileafas), as it is ex-
pressed in ver. 21, “ praying in the holy spirit,” and “ keeping
oneself in the love of God.” But the impulse to this abiding
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in the love of God is, at anyrate, associated in the wioTis
with confidence in the divine mercy in Christ; faith is the
impelling power of sanctification, and is probably on that
account called dywwrdry, because it can only be preserved in
a heart and life sanctifying themselves. And here we touch
on what is characteristic in the author’s Christian thought.
Men without moral restraint are to him no longer Christians
at all ; they are doeBets, who turn the grace of God into
licentiousness, and who thus deny the Lord Jesus Christ; to
him it is a matter of course that Christians should find
discipline in the gift of grace, and holiness in faith. For
they can only hope to “stand with joy before the presence of
the majesty of God, who is their Saviour through Christ,” as
morally blameless (&uapoc, ver. 24). From this point is dis-
closed the outlook on the approaching “judgment of the
great day,” with its condemnation and its blessedness. Jude
has taken the prophecy of this judgment from the Book of
Enoch, which, in the naive way of an unlearned man, he
regards as the work of Enoch (ver. 14), though he might
just as well have taken it from more genuine sources. And
the judgment of God on the unbelieving Israelites in the
wilderness, on the fallen angels of Gen. vi., whose punish-
nent the Book of Enoch reported, and finally on Sodom and
Gomorrah, of which the unchastity of those misguided people
remind him, serve as examples of the final judgment which
will then overtake these children of Cain and disciples of
Balaam, this new band of Korah, in so far as believers do not
succeed in plucking them as brands from the burning (vv. 5,
11, 22, 23). But these look for “the mercy of our Lord
Jesus Christ” (ver. 21), not as those who may be still
stained with sin on that great day, but as those who, kept
by God without stumbling, and keeping themselves in the
love of God, are presented by sanctifying grace “ before God’s
presence with exceeding joy.” Hence it is the thought of
God’s sanctifying grace revealed in Christ and grasped by
faith which underlies the view of the world in the Epistle;
we have here a simple but genuine Christianity not developed
after the manner of Paul or John.
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§ 3. THE SEcOND EPISTLE OF PETER

A man in the second century who wished to strengthen
his contemporaries against a similar -error of his day, has
made the Epistle of Jude the basis of a more elaborate letter
to which he gave the form of a Petrine Epistle. That the
so-called second Epistle of Peter is not, like the first, a
genuine apostolic monument, was already felt by the early
Church, which observed an eloquent silence about it up to
the third century, but then gave open expression to its
doubts of its genuineness. There is no document of the
New Testament that is critically disputed with such evident
reason. The author already counts the Pauline Epistles
among the ypmbal, that is, the. canomcal writings of the New
Testament ; he combats a donbt of the return of Christ,
which could not have arisen among Christians during the
lifetime of Peter, or before the destruction of Jerusalem ; he
meets with an accurate statement of their words @y
teachers, whose coming, from the standpoint of the apostolic
age, he predicts, but he betrays the fact also that they are
already in existence (cf. ii. 1-3 with vv. 12, 15; iii 3 with
vv. 4, 5); so we do not need even to consider how striking
and far-fetched are the alleged apostolic reminiscences, or
how improbable it is that an apostle should borrow his pre-
diction of future seducers from another man’s Epistle, in order
to discover the real state of the case. The men of the later
generation who lived entirely on the memories of the great
apostles, and hoped to defend their inheritance more effect-
ively by putting the defence in the mouth of the apostles,
did not reckon such a disguise as a deception. Christians
who have degenerated into debauchery, preachers of a fleshly
freedom which is simply a falling back into the old bondage
of sin, are viewed as wanderers who must be opposed in the
name of Peter. But it is & new feature in them, that, sup-
ported by the long delay of the parousia of Jesus, they
mockingly set themselves above the Christian belief in an
approaching judgment of the world: “ Where is the promise
of His coming?” they say; “since the fathers fell asleep all
things continue as they were from the beginning of the
world ” (iii. 4). Moreover, there is mention here of false
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teachers who shall bring in pernicious heresies (iL 1); but
there are no traces of a more developed form of Gnosis, so
that even here we must think of an earlier latitudinarianism
belonging to the beginning of the second century.! The
attacks on the parousia also best fit an age in which, after
the death of the last contemporary of Jesus, the apparent
falseness of His predictions of return must have specially
moved men’s mind. To this phase of opinion, otherwise
unknown to us, the Epistle of Jude is related in such a way
that there can be no doubt of the dependence of the alleged
Peter on it. The suspicious quotation of the apocryphal
Book of Enoch is avoided, the vigorous style of Jude gives
place to a style smooth and undecided, whereby, as it appears,
even misunderstandings occur ; but the polemic of the Epistle
of Jude is almost verbally repeated in the second chapter of
our Epistle’ Yet our Epistle has its independent centre of
interest in opposing those mockers of the parousia. Since
the delay of the parousia manifestly threw the Christians
into confusion, and, at the same time, threatened to shake
the whole idea of the judgment of the world, the Epistle
reaches its climax in chap. iii. in the justification of this
Christian view of the end of the world. And this apologetic
and polemic together are embraced in an admonition to
Christendom to hold fast its faith, and holiness in that faith,
in order that it may not be given over to destruction with
these degenerate men in the surely approaching judgment,
but be worthy to share in the new world which will spring
out of the destruction of the present. In pursuance of this
practical idea, essentially the same as appears in the Epistle
of Jude, our document shows a way of thinking which is
quite worthy of the rest of the New Testament.

! The Gnostic theories could only be alluded to by the stoo@iuopiros
wdos, the cunningly devised fables, which the author in the name of the
apostle rejects (i. 16) ; and the closing remark of the Epistle ahout the
misinterpretation of Paul's Epistles might suggest that these Gnostic
theories had been fostered by over ambitious followers of Paul, or had
been read into Pauline writings.

2 That it is impossible to reverse the relation, and conceive the Epistle
of Jude as dependent on Peter, has been decerned by almost all moderns.
Only Spitta has made the contrary attempt; but he can convince no one,
in spite of the acuteness he has brought to his attempt.
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§ 4. THE FOUNDATION OF SALVATION

The detailed exposition of this fundamental thought
divides itself into a view of the foundations of salvation which
have been laid and their requirements on the one hand, and
an outlook to the consummation on the other. The indica-
tions which we get as to the first are simple, and they are
only in part particular in their wording. God the Father
(Beod maTpés, i. 17) is He to whom salvation is traced back.
“ Through His glory and virtue,” it is said (i 4), “are given to
us exceeding great and precious promises, that by these we
might be partakers of a divine nature, having escaped the
corruption that is in the world through lust.” The expression
“virtue of God ” is perhaps an awkward imitation of 1 Pet.
ii. 9 ; the phrase, Tijs év T kéoup év émbupia PpBopas, traces
back the corruption of sin, as is common to the New Testa-
ment, to the licentiousness of the flesh. The designation of
salvation as Ti{uia xal péyiora émayyé\para, marks that the
chief interest lies in the future. To this future salvation
God has called the readers (i. 3—without doubt by the
gospel), as “in virtue of His righteousness He causes to be
communicated to them a like precious faith with the apostle ”
(i. 1). He has called and chosen them (i 10); yet so that it
is left to their diligence to make their calling and election
sure, that is, so that grace and freedom are united, and what
was secured by divine grace cannot be laid hold of finally
without an exercise of human will. This manifestly makes
calling and election synonymous: election is the act of grace
which takes one man out of the mass through calling. Bat
the great instrument of the saving grace of God is “our Lord
Jesus Christ ” (i. 2). His names are xvpewos and comip Hudy
—the latter, in particular, is frequently used (i, 1, 11, ii 20,
iii 2, 18). That He is also called God, and indeed o e, is
tnly a false inference from i. 1, Tod feod fHudy xai cwTtipos
"Incod Xpiorod, in which the fuaw placed after feot indicates
that the article is to be prefixed to cwtijpos; the passage
immediately following (ver. 2,)) é& émyvwoes Tob Oeod «ai
"Incot Xpiarod Tod xuplov nuey, and the general mode of
thought and expression of the New Testament, leave no
doubt about that. It cannot surprise us in respect of the
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glory of Jesus’ exaltation which stands before us in both
passages, that i 3 speaks of His feia Stwauss, which by means
of the knowledge of God has given us all things necessary
wpos Loy xai eboéBeav, and that in iii. 18 a doxology is
said of Him such as is applied to God in Jude ver. 25. 'The
saving act of Jesus is thought of when He is called (ii. 1)
the dydpacas adrods deomworys, the Lord who has done all He
could to purchase even those false teachers with His blood.
The expression is without doubt meant, in the sense of 1 Pet.
i. 18, of the virtual redemption from the power and bondage
of sin. On the basis, therefore, of that deed through which
Jesus has won for Himself the name of a Master and Saviour
(8eamorns xal cwmip), He could as the exalted, “in divine
power,” bestow upon the readers the knowledge of the God
who called them (i. 3), and the cleansing from their old sins
(i. 9); the former undoubtedly by means of the preaching of
the gospel, the latter in baptism. Christianity thus estab-
lished, presents itself to our author on the one hand as an
080s @\nlelas, on the other as an 08os Sikatociwns (il 2, 21),
passages in which therefore is repeated & post-apostolic
designation of Christianity already noted in the Acts of the
Apostles. Christianity is “a way,” for the question in it is
the “entrance into the eternal kingdom of our Lord Jesus
Christ ” (i. 11); but the keys of this kingdom are truth and
righteousness, knowledge and sanctification. The idea of
knowledge (émriyvwors, i. 2, 3, 8, il 20, 21), perhaps under
the influence of an age in which Gnosis was a mighty watch-
word, is so much a favourite of the author that it has almost
supplanted that of faith (wiores only i. 1, 5). But they are
closely related to each other. Faith, in i. 1, is conceived
as & summary of personal Christianity; in i 5, as a source of
all Christian virtues, even of knowledge. In the same way, in
i. 3, the knowledge of God is the means of giving us all things
that pertain to life and godliness, and in i. 1 it is the pre-
supposition of becoming rich in grace and peace. There is no
thought therefore of a speculative knowledge reaching beyond
wloris, but of a religions knowledge of God and Christ arising
with and in faith (i. 2, 3, 8,ii. 20), a practical knowledge of the
way of righteousness, by which one is, as it is expressly said
(ii. 20, 21), withdrawn from the pollutions of the world. “ The
BEYSCHLAG.—II. 32
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way of truth ” is therefore “ the way of righteousness ” also; the
goal of the Christian profession is, that we “become partakers
of a divine nature ” (i. 4), that is, that we “ become holy as He
is holy ” (cf. 1 Pet.i. 15, 16). But this striving for holiness
affects and is affected by the striving for knowledge; it pro-
ceeds from knowledge, and again it reacts on knowledge.
“ He that lacketh these things,” it is said (i. 9), of the Christian
excellences enumerated before (vv. 5-7), “is blind, short-
sighted, forgetting that he was cleansed from his past sins,”
that is, his eye for the knowledge of higher things is put out,
and he forgets the favour which God has bestowed on him in
baptism (cf. the design of stirring up the readers by way of
remembrance expressed in i. 13 and iii. 1, of awakening in
them the clear discernment and remembrance of the prophetic
and apostolic word). Again, it is said (i. 8), “ If you have
those excellences, they make you that ye shall be neither
barren nor unfruitful in the knowledge of our Lord Jesus
Christ ”; that is, the knowledge of the Lord grows along with
them, and so it seems to be conceived as a mystical knowledge
concerning the whole inner life, it is a bond of communion
with the Lord. Now, as Christianity, as an object of know-
ledge, is the mapodca dAjfewa in which we have to stand fast
(i. 12), so it is considered on the side of its ethical claims as
the évroA7, “ the holy commandments delivered unto them ”
(i 21), the holy commandments of the Lord handed down
through the apostles (iii. 2). This idea in its complete
independence from the Mosaic law reminds us of a conception
of Christianity as nova lex which was already current in the
second century.. As to its content, this commandment is the
eVoéBewa (i. 3, ii. 9) and Swcawooivn (il 21), with all their
manifestations “ dyiats dvasTpodais xai eboeBelass,” as it is
called (iii. 11); or (iii. 14) “the diligence that one may be
found without spot, and blameless.” The passage i 5-7,
describes somewhat more in detail the character of the
Christian life: “ Besides this, giving all diligence, add to your
faith, virtue; and to virtue, knowledge; and to knowledge,
temperance; and to temperance, patience; and to patience,
godliness ; and to godliness, brotherly love; and to brotherly
love, charity.” A chain of Christian characteristics which
shows how faith is conceived as the root of all Christian
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attributes, but the connection which is more rhetorical than
psychological exhibits no special law. Here as everywhere
the helping hand of divine grace is stretched out to aid men’s
free activity. “Give all diligence to make your calling and
election sure ” (viz. through holiness), it is said (i. 11); “for so
an entrance shall be ministered unto you abundantly into the
everlasting kingdom of qur Lord and Saviour Jesus Christ,”—
a promise which seems to speak not of an entrance only at the
last day, or at the end of life, but of a present access “abund-
antly ” permitted to the kingdom of grace already existing.

§ 5. THE END oF THE WORLD

This does not mean that Christianity, in opposition to
the frivolous mockers who believe in the unchangeableness
and imperishableness of the present world, does not point
to the goal of the world’s consummation. According to
our Epistle, a final consummation of the world, which
at the same time contains for the devout man the per-
fection of his own life, is already guaranteed by the prophetic
words of the Old Testament, which to the pious man, who
gives attention to them, shine in the darkness of the world
and time “as a light in a dark place” (i. 19). For no
biblical prophecy is a matter of private émiAvo:s, of private
reading of the future, “but holy men of God spake as they
were moved by the Holy Ghost” (i. 20, 21). But the
appearing of Jesus Christ has “made more sure,” that is,
confirmed, these prophetic words (i 19). For this appearing
issued in the Swams and mapoveia of Christ, described in
i. 16 as the most essential content of the apostolic communi-
cation; it ended with His exaltation, in which all power in
heaven and on earth was given Him, and with the hope of
His coming again in glory. Hence the striking reference of
our Epistle to the narrative of the Transfiguration (Mark ix. ;
Matt. xvii.; Luke ix.); this transfiguration of Jesus during
His earthly life is to the author the pledge of His coming
again, the revelation in advance of the glory conferred by the
Father in which He will appear to judge the world. Now
this reappearing has certainly to be waited for, and so the
mockers can speak of an imperishableness of the world (iii. 4).
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Yet they are wrong even on cosmological grounds. Every-
thing has not remained unchanged since the beginning of the
creation ; the first world formed by the word of God from
water and by water perished in the water of the Flood (iii. 5, 6),
so will the present world also perish (oi ¥iv olpavoi xai %
wii), only in another way, viz. by the fire (iii. 7) of the world’s
judgment. If the day of judgment seems to men to be
delayed, they should consider that with God one day is as a
thousand years, and a thousand years as one day (iii. 8);
that He has a different reckoning of time from the children of
men. He does not postpone the promise as some men
suppose, but is long-suffering, not willing that anyone should
perish, but that all should come to repentance (iii 9, 15).
But the day of the Lord will come ; all the judgments of God
which in former times have overtaken angels and men, and of
which the Old Testament relates, are only preludes to it, for
which all godless men are kept in reserve; they are sureties
that the evil-doers of the present, who walk in the footsteps
of their earliest predecessors, will not escape it (ii. 3, 9 f.).
Nay, the appearance of the mockers is itself a sign that the
last time and the day of the Lord is at hand (iii. 3). But it
will come as a thief in the night. Then the heavens will
pass away with a great noise, and the elements will melt with
fervent heat, and the earth, together with all that it contains,
will perish in the fire (iii. 10). And in this conflagration
godless men will also be overtaken by their final judgment
(ver. 7). Slaves of the perishable and the sensuous as they
are (ii. 19), they naturally fall a prey to destruction (¢fopa).
But the unspotted and blameless will stand in the general
dissolution, those who in purity and constancy wait for the
day of the Lord (iii. 11, 12); on them the bright day then
breaks, and the morning star, the feeling that the hour of
perfection has arrived, arises in their heart (i. 19). For the
coming of the great day of God’s judgment will be the coming
of their Lord and Saviour in His glory (cf. iii. 12 with ver. 4).
A new heaven and a new earth in which dwelleth righteous-
ness (iii. 13), an eternal kingdom of Christ in which there is
no more sin, will then embrace heaven and earth (c. i. 11),
and only unblamable and unspotted and righteous men made
perfect will have part in it (iii. 14). Therefore the closing
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exhortation of the Epistle, from the standpoint of the future,
summons the present to holiness. “Ye therefore, beloved,
seeing ye know these things, beware lest ye also, being led
away with the error of the wicked, fall from your own stead-
fastness: but grow in grace, and in the knowledge of our Lord
and Saviour Jesus Christ. To Him be glory both now and
for ever” (iii. 17, 18).

CHAPTER III
THE PASTORAL EPISTLES

§ 1. INTRODUCTORY

If the Epistle of Jude is descended from Jewish Christen- -
dom, and if the Second Epistle of Peter, dependent on Jude
and claiming the name of Peter, proceeds manifestly from
those circles in the second century in which the authority of
the first apostles predominated, the Pastoral Epistles, on the
other hand, represent the Paulinism of the post-apostolic
period,—the common Christianity as it was developed in the
beginning of the second century in the regions dominated by
the name of the great Apostle to the Gentiles. For that
these Epistles to Timothy and Titus do not proceed from
Paul himself, but can only be historically understood as
productions of the post-apostolic period, should no longer be
disputed. Whoever, with any appreciation for literary indi-
viduality, comes from the undoubtedly Pauline Epistles, and
even from the Epistle to the Ephesians, and reads attentively
the First Epistle to Timothy, feels himself at once in another
world. A wholly different spiritual character meets him, and
it is surprising that Schleiermacher was the first to feel this.
Now this First Epistle to Timothy is certainly the weakest
and most desultory of the three, while the other two show a
completer plan and an attitude more worthy of the apostle;
but the relation in language, ideas, and aims is so great that
the critical judgment on these Epistles must be the same.
Only prejudice can fail to appreciate the weight of reasons
which turn the scale in favour of a post-apostolic origin,
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That the Epistles cannot be placed within the life of the
/ apostle without the assumption of a quite improbable second
Roman imprisonment, is the least of these reasons. The
thoroughly non-Pauline mode of writing weighs heavier; the
fifth part of the words do not appear in the earlier Epistles;
the most characteristic Pauline ideas and phrases are wanting,
while we come upon a whole series of new peculiarities;
neither in the positive teaching, nor in the combating of false
teachers, do we recognise the mighty and profound apostle.
And just as little do we recognise in them Timothy and
Titus, his faithful friends and fellow-labourers. It is incon-
ceivable that Paul in his old age should have treated them in
such a manner, as young, inexperienced, and unsettled men,
to whom he must write what is evident—Iike a schoolmaster
with his scholars. Still more, these Epistles do not correspond
to any natural circumstances or motives. The apostle would
not have left Timothy or Titus without having told them by
word of mouth what is contained in the first and third
Epistles, so far as it was at all necessary to tell them. One
cannot conceive the conditions in Ephesus and Crete which
should have demanded, immediately after the apostle’s depart-
ure, such written commissions and exhortations ; and even the
Second Epistle to Timothy, otherwise the most natural and
personal of the three, contradicts itself when the apostle
writes to his friend something like a last will, and yet leads
him to expect from him a visit. But the Epistles betray
themselves completely when they announce in prophetic tone
events as future which in other passages they combat as
already present (cf. 1 Tim. iv. 1 withi. 3; i. 19 and vi. 20;
2 Tim. iii. 1 and iv. 3 with ii. 16-18, 23). Here it is mani-
fest that offences which belonged to the lifetime of the author,
and on account of which he writes, are represented as still
future by an artificial reference of authorship to the days of
the apostles. Here is unveiled the riddle of the Epistles;
they are the first specimens of a literature of Church
organisation which afterwards produced the &dayy Tww
amooréhwy and the Apostolic Constitutions. In the anxieties,
troubles, and conflicts of the post-apostolic period, the
Churches are called, by the authority of the dead apostles,
to consider what the writer's own authority did not seem
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sufficient to secure. The writer is convinced that he speaks
entirely their mind, and therefore he does not feel that it is
a wrong to assume their name. A more detailed discussion
will show that our Epistles bear throughout the traces of
post-apostolic conditions, the traces of an age in which tradi-
tion and Church organisation became the watchwords, where,
as the expectations of the parousia subsided, the need of a
treaty of peace with State and society, and, on the other hand,
the need of a completed Church Christianity in presence of
the germinating Gmosis, became urgent. We cannot postpone
the Epistle to the period of the developed Gnosis in the age of
Hadrian ; the developed Gnosis is not yet perceptible in them,
but an undeveloped Judaising preparation for it (cf. @énovres
elvas vopodiddoruros, 1 Tim. i. 7), which seemed to the author
more like idle dreamings than ruinous errors,although it already
appeared in serious departures from the trath (érepodidacraleiv,
1 Tim. 1 3)—such as that interpretation of the resurrection
which explained it away (2 Tim. ii. 18). The Epistles prob-
ably originated in the age of Trajan, and by degrees; the
earliest is the second, which may be based on a genuine letter
of Paul to Timothy from which the many personal references
are taken ; the latest is the First Epistle to Timothy, which
frequently suggests improved conditions, and which has the
air of a later work, repeating and supplementing the earlier.
A man belonging to the Pauline circle of Churches, who had
a thorough knowledge of the life of the Apostle to the
Gentiles, undertook to combat the growing Gnosticism in this
Epistle, in the spirit of the apostle, by urging a simple,
practical, and apostolic Christianity, and a moral and vigorous
Church organisation. Here, therefore, we have a memorable
picture of the average form of Church doctrine and Church
life, as both were developed on the basis of the Pauline
activity, perhaps about fifty years after his death,—a picture,
that is, of the transition of the Pauline Christianity into the
old Catholic. We shall best consider what is peculiar in our
Epistles if we fix attention, first on their utterances about
the ground and the procuring of salvation, then their concep-
" tion of subjective Christianity, and finally their ecclesiastical
views.,
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§ 2. THE BASIS OF SALVATION

The first thing that surprises us in the Pastoral Epistles
is the exaltation of God as the final cause of salvation; in
contrast to the genuine Pauline Epistles, God is more extolled
in this matter than Jesus, the Mediator of salvation. That
is not due to any disregard of Christ, but from the need,
probably already expressed in forms of public worship, of
emphatically confessing amid the surrounding heathendom
the one true revealed God. We have here a great abundance
of solemn utterances about God’s being and attributes. Above
all, He is the one God (1 Tim. ii. 5); an idea which (accord-
ing to the connecting qdp in ver. 4) stands in reciprocal
relation with the idea of the one humanity; and therefore it
is not opposed to Gnosis, but rather to heathenism and its
distribution of the many gods to the diverse nations. The
exaltation of the one God is further insisted on; He is
“ King of kings and Lord of lords, who only hath (in Him-
self) immortality ”; He “dwells in a light unapproachable,”
“whom no man hath seen or can see,”—that is, no human
spiritual eye can penetrate into the brightness of His glory
(1 Tim.vi. 15; ef. 1. 17). But this living God (1 Tim. iii. 15,
iv. 10) communicates His life ({woyovav Ta wdvra, 1 Tim. vi.
13); although fully satisfied, “ blessed ” in Himself (1 Tim. i.
11, vi. 15), yet He desires to make His glory appear, and
gives us a blessed hope of sharing in it (Tit. ii. 13). This
lies in His nature as love, which the name Father, repeatedly
applied to Him, expresses (1 Tim.i. 2; 2 Tim. i 2; Tit. i. 4).
Love is self-imparting, and so God has destined for humanity
the “ true,” that is, “eternal life,” the immortality which He
Himself has (1 Tim. i 16, vi. 12,19; 2 Tim. i. 1, 10; Tit.
i. 2,1iii. 7). Not as though men had in anyway deserved it
of Him; on the contrary, they are sinners (Tit. iii. 3), and as
such incur “destruction and perdition” (1 Tim. vi. 9); it is
God’s “ kindness and love ” (Tit. iii. 4), His grace and mercy
(1 Tim. i. 2; 2 Tim. i. 2; Tit. iii. 6, etc., for which the com-
prehensive Pauline concept, aydmn Oeod, does not appear).
Therefore the salvation of God is essentially cwmnpla, deliver-
ance of those who would otherwise be lost; it is a mark of
our Epistle, as distinguished from the genuinely Pauline, to
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designate God Himself as corjp (1 Tim. i 1,ii 3,iv. 10;
2 Tim. i. 9; Tit. i. 3, ii. 10, iii. 4). Two things are insisted
on in this salvation,—quite in the sense of Paul,—that it
rests on an eternal purpose, and that it is meant for all men.
“God has called us,” it is said (2 Tim. i. 9), “not according
to our works, but according to His own purpose (mpofeais)
and grace, which was given us in Christ before the world
began.” That this cannot mean a predestination of some to
the exclusion of others, but a genuine Pauline purpose of
salvation from eternity, which has found a partial realisation
through the call of some, and will find a fuller realisation in
those not yet called, is attested by the emphatic universalistic
passage (1 Tim. ii. 4): 8 wdvras avbpdmovs Oéhet cwbijvar xai
eis ériyvwaw a\nbfelas éNBeiv. This will of God cannot possibly
contain anything different from His eternal wpofesis.! The
designation of believers as éxhecrol (2 Tim. ii. 10; Tit. i. 1)
cannot contradict the universality of the purpose of grace;
for just as the expression “elect angels” (1 Tim. v. 21), means
not a choice of some angels to the rejection of others, so the
like designation of believers means simply that they are xard
wlorw (Tit. i. 1), as believers, God’s chosen favourites, though
all other men may and shall become the same. God (1 Tim.
iv. 10) is “the Saviour of all men,” but especially (udhiora)
of “those who believe,” which can only be understood as
meaning that He is Saviour virtually of all men, but actually
of believers; for, according to 1 Tim. iv. 8 (émayyerla lwis
Tis viv kai Tis peAodars), the true life is not a promise only
of the future, but of the present.

§ 3. THE PROCURING OF SALVATION

God, who cannot lie (¢ dyrevdys Oeos), promised this salva-
tion before the world began (Tit. i. 2); but He revealed it only
at His own time, that is, the time agreeable to Him, in Christ
Jesus. In Him the “kindness and love of God towards
man” has appeared as “delivering grace ” (Tit. ii. 11, iii. 4 £.);
He is our historical Saviour (cwr7p) as God is our eternal
Saviour (2 Tim. i. 10; Tit. i. 4, ii. 13, iii. 6), and He came
into the world to save sinners (1 Tim. i. 15); next to God the

1 Against Weiss, N. T. Theol. ii. 131.
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Father He is our “Lord” (1 Tim. i. 2, 12, vi. 3, 14; 2 Tim.
ii. 22, etc.). In other points the Christology of our Epistle is
distinguished from the Pauline by its simplicity. Foremost
stands the one instructive passage, 1 Tim. ii. 5 : els ydp eos,
els xal peairns Oeod kai avlpimrwv, dvlpomes Xpiaros 'Inaois,
o dods éavrov dvrilvrpov Umép mavrov. That Christ is
placed here most definitely beside “ the one God,” and there-
fore cannot possibly be conceived as in origin a divine being,
cannot be denied. The designation els @vfpwmos, which con-
firms this, is manifestly related to the wdvres &vfpawmo: (ver. 4),
for whom He gave Himself, and is therefore conceived in the
sense of Rom. v. 12-19; He is the one Man who embraced
all in their lost condition, took all to His soul, which He gave
for them, and thus founded a new humanity in union with
God. By doing this He became the Mediator between God
and man, the Man in whom God has come to meet men, and
through whom men can return to God. Some have sought to
find, besides, in our Epistles indications of pre-existence, and
even utterances about the divinity of Christ. From the
expression, “He came into the world,” or “He appeared”
(1 Tim. i. 15; 2 Tim. i. 10), pre-existence cannot be inferred
(cf. John i 6, 7, xvi. 21); there is more support for the idea
in épavepwln év capxi (1 Tim. iii. 16), if from this vague
expression, originating perhaps in a Church hymn, any
dogmatic idea can be derived. The wvelua Xpiorot is
supposed to be pre-existent in the same way as the mveiuara of
all men can be thought as pre-existent in God. That Christ
in our Epistle is designated feds is more than doubtful in view
of 1 Tim. ii. 5; 1 Tim. iii. 16 is confessedly to be read,
ds épavepwln év gapri, and not feds épavepwbn év capxi; and
in the passage Tit. ii 13, émiupdveiav Tiis Sofns Tob peyalov
Oeod kal cwTiipos fHudv 'Ingod Xpiorol, we must without
doubt, in spite of the want of Tod before cwmijpos, think of
two persons, the “ great God,” and our Saviour Jesus Christ.!
That, of course, does not prevent our recognising that Jesus
Christ, who returns in the glory of the great God, has certainly

1 The article before *Inoo0 Xpiorov is wanting in the same way in the
greetings : dxo deod Tarpos xeel Xpsorod 'Inoov (1 Tim. i. 2 ; 2 Tim. i. 2; Tit.
i 4). But that the reappearing of Christ is at the same time described as
the “appearing of the glory of the great God,” that is, of the Father,
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become a partaker of divine glory, as to Him also (2 Tim.
iv. 18) a formal doxology is devoted. But the KEpistles
conceive Him as originally and essentially a man, as the man
of the seed of David (2 Tim. ii. 8) who “ witnessed the good
confession under Pontius Pilate,” that is, who became the
most glorious of all God's martyrs (1 Tim. vi. 13). No doubt
His death had another and a higher meaning than a mere
paprvpia; He has given Himself for us an avrivrpov imeép
mdvrov (1 Tim. ii. 6), or as paraphrased in Tit. ii. 14: ba
AvTpwonTas fpds awo mwdans avopias kai xabapion éavre
Naov mepovaiov, {mwtiv KaAdv épywv. The dvrilvrpoy
(=M\orpov avrl moAAdv, Matt. xx. 28) is His sacrifice of
Himself in which lies the power of freeing all men from the
bonds of sin, and thus setting up a holy people of God,
“zealous in good works.” The idea of the “people of
possession ” gives perhaps a closer indication of how this
power works; the power of His death to deliver lies in this,
that Christ's sacrifice makes men His own and wins their
hearts. Of any payment of our debt by a vicarious expiation
there is no mention here any more than in 1 Pet. ii. 18,
though there is no doubt that the author conceived the moral
delivering power of Christ’s self-sacrifice as at the same time
the pledge of the divine will to forgive. The resurrection of
Jesus is expressly mentioned only in 2 Tim. ii. 8, which
seems to embody a definitely formulated confession; but the
passage (2 Tim. i. 10) undoubtedly refers to the significance of
the resurrection, “ who hath abolished death, and brought life
and immortality to light through the gospel.” The trans-
figuration and glorification of Christ are extolled, though in
obscure phrases, in that saying (1 Tim. iii. 16) which is
introduced as a “confessedly great mystery of godliness.”
“Who was manifest in the flesh, justified in the Spirit,
appeared to angels, was preached among the Gentiles, believed
on in the world, received into glory.” The arrangement of
the clauses in this, which is probably a fragment of a hymn,
does not seem strict, at least not in its closing part, where the

cannot cause the least difficulty, as Christ, according to His own declara-
tion, will come again “in the glory of His Father,” and His kingdom
then appearing is also the appearance of His glory. Cf Huther on the
passage.
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ascension already indicated as it seems in d¢fn dyyélors is
once more insisted on as a reception into an abiding condition
of glory. “Justified in the Spirit” seems to refer to the
transfiguration based on the resurrection ; Christ the crucified
is brought to honour by the resurrection, and as Paul expresses
it (1 Cor. xv. 45), He becomes a wvedua {womowotv. That
leads over to the mission of the Spirit which Tit. iii. 5, 6
conceives as an act of God through Christ, 2 Tim. i. 14 as a
gift which leads to abiding possession; in both passages the
Holy Spirit is the principle of the inner life, God’s power of
“regeneration and renewal,” as well as the power by which
the grace received is kept. The sensible means by which the
glorified Christ works on earth are the gospel and baptism.
The sM\ijoes, which as in Paul is ascribed to God Himself
(2 Tim. i. 9), is without doubt to be traced back to the gospel
(1 Tim. i. 11; 2 Tim. i. 10), for which also 0 Aéyos Tob Geod,
0 Adyos Tijs dAnbelas, or o miaTos Noyos, and even of yalvovres
Aoyoi *Inood Xpmoﬁ, are substituted (2 Tim. ii. 9, 15 ; Tit. i
3,9; 1 Tim. vi. 3). Baptism is desngnnted (Tit. iii. 5) “the
washmg of regeneration and renewing of the Holy Spirit,”

that is, the washing which represents and mediates the
regeneration and renewal proceeding from the Holy Spirit; a
definite notion of this mediation cannot be gathered from the
passage. This ruling of Christ in the Spirit, word, and
sacrament is not, however, the last element in His saving
activity. He also leads the salvation inwardly established
towards an appearing in glory, and He is called accordingly in
a special sense “our hope” (1 Tim. i 1). His reappearing
(émpdvea) is no longer indeed, as in Paul, conceived as at a
definite time and near at hand, it is the close of the work of
salvation, now as ever expected with certainty (1 Tim. vi. 14;
2 Tim. iv. 1, 8; Tit. ii. 13). Then will He appear “in the
glory of the great God” as the righteous Judge of the living
and the dead (2 Tim. iv. 1, 8), and will fulfil (1 Tim. iv. 8), to
those who love His appearing, the “ promise of life in Him ”
(2 Tim. i. 1), which He has already inwardly fulfilled on
earth. He will give them “the crown of righteousness”
(2 Tim. iv. 8), that is, He will recognise them as perfected in
righteousness; He will preserve them unto His heavenly
kingdom as men free from all evil, they shall even reign with
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Him (2 Tim. iv. 18, ii 12). Thus we have throughout an
echo of the Pauline gospel, but the form is simple and popular,
and there are none of the apostle’s high flights of thought.

§ 4. SuBJECTIVE CHRISTIANITY

More differences from the Pauline mode of teaching appear
in the subjective side of Christianity, in which Paul’s most
distinet peculiarities are noticeable. In significant distinction
from Paul, Christianity is not conceived as faith (Gal. iii. 23),
but as “ doctrine,”—a thought which is not altogether foreign
to the apostle (cf. Rom. vi. 17), but does not take the place of
prominence in him which it has here. For example, in
1 Tim. vi. 1, “ the doctrine ” is simply Christianity ; cf. also
Tit. i. 9,ii. 10. We feel that we are in a period in which
already the contrasts of true and false doctrines, of {yaivovoa,
8idackalia, and érepodidacraleiv rule the Church (the first a
favourite expression of our Epistle, 1 Tim.i. 10, vi. 3; 2 Tim.
L13,iv. 3; Tit. i 9, 13,1ii. 1, 2, 9; the latter, 1 Tim. i 3,
vi. 3). This does not, however, imply that the prevailing
tendency is theoretical and theological. In presence of the
“ profane ” idle dreamings and fabulous speculations of the
so-called Gnosis (1 Tim. i 6, vi. 20; 2 Tim. ii. 16), our
Epistles represent in principle a simple practical Christianity
which keeps to the sphere of religion and conduct. Its chief
watchword is, a word foreign to the Apostle Paul, but
descriptive of that practical religious tendency, godliness
(evoéBea, 1 Tim. ii. 2, iii. 16, iv. 7, 8, vi. 3, 5, 6, 11;
2 Tim. iii. 5; Tit. i. 1); we meet with the idea also in the
Second Epistle of Peter, but its wholly practical nature
specially appears here in the repeated evoeSas &y (2 Tim.
iii. 12; Tit. il 12). This edoéBeta, for which is also sub-
stituted (1 Tim. ii. 10) feocéBeia, fear of God, has, in
harmony with the prominence given to God above Christ,
the same position in our Epistle as the mwiocTis els Xpiorov
in the Pauline system of doctrine ; the whole of Christianity
is the ka7 ebcéBeiav didacxarla. The facts of the Saviour’s
life are 70 Tijs edoeBelas pvorigpiov (1 Tim. iii. 16); it is the
true and sincere relation of surrender to “ God our Saviour.”
Inseparable from it is “the pure heart or pure (good)
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conscience ” (1 Tim. i. 5, iii. 9; 2 Tim. i 3, ii. 22), the
purity before God (oeuvorns, 1 Tim. iii. 4; Tit. ii. 7) which
gives to all other expressions of spiritual life, even to faith
and love, their truth and value (1 Tim. i. 5, iii. 9; 2 Tim. i
3,il 22). Alongside of this we frequently find also wioTis
as a designation of the fundamental Christian attitude. It is
said of the fables of the false teachers in 1 Tim. i. 4, that
they minister questions rather than godly edifying which is
in faith, that is, they lead to disputes rather than to the way
of salvation in faith; here, therefore, faith is conceived as the
subjective way of salvation. In the course of the Epistle it
is sometimes grouped with love, as in 1 Tim. i 14, vi. 11;
2 Tim. i. 13, ii. 23 ; sometimes it is conceived as its basis
(ayamn éx mwiorews, 1 Tim. i. 5), sometimes it is paired with
dryvela or evoéBeia (1 Tim. iv. 12, vi. 11), sometimes it is
defined by % év Xptord 'Inaod (1 Tim. iii. 13; 2 Tim. iii. 15
also 1 Tim. i. 16, miorevew én' adrp eix Loy alwviov); but
the word for the most part stands alone, manifestly as faith
in the gospel, as the convinced and trustful appropriation of
the truth of salvation (Adyor Tis miorews), or “sound
doctrine,” as the phrases, falling from faith, keeping the faith,
being sound in faith, etc., prove (cf. 1 Tim. i. 19, iv. 1, vi.
10, 21; 2 Tim. iv. 7; Tit. i. 13, ii. 2). One feels how the
mysticisin of the Pauline idea of faith as the personal bond of
communion with the Saviour, has fallen back into the more
general idea of a right disposition towards God awakened by
Jesus Christ, which trusts His grace and His word. With
this agrees the fact that the doctrine of justification by faith
is wanting, not indeed in substance, but in its peculiarly
Pauline form. That we are saved, not by works of righteous-
ness which we have done, but according to the divine mercy ;
that we are “justified,” that is, pronounced free from guilt, by
God’s grace which has appeared in Christ,—is emphatically
declared in the Epistles, especially in Tit. iii. 57 (cf. ii. 11;
1 Tim. i. 15, 16). But this justification is nowhere traced
back to faith, and is made little of in comparison with the
moral inferences from faith. On the other hand, there is
found, as in John and the Second Epistle of Peter, a stronger
insistence on kmnowledge, whilst its relation with faith is
emphasised. The moTol and the éreyvwxores ™y dAnbeiav
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are in 1 Tim. iv. 3 grouped as related, so are rioTis éxhexTdv
Oeod and émlyvwais Tis dAnbelas (Tit. i. 1), and so also are
cwbijvac (1 Tim. ii. 4) and els émiyywoow drnbelas éNbeiv.
By this, of course; is only meant the practical religious know-
ledge which arises in faith, the knowledge dAnfelas Tijs kat’
eboéBeav (Tit. i. 1), which the corrupt minded disciples of
the so-called Gnosis rather lose than have increased in them
(1 Tim. vi. 5; 2 Tim. iii. 8; Tit. i. 14). But the essential
proof of the true faith is found throughout our Epistles on the
side of practice. The end of the preaching, says 1 Tim. i. 5,
is love out of a pure heart, and a good conscience, and of
faith unfeigned. There is no contradiction of Paul, but
prominence is given to a thought which is inseparably bound
up with other thoughts on which he insists when the saving
grace of God in Christ is unhesitatingly related to the moral
transformation and sanctification of the man. “The saving
grace of God has appeared to all men, teaching us to deny
ungodliness and worldly lusts, and live soberly (cw¢povas),
righteously, and godly in this present world (Tit. ii. 11 f.).
It corresponds to the ethical character of evoéBewa, to the
xabapa xapdla and ovveidnois, as the fundamental charac-
teristic of sound faith, that in morals the Christian is
characterised above all by 8ckacoovry (1 Tim. vi. 11; 2 Tim.
il. 22, iii. 16, iv. 8; cf. 1 Tim. i. 9; Tit. i. 8). Or rather,
he is characterised by Sudrewr Sikarocivmy, waidela év Sicaco-
auvp, since the crown of righteousness is the goal he seeks to
reach (1 Tim. vi. 11; 2 Tim. ii. 22, iii. 16, iv. 8). That this
means, not an imputed but a moral righteousness to be
realised, that is, sanctification (1 Tim. ii. 15), lies in the
phrase itself.  Only different sides of this dixaioodvy as an
undivided Christian virtue are: dydmp (1 Tim. i. 5, 14,
ii. 15, iv. 12, vi. 11; 2 Tim. i 7, 13, ii. 22, iii. 10;
Tit. ii. 2), elprjvn with all believers (2 Tim. ii. 22), dmouori
(1 Tim. vi. 11; 2 Tim. iii. 10; Tit. ii. 2), finally cwdpocivy,
the reasonable self-discipline and self-mastery (1 Tim. ii. 9,
15; Tit. ii. 12). This genuine Christian ethic obtains a
further significant exposition in presence of the false doctrines
to be combated. If purity as well as soundness in faith is
denied to these false teachers, and all sorts of evil is said of
their doings and impulses, and any sanctifying power is



512 NEW TESTAMENT THEOLOGY

denied to their religion (2 Tim. iii. 5), that is not because
they are not occupied with questions of the law besides their
fables and dreams (cf. 1 Tim. i. 7). They also have an ethic
of their own, though it be unreasonable, dualistic, and ascetic,
forbidding things which are lawful. “ They forbid to marry,
and (command) to abstain from meats which God hath
created to be received with thanksgiving of them which
believe and know the truth (1 Tim. iv. 3). These dualistic
and ascetic commandments were no doubt deduced from the
Mosaic law, its distinctions of clean and unclean, and thus
they gave the first Epistle occasion to touch on the question
of the law, which half a century after Paul, in a Christendom
essentially Greek, had lost its interest. The law, says 1 Tim.
i 8f, in contrast with those unreasonable expounders of
it, “is good if a man use it vouiuws, lawfully,” by remem-
bering that there is no law for a righteous man but for the
lawless and disobedient, for the ungodly and for sinners, for
murderers of fathers and murderers of mothers, etc. The
idea is not anti-Pauline, but in this form it is not Pauline;
it is that the true Christian is no longer under the law,
because he has made the will of God his own, and the law
exists for punishing those who are living in sin. But as to
the use of natural things, our Epistle teaches, like Paul
himself, that everything created by God is good, and nothing
is to be rejected if it be received with thanksgiving (towards
God), for it is sanctified (viz. in the domestic use) by the
word of God and prayer (1 Tim. iv. 4, 5). The exhortation
to Timothy to drink no longer water, but a little wine for the
strengthening of his infirmities, has also an anti-ascetic
meaning (1 Tim. v. 23). The same sound sense which
recognises God’s natural ordinances, and on the basis of these,
and not in contradiction with them, calls for Christian con-
stancy, appears elsewhere also in the Epistles. The blessing
of the State organisation for whose heads one is to pray, is
recognised. They enable us to lead a quiet and peaceable
life in all godliness and honesty (1 Tim. ii. 2). Even the
relation between master and slave is not to be confused by
Christianity. “Let as many servants as are under the yoke
count their own masters worthy of all honour, that the name
of God and His doctrine be not blasphemed. And they that
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have believing masters, let them not despise them, because
they are brethren; but rather the more do them service”
(1 Tim. vi. 1£). Most noteworthy are the remarks on the
question of women. The author, indeed, pays his tribute to
the spirit of the second century in, unlike Paul (1 Cor. vii.
39), forbidding second marriages (1 Tim. iii. 2, 12);?! in
other respects his doctrines, even when they go beyond Paul,
are free and sound. The young women, says 1 Tim. v. 14,
are to marry, bear children, guide the house, give no occesion
to the enemies of the gospel to speak reproachfully, which,
according to ver. 13, happens so easily with the idle young
widows. And again (ii. 9 ), “ The women are to adorn them-
selves with shamefacedness and sobriety ; not with broidered
hair, or gold, or pearls, or costly array” ; they are to announce
their fear of God through good works, but not to (publicly)
teach, nor raise themselves above the man. “The woman,
although,” according to Gen. iii,, “ the originator of sin, will be
saved in child-bearing,” that is, become blessed in fulfilling
her natural destiny, if she continue in faith, love, and holiness,
with sobriety.

§ 5. ECCLESIASTICAL VIEWS

The most decided peculiarity of our Epistles lies in that
province which has given them the name “ Pastoral Epistles,”
the ecclesiastical. Here everywhere appear traces of a
development beyond the limits of the Pauline and apostolic
period. Christian public worship appears more developed.
A general prayer of intercession for all men, especially for
kings (emperors) and magistrates, is commended (1 Tim. ii. 1£);
it was probably in use here and there, and is to become
universal. In the “give attendance to reading” (1 Tim. iv.

13), we have the first trace of liturgical reading of the Scrip-

tures ; in the case of Christians, without doubt the reading of
the Old Testament. That the “confessedly great mystery ”
(1 Tim. iii. 16) might be a fragment of an old Church hymn,
has already been remarked. It is hardly accidental that we
are repeatedly, in a solemn way, reminded of the apostle’s

1 For that second marriages and not polygamy is meant here, is clear
from 1 Tim. v. 9.

BEYSCHLAG.—II. 33
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creed : “ Remember Jesus Christ risen from the dead, of the
seed of David according to my gospel.” *Jesus Christ, who
witnessed a good confession under Pontius Pilate—who will
come again to judge the living and the dead ” (1 Tim. vi. 13;
2 Tim. ii. 8, iv. 1); these are, without doubt, elements of the
regula fidet in course of development. More developed, in
comparison with the apostolic age, at anyrate, is the Church
organisation. We not only hear of episcopi and deacons (as
in Phil i 1), but also of a special order of widows in the
Church, which are by election brought under the special
fostering care of the Church (1 Tim. v. 9f). As to the
bishops, there can be no doubt as to their identity with the
“elders,” according to Tit. i. 6, 7; the name éwionomos,
“overseer,” is the official name of the presbyter, proceeding
from the natural respect given to the older men in the Church;
if this were not the case, a special discussion should lie in
1 Tim. iii. 1-13 about the presbyter, between that about the
bishops and the deacons. But that the office is no longer
new, is attested by the counsel (impossible in the time of the
founding of the Church) to intrust no new convert with it
(1 Tim. iii. 6); and the same is shown by the moderate
requirements imposed, which are rather moral than spiritual
(1 Tim. iii. ; Tit. i). Still more in favour of the post-apostolic
period is the wish that the elders should undertake the
teaching in the church (1 Tim. iii. 2, &daxTwov; Tit. i. 9).
It is not properly their office; it is only exceptionally and
incidentally that many elders “labour in the word and
doctrine” (1 Tim. v. 17). For teaching in the Church was
in apostolic times a matter of free gift, specially the gift of
wpodmrela, of which there is still a trace in 1 Tim. i. 18, iv. 14.
But whether it is that this gift of teaching is less common, or
whether it has in part proved serviceable to the false teachers,
it is thought good that the elders should labour in the word
and doctrine. The free gift would thus generally seem to
have been subordinated to the regular office. The only men-
tion of “prophets,” is to the effect that they have designated
“Timothy ” as qualified for the office of an *evangelist”
(2 Tim.iv. 5). Still more notable is the phrase (1 Tim. iv. 14,
2 Tim. i 6), according to which a gift is found in Timothy by
the laying on of the hands of the presbytery or of Paul
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Paul would never have written anything like that; to him
the charism was an effect of the free Spirit (1 Cor. xii. 11),
not of the laying on of human hands; the latter conception
suggests already an official grace, and marks the transition
from the apostolic to the Catholic conception of office. The
position of “Timothy” or “Titus,” with reference to the
episcopate and to the Church, remains enigmatic. 'Who are
meant by these apostolic legates, who in reality no longer
exist, who are to induct elders, and, in necessary cases
(1 Tim. v. 19), pass judgment on them, that is, to hold a rank
above them, and who are yet themselves admonished ? They
cannot yet be the monarchical bishops of the later second
century, for the name émicxomos still belongs impartially to
the elders, while to Timothy is simply given the title of
evangelist (2 Tim. iv. 5). Probably we must think of fore-
runners of the later monarchical bishops, of some prominent
successors of the apostles, who, as yet without definite official
character, here and there enjoyed supreme authority, and who,
in the great anxiety awakened by the rampant Gnosticism, are
exhorted in our Epistles to watchfulness, to necessary inter-
ference, but at the same time to a blameless and exemplary
walk. In such forerunners of the episcopate, which shortly
arose from the felt need of the times, the author sees the
peculiar champions of sound doctrine in contrast with the false
doctrines “eating as a canker” (2 Tim.ii. 17). Christians
have indeed a writing inspired by God, which is profitable to
them for doctrine, for reproof, for correction, and instruction
in righteousness, and which can thus instruct them in the
salvation which is attained through faith in Christ, viz. the
Old Testament (2 Tim. iii. 15, 16). But this Old Testament
does not contain the gospel, the sound doctrine of Christ, in
such a way that one could dispense with another more direct
source. This more direct source is the apostolic tradition :
“ But continue thou in the things which thou hast learnt and
hast been assured of, knowing of whom thou hast learned
them ” (2 Tim. iii. 14); Paul, who sought to ground the faith
of the Corinthians, not on the words of man’s wisdom, but on
the demonstration of the Spirit and of power (1 Cor. ii. 4, 5),
would not have written thus. It is the remembrance of
apostolic authority which sounds in the phrase mapa Tivev
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éuales, that must guarantee the truth and purity of the
doctrine against false doctrines. And we have elsewhere in
our Epistles the same buttressing of “sound doctrines” by
tradition. “ This charge I commit unto thee” (waparifenal
ooi), it is said 1 Tim. i 18, and again: “ The things thou
hast heard of me among many witnesses, the same commit
thou to faithful men, who shall be able to teach others also”
(2 Tim. ii. 2). The favourite idea of wapalfr«y, derived from
waparifeslac, that is, of the trust,” although applied in
2 Tim. i. 12 to Paul himself, appears to describe the pure
doctrine almost as a heritage (1 Tim. vi. 20; 2 Tim. i 14).
Prominent individuals were not alone to be the champions of
sound doctrine; the whole éxxAncila, the Church, was to be
such, and this leads us, finally, to the advanced idea of the
Church which we have in our Epistles. The idea éxxAnoia
appears as in Paul, both in the sense of the individual com-
munity (1 Tim. iii. 5) and of the whole Church (iii. 15), but
. the special interest of the author is connected with the latter.
It is “the house of God,” the “ pillar and stay of the truth”
(é3palwpa), that is, on it depends the continuance of divine
truth, of the pure gospel in the world. That is the more
noteworthy, as Paul’s assumption, that the éxxAnoia Oeod
consists of genuine &yiw¢ (1 Cor. i. 2), is given up in 2 Tim.
ii. 19. It is said there: “The foundation (feuélsos) of
God standeth (€orncev) sure, having this seal, The Lord
knoweth them that are His. And, Let everyone that nameth
the name of Christ depart from unrighteousness. But in a
great house there are not only vessels of gold and of silver,
but also of wood and of iron; and some to honour, and some
to dishonour. If a man therefore purge himself from these,
he shall be a vessel unto honour, sanctified, and meet for
the Master’s use, and prepared unto every good work.” That
means that in God’s house, the Church, there are worthy and
unworthy members ; and he only who keeps himself unspotted
from the latter, and has, on becoming a Christian (naming the
name of Christ), broken with sin, is a genuine child of God.
Now, how can a society so mixed be the pillar and ground of
the truth? Two possibilities present themselves; we must
either distinguish an invisible Church of true Christians from
the visible by falling back on the saying, “ The Lord knoweth



THE PASTORAL EPISTLES 517

them that are His,” or we can trust that in spite of the
untrustworthiness of the visible Church, the officials, in
virtue of a charism conveyed to them in the laying on
of hands, will at all times preserve the sound doctrine, and
hand it down pure. The former is the Protestant, the
latter is the Catholic conception of the Church. And the
Pastoral Epistles stand at the parting of the ways; and
. the New Testament, in presence of this parting, stops
short, and leaves the rest to the history of the Church and

of dogma.
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