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simply characterizing the feast and fellowship of His
disciples.

This is more fully expressed, in the familiar passage
in the next chapter, (ch. xi. 17 to end); but a tedious
analysis is not necessary. The subject throughout, is
obviously the same as that already noticed ; and it is
not difficult, to ascertain the true character of the
Christian feast, alluded to, or to estimate aright,
the serious evils pointed out and censured by the
Apostle.

It was in connection with the weekly fellowship
feast, the sad abuses described, had broken out at
Corinth; and it is of a social meal, he treats,
throughout.

He describes their meeting together, not as if to
witness a sacrifice or ceremony, but, as “coming
together to eat.” Both the evils deplored, and the
remedies prescribed, all point to a feast or meal of
Christian brotherhood ; and while their grieved and
faithful teacher, plainly denounces the evils, and as
plainly inculcates the way of remedy, and reform; he
utters not a word, about any sacramental mystery.

“I praise you not,” he says, “that you come
together not for the better, but for the worse. For,
first of all, when ye come together in the church,
I hear that divisions exist among you, and I partly
believe it.” Further, remarking on these divisions or
heresies, he solemnly declares, “ When therefore ye
assemble yourselves together, it is not possible to eat
the Lord’s Supper.”
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Does any earnest inquirer demand—*“ Why not ” ?
“ What hindered the due administration of the Sacra-
ment”? Of Sacrament, Paul says nothing; but the
impossibility of their eating the Lord’s Supper, is very
plainly stated, thus,—“In your eating, each one
taketh before other, his own supper ; and one is hungry,
and another is drunken.”

By their selfish gluttony, they had perverted the
original feast of Christian brotherhood, into an occa-
sion of gross indulgence of fleshly appetite, on the
part of the rich; and of shaming and despising the
poor.'a

1 The social sentiment was largely cultivated by the Greeks; and
their - popular assembly—# éxx\foia—was, in several respects,
similar to the synagogue.

They were, moreover, quite as familiar with rehglous observances,
in connection with feasts and social gatherings, as the Jews were;
and their CLUB-FEASTS would, at least, help them to understand
one aspect of the Christian fellowship.

We are told that these societies were to be found in almost every
part of the Empire, in connection with trade, or politics, or friendly
intercourse ; and it was usual for the members to unite in a common
meal. They contributed, each a certain sum of money, or brought
their provisions with them ; and in the common life of the Greeks
of this period, these * club-feasts” were associated with plans for
mutual help, or charity to the poor.

From this, it will be perceived how generally the social customs
of the times, facilitated the adoption of the “ Agape,” wherever the
Gospel was received ; and also how lamentable abuses would arise,
in connection with it, among people not fully instructed in Chris-
tianity, and surrounded by the impurities of a voluptuous heathen-
ism, as was the case in Corinth.

“ The Agape of the new society, would seem to them, to be such
a feast” (as that of their own customs), ‘‘and hence came a dis-
order that frustrated the object of the Church, in instituting it.”
(Smith’s “ Dictionary of the Bible "—Article, Lord’s Supper.)
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Thus “they despised the Church of God,” and
brought judgment upon themselves; and in their
schismatical self-indulgence, they demonstrated a total
disregard, or misapprehension, of the true character of
a Christian Church, as “ the body of Christ.”

It is worthy of remark here, that, as all competent
translators have discarded the erroneous rendering,
“ damnation,” in this paissage, (which had caused so
much misapprehension,) so it has been pointed out by
Dean Alford and others, that the word ava&iwe
“ unworthily,” in 29th verse, “is spurious.” The com-
pany of Revisers have further omitted rov Kvpiov,—
“the Lord’s ”; and render the whole verse thus :—* For
he that eateth and drinketh, eateth and drinketh judg-
ment unto himself, if he discern not the body.”!
(1 Sakplvwy 76 cwpa).

The « discerning ” or discriminating “the body,” is
further applied to “ ourselves,” as members ; showing
distinctly, that it is of fellowship in the Church, the
Apostle speaks.

If anything further were necessary, to prove the
original design, we have it in the Apostle’s closing
admonition—“ When ye come together to eat, tarry
one for another.”

THE ABUSE AND THE REMEDY.

Their waiting for one another, could not transub-

1 Thus we habitually speak of a society, especially of a religious
society, as “a body,” and of individuals, as members of ‘ the
body.”
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stantiate their food ; or produce Christ’s bodily pre-
sence in it; or cause any sacramental miracle,

~ But it would prevent the selfish gluttony and vulgar
greed, by which some of them had been “despising
the Church of God, and shaming their poor brethren.”
It might also be a first step towards their recovery
from the schismatical degradation into which they had
fallen, and help them to act, as in the real presence of
the living Saviour, whom they professed to serve. At
all eyents it would tend to restore their meeting
together, to its original character, as a profession and a
feast of CHRISTIAN BROTHERHOOD.

Similar abuses to those which occurred at Corinth,
are glanced at by other Apostles, when they speak of
“gpots,” or “hidden rocks,” at the love feasts ; “ feeding
themselves without fear”; and describe some as
“creatures without reason, born mere animals”;
“gpots and blemishes, revelling, in their love feasts,
while they feast with you.”!

These are amongst the many intimations, which the
Apostles had so solemnly and sorrowfully to record, of
the defection and corruption, which wrought so dis-
astrously amongst the Churches, in their own time, and
in the generation immediately following; as we shall
have to notice, before we close.

It is remarkable, that some, who eagerly support the
Sacramental system, yet when calmly engaged as
expositors of the word—apart from defending parti-

1 Jude v. 12, and 2 Peter ii, 12-14.
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cular theories—naturally or unconsciously adopt plain
words of historical description.

Dean Alford, in his admirable and scholarly work
on the Greek Testament, headed the section, above
mentioned, (in 1 Cor. xi.),

“ ABUSES OF THE AGAPZE,” ETC.

This is, precisely, the Apostle’s theme. He does
not mention, or recognize, or leave room for any Sacra-
ment, distinct from the feast of brotherhood. He
recognizes only ome recurring occasion of their coming
together to cat. “ The Lord’s Supper,” of Paul, was the
Agape; “the love feast”; nothing more, and nothing
else.

The New Testament record, marks no distinction.
The discovery or invention of e dual festival, and the
appointment of two distinct observances, were the
achievements of a later age.!

But the original design, and beautiful exposition of
the simple Christian feast, with its important practical
lessons, are impressively urged by the Apostle, in the
subsequent context (ch. xii. 12-27).

1 Note. The oldest liturgical compositions extant, known as the
‘¢ Apostolical Canons,” and “ Constitutions,” give precise accounts of
both. They claim to have been derived from the Apostles; but
were fabricated in the third century and later. The original for-
gery being in Greek, was partly translated into Latin, in the sixth
century. They furnish an interesting view of the Church life,
of that age, and constitute the basis of both the Eastern and the
Western liturgies, of the present day. (See Coleman’s “Christian
Antiquities,” pp. 21-23, 134, 135.)
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“ As the body is one and hath many members, and
all the members of the body, being many, are one
body, so also is Christ. For, in one Spirit, were we all
baptizéd into one body, whether Jews or Gureeks,
whether bond or free, and were all made to drink of one
Spirit. For the body is not one member, but many ;
that there should be no schism in the body; but the
members should have the same care, one for another.
«++. Now, YE ARE THE BODY OF CHRIST, and
severally members thereof.” (Revised Version.)

In this way, the Apostle sought to correct their
errors, and to raise their conceptions to a due appre-
ciation of the spiritual significance of their Christian
profession.

From this, we may clearly learn what was the
intention and use of their simple but much abused
“love feast ”; and the great lesson, remaining for us,
concerning the spiritual reality, apart from all cere-
monial substitutes.!

USE AND LIMIT OF THE OBSERVANCE.

Recurring to the special design of the t;mporary
commemoration of the Passover, glanced at by our
Lord, the Apostle urged,—*“ As often as ye eat this
bread and drink the cup, ye proclaim (or proclaim ye,
- do proclaim) the Lord’s death till He come.” These
words indicate, at once, the real purpose of the com-

1 Appendix, Note G.
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memoration, and the anticipation of its discontinuance.
To proclaim the Lord’s death, as the end and antitype
of the Passover; the foundation fact of Christian testi-
mony, and centre of Christian doctrine, in the interval
granted to them, should be their supreme object.

~ This feast was to be to them, the complement and
interpretation of the Passover, until all such obser-
vances should be done away with, at THE COMING OF THE
Lorp.

EVENT INDICATED.

‘We are here brought to a most interesting subject
of inquiry, on which much diversity of opinion and
lamentable misconceptions have prevailed.

“Till He come”! This brief utterance, solemnly,
though indefinitely, marks the terminus, at which the
observances, under discussion, should cease.

‘We need not ask the Apostle, “ when will that be ” ?
And if he had heen so interrogated, it is probable that
his reply would have been, “I cannot tell.” There
are indications in his own writings, that it was not
given to him to know the times and seasons,
which our Lord had spoken of, as “reserved by the
Father.”

Paul had not only to correct errors, into which some
of his converts had fallen, regarding his own teaching
on this subject, but also to utter further oracles con-
 cerning it, without attempting to assign a date for the
event.!

1 2 Thess. ii.
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As the prophets, of old, had to inquire and search
diligently, for what the Spirit of God signified, in some
of their predictions, so, doubtless, it was with the
Apostles ; and we should, in like manner, labour humbly
and prayerfully, to discover the mind of the Spirit.

Although the precise reference of the Apostle’s
words, is not stated, yet our Lord’s own sayings, which
Paul here re-echoes, and the Providential fulfilment of
those sayings, in the marvellous events of Jewish
history, after the Apostle’s death, clearly prove that the
Lord’s “coming,” here spoken of, took place, at the
great crisis of the abrogation of all the old ceremonial,
in the destruction of Jerusalem.

HIS OWN PREDICTION.

‘We cannot attempt a lengthened or critical inter-
pretation of the predictions and descriptions of this
unparalleled event. It was, confessedly, a great cata-
strophe, which marked a special Divine providence in
the government of the world.

In relation to our present subject, it is important to
note how distinctly our Lord described the occurrence,
as His own coming.!

1 Similar forms of expression are used, in reference to His spiri-
tual coming ; as, in Matt. xviii. 20; John xiv. 18-23; Rev. iii. 20.
No words could more emphatically express a real presence; but no
person would interpret them literally in these passages, The con-
text and the nature of the subject, suggest the true interpretation.
“Will sup” (dervijow), Rev. iii. 20, very touchingly indicates the
Lord’s purpose, of a true spiritual communion ; but certainly does
not propose a Sacrament,

H
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In that most impressive series of previsions, in the
24th chapter of Matthew’s Gospel, He seems to invest
Himself with the executive in the sublime transactions
portrayed ; and to mark them definitely, as the tokens
of His “presence,”—wapovsia ; vers. 3, 27, 37, 39
(comp. 1 Cor. xvi. 17 ; 2 Cor. vii. 6, and x. 10 ; Phil.
ii. 27 ; 2 Thess. ii. 9).

It should be specially noted, that He spoke for the
generation then living; distinctly intimating to His
hearers, that they might see the fulfilment ; while He
predicted approaching judgments, as the signs of His
“ coming.” !

The solemn apprehension of these utterances of our
Lord, doubtless filled the soul of His faithful servant,
when, with awe, and love, and hope, he anticipated the
issue ; “ TILL HE COME.”

We shall have to recur to this subject, in our next
section ; and, in the meantime, another line of remark
is necessary, to complete our sketch of the’New Testa-
ment record.

We must endeavour, briefly to trace the history of

1 Commenting cn vers. 13, 14, Dean Alford justly observes:—
“The primary meaning of this, seems’ to be, that whosoever
remained faithful, till the destruction of Jerusalem, should be
preserved from it. No Christian, that we know of, perished in
the siege. . . . . The Gospel had been preached, through the whole
‘orbis terrarum,” and every nation had received its testimony,
Lefore the destruction of Jerusalem.”

He, of course, adds—* it has, also, an ulterior meaning.” But it
is with the primary meaning, only, we have to do, in our present
inquiry. . :
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Apostolic teaching and practice; as indicated by what
we may designate as the negative evidence.

This we have already briefly used, regarding
Baptism.

It is natural to inquire how the Apostles educated
the Churches, on what is represented as the highest
attainment and most august act of Christian worship.
‘What can be said, as to the expositions and injunc-
tions, by which these inspired men, formed and fos-
tered the faith of their spiritual children ?

This part of our investigation may cause a painful
surprise, to persons engaging in it, for the first time.

‘We have absolutely no such instances recorded, as
the case would require.

Let it be clearly understood, that the argument does
mot turn on the lacking of direct historic testimony.
Incidental allusion would be enough. Our use of “ the
negative evidence,” is that which prevails,in all depart-
‘ments of literary inquiry ; and is adopted by all schools
-of theology and Biblical criticism ; as is briefly illus-
trated in our Notes.'

1 It is argued, for instance, that Peter's silence, about the hier-
.archical supremacy, when writing in solicitude for the welfare of the
Church, after his decease, is conclusive, against the claim of a Roman
Pontificate, said to have been begun in his own appointment. If
he was the first Pope, how could he think he was doing his endea-
vour, to serve the Church of the future, when he did not urge
-obedience to future Pontiffs, or say a word about the holy Roman
.See ? (2 Peter i, 12-15). * See Note H.
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REMARKABLE OMISSIONS,

It cannot fail to strike the attentive reader, that the
New Testament affords no information, of the kind
required. :

We can find no mention of the Sacrament, in con-
nections, and on occasions, that would naturally require
some mnotice of 1it, if the Apostles had enjoined and
observed .

We search in vain, through the whole book of the
Acts, for the first instance of an Apostolic celebration.

At church meetings, Apostolic conferences, mission-
ary gatherings, and such solemn religious services, as
are’ specially associated with the “administration,”—
in modern Sacramentarian communities,—we find no
allusion to the observance.

Not only is there a blank absence of any such
record, but the whole tenor of the extant history,
indicates that it is not recorded, simply because it did
not occur.

‘We come to Antioch, after the formation of the
first Church of the Gentiles, and remain over a year,
during which Paul and Barnabas assemble with the
Church, and teach much people ; and, as already ob-
served in regard to baptism, we find no mention of
any sacramental performance. —'We accompany the
two great preachers, on their grand missionary tour,
and return with them to Antioch. They “ gather the
Church together”; and report the glorious triumph of
Christianity over heathenism, by God’s “ opening the
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door of faith to the Gentiles” They remain “a long
time, with the disciples.” But, as week after week,
and month after month, come and go, in all their
assemblies, we find no intimation of the observance of
any Sacrament !

Could it have been so, if modern Roman Catholic
missionaries, or Protestant parsons, had occupied the
place of Barnabas and Paul ?

DECREE FOR FREEDOM.

This record of non-sacramental communion at
Antioch, becomes emphasized by what followed.

When the famous “Council ” assembled at Jeru-
salem, to answer the inquiries of the Church in Antibch,
about the strange doctrines, propounded to them, by
some miembers of the Jerusalem Church,—when the
whole - force of “the circumcision” believers was
against the new liberty of the Gentile converts, and
even the most strenuous advocates of that liberty, were
disposed to be very cautious and very conservative, in
dealing with the innovation,—what do we find, in
relation to our present inquiry ?

The old Jewish ritual is discarded; and no other
ritual or sacramental observance is enjoined instead.
Here is a whole heathen population, of several pro-
vinces, on their opening to Evangelization, completely
freed from the ceremonial law of Moses, and left in
utter ignorance of any ceremonial law of Christ!
They are admonished about certain  necessary
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things”; but these necessary things do nof include
the Christian Sacraments!*

1 The nnanimous decision, arrived at, is instructive,.in its wise
regard for fraternal relations, as well as for Christian liberty.

1t was necessary to admonish new converts from heathenism, to
abandon all the immoral practices, with which they had been fami-
liar, in connection with the worship of idols. The use of * things
strangled” and of “blood,” was intimately associated with the
abominations of heathenism, in the estimation of devout Jews; and
as Moses was “read in the synagogues, every Sabbath in every
city,” both Jews and Gentiles were constantly reminded of this
association. Moreover, many Gentile teachers held similar views,
altogether independently of Hebrew legislation. It was, therefore,
a measure of wise conciliation, to urge these proprieties on the rew
converts, while pronouncing their Christian freedom from the
Jewish ritunal.

The moderation and charity, displayed on this occasion by Peter
and James, as leaders of the Jewish Christians, must appear all the
more edifying, by contrast with the sad excesses of later times.

After “their incurable turbulence,” under Trajan and Hadrian, had
led the latter to make a stern decree, that no Jew should be allowed
to come within view of ¢ Elia Capitolina,” (the rebuilt Jerusalem),
with its temple of Jupiter, on Mount Moriah, in their last mad revolt.
against their ruthless conquerors, their hostility to the followers of
Christ, was marked with revolting atrocity.

Justin Martyr—who was a contemporary—relates that their
leader and pretended Messiah, Barcochebas, ordered the Christians:
to be executed with dreadful tortures, unless they blasphemed the
name of Jesus.

¢In this dreadful war, Judea was rcduced to a wilderness, and”
over five hundred thousand rebels fell on the battlefield ; besides
vast multitudes who perished, by famine, pestilence, and the burn-~
ing of nearly 1000 towns and viilages.” These last efforts to regain
national independence, extending to about fifty years after the de-
struction of the Temple, at once emphasized the era of * judgment,”
by the sacrifice of (it is calculated) four millions of human beings,
and marked the complete separation of Christianity from Judaism ;
in the abandonment of the ceremonial law, and the election of a
bishop, of “ the uncircumcision,” by the Church of Jerusalem.
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We find an interesting confirmation of this view,
under very peculiar circumstances, several years after
this council or conference occurred.

Paul had preached in many places, and exercised
his “liberty in the Gospel,” while retaining his fidelity
to national Jewish customs. At Corinth and Ephesus,
and at Philippi, (on laying the foundation of the first
Christian Church, of Apostolic formation, in Europe),
he had recognized the baptism of Jewish proselytes
and others; as we have formerly noticed.

It is remarkable, that after many years of Apostolic
labour, he was anxious to go up to Jerusalem, to keep
a Jewish feast ; and had his head shorn, because he had
a vow. ‘

On amiving in Jerusalem, having gladdened the
hearts of James and the other Jewish Christians, by
reporting the work of God, by his ministry, among the
Gentiles,—he was ready, at the instance of these
brethren, to join in ceremonies of purification, and
offering sacrifices in the Temple, in order to conciliate
hostile Jewish brethren.

In the midst of these proceedings, the Jerusalem
Christians are careful to remind him of the decision
formerly agreed to, regarding Gentile converts:—
“ As touching the Gentiles who believe, we have
written, and concluded that they observe no such
thing.”

This review of the case, after eight or nine years of
the practical working of the law of liberty, shows
* how fully James and the other leaders of the Jewish
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Christians, agreed with Paul, regarding his wider
ministry. '

The admonition to “abstain from things cffered to
idols,” &e., is repeated. But “no such thing,” as the
Jewish ritual, is enjoined; and again, there is no men-
tion of the Sacraments.

It must be confessed, that the omission is fatal to the
claim for their perpetuity.

The closing record of the book of the Acts, is very
instructive, and deeply interesting, in relation to our
present theme.

It brings us, through various scenes, and remarkable
adventures, to the metropolis of the heathen world ;
and permits us to contemplate the great Christian
missionary, in contact with the central power of Impe-
rial idolatry.

Let us, then, intelligently contemplate

PAUL THE APOSTLE, IN ROME;

and briefly notice his proceedings there.

We cannot be surprised to find him zealous for the
seed of Abraham. His “desire and prayer to God,”
for the salvation of *“Israel,” are still fresh and
fervent.

His first efforts are with the Jews; and what a
model of candour and courtesy, of tact and faithfulness,
does he display in these interviews !

He is, in a sense, his own accuser; and frankly
reports his having incurred the displeasure of his
fellow-countrymen ; but he will not accuse them,
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before the Romau Emperor, to whom he has appealed,
in self-defence.

With consummate skill, he represents Christianity
as “the hope of Israel ”; and tries to lead them to
Jesus, by the help of “Moses and the prophets !

It is not of outward forms, or modes of worship, he
has to speak. He pleads for no new rites, or Christian
institutions. His one aim is to expound and testify
concerning “the kingdom of God,” and to persuade
them “ concerning Jesus.”

But, as they will not accept his testimony for Christ,
he finally breaks the long-continued truce, saying,—* Be
it known unto you, that the salvation of God is sent
to the Gentiles; and they will hear it.”

The great Apostle is now free! Free from all the
trammels of his early education. Free for his great
work ; and free from all the restraints hitherto observed,
for the conciliation of “ his unbelieving brethren.”

His ministry is to bring,—not circumcision, or Jewish
ritual, or Christian sacraments; but, “ THE SALVATION
OoF Gop,” to the Gentile world. '

CHRISTIANITY FOR ALL MANKIND.

Accordingly, we read that, during two whole years,
he continued, “preaching the kingdom of God, and
teaching the things which concern the Lord Jesus
Christ ”; without a hint of his having set up any
ceremonial, or ordained or practised any sacramental
mysteries.

Surely the Gentile Christians then in Rome, were
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not Sacramentarians. They were not taught—accord-
ing to modern Ecclesiology—that water baptism is the
sacred portal of entrance to the Christian Church ;
and the sacrifice of the Mass, or the celebration of the
“Dlessed Eucharist,” or the sacramental use of bread
and wine, is “the great central act of Christian
worship ”!

The recorded Acts of the Apostles, beautifully re-
echo the Angels’ amnouncement of the Gospel, as
“good tidings of great joy—to all people !

‘The peculiarity which we have found pervading the
record of “ the Acts,” is marked, still more fully, in

THE APOSTOLIC EPISTLES.

Here, the negative evidence is frequently interlaced
with positive and direct declaration,” of most explicit
character.

Not only are there no Canons or Rubrics, regulating
the observance of the rites of the Churches, but there
is no mention of them, where they ought to be mentioned,
if they had been ordained.

The Churches are instructed, doctrinally and con-
troversially, about the inutility, and positive evil of
maintaining the old ceremonial.! “There is a dis-

1 Paul especially treats this subject with unsparing severity. After
the persistent-attempts of ‘‘ the circumcision,” to enforce the old
ritualism, it was no longer a question about things indifferent. It
was antagonism to the work of Christ, and perverted His Gospel.
It tended to frustrate his design of making peace, and reconciling
both Jews and Gentiles, ‘“ in one body, unto God.” It attempted to
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annulling-of a foregoing commandment, because of its
weakness and unprofitableness.” (Heb. vii. 18.)

The Levitical ceremonies are designated “ weak and
beggarly elements”; and language used, regarding
“ circumecision,” “ priesthood,” and “ ordinances,” is so
sweeping and condemnatory, that the Churches must
have been in danger of becoming anti-ritualist, on
principle. Yet, in these critical circumstances, no
word of exception or warning is given, about baptism ;
orders ; or the Eucharist ; as having taken the place
of the exploded Levitical economy.

When the Apostles allude to any-of the old rites,
for illustration of doctrine or argument, they are
careful to inculcate that it is only the spiritual signifi-
cance, that is retained in Christianity. “ Christ our
Passover is sacrificed for us. Let us keep the feast.”
How are we to observe it? What are ‘the appro-
priate rites?  We, ourselves, are to be “ unleavened”;

set up * the middle wall of partition,” which He had thrown down ;
to revive “the enmity” which He had *slain”; and to perpetuate
and consecrate, the bond written in ordinances, which was against us,
and which He had blotted out, and taken out of the way, nailing it
to His cross.

With these views, it was not surprising that the great Apostle
expostulated so earnestly, against being *‘subject to ordinances,”
which had been imposed (only) ¢ until the time of reformation,” by
the Gospel. So we find that he who had formerly circumcised
Timothy, because of the Jews, now vehemently protests, to Gentile
converts,—‘* If ye be circumcised, Christ will profit you nothing.’”
(Gal. v. 2.)

Here, if anywhere, we should find mention of the milder yoke of
the new covenant, and a plea for the Christian Sacraments. Bui,
no ; they are not here !

1 See Note I
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free from malice and wickedness; and the only
“bread ” required, is “ the unleavened, of sincerity and
truth.” (1 Cor. v. 7, 8.)

FIGURES, OF SPIRITUAL IMPORT.

“Circumcision is that of the heart; in the spirit, not
in the letter.” (Rom.ii. 29)." “In Christ Jesus neither

1 This application of the disused rites, is very important and
instructive. It really assigns them their most important function,
as helping to unfold the vital and essential elements of spiritual
Christianity.

Just as the old initiatory rite, pointed to its antitype in ‘“ the
circumcision of the heart,” so the ‘baptism ” which “saves,” is
“‘not the putting away of the filth of the flesh”; not the outward
rite, with the use of water, but the true likeness, or antitype ; even
““ the appeal of a good conscience toward God, through the resur-
Tection of Jesus Christ.” (1 Peter iii. 21.)

This is the “ one baptism ” of Christianity, permanent and essen-
tial ; really necessary to salvation, as it is * the washing of regene-
Tation ”; the being “born of the Spirit,” into the kingdom of God.

Hence this “baptism ” is placed in the same category with the
“ one body,” and “ one spirit,” and “ one hope,” and with the ‘‘ one
Lord,” “one faith,” and “one God and Father of all”; in sach
association as cannot be assigned to any ritual observance. (Eph.
iv. 4, 5, 6.)

As it is ““one,” it excludes all idea of the permanent use of any
other ; and so the Christian dispensation is described, in the Divine
word, not as a code of ordinances ; but as ¢ the ministration of the
Spirit.”

The best service of any symbols, in our dispensation, would be to
aid the memory and meditation, to promote the exercise of faith
and love ; and the experience of many will testify, that such spiri-
tual exercises can be more fully realized, without the disturbing
influence of any ceremony.

The brazen serpent, which originally symbolized the Divine pur-
pose of salvation by faith, and afterwards became an object of
idolatrous superstition, to the children of Israel, obtained its truest
consecration, by our Lord's reference to its history and use; over seven
hundred years after the * piece of brass” had been destroyed.
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circumcision availeth anything, nor uncircumecision,
but faith, working through love.” (Gal. v. 6.) “ We,”
(who have abandoned and repudiated the outward rite),
“we are the circumcision, who worship by the Spirit of
God ; and glory in Christ Jesus, and have no confidence
in the flesh.” (Phil. iii. 3.) Here the context clearly
indicates, that by “the flesh” Paul designated, not
carnal impurity, but that “ blameless ” outward “ right-
eousness,” of legal, ritual religion, which a recent advocate
of ritualism, deliberately describes, as W01sh1p, done
by the body ”!

In reference to all such things, the Apostle earnestly
appeals to Christians,—* Brethren, ye were called for
freedom ”! “With freedom did Christ set us free.
Stand fast, therefore ; and be not entangled in a yoke
of bondage.” (Gal. v. 1, 13—Revised Version.)

In this connection, another subject of Apostolic
teaching is plainly indicated.

THE TRUE APOSTOLICAL SUCCESSION,

is very defimitely marked. Paul instructed Timothy
and Titus on this subject, and directed them to commit
the same instructions to faithful men, able to teach
others.”

These co-workers and successors of the Apostles,
are urged to vigilance and fidelity, in view of the
« perilous times,” at hand, when men would “turn
away their ears from the truth, and turn aside unto
fables.” They are, moreover, placed under the most
solemn responsibility, in regard to the future; and
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distinctly reminded that these injunctions are laid on
them, expressly, that they may know “ how men ought
to behave themselves, in the house of God, which is
the Church of the living God, the pillar and ground of
the truth.” (1 Tim. iii. 15.)

Accordingly, we have here, the original Divine
ordering of bishops, and deacons; the necessary cha-
Tacter, qualifications, and conduct, of elders and teachers,
and their wives ;—Dbut no rifual ; and NOT A WORD ABOUT
THE “SACRAMENTS ”! The conclusion seems obvious
and inevitable.

ANGLICAN CLAIM OF APOSTOLIC TEACHING.

If further confirmation were needed, we might find
it in the attempts of sacramental ritualists, to extort
proof of their system, from the writings of the Apostles.

The new Anglican sacerdotalism is making itself
conspicuous, in providing curiosities of English litera-
ture. A remarkable specimen has been for some time
before the public—in a work dedicated to Canon
Liddon—*in gratitude for his teaching,” and entitled,
“The Apostolic Liturgy, and the Epistle to the
Hebrews.”!

The author states that, “ one chief purpose of this
work, is, to trace throughout the argument of the
Epistle to the Hebrews, a continuous line of allusion
to the Holy Eucharist, showing that the writer keeps
this always in view, as the practical centre of Christian

1 By J. E. Field, M.A., Vicar of Benson. See Note J.
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worship, and the highest expression of the Christian
faith.”

Students of the Epistle will demand the author’s
methods of proof; and be surprised at the result.
With very brief illustration, we must refer our readers,
for further specimens, to our Notes.

EXEGESIS EXTRAORDINARY.

In exposition of expressions, in ch. ix., with which
every attentive reader is familiar,—we are informed
that the “better sacrifices,” only stands for the
“unbloody sacrifices” of the Holy Eucharist. “The
full privileges of the worshippers, procured for them
by the one sacrifice of Christ, can only be obtained
in the celebration of the Holy Eucharist.” i

“The will of God” is the Eucharistic Sacrifice;
which Christ commanded His disciples to do, &c.
Again, as a ‘specimen of “exegesis,” by Canon Liddon’s
disciple, we have the following on ch. xiii. 15,—* The
sacrifice of praise.” “We will render the fruit of
our lips,” compare with the Hebrew original, “ the
calves of our lips”; . ... “The expression is
exactly appropriate to St. Paul’s purpose, when he is
speaking of the Eucharistic Sacrifice, where the offering
of calves’is done away with, and the ‘fruit’ of the
earth is substituted.” If any one inquires, why this
writer speaks jfor the Apostle, instead of giving the
Apostle’s own words, the answer is that “ the omission
is exactly in accordance with the way in which the
Holy Eucharist is constantly kept in view, without
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being distinctly mentioned, throughout this Epistle.” If
pressed with the argument that Paul was addicted to
“ great plainness of speech,” and did not usually teach,
“without distinctly mentioning” his subject, this
writer only again alleges, that “the writer of this
Epistle had chiefly before him, the command to
celebrate the Eucharist, when he treats of the things
which God has spoken unto us by His Son.” We
have to take his word for it. While he alleges the
Apostle’s authority, for the Eucharistic Sacrifice, he
admits that, “his allusions to it, are rarely evident,
upon the surface of his words.” He pleads that “it
cannot be without design, that they are thus weiled
over”; (!) and finally, he takes refuge in the subterfuge
of modern transubstantiationists, regarding the lacking
of explicit testimony from the Fathers.

TEACHING BY CONCEALING.

“We must infer,” he gravely urges, “that the
system of concealing the Eucharistic mystery, from
unbelievers, was already practised, in the Apostolic
age.” (Introduction, p. 8.)

In “the Apostolic age,” he would ingeniously in-
clude Apostolic practice. But, in the Apostolic age,
many things occurred, contrary to the Apostles’ teach-
ing. Apostasy from the truth, had already begun ;
even “the mystery of iniquity” was then working ;
and. many had made shipwreck of faith. “The
Apostolic age” embraces too much, for even our
modern sacerdotalists.
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But, Mr. Field further demonstrates his competency
to criticise the Apostle. He infers, or assumes, that
the readers of the Epistle were “unbelievers.” He
forgot that it is addressed to “holy brethren, partakers
of the heavenly calling” (ch. iii. 1)—whom the
Apostle greets, as beloved brethren (ch. x. 19), whose
prayers he solicits for himself and fellow-workers in
the Gospel (xiii. 18), and to whom he solemnly
declared,—*“ God is not unrighteous, to forget your
work and labour of love, which ye have showed
toward His name, in that ye have ministered to the
saints, and do minister,” (ch. vi. 10.)

“ Unbelievers,” are interpolated, in order to foist
upon them the imitation “mysteries,” which were
borrowed from the heathen, by some of the Fathers,
amongst whom this critic would place the Apostle Paul !

By a culpable oversight of the drift and force of the
Apostle’s own words, and by very adventurous theo-
rizing, the man whose ministry was, pre-eminently, for
“the manifestation of the truth,” (2 Cor. iv, 2), is
represented as an adept in the art of using words, to
conceal thought. This luminous Gospel treatise is
claimed as an exhibit of sacerdotal occultism ; and its
expositions of Christian doctrine, are degraded into
mystic enigmas of sacramental magic.

We may thank Canon Liddon’s pupil, for his ex-
penditure of learning and ingenuity, by which it is
demonstrated that the Apostolic teaching of “the
Eucharistic mystery,” is to be found, only in the
imagination of the interpreter.
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Truly the Apostle’s meaning was 7ot “concealed,”
or “veiled over,” when he predicted of some who
should “turn away from the truth, and be turned unto
fables.” (2 Tim. iv. 4.)

‘We have reserved for final notice in this connection,
the singularly interesting iilustration of the negative
proof, presented in our fourth Gospel.

It is, of course, well known that there is no record
of the Lord’s Supper, in

THE GOSPEL ACCORDING TO JOHN ;

though it contains a distinct notice of the last supper
of the Passover. (ch. xiii.)

Dean Alford, with his usual candour and devout
appreciation, remarks that “there can be no reasonable
doubt that this meal was the same as that at which
the Lord’s Supper was instituted, as related in the
three Evangelists,”

He also gives a discriminating estimate of the special
design of this Gospel, which makes the omission before
us, appear all the more remarkable, in view of the
Sacramental Institutions of modern Christendom,

SPECIAL DESIGN.

“This Gospel presupposes readers, already Chris-
tian; and was written, to build them up, and confirm
them in the faith.” . ... “To advance, purify
from error, and strengthen, that maturer Clris-
tian life of knowledge, which is the true development
of the teaching of the Spirit, in man; and which
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the latter part of the Apostolic period witnessed in its
full vitality.” . . .. “ Admirably designed for that
which especially was his (John’s) portion of the
Apostolic work,—THE PERFECTING OF THE SAINTS.”!
The more fully we accept this just estimate of this
most precious portion of holy Scripture, the more pro-
found must be our interest in its omission of that
Sacrament, which is now regarded as “ the central and
most august act of worship, of the Universal Church ” !

REASON OF OMISSION.

One explanation alone, seems to meet the case.
Neither “ the feast of the Passover,” nor its substitute
«or modification in “the Lord’s Supper,” was designed
to be a perpetual ordinance of Christianity.

They had served their temporary purpose; and
John wrote his Gospel, after they had grown old and
‘become ready to vanish away.

He could truly say,—*“ A new commandment write I
unto you; because the darkness is passing away, and
the true light already shineth.” (1st Ep. ii. 8.) And
a8 he had survived the transition, from Judaism to
““ the maturer Christian life, of the latter part of the
Apostolic period,” above described, it became his
:special province, to exhibit Christianity, free from all
‘remnants of the rites and ordinances, which had
“become badges of schismatical superstition,and a yoke -
.of bondage.

1 Proleg. Greek Testament, vol. i, pp. 57-62.
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WHEN WRITTEN.

This Gospel by John, is believed (not to say fully
proved) to belong to the latest portion of our sacred
writings. The internal evidence, and all available his-
toric testimony, fix it at the close of the Apostolic
age. John had probably seen the full development of
the abuses of the “ Agapee,” which had, in their earlier
working, incurred the censure of Paul and Peter and
Jude.

He had also witnessed the fulfilment of Paul’s fore-
bodings of the ravages of “grievous wolves,” in the
flock of the Lord, amongst whom he ministered. He
was, therefore, we may reverently believe, led by the
Spirit of God, to omit all mention of the remnant of
“ that which is abolished,” in order to direct undivided
attention to permanent realities; “that those things
which cannot be shaken, may remain.”

JOHN’S MINISTRY AND PERSONAL HISTORY.

As John had occupied a peculiar position, in loving
intercourse with the Master; and as he had so fully
related our Lord’s discourses, and even His acts and
movements, on the solemn occasion of the last
Passover, it is specially significant, that instead of any
institution of the Supper, he records the washing of
the disciples’ feet.

He distinctly informs us, that Jesus said on that
occasion—< Ye ought to wash one another’s feet; for
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I have given you an example, that ye also should do
as I have done to you.”

How can Sacramentalists hold that all Christians
are under Divine ordinance, to observe a Sacrament
of bread and wine; but not a Sacrament of feet-
washing ?!

Evidently the one was intended to inculcate on the
disciples, a deeper humility, in their sacred brother-
hood, than they may have learned from the other.

But, further, regarding our Apostle. Had his per-
sonal history interpreted the strange words which the
Lord had uttered concerning him, long ago, in the
early dawn, on the beach of Tiberias ? Had he indeed,
been permitted to “tarry,” till the Lord had come ?

A LIVING WITNESS.

Even so! The great catastrophe had fallen. Jerun-
salem had been “compassed with armies.” The ruin
of the city and the Temple had been complete. Not
one stone had been left upon another. The predicted
“days of vengeance,” had come and gone. The signs
of the Master’s coming had been fulfilled ; and John
had survived; to prove the truth of the Saviour’s

1 The devout Mennonites, who adopted the practice of washing
one another’s feet, did not pretend to any priestly sacrament, in
connection with it.

The Pope’s grand performance, by way of imitating Christ, in
dipping the feet of some of his Cardinals, in a silver basin, as part of
‘a Court ceremony, is a ludicrous travesty, rather profane than
edifying. Our Lord’s act, was an impressive lesson of true humility
for us all.
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words—“ Verily I say unto you, this generation shall
not pass away, till all these things be accomplished.”

Standing by the grave of the fallen city, he could
not but see that the old ceremonial and all its remnants,
were buried in the ruins; and thus, he learned the
significance of the Lord’s mysterious intimation con~
cerning himself; and understood, more fully than Paul
himself had done,the words of Paul to the Corinthians—
“ till He come ”!

A striking corroboration of this view of this subject,
is found in the peculiar testimony of

THE BOOK OF THE APOCALYPSE.

This is the more interesting, because, in discovering
what relates to our present subject, we obtain the key,
to a just interpretation of that wonderful book.

Adverse critics, gnd commentators, of different
schools, have expended much learning and ingenuity,
on this theme, and provided us with abundant material,
for the formation of a sound judgment, on various
questions involved. We can only indicate a few
principal points. It is much to be regretted, that
perversity and extravagant fancy have variously ex-
‘plained away this Divine revelation; or tortured it,
into imaginary synopses of universal history; to the
utter disparagement of its true character ; and ignoring
of its real function, in the early life of Christianity.!

It was, in various ways, as the sound of a trumpet,

1 Appendix, Note K.
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arousing the energies, and inspiring the courage of the
noble army of martyrs, whose blood was the seed of
the Church.

The same process, by which it is proved that John
wrote his “ Gospel,” toward the close of his life, with
equal clearness, indicates, that the “ Revelation™ was the
earliest of his writings which we possess. -

It is believed to have been written, about A.D. 64~5;
perhaps twenty years, or more, before the Gospel ;' and
the dissimilarity of style, and other peculiarities, noted
by critics, afford striking elucidation of the authenticity
and the Divine testimony of both.

‘We have no Scripture history of John’s movements,
after his last recorded appearance in Jerusalem ; (comp.
Gal. ii. 9, with Acts xv.); but there is no reason to
doubt the general tradition, of his long residence and
his death, at Ephesus; which is corroborated, by his
relation to the Churches of that region, indicated in
the Apocalypse.

He probably arrived in Asia Minor, soon after Paul
went Westward ; perhaps when that Apostle was in
Rome; and several of his allusions, to historic person-
ages and events, would seem to synchronize with the

1 Some expositors, in attempting to uphold the opposite view, are
driven to assume that the Apocalypse was written in the Apostle’s
extreme old age; when he had lost command of his matured attain-
ments, and had to fall back on the use of the provincial dialect,
remembered from his youth.

It certainly requires peculiar ingenuity, to discover indications of
mental decay, in this vigorous and thrilling composition.
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eventful period, which culminated in Paul’s triumphant
martyrdom.!

PECULIARITIES OF STYLE, ETC.

As a native of Palestine, John would, of course, not
write in such pure Greek, soon after his arrival in
Asia Minor, as he could use, say, twenty years later;
after long intercourse with philosophic Grecians, of the
Alexandrian school; and this coincides remarkably, with
the criticisms of many objectors, who have not recog-
nized the force of an obvious fact.

ALLUSIONS TO EVENTS OF DIFFERENT DATES.

It may be noted further, that the perils and suffer-
ings, as well as the errors and corruptions, described
in the letters to the Seven Churches, correspond more
with those mentioned in the book of Acts, and the
earlier Epistles ; while in his Gospel and first Epistle,
John is evidently in antagonism with those anti-
Christianisms, which arose later, out of oppositions of
science falsely so called.

It is important to take into account, the prevalent
notions, in religion and philosophy, of any people, to
whom the word of inspiration was primarily ad-
“dressed.

The Gnosticism and Platonic philosophy of Alex-
andria, had been propagated in Asia Minor; and
Ephesus derived from Alexandria, as Alexandria, had
virtually taken the place of Athens,

1 Note L.
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These well-known facts, with the attested long
residence of St. John in Ephesus, afford striking con-
firmation of our argument.

Moreover, as John employs the very distinctive
terms of the Gnostic Platonists, in his sublime doctrine
concerning “ the Worp (Logos) ” that “ was God ”; and
in refutation of their errors, we have a cumulative proof,
amounting to demonstration, of the chronological rela-
tion of the Gospel to the Apocalypse. The former is
adapted to the later time, to which the latter did not
apply. :

These few shadowy sketches of a grand theme, may
help us to appreciate a study, on which we cannot
now fully enter.

Sufficient for our present purpose, lies on the surface,
inviting the attention of every reader. The primary -
object of the Revelation, and the persons to whom it
was addressed, with the most vivid description of their
condition, and of the Divine regard for their present -
encouragement, instruction and warning, are all plainly
stated and emphatically reiterated. It is marvellous,
and much to be deplored, that these aids to the right
interpretation of the book, have been so generally
overlooked.

ADDRESSED TO CONTEMPORARIES,

As their exiled teacher, their “brother and com-
panion in tribulation, and in the kingdom and
patience of Jesus Christ,” John wrote “ to the Seven
Churches,” this Revelation of Jesus Christ, which God
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gave him, to show unto His servants things which must
“ shortly come to pass.” _

Could they, on reading these words, imagine that
the chief burden of the prophecy was for future ages,
of which they knew absolutely nothing? If so, how
could it have been a Revelation to and for them? A
present state of things is described, in which they were
most seriously involved. Present sufferings, recent and
future martyrdoms of their own contemporaries, are
alluded to. Their own religious condition and affairs,
are described, as by Him “ that walketh in the midst
of ” the Churches, and “searcheth the reins and
hearts.”

Their distinctive circumstances are minutzly ana-
lysed. The lukewarm and corrupt are warned and
threatened. The faithful and devoted, are comforted
and assured; and all are alike admonished of an
impending crisis, of overwhelming judgments, and
destruction of Christ’s enemies, near at hand. As if
to guard against such misapprehensions, as have formed
the staple of modern theories of exposition, these first
readers of the book, were explicitly assured, that it was
written for them. ’

Over and over, the Lord addresses them directly,
saying, “ Behold, I come quickly”; “The time is at
hand ”; “Hbold fast till I come.” And at the close of
the grand series of visions and interpretations, the
review and application, are equally explicit. “The
Lord God of the holy prophets, hath sent His angel, to
show unto His servants, the things which must shortly
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be done ”; “Behold, I come quickly ”; “ Seal not up
the sayings of the prophecy of this book ; for the time
is at hand”; “Behold, I come quickly.” (ch. xxii.
6-12.) :

Surely, the loving Lord, “the faithful and true
witness,” did not mock His suffering servants, by pre-
senting them with a gorgeous panorama, of dissolving
views, of the mysteries of historical development cf the
world’s future ; while professing to be about to come
quickly, for their deliverance, and the. chastisement of
their persecutors. _

As previously, in the days of His flesh, He explicitly
gave the signs of His coming, that the disciples might
know when to flee from Jerusalem, before its fall ; so
bere again, by the ministry of the disciple whom He
loved, and whom He permitted to tarry till His
coming, He emphatically warned the Churches, of the
impending overthrow. :

THE CROWNING PROOF.

As John had this ministry of prediction and
preparation assigned to him, and as he had so often
announced this coming of the Lord, before it happened,
—when, in after ‘years, he wrote his Gospel, he could
not, of course, forget the grand event which he had
survived.

Hence it is, that in this crowning glory, of the
Apostolic record of the Gospel of the Son of God,
“specially designed” (as has been well remarked)
“ for the perfecting of the saiuts,” thz temporary con-
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tinuance of “ the feast of the Passover,” or its substitute,
is not even mentioned !

The marked omission of the Lord’s Supper, from the’
last written Gospel, may therefore be regarded as the
crowning negative proof that it was not ordained, for
perpetual observance, in the Christian Church.!

1 Of the early age of Catholicity, a recent writer has well re-
marked,—** The simplicity of the Christian worship, so remarkable
at this period, when it had cast off the Jewish ritual, and had not,
as yet, sought any new ceremonial ; the adoration of the invisible, without
symbolic aid; . . . . the bold spirituality, which grasped the idea
of worship, ‘IN SPIRI? AND IN TRUTH,’ as so grand a reality ; all
these characteristics of the new religion, were of a nature to scan-
dalize and irritate, by the force of contrast, a world, given to
idolatry.”

“To the votaries of a materialistic religion, spirituality is
Atheism ; . . . . it was natural, then, that Christians should be
classed among the impious, by the worshippers of Jupiter and
Venus.” (“ Early Years of Christianity ” (de Pressensé), vol. ii. p. 5.)

The same author, in describing the Christian missions of the
second and third centuries, quotes the famous foe of the Church,
CELSUS, as testifying to the heroic zeal of the Christians; and
points out that ““the Church was the city of refuge, built upon a
hill, with gates open to all in whom there had arisen a thirst for
the Divine.” .

““ There was no distinction then, between home and foreign mis-
sions. Every Church was a missionary centre, radiating Gospel
light far and near. Missionaries were not subjected—any more
than pastors or bishops—to any course of special training. Their
aptitude for the work was tested; and they were chosen, when
they gave clear evidence of their vocation. . . . . Everything was
free and spontaneous, in the great chain of Christian victories,
which, after two centuries, enclosed the empire, as in a vast net-
work.”

““The most humble, were often the most powerful. It was an
obscure old man who gave Justin Martyr to the Church”; and so
of other noble Apologists and defenders of the faith, whose heroic
zeal and eloquent pleadings, marked an era in the life and literature
of the world, while they convinced, rebuked, or exasperated, Im-
perial and philosophic adversaries. (Ibid. pp. 10, 19, 21.)
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This conclusion, suggests some important

GENERAL REMARKS.

1. Symholical observances served an important
educational purpose, in the old dispensation; and
amongst the mixed populations, in the transition
period, to the fulness of the Gospel era.

But they are not suitable, as they were not designed,
for universal adoption. They are not necessary or
helpful to true Christian worship ; and their continuance
tends rather to misrepresent Christianity, to the world
of mankind. It is lawful for all Christian Churches,
to adopt rules, for their own fellowship, and to change
them, as circumstances may require; but no Church
should make a law of uniform obligation, where the
Head of the Church has ordained a Law of Liberty.

2. We would not attach undue importance, to the
mere rejection of the rite. We adopt the spirit of the
declaration of St. Paul,— Circumcision is nothing, and
uncircumeision is nothing ; but the keeping of the
commandments of God.” (1 Cor. vil 19.) Any
simple social meal, partaken in simplicity and godly
sincerity, in promotion of brotherly love, would be a
true “ Agape ” for true disciples.

It may not be essential or desirable to make a formal
rule against forms; but it is both desirable and essen-
tial, to maintain simplicity and freedom in Christian
worship.

3. CHRrIsT’S CHRISTIANITY, FOR ALL MANKIND, OR-
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DAINS NEITHER CEREMONY NOR RITUAL; NEITHER SACRA-
MENTS, NOR PRIESTS.

It makes all true disciples, a “ holy priesthood, to
offer up spiritual sacrifices, acceptable to God, through
Jesus Christ.” (1 Peter ii. 5.) And it is essentially, a
spiritual life ; not a ceremonial structure.

It is the work of the Spirit of God, in the spirit
and life of man; and it is characterized, always and
everywhere, by its great central doctrine,—*“GOD IS A
SPIRIT ; AND THEY THAT WORSHIP HIM, MUST WORSHIP
HiM, IN SPIRIT, AND IN TRUTH.” (John iv. 24.)

CONTRAST AND SUMMARY,

‘What a fearful contrast to Christ’s own words, is
presented in the systems, which have dominated
<Christendom, in His name !

Rival priesthoods, with their hostile schools and sects,
have distracted; deceived, and degraded, the nations,
which they professed and undertook to civilize and
save. _

The managing directors, of each of these sacerdotal
.companies, represent God to be a sort of sleeping
‘partner, in their establishment.

The capital and the skill, by which the concern is
isustained and worked, are Divine, forsooth; and they
attest, and represent the Divinity !

They severally claim, that, by constant miracle or
“special grace, the Supreme Being, renders their official
performances effectual, according to their <ntention ;
while He withholds his recognition, from similar acts,
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performed by others; however wise and holy these
“ others ” may be.

Who can wonder if Christendora is not Christian ?
Have not the professed teachers of Christianity, been
educating the nations, into Infidelity ?

FACTS DEPLORED.

We have seen the sad testimony of the Roman
Catholic Bishops, officially rendered to the late Pope,
regarding the loss of faith, and the prevalence of
irreligion, in their several countries.

Cardinal Manning added a solemn declaration,
several years ago, to the effect, that “now, hardly a
Catholic nation exists.” . . . . “The kingdoms of
Europe have either separated altogether, or having
lost their unity of faith, have separated their public
laws, from the unity of the Church,” &c.

Still more recently, we have had the present Pope’s
pathetic lament, over the unchristian condition of
Europe, and the moral defection of the people.

But, how is it, that these thoughtful, observant,
educated men, do not appear.to understand Zow these
disastrous results have been brought about ?

Have they not the principal cause of the evil, per-
petually under their own eyes, and even in their own
management and direction, in the working of their own
religious system ?

CAUSE AND EFFECT.,

‘With the fullest and most sorrowful conviction of
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prevalent scepticism and ungodliness, in some Protestant
countri®s,—it must yet be admitted, that while in these
cases, the reformation has failed to reach and Christianize
the people, the Roman Catholic system, on the other
hand, has been the direct and educational promoter of
Christendom’s apostasy and demoralization.

The sacerdotal system, during centuries of intolerant
monopoly, held the ground, and wrought its will ; and
Europe reaps the fruits, to-day.

The blasphemous claims, of priesthood and sacra-
mental grace, already noticed, are the potential factors
of impiety and revolt.

It is vain to invite thinking men, at once, to believe
these things, and to believe in God.

To attribute to the Deity, infirmities, caprices,
absurdities,—that would be disgraceful to a man,—is,
virtually, to say “ there is no God ”!

‘What is Atheism ? and who are the blasphemers ?
when “Orthodoxy ” is assumed, as the title of creature
worship ; and Christian “ priests ” expend learning and
ingenuity, in pious efforts, to render Christian faith, an
intellectual impossibility.

Superstition and indifference may continue to render
outward homage to the Christian name. Like children,
in a pantomime, they will bow, and curtsey, and perform,
and pass on, according to the rehearsal. But, what are
intelligent and conscientious men, to do ?

If modern, sacerdotal sacramentism, be Christianity,
how can such men be Christians ?

Deism, Agnosticism, intellectual scepticism,—any-
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thing that can invite assent, or entertain an honest
doubter, may prove a welcome refuge to earnest
thinkers, escaping from the bewildering absurdities cf
the self-contradictory, and demoralizing sacerdotalism
of modern Christendom.

It is sadly evident, moreover, that devout Sacramen-
tarians, who repudiate priestcraft, may protest in vain,
while they keep up, by custom and usage, their several
forms and ordinances, in shadowy imitation of the great
mystic performance of the “ priests.”

ALLEGED MIRACLE ; CLAIM TESTED.

The greatest perplexity is caused by the fact, that
pious and learned men, have maintained this system.
Let us, with due seriousness and candour, briefly con-
'sider the grounds of their devotion to it.

From Paschasius, in the ninth century, to the
Council of Trent in the sixteenth, and on, to Cardinal
Wiseman and Dr. Pusey, and their followers, in our
own times, the maintainers of this sacramental doctrine,
have represented it, as a standing special miracle of
Christianity. It is distinctly alleged to be a ““most
marvellous miracle.”

But it lacks all the claim and proof of miracle,
according to Christ’s own rule.

All Scripture miracles appealed to the honest exer-
cise of the senses. When our Lord turned water
into wine, it was not designated “ wine,” while exhibit-
ing the qualities of water. Those who tasted and
drank it, declared it to be “good wine,”

K
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When He fed the multitude, with a few loaves and
fishes, they ate and were satisfied, and had basketsful
of fragments, to gather up.

When He raised Lazarus from the dead, the weeping
sisters were not required to embrace a phantom, as their
living brother, while he lay lifeless in the grave. The
miracle was cvidenced, by his walking and talking, and
eating and drinking, in their company.

So of all our Lord’s miracles on human bodies ;
giving sight to the blind; enabling the lame to walk;
causing the deaf to hear, aud the dumb to speak. In
all such cases, the proof was open, unmystified and
convincing, to ordinary intelligence.

When Christ’s own risen body was miraculously
present, He challenged the rational proof,—* handle me
and see”! but He did not present Himself in scveral
Places, at once.

ALTERNATIVES.

The doctrine of Christ’s “real presence,” in the
Eucharist, ignores and violates all rational and scrip-
tural tests. The marvel is that any sane person, can
seriously profess to believe it.

Many devout men, adroitly formulate theories, and
maintain a war of words, to enforce the dogma. But
their adroit devoutness, is treason against Christianity.
It is, at once, cowardly treachery, and daring impiety,
to tell men that the sacramental miracle, stands on the
same ground with the miracles of Christ, recorded in
holy Seripture. It is an insidious libel on the Gospel,
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insinuating, that Christianity is the basest and the
boldest of “ cunningly devised fables.”

The claim that our Lord’s body and blood, soul and
divinity, “ the whole Christ, God and man ” (as alleged),
ig present, in every consecrated wafer, or particle of
sacramental bread, or drop of consecrated wine ; in
thousands of places, at the same moment,—that this has
been taking place, through all the centuries, since He
ascended into heaven; and that every priest, who
<ntends to do it, (even though he be living in deadly
sin), can effect “ this singular and wonderful conver-
sion,” by saying what Christ said, may well attempt
to pass, as “ a marvellous miracle.”

Sober reason and the truest Christian charity, must
maintain, that it is either the most marvellous miracle,
or, the most deadly delusion ; or, the most impious and
impudent imposture, in Christendom.

CHRISTIAN CALL OF DUTY.

Here, then, is a manifold demonstration of the duty
of all loyal disciples of Christ. They should, with all
loving and patient faithfulness, protest against this
misrepresentation of Christianity ; and, for the glory of
‘God, and the highest interests of humanity, “earnestly
contend for the common salvation, the faith, once for
all, delivered to the saints.” (Jude, ver. 3.)

Christian honesty is a cardinal virtue, for our times.
TIndifferentism is the newest fashion, in religion.

In the dark ages of superstitious barbarism, some-
times called “ the ages of faith,” piety promoted perse-
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cution; and the proof of earnestness, was, not unfitly,
expressed, in the vulgar logic of intolerance,

Modern refinement has a dangerous tendency to
confound earnestness with vulgarity, The ephemora
of “Society,” cultivating sentiment without soul, and
maintaining a code of honour, without conscience,—will
always be ready to confer its tinsel, on the creedless
cynic, who, with a vague consciousness of inanity,
boasts his spurious liberalism, or flippantly demands,
with the first murderer,—“ Am I my brother’s keeper” 2

But Christian charity, and true courtesy, must be
real. Upright manhood despises hypocritical affecta-
tion ; and a healthy enthusiasm of humanity, must he
valiant for the truth.

In order to save civilization from irreligion; te
vindicate the Divine justice and beneficence; to re-
christianize society ; and to realize a full salvation ; we:
must repudiate all imposture and pretence, and main~
tain the Christianity of holy Scripture and the human
conscience, in the power of the Spirit of God.
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ADDENDUM TO CHAPTER III

HaviNG sketched the Scripture testimony, it may be
interesting to note any available fragments of

CORROBORATION BY EARLY CHURCH WRITERS.

The writings of “ the Fathers,” of which we have
already seen something, are very valuable to us here.
The most ancient of them seem to harmcnize with the
later New Testament evidence, in having no mention of
the Sacraments ; while subsequent Patristic testimony,
is abundant ; clearly intimating, how the sacramental
system was developed. We shall very briefly sum-
marize the two records.

I. THE NEGATIVE EVIDENCE.

It enhances the value of this line of proof, that we.
receive it, chiefly from advocates of different views
from our own. We may here claim—

THE APOSTOLIC FATHERS.

Writers on “ Christian Antiquities,” from Augusti,
Rheinwald, Bingham, and others, adduce the evidence,
that “ neither Barnabas, nor Polycarp, nor Clement of
Rome, make any mention of the Lord’s Supper.” Tt
is also added, as “even more remarkable, that the
early apologists for Christianity, Minucius Felix,
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Athenagoras, Arnobius,” &c., do not make any mention
of the Sacrament.’

Dr. Harrison, in his able refutation of Dr. Pusey’s.
work on the Fathers, maintains the Church of
England Sacraments,—jyet he testifies as follows :—

“ CLEMENT OF RoME, HERMAS, POLYCARP, BARNABAS,
and the unknown writer of THE EPISTLE To DIOGNETUS,
are commonly called Apostolical”; (because believed
to have had personal intercourse with the Apostles);
“they have made no direct reference to the Lord’s
Supper. They have not been adduced by Dr. Pusey.
Their silence was of no avail to him, but s most im-
portant to us.”

Dr. Harrison analyzes these writers very carefully,
showing that they all treated of topics and circum~
stances, which would logically and almost necessarily,
have led to the mention of the Eucharist, and adds,
of one after another—* he. does not mention it.”
“ Clement does not even allude to the Lord’s Supper.”®

1 Coleman’s “Christian Antiquities,” p. 134.

2 This silence of Clement, is all the more remarkable, as it cannot
beattributed to brevity. He is tedious and diffuse, even to prolixity ;
and as he discusses a wide range of topics, apparently being ambi-
tious to press even trivial or fabulous illustrations into service, it
must puzzle modern disciples of “the Fathers,” to find that this
leader of the line, says nothing about sacramental grace, or “ conse-
crated elements.” .

It is due to Clement and to the Church at Rome, of which he was
pastor, to mention, that in the letter *‘from the Church of Christ in
Rome to the Church of Christ in Corinth,” the central admonition
is—*Let us look steadfastly to the blood of Christ, and consider
how precious that blood is, which was shed for our salvation.”

Clement is regarded with interest, as the connecting link, betwecen
the Arostles and the Fathers; but he does not claim to have per~
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Polycarp, in his Epistle to the Philippians, dwells on
the death and sufferings of Christ, and our having
life in Him; but, like his brethren Clement and
Hermas, makes not even a passing allusion to the
doctrine ; nor even refers to the Lord’s Supper.”

“ Barnabas cherished the hope that he had omitted
nothing bearing upon salvation ; but he made no mention
of the Eucharist.” Again, of another of these apostolic
men, whose words he quotes, Dr. Harrison remarks—
“Had the doctrine in question had any place in the
belief of this author, it is perfectly incredible that he
could have spoken after that manner, without so much
as alluding to it.”

To the same effect, Dr. Harrison quotes from several
later Fathers. Of LactanTius he remarks—* The
silence of this eloquent author, in regard to the
Lord’s Supper, is as impressive and ominous as that
of the Apostolical Fathers, noticed above;”! and his.
summing up is in these remarkable words :—

“The fact that these apostolical witnesses, do not so
much as allude to the Eucharist, when nothing could
have been more natural for them, than to have done it,
is one of the most powerful arguments that can be
adduced, against the doctrine in question.”?

sonally known the Apostles. He appeals to Scripture, as we may
do; and it is specially significant, that while emphatically urging
the efficacy of the blood of Christ, he makes no allusion to the
Eucharist.

1 «Dr. Pusey’s Challenge Answered,” vol. i. pp. 234-585 et seq.

2 The same may be remarked of Baptism. They do not mention
either. * The profound silence of the Apostolical Fathers, on the
subject of baptism, contrasted with the language of the third and
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Dr. Harrison here alludes to the doctrine of “the
real presence,” and we would not do irjustice to his
memory, by attempting to strain his words beyond
their legitimate application. We are greatly indebted
to him, and gratefully ackowledge our obligations.
But we venture to claim that he and other writers just
quoted, have, unintentionally, established our con-.
clusion. :

The total omission of the Eucharist, by « the Fathers ”
above named; their habitual silence, and abstention
from even allusion to it, on occasions and in conncctions
requiring the mention of it, if they had regarded it asa
permanent ordinance, indicates more than Dr. Harrison
claimed.

It affords striking corroboration of our proof, from
similar omission by the inspired Apostles, that the
Lord’s Supper was not divinely appointed, for perpetual
observance.

The testimony of one of these writers is still further
remarkable. The letter to Diognetus (omitting the
interpolated addition in ch. xi.), is now placed first in
the list ; not only from its high character, and the
purity of its style, but because internal eviderce indi-
cates that it was written before the fall of Jerusalem,
in AD. 70, more than twenty years, probably, before
the date of Clement’s letter.

This writing (we are assured), “though anonymous,

following centuries, must convince any attentive observer, that
what the men who lived nearest to the Apostles, ascribed to the
spiritual, was by their successors, attributed to the ritual part of
religion.” (Bennett’s “ Theology of the Early Christians,” p. 297.)
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is manifestly of the highest date, and of the greatest
theological worth.” It is composed with “all the
benevolent grace of a Christian, with all the elegant
simplicity, luminous terseness, and logical finish, of a
practised author, in his native Greek.” ... . “No
Christian scholar can read it, without being inspired
with profound veneration for its author, as a noble
specimen of the genuine primitive disciples of Christ.”

The object of the writer was to give his “ most ex-
cellent ” friend, Diognetus, “a full and clear account of
the religion of the Christians”; and in eloquent and
impressive sentences, he sets forth their “ faith and
worship, their character and habits.”!

He then, in fervent language, asserts the Divine
origin of their religion; and adds,—*“1t was not deli-
vered to them, as an earthly invention ; nor have they
been entrusted with the stewardship of any human
mysteries.”

This seems to be more than mere negative proof.
Taken with the context, it may be regarded as a protest
against early attempts at imitating Pagan mysteries,
which issued in Patristic sacramentism.

The argument, from historic sequence, appears con~
clusive. Equally clear and painfully impressive, is the
evidence, on

2. THE DEVELOPMENT OF THE SACRAMENTAL SYSTEM.

The habit of fanciful allegorizing, and using strange
and far-fetched similitudes, which some of the Fathers

1 Bennett’s *“ Theology of the Early Christian Church,” pp. 9, 10.
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cultivated to excess, led to a vague and arbitrary style
of appropriating portions of Scripture, in connection
with prevalent philosophical notions.

In controversy with Jews and heathens, and in
efforts to conciliate and convert them, this tendency
found full scope for dangerous development, and ulti-
mately produced its legitimate results, in-the Patristic
Sacraments.

“The germ began in monkery, and in a multiplica-
tion of Church offices and ceremonies. Everything that
could add to the pomp and ceremony of religion, began
to attract attention and approbation. The heathen
reproached the Christians, for kaving no solemn rites,
nothing attractive; but only a rude and uninteresting
exhibition of their religion.”

“ Christians, in order to stop their mouths, and also
to attract them to Christianity, began to show that they
could even outdo the heathen themselves, in many
respects.”

“Not a few of the heathen ceremonies, with a little
variation, were incorporated, in the ritual of the
Churches.”

« All this was, naturally enough, regarded as a work
of piety, and the apparently good effect of it, in at-
tracting the heathen, scarcely permitted a doubt, in
regard to its expediency.”

“The attachment of ‘the initiated, among the
heathen, to their ‘mysteries,” and the profound rever-

- 1 «Bijbliotheca Sacra,” vol. i. p. 139. See also Backhouse’s
¢ Early Church History.”
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ence which they cntertained for them, made Christians
desirous of presenting to them some attractive corre-
spondence in their own religion.”

“Baptism and the Lord’s Supper, opened a door of
easy access to ‘mysteries” In the first, there was the
alleged presence of the Holy Spirit, with His regenera-
ting und sanctifying influence, in the consecrated water.”

“The sign of the cross, chrysm with holy oil,
sponsors and ceremonials were added.” ~

“ As to the other Sacrament, none but ¢ the initiated
—that is, baptized persons—could be admitted to the
Lord’s table! The occasion was compared with the
celebration. of the Eleusinian mysteries. To throw a
sacred awe, around the table of the Lord, to endow the
Eucharistic elements with some mysterious qualities,
was a natural consequence of labouring to find some-
thing attractive to the multitude, which would com-
pensate for the loss of their mysteries.” *

Earlier writers had spoken of the Supper, or
“ Agape,” as Pliny describes it, in his famous letter to
Trajan, as a simple feast, or “ harmless meal.”

Even Tertullian so described it; and vindicated it,
as a religious service, against the charge of permitting
“ vileness or immodesty.”

“The participants, before reclining for meat, taste
first of prayer to God.”

“ As much is eaten, as satisfies the cravings of hunger.
As much is drunk, as befits those who remember that.
during the night they will be occupied in worshipping

1 “Bibliotheca Sacra,” vol. i. p. 140.
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God. We talk together, as those who know that the
Lord is one of our hearers. . . . . Each is asked to
stand forth, and sing, as he is able, a hymn to God;
either of the holy Scriptures, or of his own composi-
tion. As the feast commenced with prayer, so, with
prayer it is closed.” (Backhouse, pp. 119, 120.)

This is all simple enough.

But the semi-paganism of later times, had an en-
thralling power, and it is lamentable to find how devout
and intelligent men were betrayed into grotesque and
debasing superstition.

Early in the third century, the Churches concealed
their rites, as “ mysteries”; and the most prominent and
influential of the Fathers countenanced this adoption of
heathen superstition, and attempted to explain it, as if
it had been of Divine appointment.

- Tertullian had already, in the second century, boldly
pleaded that “the fidelity of secrecy, is, by the very
rule of all mysteries, due to them.”

“ The Samothracian and Eleusinian are kept secret,”
he exclaims ; “how much more such as being divulged,
will provoke the vengeance of man, while that of God
is kept in store ”!? ‘

1 This remarkable language of the first great Latin Father, may
serve to illustrate the tendency of his age. Cyprian, who called
him, Master, of course re-echoed his sentiments, which were adopted
by other Fathers, even the most eminent, in after-times.

The style of his allusion to the Greek mysteries, as sanctioning
the imitation Christian mysteries, which he defended, receives a
striking illustration, in the remarks of a recent critic of Greek
customs.

‘“ The Greeks have carefuily concealed from us, the teaching of
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In describing the observance, as celebrated before
daylight,—ante lucanis coctibus, and reporting some of
the details,—Tertullian freely admits, that these usages
are observed, from tradition and the force of custom,
without any scriptural authority. )

Many of the Fathers, from this time forward, avowed
their design of keeping the sacramental rites secret ;
and in their discourses, delivered in presence of the
uninitiated, they avoided the use of the words “bread
and wine,” in relation to the Lord’s Supper, while they
spoke freely, in that connection, of Christ’s body and
blood,

So anxious were they to keep up this concealment,
that notwithstanding their profound reverence for the
word of God, they sometimes designedly misquoted it,
in order to keep the uninitiated, among their hearers,
in the dark on this subject.!

their mysteries. They prosecuted for impiety, and punished, with
death or banishment, any man who could be shown to have divulged
them. 'Thus they have concealed from us, one of the most interest-
ing points in their religion, and left us to mere conjecture, about
the exact scope and teaching of these widely spread and secret
religious exercises.” (‘‘Social Life in Greece, from Homer to
Menander,” by the Rev. E. P. Mahaffy, A.M., T.C.D,, p. 346.)

1 « Dr, Pusey’s Challenge Answered,” Dr. Harrison, pp. 247-8.
Such is the fatuity displayed in connection with this Patristic
sacramentism, that modern controversialists are fain to plead * the
mysteries,” as accounting for the lack of explicit testimony by the
Fathers, on the very question, for proof of which the Fathers were
originally alleged !

‘Transubstantiation,”—forsooth,—*‘ was one of tle mysteries,
about which THE FATHERS WERE NOT ALLOWED TO EXPRESS
THEMSELVES CLEARLY ; as that would discover the secret.”” Thus
does the “ mystery ” delusion, neutralize the appeal to the Fathers ;
while its modern advocates, make their own Christianity, a bur-
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By this lamentable proceeding, they brought odium
and persecution upon themselves, under charges of
secret and abominable crimes; while they exposed
Christianity to the blasphemous taunts of heathen
adversaries.

It is recorded, that Celsus railed at the Christians,
for thus imitating the heathen; and Lucian of Samosata,
in consequence of their practice, described Christ as
“ the great Magician, who instituted new mysteries” !*

Thus also, they were led to invest the Eucharist,
with the character of a sacrifice.

Justin had attempted to meet the cavils of Jewish
and heathen antagonists, by representing this ordi-
nance, as a “thank-offering ” ; and the free gifts of the
disciples, to the common feast, were spoken of as
“ oblations.”

By the use of harmless, but ambiguous expressions,
the way was opened, for the full adoption of the Jewish
or heathen idea of an expiatory sacrifice; and the
growth of superstition, in connection with the affec-
tation of the “ mysteries,” imbued the Patristic teach-
ing, with the very soul of heathenism.

In this puerile materialistic mysticism, and the
priestly assumptions connected with it, we discover
the real parentage of transubstantiation, and the
sacramentism of modern Christendom.

“lesque. (See the Bishop of Strasburg’s argument, from Bellarmine
:and Schelstrate, in Faber’s ¢ Difficulties of Romanism,” pp. 299—

312.)
" 1 Coleman’s “ Christian Antiquities,” p. 134.
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CONCLUSION.

On the basis of the foregoing investigation, we ven-
ture to urge our appeal, for the revival of Christianity,
and THE PEACE OF THE NATIONS. The one is indis-
pensable, in order to the security of the other. The
war spirit, is not the spirit of Christ. The conflicts of
Christendom, demonstrate the decline of, the Christian
faith ;—the absence, or the practical disregard, of the
divine power of Christianity !

If the Churches of Christendom were faithful and
united, in consecration to their mission, A PEOPLE’S
LEAGUE OF PEACE, extending its operations throughout
Europe, would render the continuance of the war
policy, with its excessive expenditure of blood and
treasure—impracticable and IMPOSSIBLE.,!

Moral force would soon prove itself superior to
brute force. “The might of the right,” would be
irresistible ; and one great final conquest of peace,
would be more glorious, than the bloody victories, of
centuries of war.

A voice that wields a wide and traditionary in-
fluence in Europe,—in a sad review of some of the
evils of the age, recently uttered the sober, solemn

1 Only loyal and peaceable citizens, in each country, should
undertake the initiation of this holy work. All cause of jealousy or
apprehension should be prevented, by excluding foreign propa-
gandism. When the governments are assured, then the several
national peacemakers, can make their ‘ LEAGUE OF PEACE,” inter-
national and universal.
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judgment, that—‘ NOTHING BUT CHRISTIANITY . CAN
SAVE SOCIETY ”}'

Millions, who do not acknowledge the special autho-
rity, claimed by the speaker, are yet in full sympathy
with him here. They would only add, that it must
be revived Christianity, in its native purity and Divine
efficiency ; not a fanatical dogmatism, or an intolerant
superstition, surreptitiously using the Christian name.

As has been well said lately, by another prophet
of progress®—we want “not a new religion; but a
renewed religion.” Old Christianity renewing its youth,
in our age, would prove the power of God, for the
bealing of the nations.

If the voice of God were heard by the Churches,
the apostles of peace and ministers of righteousness,

1 Papal Rescript, January, 1889. The earnest solicitude for the
well-being of Christendom, manifested in this address, should elicit
the most fervent sympathy. Oh, that the author may soqn discover
the real character, and most fruitful source of the evils which he
deplores |

If the Popé should participate in the revival of Christianity, so
as to become an actual personal promoter of it, who can estimate
the beneficent results that might follow ? Shoald he be led, after
the manner of inspired Apostles (Acts xiv. 15), to refuse the adula-
tion, with which ignorant superstition habitually addresses him,
with names of blasphemy, and ascriptions of Divine honour ; should
he, in the consciousness of his own participation of human infirmi-
ties, determine to stand before his fellow-men, as a fellow-man,
honestly desiring to turn them from the ‘‘ vanities” of idolatry, to
worship “ the living God,” what a glorious revolution would thus be
inaugurated for Christendom !

This would prove a greater boon to humanity, than the Papacy
has accomplished, in a thousand years.

Should not Christians pray for it ?

2 Professor Max Miiller, Gifford Lectures, Glasgow University.
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would be united, as the voice and soul of Christianity,
heralding to all the people, the day of the Lord,
when they shall not learn war any more !

But, would the rulers and warrior statesmen of
Europe, permit this propagandism of peace? Would
they, as ancient prototypes of their class were wont to
do—imprison and kill, God’s witnesses ?

Then, let the Churches show that they prize their
calling, and know something that is worth dying for.
“ The noble army of martyrs,” has always consisted of
volunteers. The lists are open, for all who aspire to
be good soldiers of Christ, even in modern Europe ; and
of the vanguard it is written,—“ THEY OVERCAME, by
the blood of the Lamb, and by the word of their testi-
mony, and they loved not their lives, even unto death.”

This is still, the path of victory, and the way of
peace. The best interests of mankind would be well
served, if, at any price, the powers of Christendom
could be taught, that “ Providence is ” not always, “ on
the side of large battalions”; and the genealogy of
their hereditary glory, might teach them this salutary
lesson.!

1 The highest prize for CHRISTIAN CHIVALRY, might be won by
FRANCE, if she would abandon the demon project of “the war of
revenge,” and give Europe a guarantee for general peace, in an
honourable proposal for general disarmament. GERMANY might
win the prize, by allowing Alsace and Lorzaine to render their
allegiance, according to their choice, under a similar guarantee,
The two *‘great Powers” might obtain it, with the honour and
admiration of the civilized world, if they would agree to neutralize
their frontier provinces, under a European League, with a charter
of home rule, as a * Peace Society,” for Christendom !

Then, all the frowning fortresses might be dismantled, and consee

L
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The Rome that ruled the world, after centuries of
war and conquest, nodded to its fall, when it made
wealth and power, the ministers of iniquity; and,
forfeited humanity, by placing its tyrants amongst its
gods. :

The epitaphs of all- the dead dynasties, are sermons
for the living age; and a thousand voices from the
graves of generations passed away, admonish us to-day,
that religion is a necessary of life; and a revival
of Christianity is the anchor of hope; for the peace
of the nations, The.Church of the future, will have
a short and simple crced, of which a central article

crated to civilization, as manufactories, for the industrial employ-
ment and prosperity of the people.
“Such a peace is of the nature of a conquest,
For then, both f)art,ies, nobly are subdued,
And neither party loser!”

Do any of the great Christian Powers, prefer the arbitrament of
blood and slaughter, to either of these pacific conquests ? Then, in
what sense, are they “Clhristian”? Christianity, with shame and
sorrow, must disown tHem ; while, as victorsy or as vanquished,
their glory will be crowned with the execragjons of humanity..

If any one of the great Powers, had the moral courage to repu-
diate the ruinous war policy, others would gpon be constrained to
follow suit. R

When the red-letter day of the inauguration of this “rule of
reason,” shall have come, then the rescued nations may exclaim—

‘ Let the bugles sound the*truce of God,
To all the world, for ever!” ~

If Christian commdn sehse ruled in the councils of the nations, a
court of arbitration—a real people’s Areopagus—could soon be
formed, for the settlement of all international questions.

When the people and their rulers have the will, they will
soon discover the way, to secure * peace with honour”; and theo
nations will increase their glory and their strength, by serving one
another.
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will be that God’s remedy for human ills, avails, when
human specifics fail. The life and power of true
Christianity, will attest its Divine origin, when it is
divested of all the additions and artificial fixtures, by
which the wisdom of man has attempted to give it
effect. When the Churches learn this simple lesson, they
will be prepared to proclaim—TuUE DIVINE EIRENIKON.

Intolerant, schismatical, wrangling Churcles, cannot
be God’s peace-makers, amongst the' warlike nations.

The angry passions and outraged manhood of the
oppressed and exasperated peoples, are not to be
subdued,—enchanted,—cheated,—by royal mandates,
or tinselled ceremonies ; by the trickery of sacerdotal
miracles, or the blasphemous pretences of sacramental
magic.

As the eye requires, appropriates, and lives in the
light, so the rational soul, with its awful, glorious
dowry of godlike intelligence, its moral instincts, and
illimitable aspirations, can be governed, guided, sanc-
tified, and satisfied, only with TRUTH, REALITY, AND
Gop.

In order to the promotion and perpetuity of peace
.among the nations, the people and their rulers must
learn God’s way of peace. .

By the power of truth ; and not by forms and cere-
monies, by ecclesiastical charms, or proxy performances
.of religious “ professionals,” Christianify will accom-
plish its beneficent mission for mankind.

It must bring light, and life, and liberty, to dark,
.dead souls. It must afford Divine relief to the sad
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and suffering; in order to be known and prized, as the
heavenly messenger of righteousness and peace.

For this, all earnest Christians should witness and
work, in the courage of faith and the patience of hope.
For this,—let the cry of Christendom, go up to God,
continually.



APPENDIX.

NOTE A.

Tars has been very impressively demonstrated on several
occasions, and by representative men, in all the Churches.

We have the greater pleasure in appropriating, on this
subject, the words of one whose writings on another topic,
we are compelled to deplore,

Dr. Pusey, solemnly declares,—* The office of our Divine
Lord, as a Teacher, was, to be the perfect Revealer of the
whole truth, as to God, which God willed to disclose to His
creatures here. This same office, God the Holy Ghos
undertook, after the Resurrection, teaching invisibly to the
Apostle, that same Divine truth. Our Lord said to His
Apostles, ¢ He shall teach you, the whole truth.’” The
whole revelation, then, was completed at the first. It was
a personal promise to the Apostles; and fulfilled in them.
The Church of this day, cannot know more than St. John ;
else the promise would not have been fulfilled to him.”
e« .. %“There is this difference between the teaching
of the Apostles, and that of the Church after them ; that
what the Apostles taught, as the original,and Fountain-head,
that the Church only transmitted.”

“This, I conceive to be the meaning of the Council of
Trent, that when our Lord became man, He completed His
vevelation to man, For the Council, at its outset recognized,
as the sources of our knowledge only holy Secripture, and
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those traditions, whether as to faith or morals, which had
been dictated orally by Christ or by the Holy Ghost, and
had been preserved in the Catholic Church.”

“ According to the Council of Trent, then, as well as
ourselves, the revelation was finished, in and through
the Apostles.” . . . . “Thenceforth, then, it was the
office of the Church, under the guidance of God the Holy
Ghost, to transmit, guard, defend, that truth, which our
Divine Lord, and God the Holy Ghost, teaching the Apostles,
what, during our Lord’s bodily presence they had not been
able to receive, gave to the Church, ‘once for all’””

. . . “Again, within the post-Apostolic Church, the
l{oly Ghost has been pleased to operate. . . . . He con-
tinually propagates the truth. He extends the bounds
of the Church. He operates towards or in every soul of
Christians. He teaches all true teachers. ¢The holy
Church, throughout all the world, doth acknowledge Thee.”
Through His continued operation and inspiration, the
Church, everywhere, in East and West, North and South,
confesseth, maintaineth, propagateth, the one faith—that
which was, once for all, delivered to the saints.” (Pusey’s
“Trath and Office of the English Church,” pp. 84—-87.)

This lucid and beautiful summary, we unfeignedly admire
and endorse. Only let it be well ascertained that ¢ those
traditions,” alluded to by the Council of Trent, really “came
through the Apostles”; or ¢ were dictated, by Christ and
the Holy Spirit ”; and all is clear.

But, taking Dr. Pusey’s confession, as it stands, we
cannot but deplore the infatuation, that mars this Divine
unity, of the living, spiritual Church, by additions and
requirements, of human invention !

We would not attempt {o paint the lily, or to gild
the sun.
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NOTE B.

Passages in the writings of several Fathers, which have
been taken as proof of their holding the notion of trans-
substantiation, or the real presence, are shown to indicate
a strange fancy, about the Divine Person of Christ (the
““Logos”) as uniting himself, for the time being, to the
material elements, as He formerly dwelt in a human body.
In this way, it is intimated, the bodies of communicants
are not only nourished, but made partakers of Christ’s
incorruptibility ; having a capability or germ of immortality,
imparted to them. Something very different from transub-
stantiation, is adumbrated here, though it may be not
more scriptural or intelligible. But this is the predominant
notior, in the mystic rhapsodies of several of the Fathers.

Some of them attach the principal virtue to the cup, or
to the water, always mixed with the wine. So that the
modern Roman rule of withholding the cup from the laity,
deprives them of the Patristic Sacrament.

Whatever transmutation is alleged of the elements, in-
cludes the communicants; who are perpetually admonished
to see themselves on the table, and to receive themselves,
showing that the original idea was that “the body of Christ,”
to be perceived, or discerned, was His body, the Church.

So also, when Tertullian, Cyprian, Clement of Alexandria
and others, have bewildered their readers, by revelling in
rhetorical mysticism, they frequently add some distinct utter~
ance, to the effect that the bread is ¢ the type or figure of
His body,” and that the wine “allegorizes His blood.”

NOTE C.

The wildest flights and most deplorable puerilities, of some
of the Fathers, appear in their millennarian theories. It is
painful to be compelled, by mistaken eulogists, to menticn
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some of their follies, which it were more desirable to forget,
as they tend to throw ridicule on Christianity.

In their description of the blessings of the imagined
literal and personal reign of Christ, in Jerusalem, for a
thousand years, the risen saints were to have substantial
provision for the body.

Applying to this subject, our Lord’s words at the last
Supper,—“I will not drink henceforth of this fruit of the
vine,” &e., they expound very literally; and then they amplify
on the theme, after the following fashion,—* The earth
shall yield its fertility, and spontaneously produce most
abundant fruits; the rocks of the mountains shall sweat
with honey; wine shall run down in streams, and the rivers
flow with milk.” Again,—* Vines shall grow, each having
ten thousand branches, and on each branch ten thousand
shoots, and on each one of the shoots ten thousand clusters,
and in every one of the clusters ten thousand grapes; and
every grape, when it is pressed, will yield five-and-twenty

" metres of wine,—and when any one of the saints shall lay
hold of a cluster, another shall cry out, ‘I am a better
cluster ; take me and bless the Lord, through me’! In
like manner a grain of wheat will produce ten thousand
ears; and every ear ten thousand grains, and every
grain ten pounds of pure fine flour; and all other fruit-
bearing trees and seeds and grass, shall produce in similar
proportion.”

It is difficult to believe that men could write in this
fashion, seriously, and in possession of rational faculties.
Yet this is gravely propounded by St. Irenszus, Papias, and
others, as mentioned “ by the Presbyters who saw St. John
and heard from him, after what manner the Lord spoke of
those times.” The foregoing is, therefore, reported, as from
the teaching of Christ himself. A precious specimen, truly,
of Apostolical tradition.

A learned English commentator on theworks of the
Fathers, remarks on the above, that the Patristic computa-
tion, produces, from a single grain, about 446,000 tons of
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fine flour, exclusive of bran and sharps; and from a single
vine, more wine, than “ would float all the vessels in the
world”; or cover “the whole surface of the globe, about
forty miles deep.”

But, the late illustrious founder of the Anglican sect,
alleged that he had proved ¢ St. Jerome to be historically
wrong, in attributing to St. Ireneus, Tertullian and others,
the doctrine of a carnal millennium.” He, accordingly,
claimed all the millennial bread and wine, above promised,
for the Eucharist! His opponent, naturally demanded,
whether the other fruit trees mentioned, the grass and all
kinds of seeds included, would also be used for sacramental
purposes : but to this inquiry, no answer has been vouch-
safed. (See “Theology of the Early Christian -Church,”
p- 340, and “Dr. Pusey’s Challenge Answered,” vol. i.
pp. 478-81.)

NOTE D.

Quoting and applying Dr. Pusey’s own words, that ¢ thero
is no flaw, no loophole,” “ I have suppressed nothing, I have
not knowingly omitted anything,” &c., Dr. Harrison points
out repeated instances of suppression, omission and mis-
representation, in some cases absclutely inexplicable, and in
all cases, most painful to contemplate. Passages, with which
all Protestant expositors are familiar, and which the Re-
fermers, Ridley, Cranmer, Jewell, Usher, Hooker, and others
had frequently used in refutation of Romish teaching, Dr.
Pusey most unaccountably ignored, as though he had never
vead them; and other passages, not so well known, he
manipulated, in a manner, the exposition of which is truly
astounding. A single instance of this last-named class,
must suffice. .

Dr. IIarrison states it as follows:—¢ Cyril of Jerusalem
plainly contradicts your interpretation of a part of the 6th
of St. John, and his teaching upon this point, appears t
have come within the extent of your knowledge, for you have,
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with some care, expelled it, from a passage which you have
quoted from an English translation of Cyril's lectures.
You have quoted paragraph No. 3, which immediately
precedes it, and paragraph No. 5, which immediately follows
it; and, as if to conceal the omission of the obnoxious
paragraph, No. 4, you have actually taken the liberty to
change the figures of the paragraphs which you professedly
quote. Thus, you profess to quote three consecutive para-
graphs, numbered 4, 5,6 ; but you really quote 3, 5, 6, and
omit No. 4, and conceal the omission by assigning that
number to No. 3.

“The paragraph omitted is—‘4’—¢ Christ on a certain
occasion, discoursing with the Jews, said,—¢ Except ye eat
my flesh and drink my blood, yc have no life in you.
They, not receiving this saying spiritually, were offended,
and went backward, supposing that He was inviting them
to eat flesh.”

Remembering Dr. Pusey’s own words—*“I have not
knowingly omitted anything.” It is very perplexing to
have to inquire—could this re-arrangement of the num-
bers of consecutive paragraphs, have been accidental, or
undesigned ?

Dr. Harrison supplies many omissions, in Dr. Pusey’s
quotations from Tertullian, Ambrose, Origen, Augustine,
and other Fathers, all giving the interpretation of our
Lord’s words above quoted, and of similar passages, which
has been uniformly adopted by Evangelical Protestants; and
directly refuting, by apticipation, the views of Paschasius,
Cardiral Wiseman, Dr. Pusey, and the Church of Rome.

Other critics place a grave responsibility on Dr. Pusey’s
surviving disciples.

One of them remarks,—‘“No task could be more im-
portant than that of testing the real theological value of
Dr. Pusey’s catena. Jts importance does not relate to
Dr. Pusey himself, but to the interests of the truth.

“The number of Ritualists who have themselves studied
the Fathers, is probably very small. The bulk, at al}
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events, will have rested on Dr. Pusey’s quotations, and will
probably repudiate with indignation, the very suggestion
that they are not to be depended upon. We think that
this confidence is quite natural, and fully justified by the
circumstances of the case. If the authority of the great
Anglican Doctor, as he has been called, cannot be trusted,
in whom shall confidence be placed? If this authority be
overthrown, the main pillar of sarcerdotal authority is over-
thrown, and its cause is lost.”

Again, it is remarked, that such men as Bishop Browne
and Canon Liddon (following the lead of Dr. Pusey), have
been led into ‘extraordinary blunders,” regarding the
teaching of Zuingle, Calvin, Cranmer and Hooker; and
that even Mr. Keble, in asserting that ¢ the whole Christian
world had been, with one voice, declaring its faith in the
real presence of Christ in the Sacraments”—candidly
added—*¢ This, I do not profess to demonstrate, but accept
t, as demonstrated, by Dr. Pusey.”

Another reviewer, while maintaining that Dr. Pusey’s
quotations are untrustworthy, and his conclusions false,
yet is unwilling to impute personal dishonesty. ¢ But, if by
quoting at secondhand, without verification, or by entrusting
the work of forming his catena to others, or because his mind
has become so tinctured with a preconceived conception, as
to colour everything with his own views, so that he has
given forth to the world, an entirely erroneous view of tlLe
teaching of the Fathers,—why then, at least, Ais dbook s
dishonest. And if neither Dr. Pusey nor his friends, choose
to notice the proof adduced, of the unfairness and ir-
accuracy of the book, we fear that it will be impossible to
shield them from the more serious imputation.”
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NOTE E.

This is, in some respects, the most astounding and
inexplicable claim for ¢ the Sacrament,” with which we are
acquainted ; and the more so, from the connection in which
we find it.

This modern authority —an English Nonconformist
Doctor, of distinguished ability and wide reputation—
appears to follow, and go beyond, the mystic doctrine of
some of the ancient Fathers, whose words we have already
quoted.

So far as we can understand, his creed seems to be
virtually that of the Council of Trent, without the use of
the long word, and as we may suppose, without limiting the
marvellous power of giving Christ’s “eternal life,” with
the bread and wine,—to the official performance of Romish
priests.

The transcendent sacramental miracle is claimed and
appropriated ; though its operation is liberally extended, as
widely as the distribution of *the bread and the wine.”
But may it be inquired, what the writer means? and—is
his assertion true ?

Is not the teaching of the New Testament, distinct and
emphatic, that eternal life is obtained simply by faith in
Christ ; effected in the human mind, by the Spirit of God,
apart from the communication of any material substance to
the human body ?

“ HE THAT BELIEVETH ON THE SON, HATH ETERNAL LIFE.”
(John iii. 36.)

This gifted writer, it may be assumed, does no¢ hold that
“the Sacrament” is necessary to salvation; though he
seems to say that eternal life is by the Sacrament.

He is—we may suppose—like many others, embarrassed
by the maintenance of a ceremony, for which he is anxious
to discover some adequate reason; and his logic and con-
science have forced him into the region of extravagant fancy.
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An old story represents a philosopher,as sorely perplexed ;
trying to solve a problem, about a live fish finding room in
a vessel, already full of water, without displacing any of the
water. The puzzle continued hopelessly, until some one
suggested the previous question—‘ Is 1T TRUE "¢

If this esteemed and thoughtful expositor, and hundreds
like him, would seriously entertain the inquiry—‘ Has
Christ indeed ordained this Sacrament, for perpetual ob-
servance in the Churches” —how important might be the
result, in the vindication of Christianity !

He and they, might soon find escape from embarrassing
mysticism, by a scriptural entrance into the calm bright
region, of spiritual freedom ; and thus be enabled to help
many others, to appreciate ‘the simplicity that is in
Christ.”

NOTE F.

Most of the nations which constituted the Roman
“ World,” were pervaded by religious systems, of sacrifices
and symbolic rites, some of which, in several respects, re-
sembled the Mosaic Institutions.

“ Many of them seemed to express a general consciousness
of sin, and a belief in the need of expiation, and a Divine
interposition, for human salvation. ’

¢ In the principal sacrifices of heathen antiquity, there was
an embodiment of the belief, that the life or soul is in the
blood. The idea of substitution, expressed in the ‘dvriyruyov,
a soul for a soul, represented a high conception of religion,
in the devotion of the spirit, and the surrender of the will,
to God.”

Hence it is that in the writings of eminent heathens,
both Greek and Roman, we find such pure and sublime
sentiments about the character and worship of the gods.!

1 Copious and interesting illustration, from the writings of Pythagoras,
Zeno, Plato, Plutarch, Seneca, Cicero, and others may be found in the
“Bibliotheca Sacra,” vol. i. pp. 389-93 ef seq.—Essay on the Expiatory
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They sometimes seem to echo the very words of Scripture,
which say, emphatically,—‘ The sacrifice of the wicked is
an abomination to the Lord ; but the prayer of the upright
is His delight.” (Prov. xv. 8; comp. Cicero, * De Nat.
Deorum,” &c.)

The intellect of Greece had, long ago, discarded the
old Homeric mythology, of hostile gods and jealous in-
triguing goddesses, familiar with rapine and monstrous
crime. While many gods and demouns were retained in
the popular creed, fervent aspirations were addressed to the
Deity, as one ALMIGHTY ZEUS!

The whole social and national life, was identified with
religious rites and customs. They ruled at feasts and
games, in war and treaties, and professional pursuits, as
well as in approaches to the oracles, and the worship of the
gods.

In domestic usages, the libations and lustrations, were as
strictly i form, as the punctilios of modern Court etiquette,
are with us.

The Attic cook, when contracting for a feast, having
satisfied himself about the position of the intended host,
assumes to be a Homerist, and in proud professionalism,
demands in Doric Greek (after the manner of physicians),
who, and how many the guests are to be, for whom he is
to prepare ‘ the sacrificial feast.”

He goes through the Homeric names of oxen, sheep, &ec.,
‘and inquires whether they will be “ sacrificed,” so as to be
available for the feast.

The same personage despises the rich skipper, who “gives
a feast; but is, during the very libation, computing how
much he can charge his ship’s company and passengers.”?!

At the dinner of an opulent Athenian, as soon as the
-guests had washed their hands, unmixed wine was intro-

‘Bacrifices of the Grecks and Romans, by Ernst von Lassaulx, Bavaria
University.

V « Social Life of the Greeks,” by tha Rev. E. P. Mahaffy, AM.T.C.D.
PP. 244-6.
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duced, in a large goblet, of which each drank, a little, after
pouring out a small quantity, “ as « libation.” This libation
was said to be made “ to the good spirit,” (ayafor Satpovos)
and was usually accompanied with the singing of the pzan
and the playing of flutes.:

After this libation, mixed wine was brought in, and with
their first cup, the guests drank to Aws Sernpos. With the
omovdat, the Seimvoy closed.!

A Christian might be startled, at finding such designations
and resemblances, in such a connection ; but social usages
sometimes indicate a wide human kinship, in religious
thought.

NOTE G.

Agape—"Ayamn, dyard:, from *Ayandw, or "Ayarile, f. joo ;
&, Generally equivalent to ®iew, oo, &c. Both
these verbs are very expressive of the Greek character;
and are found, with their derivatives, in various forms, in
all stages of the language, from the ancient or heroic, in
Homer, &c., on, to the classic perfection of the Attic, and
its subsequent development or corruption, from the time of
the Macedonian conquests.

Both are employed, generally, to express kindness, friend-
ship, hospitality, welcome, &ec., and apply to all expressions
of esteem, love, veneration, acts of affection, and habitual
acquiescence, approval, or fondness for doing anything.

Derivatives, or similar forms, are frequently found as
perfect synonyms. ’Ayamjros, or ¢ijros, beloved, worthy
of esteem, &c. ’Ayamjrikos, Or ¢\iTikes, affectionate,
loving, &c., and so of many others.

Biblical Greek consists of the later or corrupted form of
the language, which came into use, principally under
Alexander’s successors, and is still further affected by
Hebrew or Aramaic forms of expression,

These peculiarities appear, not only in the Septuagint

! « Dictionary of Greek and Roman Antiquities ;" Article, Coena, p. 306,
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version of the Old Testament, but also, in various degrees,
along with the marks of style of the different writers,—in
the New Testament books.

The position of all these writers, resembled somewhat,
that of our modern Christian missionaries in heathen
countries. They had to use an acquired language, in the
inculcation of a religion, which had not been known to the
early possessors of that language; and to adopt forms of
expression, in various instances, foreign to its usages.
Hence it is, that pure classical Greek, will not always
convey the meaning of Biblical writers ; though they follow
the general laws, and draw supplies from the rich voca-
bulary of the language.

The two words, above named, served their purpose well.
Neither of them had been appropriated, to express, di-
rectly, mere carnal desire ; while both had a wide application,
in connection with pure and noble sentiments of friendship
and affection.

Both are employed, to express the highest conceptions of
love. The Greeks used them in reference to the affection
of parents and children, and the goodwill of the gods
toward men.

In holy Scripture we find a similar agreement. The love
of God to men, in Christ, and the love of the disciples to
the loving Saviour, are expressed alike by both; as in
John xvi. 27, with xiv. 21 ; Eph. ii. 4, &c.

John uses them interchangeably, in reference to himself,
as “ the disciple whom Jesus loved”; ch. xx. 2 and xxi. 7 ;
and in his report of our Lord’s touching colloquy with
Peter, ch. xxi. 15-17.

This, of course, does not prove, or imply, that Jesus and
His disciples conversed in Greek. It is simply John’s
rendering, in Greek, of what had occurred many years
before he wrote. But, by this time, he had become well
informed, in the best usages of the language; and it is
important to note the wsus loquendi, of Biblical writers.

We may remark, of another writer, that Paul’s equivalent
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of “the love of God” (i dydmn rov feod), Rom. v. 5, &e., is,
in Titus iii. 4, “the philanthropia, of God our Saviour.”
But, perhaps, the most remarkable instance of the inter-
changeable use of the two words, is given by John.

Our Lord’s declaration—‘the Father loveth the Son,”
appropriates ¢ agapa,” in ch. iii. v. 35; but gives ¢ philei,”
as the equivalent in v. 20.

Ultimately, a divergent usage assigns to “phileo” the
more common or familiar topics, retaining the more sacred
subjects for ¢ agapao.”

An extensive vocabulary of compound words, according
to Greek usage, is formed with philei, from which we have
appropriated only a few,—philosophy, philanthropy, &c.

It also furnished the familiar term of salutation—
¢ philema,” a kiss; for which agapa, or agapema, is not
used. But the usual “en philemati hagio,” with a holy
kiss, of Rom. xvi. 16; 1 Cor. xvi. 20, and elsewhere, finds
its equivalent in 1 Peter v. 14, “en philemati agapes”;
with a kiss of love, or “ with the agape salutation.”

The sacred phrases, H ayamy rod 6eov, and 5 &ydmyp rov
Xpworod, “the love of God,” and “the love of Christ,”
soon became distinctive of the grand theme of the Christian
religion.

It does not appear that the designation ¢ agape,” was
ever applied to any feast or ceremony, until it was appro-
priated by the early Christians.

But the special use of the word, by John, in his record
of our Lord’s discourses, and in his own Epistles, and by
Paul, in the xiiith chapter of his first Epistle to the
Corinthians, gave it a unique position ; and naturally led
to the corresponding expression, ddeAgot dyamiror—" beloved
brethren,” as a designation of fellow-Christians.

From this, doubtless, it arose, that ‘“agape,” — the
favourite word for expressing—* that brotherly affection
which the religion of Jesus commands and inspires "—was
adopted, as the name of their simple fellowship feast.

“The Greeks,” said Tertullian, “call it love”;

M
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(“esteem,” “friendship.”) He translated “agape,” not
by ¢ amor,” but by ¢ dilectio.”

NOTE H.

‘We may illustrate the use of negative proof, by instances
in the well-known writings of two distinguished men, both
of Oxford, but of different schools.

Archbishop Whately supplies a remarkable specimen, as
follows :— No such thing is to be found in our Scriptures,
as a catechism, or regular elementary introduction to the
Christian religion ; nor do they furnish us with anything
of the nature of a systematic creed, set of articles, or
confession of faith. Neither do they supply us with a
Liturgy for ordinary public worship, or with forms of
administering the sacraments,” &c. . . . . * Since no one of
the first promulgators of Christianity, did, what they must
have been naturally led to do, it follows that they must
have been supernaturally withheld from doing it.”

The Archbishop furnishes copious illustration of the
value of negative proof ; and draws important lessons from
“ remarkable omissions,” in the Apostolic record. (See
¢ Peculiarities of the Christian Religion,” Essay on Omls-
sions, pp. 203—21.)

Dr. Pusey has left us a similar testimony.

In his searching analysis of the replies of Roman Catholic
bishops, to the inquiries of Pope Pius IX. on the subject
of ¢ the Immaculate Conception,” he points out, that several
of them objected, on the ground of the absence of Divine
authority ; the silence of the Scriptures; &c.; and then he
adds his own conclusion :

“ When holy Scripture is not even alleged, and primitive
antiquity is equally silent, there was, he alleged, no authority,
to which he dared to yield his faith.”

- He puts the argument in a nutshell, when he demands—
¢“If devotion to the blessed Virgin, were so essential, how
could it be, that God, in His last and final revelation of
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Himself, is so silent about it.” (¢ Truth and Office of the
English Church,” pp. 113-127.)

These are interesting cases of the important use of
negative proof.

We may remark that if Dr. Pusey had always acted on
the rule which he so clearly stated above, he could hardly
have formulated his theory of the Sacraments.

NOTE 1.

The mission of the Apostles has been greatly misconceived,
as regards the mode of superseding the Levitical economy,
and establishing the new dispensation.

They were not appointed to pull down one ritual system
and set up another.

Their work was, to preach the word of the new life ; and
the work of the Divine Spirit was, by the word, to produce
and nurture this new life, which naturally clothed itself
with outward body, from its surroundings, by the 51mple
process of development and growth.

The Apostles were labourers” in “God’s husbandry”;
and the processes of spiritual culture are various, in accord-
ance with nature and life.

“That was not first which is spiritual ; but that which is
natural ; and afterward, that which is spiritual.”

In the natural sphere, last year’s withered leaves some-
times adhere to the stem en which they had their birth ; as
if kindly lingering, to welcome their successors, and to
afford shelter and defence to the tender buds, until the
vigour of the new life, “in the fulness of tlme, and at the
right time, quletly displaces them.

So it was, in the case before us, in the spiritual sphere.

- The Apostles began at the beginning. Under the Divine
impulse of the Pentecostal endowment, their first enterprise
was, not to overthrow Judaism ; but to preach Christ.

They were not called to destroy or desecrate the Temple.
‘When that was to be done, Roman soldiers would be ready.
In the meantime, as they had opportunity, they would
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gladly, as of old, “go up to the Temple to pray.” All their
most hallowed memories, their patriotism, and their piety,
combined, to render the old sanctuary sacred. If they
thought of its approaching doom, at sight of which their
beloved Master wept,—they would remember, that judgment
is the work of God; and they would not attempt to snatch
the weapons from His hands.

They did not even give the priesthood and Sanhedrim,
notice to quit; or, in any way, attempt to molest them.

On the contrary, when these authorities molested ¢Zem, and
proceeded to persecute and slay them, they only prayed for
courage, and did not cry for vengeance !

These and other incidents, clearly prove that the Apostles
had no instructions or authority, to effect an outward or
violent overthrow of the old system.

Their mission was to proclaim and promote ¢ the Kingdom
of God,” by the Gospel; remembering that that kingdom
¢ cometh not with observation,” and consists not in outwarad
forms and ordinances. :

They were, doubtless, as the humblest of their disciples,
subject to the laws of spiritual life and growth ; and they
were gradually educated ; as well as specially directed.

Therefore, they used the old Institutions, without scruple
or cavil, so long as they suited their educational habits, and
ministered to their piety and usefulness.

It was not until the freedom of the Gospel was assailed,
and the attempt was made to impose the Mosaic ritual, as
a yoke of bondage, upon Gentile converts,—whose Chris-
tianity had been complete, without any ceremonial code,—
that the Apostolic prohibition and denunciation, clearly
marked, for all the nations, the boundary line, between
¢ the grace of Christ,” and subjection to carnal ordinances.

NOTE J.

The structure of this book is remarkable. We have
quoted a few sentences only, from what falls under the
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second part of its title. Its main object appears to be, to
prove that the Apostles frequently quoted from old Liturgies ;
and that “the Epistle to the Hebrews, is the one book of
the New Testament, in which the alleged quotations occur
most abundantly.” Several ancient Liturgies and some
interesting information about them, are industriously col-
lated; and special note is taken of the one designated * the
Liturgy of St. James” or “of Jerusalem,” which is alleged
to be quoted frequently by St. Paul. :

It is stated that the Liturgy of St. James preserved
large portions of the text of the Liturgy, with which the
Apostles were familiar ; and from which ¢ the pre-Christran
Liturgy of the Hebrew Church, was first adapted, for use
in the Christian Church at Jerusalem.”

This is very like making history ; but our author follows
another writer—¢ the late Dr. John Mason Neale ”—from
‘whom, however, he is obliged to dissent. Dr. Neale held
that ¢ whenever two passages occur in the same words, on
the one hand, in the Liturgy of St. James, and on the other,
in the Epistles to the Corinthians, or in any later Epistles,
St. Paul quotes the Liturgy.” Mr. Field rejects “this most
unfortunate corollary”; but he accepts Dr. Neale’s main
position—that ¢ certain important passages, occurring both
in the Liturgy of St. James, and in the Epistles of St. Paul,
are taken, by the Apostle, from the Liturgy, and not by
the Liturgy, from the A postle.”

Having thus, by a distinction, not without a difference,
magnanimously given the Apostle his due, our author
proceeds, to appropriate to the Liturgy, very liberally, from
the Epistle to the Hebrews.

Throughout his exposition, he frequently remarks—
“ St. Paul is taking his expressions, from the Liturgy of
St. James.”—¢ St. Paul must be imitating the language of
the Liturgy ; and is not imitated by it” ;—¢he has made
quotations from the Liturgy,” &c.

‘When dealing with a passage which is alike in both, he
elucidates as follows,—‘If the Epistle be the older, the
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coincidence of its language; with that of the prayer (in the
Liturgy) must be, in the main, at least, purely accidental.
On the other hand, if the Epistle is the later writing, and
the author has the prayer in his mind, nothing can be
more natural than the use which he makes of it.” (p. 241.)

The logic is so invincible here, that we need only remark
on the assumption, that the compiler of the Liturgy, could
not, as naturally and purposely, appropriate the language
of the Epistle, as the Apostle could quote from the
Liturgy! This style of argument, must stand on its
merits.

‘We shall not suppose that this gentleman is desirous of
offering any sinister insult to the Apostle; or that he would
deliberately degrade the authority of holy Scripture. His
object is to exalt the Sacraments and the official priesthood.
His emphatic reiteration of the Apostle’s use of “liturgical
expressions,” is to enforce the claim of the Apostle’s ¢ con-
stantly having in view the Christian Sacraments” ; and to
prove “ how completely St. Paul regards the celebration of
the holy Eucharist, as the great central action of the
Christian life ” ! (p. 422.)

In prosecuting this design, Mr. Field performs some re-
markable feats of “ exegesis” and argument, such as we
have already noticed.

In one chapter, he proposes to ¢ compare St. John's
record of the institution of the holy Eucharist” (which
every reader of the New Testament knows to be non-
existent) with some other passages; and to this end, he
quotes our Lord’s words in John xiv. 18,—* I will not leave
you desolate” (orphans), &c., which, of course, have no
reference to any Sacrament or ceremonial performance.
In another place, our author follows the example of some of
the Fathers, in misquoting or suppressing holy Scripture,
in order to uphold sacramental mysteries.

Professing to quote Paul's words, in 1 Cor. v. 7, 8, he
gives them thus:—* Christ our Passover is sacrificed for
us, and we must keep the feast, of that Passover, with the
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unleavened bread.” By omitting the words “of sincerity
and truth ” (éwpiveias kai &Anfeas) he makes the Apostle
appear to inculcate a sacramental observance, where the
Apostle plainly excludes everything of the kind. ‘

It may be inquired, what is the authority for this parade
of ancient Liturgies, against the plain testimony of holy
Scripture? It will appear incredible to some readers, that
this gentleman adduces abundant proof, that his chosen
proof is worthless. He gives a copious appendix, with a’
long list of documents, all claiming to be “ancient
Liturgies ” ; presenting many points of agreement and dis-
agreement ; curiously illustrating the boasted unity, and
uniformity, claimed for ¢ Catholic antiquity.” We have
analysis and exposition of more than twenty of these
ancient Liturgies, severally attributed to patriarchates,
communities, churches, sects, and individuals; with notes
on their derivation, resemblances and modifications. The
author is careful to apprise us of ‘alterations” and proofs
of post-dpostolic development. He wishes his readers to
understand that the Liturgies ¢ which bear the names:of
Fathers or teachers of the fourth and fifth centuries, must be-
regarded as representing (query, misrepresenting ?) the more
ancient Liturgies, used in their respective Churches, before
they were remodelled, by those whose names they bear.”

This is one way of proving their early origin.” But,
further, we are informed of an “ almost boundless variable
ness,” amongst these documents. The 17th in our author’s
list, is named “ the Liturgy of St. Peter.” It is reported
as “edited by Pius the 4th, 1570, and revised by Clement
the 8th in 1604, and by Urban the 8th in 1634.” We
are not informed how it happened that St. Petor’s work
required to be revised, and the revision required to be
revised ; or, if Peter ever had a hand in it, how much of it
may be bis, after the last Papal revision !

Strangely enough, “the Liturgy of the Apostolic Consti-
tutiens,” said to be unquestionably ¢the oldest existing
Liturgy,” claims no nearer approach to the Apostles, than
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that ¢it represents the pre-Constantinian Liturgy, of about
the middle of the third century.”

Still further, it is alleged that ¢ this Liturgy cannot be
accepted as a witness to primitive usage, in those points in
which it differs from the other Liturgies.” This seems
puzzling. If the ¢ unquestionably oldest,” cannot indicate
primitive usage, we are at a loss to know what and where
is the method of proof.

But we must hasten to our conclusion.

“The Greek Liturgy of St. James,” is regarded as ¢ the
chief representative of what is called that original Apostolic
thurgy, from which all others are derived.” ¢ A Syrian
version” of this, “ retains several primitive features which
are obscured in the Greek ; but less, on the whole, of the
primitive text.” How then, are we to judge between
them? Here, let us distinctly state, that if there could be
obtained any well-authenticated copy of an ‘¢ original Apos-
tolic Liturgy,” we should be very glad to see it. It is quite
likely that some of the early Jewish Christians, used some
portions of their old ritual, in public worskip. But we have
no record of this ; though we have explicit mention of their
using free prayer, composed on or for the occasion reported.

‘With this instructive silence of Scripture, and absence of
credible testimony, before us, we cannot accept the tradi-
tions of medizval times, which do not even pretend to any
earlier origin than ‘“about the middle of the third century”;
the very time when the Fathers avowedly adopted and
imitated the heathen ¢ mysteries”!

But, after all, what is the evidence, adduced for this
production, which our author attempts to set up, as the
instructor of St. Paul? Here is his own account :

¢“The Syrian tradition, respecting the origin of the Liturgy
of St. James, is thus stated, in a commentary upon it, by
Dionysius Barsalibi, a learned Bishop of their sect, in the
twelfth century :—¢Our tradition is, that on the Tuesday
after the descent of the Holy Ghost, the Apostle James
performed a Liturgy, entirely the same as this which we
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have ; and when he was asked whence he received it, he
answered,—* As the Lord liveth, I' have added nothing,
and taken away nothing, from that which I heard from our
Lord.”’ Wherefore, this Liturgy is of the highest excellence,
and the first of all.”

" This is the authority, on which we are invited to
renounce our Scriptural Christianity, and to believe that
the Apostles of Christ inculcated a system of sacramental
sacerdotalism. A twelfth century report, of a Syrian
tradition ; which, at best, is a story, at variance with the
Apostolic record; and which no sober-minded student of
holy Scripture can regard as true! Such is the most
learnedly formulated dogma, of the new Anglican heresy ;
gratefully attributed to the teaching of Canon Liddon.
Let us be thankful for the proof, that such teaching, requires
and labours to obtain, other sanction than that of the word
of God.

NOTE K.

Overlooking its definite primary purpose, critics and
commentators have set this prophecy afloat through the
centuries, for every adventurous speculator to appropriate
and apply it, to his own or any other time!

It has been claimed and misused in this way, at intervals
during the whole era, down to our own times; and, alas!
the mischievous practice has not yet come to an end.

The breaking up of the old Roman Empire, was thought
to be the beginning of the end of the world ; and Gregory
the Great believed that his contemporary and rival, his
beloved brother of Constantinople, indicated the advent of
the Antichrist, by claiming to be universal bishop.

Again, at the close of the tenth century, and during the
fanatical age of the Crusades, a frenzy broke out through
Christendom, inducing thousands to flock to Palestine, in
expectation of the Lord’s coming, and the end of the world.

Similar excitements have occurred, on several occasions,
since the Reformation ; and the reaction, in every instance,
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has, naturally, manifested itself, in a sad increase of scep-
ticism and worldliness,

Notwithstanding these warnings, many pious but mis-
guided men, persist in publishing their wild fancies, as
expositions of Revelation.

Several years ago, one of these (so-called) “expositions,”—
by an English clergyman,—produced an immense sensation,
had an immense sale, and caused an immense scandal to
Christianity. It announced, inter alia, that Louis Napoleon
(then Emperor of the French) would, in a short time, be
sole ruler of Europe; that he would set himself up in
Jerusalem, and be the Antichrist ; and that the Lord would
descend from heaven, to Jerusalem, to destroy Napoleon
Antichrist, and set up His own millennial kingdom! Not-
withstanding the collapse and fiasco, which followed this
vaticination, this writer is still before the public, as an
advertised interpreter of prophecy; and even in London,
groups of devout people, all presumably sane, and able to
read, listen to his rhapsodies, while he announces the day
of the month, for the ascent of the saints; the descent of
the Lord; and the end of the world !

Some recent, scholarly and exuberant * expositions ” of
the great prophecies, represent the burden of Daniel's
predictions and those of John, as identical and yet future;
and, with sundry discoveries and demonstrations, allege that
the whole of the Christian dispensation is but *a paren-
thetical era of grace,” inserted in the history of God’s
dealings with the Jews. According to this theory, ¢ the
last week ” (or seven years, of Daniel’s seventy prophetic
weeks), stand prorogued, until the end of the present age;
instead of having immediately followed the sixty-ninth
week, at our Lord’s first coming. In these seven years
“ God will resume His dealings with His people and their
holy city.” ¢ At this time the Jews will be in possession
of their own land, having been restored, it may be, by
Antichrist,” with whom they will have accepted a covenant.
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But *the Lord will preserve the Jews, while destroying-
tho myriads of Antichrist,” and *“ He will make His people
Israel, the kings of the earth, upon the earth ”!

Others, more sober-minded, display much learning and
imagination, in discovering events of modern European bis-
tory, in the addresses to the Seven Churches, The Spanish
Armada; the persecution of Continental Protestants; the-
French Revolution ; the career of Napoleon Buonaparte ;.
the Crimean war, &c., are all alleged to be set forth in the-
Apocalypse.

‘When writers and preachers, have in this way, demon-
strated their competency to utter oracles, they sometimes.
venture to proclaim “ the end of the age”; and announce
that ¢ the coming of the Lord draweth nigh”; asif this.
had been recently communicated to them, for the present
time ; instead of having been uttered by an Apostle, over
eighteen hundred years ago, for the instruction and warning-
of his contemporaries. i

‘Who can estimate the evil consequences of this temerity
One of the saddest of the signs of the present times, is, that
devout men, men of scholarship, intelligence, and piety, by
their foolish speaking, not only disturb and wound devout.
souls; but, overthrcw the faith of scme; and give profane
scoffers, occasion and excuse, for treating Christianity with
contempt,

NOTE L.

Jerusalem and Rome are as plainly indicated, as if they
were named ; and both are alike implied to be then stand-
ing. The sixth of the * Kings” (Emperors) is represented,.
asin existence (reigning) when John wrote. He was above
all others distinguished as “the tyrant”; the well-known
terrible persecutor of the Christians; and their condition
of danger, suffering and persecution,—as indicated all
through,—most fully corresponds with the acts of ruthless.
cruelty, which marked the tyrant’s reign.
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Jerusalem and Rome,—as representing the two great
opposing Powers, then harassing and corrupting the Church
of Christ; and the acts and methods of hostility, then pro-
ceeding from Judaism and heathenism—are the underlying
and ever-present themes, in the direct references to the
sufferings of the Churches.

Upon these two hostile Powers, the Divine judgments are
represented as shortly to fall. On the former a signal,
speedy, and complete overthrow, is soon to be effected ;
while the latter is reserved to a more protracted, and varied
series of judgments; like those of ancient Babylon, with
which it is compared.

These impending judgments, are sometimes symbolized,
in connection with prophetic glances forward, to the future
and final judgment of the Redeemer’s enemies; as in
the 24th chapter of Matthew; and as type and analogy
'suggest. But the direct and appropriate significance
.of the Revelation, to and for the Churches to whom it was
addressed, is distinctly and variously indicated ; and we
<an best understand its primary object, by trying to put
ourselves in company with its first readers.

Great difference of opinion has prevailed, regarding the
precise time of John’s exile to Patmos.

Many critics have held that his banishment occurred
during the reign of Domitian ; and several authorities are
<quoted, in support of that view.

But most, if not all, the earlier of these, derived their
notions from a recorded statement of Irenseus: and it has
‘been shown that the words of Irensus have been misap-
prehended. Rightly rendered, his remarks refer to the
appearance of John himself among the Churches, during
the reign of Domitian, (that is, to his having lived on till
then), and not to his vision or revelation, as having then
-occurred.

The early Syriac inscription (as we are informed) distinctly
:states that John was banished to Patmos by Nero; and a
vast amount of collateral and incidental evidence, goes to
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establish this representation. It was in reference to the
number of the name of the beast,” (Rev. xiii. 18) that
Irenxus used the words already referred to. The most
obvious and probable solution of that number, gives the
name of ¢ Nero,” (Neron Cesar, according to the Hebrew.
- numerals), and an early and widespread tradition, quoted
from Suetonius and Tacitus, gives the opinions of both
Christians and heathens, to the same effect. Many of the
early Christian writers, maintained that Nero was ‘the
man of sin,” and “ the lawless one,” described by Paul; and
that ““the Antichrist will be Nero, raised up from hell.”

Some of our most recent interpreters of the Apocalypse—
as if to keep up with the ancients,—allege several con-
siderations, in support of this view; and divide the claim,
between Nero and Napoleon !

Our notice of these conjectures, is only for the purpose of
illustrating the well-earned reputation of ¢ the tyrant,” as
the first and most terrible of the Imperial persecutors of
the Christians. ,

The general issue, confirms the belief, that John was
banished to Patmos, and the book of the Revelation was
written, in the time of the persecution under Nero.

Interesting and judicious remarks on this subject, may
be found in the Introduction to ¢ Notes on the Revelation
of John,” by ProrEssor CowLES, of OBERLIN, Ohio, U.S.A. ;
and, in duty to all readers, who may desire to pursue the
study, it is here recorded, that this concise treatise, by
the venerable Oberlin Professor, is incomparably the most
consistent, luminous, and satisfying, exposition of the
Apocalypse, with which the present writer is acquainted.

The results of ripe scholarship, and acute analysis, are
presented in the simplest form ; while the method of proof
conducts the reader,—clear of all fogs and fancies,—along
the line of sober and intelligible exegesis, to the solid ground
of intelligent conviction; by finding, in the book, the true
key to its interpretation,
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NOTE M.

It may be interesting here, to note something more about
these ¢ mysteries.” Of course a full exposition is not to be
obtained.

A scholarly writer, already quoted, remarks that ¢ we
hear so much of them, and yet know so little.” He adds,
however, that, whatever was their scope, it seems they were
meant to satisfy the longing after the perfect; which was
inadequately provided for, in the human faith of the
ordinary priests and their temples.”

(Mahaffy, ¢ Social Life of the Greeks.”)

Bishop Thirlwall, in his History of Greece, expresses the
opinion, that the mysteries were ‘ the remains of a worship
that preceded the rise of the Hellenic mythology and its
attendant rites; grounded on a view of nature, less fanciful,
more earnest, and better fitted to awaken both philosophical
thought and religious feeling.”

Several of the Fathers descanted with favour, on this
subject. Clement of Alexandria calls the Eleusinian a
mystic drama ; and it is recorded that both games and a
rigid and cruel enforcement of sacredness, were maintained
in connection with them. The mysteries in general, are
defined, as “sacrifices and ceremonies, which took place at
night, or in secret, within some sanctuary, which the un-
initiated were not allowed to enter. What were essential
to them  ,were objects of worship, sacred utensils, and
traditions with their interpretations, which were withheld
from all persons, not initiated.”

Dionysius, Plato, Aristotle, Strabo, and many others, have
written about them, and yet they remain as “ mysteries” !
It is alleged that the ceremonies of purification employed,
were accompanied by a strict investigation into life and
character, and absolution from past offences. It also
appears that the initiated were regarded as introduced to a
higher life.
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“The Lemnian Cabeirie (said to be derived from tho
Pelasgi) were celebrated annually, at night, and lasted nine
days, during which all fires in the island were extinguished ;
sacrifices were offered to the dead ; and a sacred vessel
was sent to fetch new fire from Delos. On its return, the
pure fire was distributed, AND A NEW LIFE BEGAN, with
banquets. (Smith’s ¢ Dictionary of Greek and Roman
Antiquities.”) -

These notices of a venerable and impressive ‘superstition,
possess a solemn interest for us, not only as indicating
an ancient development of the religious instincts of our
race, but especially, because of its lasting and deteriorating
influence, on the Christian Church. .
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