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374 MATTHEW XXVI. [26: 70, 71.

70 Jesus the Galilean. But he denied before them all,
71 saying, I know not what thou sayest. And when he
was gone out into the porch, anether maid saw him,
and saith unto them that were there, This man also

It is difficult, however, to construct a single narrative out of the four accounts. Each
denial could not have consisted of a recognition by a single person and a single answer
by Peter. Peter was in an excited crowd at night, for probably two hours or more,
Three single questions and three single answers would not have been all that occurred,
but rather three episodes of suspicion and denial. The variations therefore go to prove
not only the independence, but also the truthfulness of the narratives. Agreement in
every point would suggest collusion. The theory of evidence that is most satisfactory
accepts three occasions of denial, without counting each answer as a separate denial ;
the more numerous recognitions may have been nearly simultaneous, and the answer,
belonging to each ion, given in well-nigh diat: i

FirsT DENIAL; vers. 69-70.

Ver. 69. Now Peter was sitting without in the court, the
interior court enclosed by the house. John tells (18: 15, 16) how he
gained admission. Warming one’s self with Christ’s enemies is danger-
ous.—A maid. An obscure servant girl the innocent occasion of the
fall of the chief of the Apostles! Mark: ‘one of the maids of the high-
priest,” probably the one who kept the door, mentioned by John, since
he connects with this denial Peter’s standing by the fire in the court,
expressly mentioned by Mark and Luke. But two maid-servants may
have made a gimilar charge on this occasion.—Jesus the Galileean,
Probably contemptuous banter, or light ridicule, not with a view to
serious accusation. The maid seems to have followed him into the
court, repeating the banter, which he repelled in the different words
recorded by the different Evangelists.

Ver. 70. But he denied before them all. Before thaose
gathered about the fire,—I know not what thou sayest. On this
first occasion he denies, not only his discipleship and knowledge of
Jesus (Luke and John), but even that he understood what she could
mean (Matthew and Mark); possibly to two different maids. He
practised evasion, which leads to direct lying, often to perjury.
Christ’s cause is not helped, nor His people defended, by crafty policy.
Peter drew his sword in the presence of an armed band, but lied to a
bantering maid-servant.

Seconp DENIAL; vers. 71, 72. .

Ver. 71. Into the porch. In his embarrassing position, he left
the fire, going out to the arched gateway leading from the court to the
street; probably no further. Mark mentions a crowing of the cock,
while he was there (comp. Mark 14: 80). As Peter himself probably
informed Mark of this, it was not the cock-crow that brought him to
repentance; nor does he conceal bis forgetfulness of the signal.—
Another maid saw him, and saith unto them that were
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72 was with Jesus the Ndzarene. And again he denied
73 with an oath, I know not the man. And after a lit-
tle while they that stood by came and said to Peter,
Of a truth thou also art one of them; for thy speech
74 bewrayeth thee. Then began he to curse and to
swear, I know not the man. And straightway the

there. This second recognition seems to have been a general one,
beginning by the fire (John, who probably stood there, and tells what
he himself witnessed), recurring in the porch, where this maid attacked
him (Matthew, Mark). If the maid mentioned in ver. 69 was not the
porteress, then it is possible that she takes up her banter again. Luke
tells of a man recognizing him; probably a servant standing in the
porch, one of those to whom the maid spoke. At such a time such a
charge would awaken further remark. —Jesus the Nazarene.
Again, a woman’s weapon of contempt and ridicule; potent enough
when human weakness is not supported by Divine grace.

Ver. 72. Denied with an oath. The oath is mentioned by Mat-
thew alone, and was uttered to the maid in the porch.* The downward
step of sin is very rapid.—I know not the man. From evasion to
perjury, one sin leading to another. The expression is even somewhat
contemptuous ; Peter was now ‘a stone of stumbling,’ not a ‘rock.’
What a contrast to his confession, ch. 16: 16.

TaIrRD DENIAL, followed by repentance; vers. 73-75.

Ver. 73. Anad after a little while. ¢An hour’ (Luke), so that
the second cock-crowing followed immediately (ver. 74). Peter pro-
bably remained in the porch, as a less conspicuous place.—They
that stood by. A very general recognition by those in the porch.
The second denial had allayed the indignation; but the examination
was about concluded, and there was more stir and excitement. The
first man who recognized him was probably the one mentioned by
Luke; then the bystanders joined in: Surely thou also art one
of them, as if to offset his oath (ver. 72); for even thy speech
bewrayeth (old English—reveals, convicts) thee. The Galilsean
dialect was peculiar, not making a distinction between the guttural
sounds, and pronouncing the sk like th; a ready means of detection.
Peter may have said itk for ésh (man).

Ver. 74. Then began he to curse, or ‘ta call down curses on
himself,’ if what he said was not true. He now lost all self-control.—
And to swear, to call God to witness that it was true. Probably at
this time he was recognized by the kinsman of Malchus (John 18: 26),
who had been in the garden of Gethsemane, and doubtless in the au-
dience-room, until our Lord was brought out after the examination,
or he would have seen Peter before.—And straightway the (Gr.a)
cock crew. The second cock-crowing, about three o’clock in the
movning. Just then, according to Luke (22: 61), our Lord ‘turned
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75 cock crew. And Peter remembered the word which
Jesus had said, Before the cock crow, thou shalt
deny me thrice. And he went out, and wept bit-
terly.

CHAPTER 27: 1-10.
- Jesus led to Pilate. The Remorse of Judas.

27:1 Now when morning was come, all the chief

and looked on Peter’ with a glance of sadness and pity, that went like
lightning to the quick of his conscience. We infer that this occurred
as He was led out after the examination. Peter was in the porch, not
the court. This view accounts for the fact of so many having recog-
nized Peter there, and agrees with the requirements ot time.

Ver. 75. And Peter remembered. His memory was helped by
our Lord’s look of reproachful love (comp. Mark 14: 72).—The
word (ver. 34).—And he went out, i e, from the porch into the
street. His departure was not to save himself from his perilous posi-
tion, but to be alone in his grief. He did not go out into the midnight
of despair, for it was moon-light still.—And wept bitterly. Tears
of true penitence. The remorse of Judas led him back to the priests,
with money in his hand ; the repentance of Peter led him to God with
tears in his eyes. ‘A small matter (a mean servant) makes us fall
when God does not support us; a small matter (the crowing of a cock)
raises us again, when His grace makes use of it’ (Quesnel). We hear
no more of Peter till the morning of the resurrection. He no doubt
often referred to his denial, as Paul to his persecution, to his shame
and to the praise of Christ's mercy; hence it appears in all the Gos-
pels, most fully in Mark’s. The remembrance of his great sin kept
him humble all his life, and deepened his gratitude. The same was
the case with Paul’s persecution. So God overrules even our sins for
our good and the good of the Church.

Jesus led to Pilate. The Remorse of Judas, vers. 1-10.

ConteNts. Comp Mark 15: 1; Luke 22: 66-71. This morning meeting of the
Banhedrin is mentioned more particularly by Luke. They must apply to the Roman
governor to have their formal inst Jesus ted, since the power of life
and death had been taken away from the Sanhedrin. They first decide how to proceed
(ver. 1), and then the actual delivery took place (ver.2). The account of the remorse
and suicide of Judas is peculiar to Matthew, but referred to in Peter’s speech after the
Ascension (Acts 1: 16-19). Its insertion in connection with the prophecy quoted
accords with the character of this Gospel. The repentance of Peter and the remorse
of Judas stand close together, in the narrative before us, as if to contrust them. They
actually occurred in quick succession, although Matthew, to close the subject, adds
events that must have happencd later (see ver. 7).

Ver. 1. Now when morning was come. About sunrise.
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priests and the elders of the people took counsel

2 against Jesus to put him to death: and they bound
him, and led him away, and delivered him up to Pilate
the governor.

Luke: ‘as soon as it was day;’ comp. John 18: 28. The twilight is

- ghort in that latitude. The earliest hour for a legal meeting of the

-

Sanhedrin was at sunrise.—All the chief priests (the heads of the
twenty-four courses) and the elders of the people took coun-
sel. The detailed statement of Mark (comp. Luke 22: 66) shows
that this was a formal meeting of the Sanhedrin, evidently a second
one, to confirm the previous decision and to determine on the next
step. The mocking spoken of in ch. 26: 67, 68, must have intervened.
Luke 22: 66 indicates that this meeting was held in the council-
chamber (called Gazith) within the temple-area, where alone, accord-
ing to the Talmud, sentence of death could be pronounced; also that
a formal procession conducted Him thither. It is characteristic of
Pharisaism to be most formal when most unjust.—To put him to
death. They decided how they should cause Him to be put to death
in accordance with the decision of the midnight session. Their plan
appears to Have been: 1. To ask Pilate’s consent, without inquiry, to
their sentence of death (John 18: 80). 2. If necessary, to make the
vague charge, that Jesus claimed to be King of the Jews (ver. 11).
This was the ground on which they forced Pilate to consent. 8. An-
other charge mentioned by John (19: 7), that He claimed to be the
Son of God, may have been determined on, in case He denied the po-
litical character of His Messiahship. But it had no effect, and the
other accusation was resumed.

Ver. 2. And they bound him. The bonds put on Him in the
garden seem to have been removed some time during the night; or,
as others explain, He was first bound as a prisoner (John 18: 12, 24),
now more formally as a sentenced criminal—And led him away.
Probably in a solemn procession, with a view of influencing both the
people and the governor.—Delivered him up. The same word
often translated ‘betrayed.’—To Pontius Pilate the governor.
The ecclesiastical power sought to use the civil power and to shift the
responsibility : the usual course in religious persecutions. The office
held by Pilate was that of Roman ¢procurator,” whose chief business it
was to collect the revenues, and in certain cases to administer justice.
Palestine had been thus governed since the banishment of Archelaus
(A.D. 6), and Pilate was the sixth procurator, holding the office for
ten years under the Emperor Tiberius (probably from A.D. 26-36).
The usual residence of the procurator was in Csesarea Stratonis on the
sea-coast (Acts 23: 33; 25: 1, 4, 6, 18) ; but during the great festivals
he was generally at Jerusalem, to preserve order and to uphold the
supremacy of the Roman power, perhaps also to administer justice.
Pilate (probably from pilum, javelin) had an_unyielding and cruel
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3 Then Judas, which betrayed him, when he saw that
he was condemned, repented himself, and brought
back the thirty pieces of silver to the chief priests and

4 elders, saying, I have sinned in that I betrayed 'inno-
cent bleod. . But they said, What is that to us? see

1 Many ancient authorities read righteous. ’

disposition (comp. Luke 13: 1), and his conduct on three signzl occa-
sions led to revolts among the Jews, which he suppressed by bloody
measures. He was therefore hated, and at last removed in consequence
of the accusations made against his administration by the Jews. He
probably died by his own hand. There are many legends about him,
invented by both the early Christians and their opponents. He occu-
pies, as the representative of the Roman government, a solitary pro-
minence in the Apostles’ Creed. His conduct at the trial of Jesus
excites mingled feelings of pity and contempt. He had momentary
impulses of justice, was convinced of the innocence of Jesus and anx-
ious to release Him, but still more anxious to keep his place, and sac-
rificed justice to his selfish interest.

Ver. 3. Then Judas. Probably on Friday morning.—When he
saw. This he could see from the procession to Pilate’s judgment-hall.
—That he was condemned. That Judas did not expect this issue,
seems contrary to the words of his confession (ver. 4). This circum-
stance shows that his object was not to induce Jesus to display His
glory; in that case his repentance would have led him to Christ, and
not to suicide.—Repented himself, felt sorrow or remorse, a mere
change of feeling; not the word usually translated ‘repent,” which
involves a change of heart. Remorse is caused by the consequences of
sin; repentance is only occasioned by them; in remorse the sorrow is
for the q , in repentance for the cause, and the sin itself. A
terrible prophecy respecting the fate of the betrayer (ch. 26 : 24) had
been joined with the prediction of this effect of the treachery.—
Brought back the thirty pieces of silver. He probably re-
ceived them during the night. Peter first repented in solitude before
God ; Judas attempted some rectification before men. The bringing
back of the money really supports the view that his one great motive
was avarice. The coin once so eagerly seized was now burning as
molten metal from the furnace.

Ver. 4. I have sinned, shorter and better: ¢I sinned in betray-
ing’ ¢Erred’ is too weak. Although Judas had no real conception
of the sinfulness of sin, his feeling was intense.  All notions that he
tried to make his guilt appear small seem to come from wrong views of
his motives and of his remorse. Fearful sorrow for the consequences
of sin may coexist with entire sinfulness.—In that I betrayed, lit.,
‘in betraying,’ innocent blood. Nosign of affection for his’ Master,
but even Judas may testify to the sinless perfection of our Lord. He
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5 thou o 2. And he cast down the pieces of silver into
the sanctuary, and departed; and he went away and
6 hanged himself. And the chief priests took the pieces
of sﬂver, and said, It is not lawful to put them into the
7 'treasury, since it is the price of bloo
took counsel, and bought with them

1 Gr. corbanas, that is, sacred treasury. Comj

@U IV T"f ,?44’/
anticipated the verdict of history.—What is that zlseoﬂlou I T Y
to it. Tools of crime are lightly thrown away after ‘.b‘
rulers have no remorse; they thought of doing God sérwic m
ting a blasphemer to death.

Ver. 5. Cast down, with violence.—Into the sanctuary, i. e,
¢“the holy place.’ Either he stood just outside in the priests’ court and
spoke to the priests, who were in the holy place, or in his despair had
even entered this forbidden place. In God’s temple lay the money for
which God’s Son had been sold to death, as a testimony against the
Jews.—And departed. Terror drove him away, as if from danger.
—Hanged himself. Peter, a few weeks afterwards (Acts 1: 18, 19),
speaks of his death as well known. That passage shows that the sui-
cide took place in the field spoken of in vers. 7, 8; supposed to have
been on the southern hill, in the valley of Hinnom. It would seem
that Judas hanged himself over the precipice, fell headlong in conse-
quence of the rope or branch breaking, struck on one of the sharp pro-
jecting rocks so common there, and lay ¢ burst asunder’ in the field
below, which he may be said to have ¢ obtained’ (Acts 1: 18), because
it was bought with his ‘reward of iniquity.’ Matthew’s account is
part of a history, Luke’s account part of a speech to those who were
acquainted with the facts. The former naturally brings into promi-
nence the conduct of the priests, the latter looks at thé death of Judas
in the light of the Apostleship he had lost.

Ver. 6. Itis notlawful, etc. Based upon Deut. 23: 18. What
was put in the treasury was deemed an offering to God.—8Since it is
the price of blood. They thus stigmatized the crime of their tool,
but not their own. Too conscientious to defile the treasury, they were
not afraid to defile their own hands. A characteristically Pharisaical
scruple. .

Ver. 7. And they took counsel. Probably soon after the
crucifixion.—The potter's fleld. Some well known spot, outside of
the city wall, of little value, because unfit for tillage.—To bury
strangers in. Not heathen, but either foreign Jews, or proselytes of
the gate. ¢ The field of blood’ would be deemed good enough for this
class, who could not be wholly overlooked. The charity was at all
events a cheap one, and Pharisaism is true to itself iu this. Compare
the traders in the court of the Gentiles (chap. 21: 12).
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8 to bury strangers in. Wherefore that field was called,
9 The field of blood, unto this day. Then was fulfilled
that which was spoken 'by Jeremiah the prophet, say-
ing, And 2they took the thirty pieces of silver, the
price of him that was priced, *whom certain of the

10r, through 20r, I took.
3 Or, whom they priged on the part of the sons of Israel.

Ver. 8. The field of blood. In Aramaic ¢ Akeldama,’ Acts1:
19. The stain of the blood money remained in the name. It belonged
to the Latins until the fourteenth century and afterwards became the
property of the Armenians.  Until the present century it was used as
a burial place.—Unto this day, . e., when Matthew wrote, many
(about 30) years after the event. Comp. 25: 15.

Ver. 9. Then was fulfilled. The action of the Sanhedrin un-
designedly fulfilled prophecy.—Jeremiah the prophet. No such
words can be found in the book of Jeremiah, but something very simi-
lar occurs in Zech. 11:13. Explanations: (1) Zechariah was changed
into Jeremiah. Of this there is no proof of any weight, and there is
no motive for the change. (2) The book of Jeremiah, being actually
arranged by the Jews as the first of all the prophets, gave its name to
the whole body of their writings. This is the simplest view. (3) The
discrepancy was purposed ; to show the unity of prophecy. Altogether
unsatisfactory. (4) A mistake of memory. Matthew’s other citations
from Zechariah have no name prefixed (chap. 21: 5; 26: 31), but he
must have known the name of the prophet. (5) The passage occurred
in some work of Jeremiah which has been lost, or was an oral state
ment, or expunged by the Jews. (6%3 Lange refers the words ¢ as the
Lord appointed me,’ to Jer. 32: 8. ut that passage is very obscure.
The view is more ingenious than satisfactory. We regard the whole as
a free adaptation from Zech. 11: 13. Here the prophet’s labors are
valued at thirty pieces of silver which he is bidden to cast to the potter
in the house of the Lord. If we accept the words: ¢a goodly price
that I was prized at of them,’ as spoken ¢o the prophet, the reference
to the Messiah is undoubted. The word ¢them’ is then expanded into
the clause of the text: whom certain of the children of Israel
did price, referring to the contemptuous estimate (the price of a slave)
put upon the Messiah by the representatives of the children of Israel,
as in the case of the prophet. Others prefer to render it: ¢bought
from the children of Israel,’ finding a reference to the selling of Joseph,
taking Judas as the representative of the nation. But the Greek mean:
¢priced;’ Joseph was sold for twenty pieces of silver ; the priests re
prelsented the nation. (See an Exc. of Cook, in Speaker's Com, on X,
p. 199.)

Ver. 10. And they gave them for the potter's field. In
the prophecy we read: ‘to the potter,’ a phrase of which many fanci-
ful explanations have been given. The thirty pieces were paid to the
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10 children of Israel did price; and 'they gave them for
the potter’s field, as the Lord appointed me.

CHAPTER 27: 11-31.
Christ before Prilate.

11 Now Jesus stood before the governor: and the
governor asked him, saying, Art thou the King of the’

1Some ancientauthorities read I gave.

potter for the field, and we have here a simple expansion, showing the
full symbolical meaning of the prophecy.—As the Lord appointed
me. This may readily be referred to the command given to Zechariah,
without searching for something similar in Jeremiah.

Christ before Pilate, vers. 11-31.

CoNTENTS. Parallel passages: Mark 15: 2-15; Luke 23: 2-7; John 18: 29-38; 19:
1-16. The account of Matthew is least detailed, but contains two incidents (vers. 19,
24) peculiar to itself. The Jews first attempted to obtain Pilate’s consent to the death
of Jesus, without formal accusation (John 18: 28-32). Failing in this they make the
political charge (Luke 23: 2). Then comes the question of Pilate (ver. 11). Our Lord
acknowledges His Messiahship, but first inquireg in what sense Pilate puts the ques-
tion (John 18: 34). Before His Jewish accusers He was silent (vers 12-14). Pilate
finds no fault in Him, but hearing He is a Galileean sends Him to Herod (Luke 23: 4-
12). On the return from Herod, Pilate offers them the choice between Jesus and Barab-
bas (vers. 15-18), seeking to release Jesus (Luke 23: 13-17; but the multitude, under
the influence of the priests, ask that Barabbas be released and Jesus crucified (vers.
20-23). Luke records three successive efforts of Pilate to release our Lord; Matthew
three answers of the people (vers. 21-23).  Pilate was no doubt influenced also by the
message of his wife (ver. 19). Yet by having put Christ on a level with Barabbas he
had already commited himself and gave way to avoid a tumult.  After the significant
hand washing and the awful response of the multitude (vers. 24, 25), Jesus was scourged
(ver. 26). Pilate may have hoped that this would satisfy the Jews; for, after the crown
of thorns had been put upon Christ, Pilate exhibited Him to the multitude (John 19:
1-4, ¢ Ecce homo*). Between vers. 30 and 31 we place a ber of incident tioned
by John (19: 6-15) » the new accusation on the part of the Jews, the subsequent inter-
view of Pilate and Jesus, the threat of the Jews, the final decision of Pilate, his taunts
calling forth the cry: * We have no king but Csear.’

Ver. 11. Now Jesus stood before the governor. In ‘the
judgment hall’ (John 18: 28), which the Sanhedrin did not enter for
the fear of defilement. Failing to get Pilate’s consent without inquiry,
they charge Jesus with ¢ saying, that he himself is Christ, a king’ (Luke
23: 2).—Art thou the king of the Jews? Claiming the throne
of David, and therefore an enemy of Cemsar. They had condemned
Him for ‘blasphemy,’” but they bring a political accusation now, since
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12 Jews? And Jesus said unto him, Thou sayest. And
when he was accused by the chief priests and elders, he

. 13 answered nothing. Then saith Pilate unto him, Hear-
est thou not how many things they witness against thee?

14 And he gave him no answer, not even to one word:
15 insomuch that the governor marvelled greatly. Now
at *the feast the governor was wont to release unto the

16 multitude one prisoner, whom they would. And they

10r, a feast.

Pilate would probably not take notice of the religious one (see John
18: 31).—Thou sayest, <. ¢, ‘yes.” An admission that he claimed
to be a king, but in a spiritual sense, and therefore no rebel. He first
inquired in what sense Pilate puts the question, in the theocratical or
in the political sense, and then explained the nature of His kingdom
which is ¢ not of this world.” See John 18: 84-37.

Ver. 12. Accused. When they sought to establish their charge.
—He answered nothing, as before Caiaphas. An answer would
not have convinced them, nor furthered Pilate’s wish to release Him.
Silence is often more eloquent than speech.

Ver. 13. How many things? Comp. Luke 23: 5, as a speci-
men of the testimony, or accusations, they brought. The main charge
was true in form, but false in fact: His claim to be a king was not
a political offence. So as to the evidence: He had stirred up the
people, eto., but not to mutiny or for political purposes.

Ver. 14. And he gave him no answer, not even to one
word. This is the emphatic force of the original.—Marvelled
greatly. The silence of our Lord continued until just before the
final decision (see John 19: 10, 11). Those accused are not often
silent, and Pilate had probably found the Jews tried at his bar
especially vehement.

Ver. 15. Now at the feast, or ‘a feast.” Annually at the Pass
over.—Was wont. Expressly mentioned by three Evangelists.
When the custom arose is unknown, but it was undoubtedly designed
to soften the Roman yoke. A turbulent people always sympathizes
with criminals condemned by hated rulers. That they could choose
the prisoner was a prominent feature.

Ver, 16. A notable prisoner. A leader in an insurrection in
which he had committed murder (Mark and Luke). John calls him
‘a robber.” Probably one of the Zealots, of whom Josephus speaks.
His crime was really political. —Barabbas, ¢Bar-abbas,’ i. e., ¢the
son of Abbas,” or ¢of a father.” Some minor authorities call him here
and in ver. 17 ¢Jesus Barabbas.’” Meyer and Nicholson defend this
reading, and explain the omission of ‘ Jesus’ from reverence. Origen
says: ‘In many MSS. it is not contained that Barabbas was also called
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17 had then a notable prisoner, called Barabbas. = When
therefore they were gathered together, Pilate said unto
them, Whom will ye that I release unto you? Barab-

18 bas, or Jesus which is called Christ? For he knew

19 that for envy they had delivered him up. And while
he was sitting on the judgment-seat, his wife sent unto

Jesus, and perhaps rightly, so that the name Jesus would not belong
to any sinner.’ It wmnay also be urged that Barabbas was only a sur-
name. Some have seen here a play of divine Providence (¢Ludit in
humanis divina potentia rebus.) 1t is difficult to explain the omission.
But the best MSS., omit ¢Jesus’ here as well as in Mark, Luke
and John. Ewald conjectures that Barabbas was the son of a
Rabbi or a false Messiah, who stirred up an insurrection against Pi-
late for misappropriation of the temple-revenue to the-building an
aqueduct (Jos., War II. 9, 3 4); hence the eagerness with which the
Sanhedrin and the people demanded his release. Practical commen-
tators and sermonizers make Barabbas the representative of the human
race, which has justly deserved death, but is released by the substitu-
tion of the innocent Christ. ‘God made Him who knew no sin to be
sin on our behalf; that we might become the righteousness of God in
Him’ (2 Cor. 5: 21).

Ver. 17. When therefore they were gathered together.
The Sanhedrin was gathered by Pilate himself, after Jesus had been
sent back by Herod (Luke 23: 7). As the morning wore on, there
would be a greater crowd of others.—Jesus who is called Christ ?
Pilate seems to have known of the Messianic claim. His policy was
crooked. He ought to have released Jesus; but he would avoid op-
posing the council. He chose this expedient, probably with the idea,
that the popularity of Jesus would lead the multitude to call for His
release. But he was outwitted, or at least mistaken. To put Jesus,
as yet uncondemned, on a level with Barabbas, was a crime, a cow-
ardly shirking of responsibility, and a blunder; for this proposal
placed Pilate in the power of the Sanhedrin. Pilate was not ¢ weak
and irresolute,’ but baffled in his purpose by superior cunning. Yet
his purpose, like his character, was lacking in moral earnestness; the
grand defect of the heathen world at that time. Comp. his question
of skeptical indifference: ¢ What is truth? (John 18: 38), and his
mocking tone throughout.

Ver. 18. For envy, of His popularity. This-implies that Pilate
knew something of Jesus before; but it shows his injustice. in not
protecting Him as innocent. Still Pilate, while not wishing to directly
oppose the rulers, really desired to thwart them.

Ver. 19. While he was sitting. Probably while the people
were considering the matter.—The judgment seat. A lofty seat
of authority, usually ou a stone pavement; comp. John 19: 13.—
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him, sayingy Have thou nothing to do with that
righteous man: for I have suffered many things this
20 day in a dream because of him. Now the chief priests
and the elders persuaded the multitudes that they

His wife sent unto him. From the time of Augustus the Roman
governors were in the habit of taking their wives with them into their
provinces, which formerly was forbidden from fear of female influence
in favor of leniency. Tradition gives the name of Pilate’s wife as
Claudia Procula or Procla, and the Apocryphal Gospel of Nicodemus
says she was a proselyte of the gate; but little weight is to be attached
to this. She is canonized by the Greek Church.—That righteous
man. She may have known something of Jesus, and was satisfied of
His innocence. Her request hints that Pilate might incur Divine ven-
geance by injuring Jesus. She alone pleads the‘cause of our Saviour.
Plato describes the perfectly just man as one who, ¢ without doing any
wrong, may assume the appearance of the grossest injustice;’ yea, who
¢shall be scourged, tortured, fettered, deprived of his eyes, and after
having endured all possible sufferings, fastened to a post, must restore
again the beginning and prototype of righteousness.” This remarkable
description is an unconscious prophecy of heathenism. (See Schaff,
Derson of Christ, p. 188.)—Suffered many things, or ¢much.
Some fearful apparition must be meant.—In a dream. The dream
may have been entirely natural, the reflection of her own thoughts
(although the fathers, Origen, Athanasius, Chrysostom and Augustin,
traced it to a divine revelation, and Ignatius even to Satan as a device
to prevent the crucifixion). The governor's wife knew something of
the mission of Jesus; and the night before, the Sanhedrin had in all
probability alarmed the procurator’s household, coming_ to demand s
guard.—Pilate’s desire to release Jesus was doubtless increased ; but
he was already committed to the choice of the people.—The remarks-
ble episode recorded in this verse is peculiar to Matthew. A Roman
lady, a heathen, with the womanly instinct of purity and innocence,
pleads for Jesus as a righteous man, when His own disciples forsook
Him, and the Jewish priests condemned Him as an impostor and blas-
phemer. The first express testimonies to the iunocency and sinlessness
of Christ came from the lips of the traitor, npd of ghe wife of His hea-
then judge who condemned Him to death against his better conviction.

Ver. 20. Now the chief priests and the elders persuaded
the multitudes. Probably while Pilate was receiving the message
from his wife. The leaders would say: ‘Jesus had been condemned
by the orthodox court; Barabbas was, on the contrary, a champion of
freedom ; Pilate wished to overthrow their rights, etc.. The fact that
Jesus was a Galilean may also have been used against Him. The
<multitudes’ did not represent the whole people, cergamly not t:he
Galilzan festal pilgrims who a few days before had hailed Him with
loud Hosannas, but the mob gathered from the streets of Jerusalem,
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21 should ask for Barabbas, and destroy Jesus. But the
governor answered and said unto them, Whether of
the twain will ye that I release unto you? And they

22 said Barabbas. Pilate ‘saith unto them, What then
shall I do unto Jesus which is called Christ? They

23 all say, Let him be crucified. And he said, Why,
what evil hath he done? But they cried out exceed- .

24 ingly, saying, Let him be crucified. So when Pilate!

hired for the occasion, and easily excited to a contagious phrenzy.
They were well represented by Barabbas, whom they preferred to
Jesus.

Ver. 21. But the governor answered. He may have tried to
obtain a decision before the arguments of the rulers produced an effect,
or simply to end the matter.—Barabbas. Pilate’s cunning recoiled
on himself. From this point he was committed against Jesus. When
questions of justice are entrusted to a mob, the innocent usually suffer.

Ver. 22. What then shall I do unto Jesus? An effort to
escape the consequences of his® previous false step by appealing to the
people, perhaps also an expression of surprise.—Let him be cruaci-
fied. Pilate did not expect this. Their own law would have punished
Jesus by stoning. But Pilate had placed Jesus on a level with Barab-
bas, and they ask the punishment due to him, the robber and rebel.
They put the Innocent One in the place of the guilty. 'Thus the de-
tails of prophecy in regard to the manner of Christ’s death were to be
fulfilled. Contrast this demand with the ¢ Hosannas’ of the previous
Sunday. Popular movements which do not rest on moral convictions
are ags shifting as the sand. The “voice of the people,” when misguided,
may be the voice of Satan ; yet God overrules even this for good. Still
we must not confound the rabble which cried: ¢Crucify Him,’ with
the people. See note on ver. 20. We must remember that seven
weeks afterward three thousand were converted in Jerusalem in one
day.
Ver. 23. What evil hath he done ? Pilate repeated this ques-
tion three times, joining with it the proposal to chastise Him and let
Him go (Luke 23: 22). The only answer is & more excited demand,
leading to an uproar. The persistence of Pilate shows his real desire
to release Jesus. But the multitude felt that Pilate, by his previous
proposal, was committed to a decision against Jesus. Hence a gov-
ernor, representing the proud Roman power, the nation of legal enact-
ments, was forced to parley with a mob, which at another time he
would have crushed with the severest measures. When Christ is to ,
be crucified, no alliance of godless men is impossible. Comp. Luke
23: 12,

Ver. 24. When Pilate saw that he prevailed nothing.
The mob triumphed (see Luke 23: 23). It was a dangerous time for

25
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saw that he prevailed nothing, but rather that a tamult
was arising, he took water, and washed his hands be-
fore the multitude, saying, I am innocent 'of the
25 blood of this righteous man : see ye to #. And all
the people answered and said, His blood &e on us,
26 and on our children. Then released he unto them

1Some ancient authorities read of this blood : see ye, &c.

an insurrection, and Pilate would have been called to account for it,
since the Jews were constantly presenting complaints at Rome. He
could not have made & defence to his superiors; so he preferred to
sanction wrong, knowing and confessing it to be such.—Took water,
and washed his hands, etc. A symbolical act, well understood by
the Jews (Deut. 21: 6), to express freedom from guilt. But he con-
demned himself, even while he washed his hands.—This righteous
man. Significant language just here, when ¢this righteous man’ is
about to suffer the punishment of one (Barabbas) confessedly guilty.
He suffered, the just for the unjust.* ’

Ver. 25. His blood, i. e., the guilt of the punishment, if He be
innocent, be upon us, Pilate formally puts the responsibility upon
them; but in a fanatical hate they assume it themselves, even adding:
and on our children. Peculiar to Matthew, who wrote mainly for
Jewish Christians. The imprecation has been a fearful legacy from
that generation. But the curse will be turned to a blessing, and the
blood of Christ be on that people in its cleansing, healing power (Rom.
11: 25, 26). -

Ver. 26.) But Jesus he scourged. The guilty one was released,
and the innocent one entered upon his punishment. Scourging usually

* This vain attempt of Pilate to wash away his gnuilt gests some remini
from poets. One mentioned by Plumptre from Ovid (Fast. IL. 45):

¢Too easy souls who dream the crystal flood
Can wash away the fearful guilt of blood.’

Another and more striking from Shakespeare (Macbeth II. 2), who makes Macbeth say
before the murder of Duncan:
“Will all great Neptune’s ocean wash this blood
Clean from my hand? No; this my hand will rather
The multitudinous seas incarnardine,
Making the grcen one red.’

. And Lady Macbeth, after the king's murder, which she had instigated, rubbing her
blood-stained hand, says:
¢Here’s the smell of blood still :
All the perfumes of Arabia will not sweeten this little hand.
Oh! oh! oh!
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Barabbas : but Jesus he scourged and delivered to be
crucified.
27 Then the soldiers of the governor took Jesus into
the !palace *, and gathered unto him the whole ?band.
28 And they 3stripped him, and put on him a scarlet robe.

1 Gr. Pretorium. See Mark 15: 16. * For ‘“ palace ” read “ Preetorium ” with
marg. Or, yalace (a8 in Mark 15: lGJ So in John 18: 28,33; 19: 9.~ Am. Oom
2 Or, cohort Some ancient authorities read

preceded crucifixion, or was applied to extort confession. Pilate pro-
bably ordered the usual scourging, hoping still to release Jesus (John
19: 4,15). He then showed Him (Ecce Homo) to the people, but in
vain, as he might have known, for he had already twice proposed this
punishment (Luke 23: 16, 22). Roman scourging was a fearful pun-
ishment. The entire body was bared, the lashes were given without
number, thus differing from the Jewish mode, which was confined to
forty stripes (Deut. 26: 8; 2 Cor. 11: 24). It could not be inflicted
upon a Roman citizen (Acts 18: 87; 22: 25), but was for slaves.
- The prisoner was usually bound to a low pillar or stake in a stooping
posture, 8o that the skin of the back was stretched tightly; as their
backs were flayed by the process, they frequently fainted, and some-
times died. —And delivered up to be crucified. The delivery
was to the Roman soldiers who executed the sentence. Thus Pilate
"sacrificed his independent position as a representative of the Roman
law to the fanaticism of the Jewish hierarchy. The State became a
tool in the hands of an apostate and blood-thirsty Church. Pilate’s
conduct is an awful warning to rulers who to gain popularity pander
to religious fanaticism. His political fall was due to the accusation of
these very people.

Ver. 27. Into the palace, or, ¢ pretorium,’ the official residence
of the governor. The scourging had taken place outside, in the court
(Mark 15: 16). The word pratorium was applied first to the generul’s
tent in the Roman camp, then to the residence of the provincial gover-
nors, who were usually generals. Pilate, when in Jerusalem, probably
lived (as Gessius Florus did, according to Josephus, War II. 14 § 8)
in the former palace of Herod, on the northern brow of Zion, near the
Jaffa gate. Others think that Herod Antipas occupied this palace, and
Pilate the castle Antonia at the north-west of the temple court, where
the garrison was quartered and where the ¢ Via Dolorosa’ of modern
Jerusalem begins and leads to the Church of the Holy Sepulchre.—
The whole band. The tenth part of a legion, the ¢ cohort,” number-
ing from four hundred to six hundred men, then on duty at Pilate’s
residence. It was probably in the open guard-room of the cohort, but
this does not prove that the place was the castle Antonia.

Ver. 28. And they stripped him. Some ancient authorities
read ¢clothed him.” His clothing was replaced after the scourging,
and probably also the robe which Herod had put on Him to mock Him

\
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29 And they plaited a crown of thorns and put it upon
his head, and a reed in his right hand; and they
kneeled down before him, and mocked him, saying,

30 Hail, King of the Jews! And they spat upon him,

31 and took the reed and smote him on the head. And
when they had mocked him, they took off from him
the robe, and put on his garments, and led him away
to crucify him.

(Luke 23 : 11), usually supposed to have been white, marking Him as
& candidate for royal honors. This robe was removed, and instead they
put on him a scarlet robe, the sign of His having attained royal
honors. It was probably an ordinary military cloak, perhaps a cast-
off cloak of Pilate. Mark and John speak of it as ¢ purple;’ but im-
perial or royal purple is more scarlet than blue.

Ver. 29. A crown of thorns. This would wound as well as
mock Him, though the latter was the chief design. It represented the
laurel wreath of the Ceesars, which Tiberius habitually wore. The

- thorn was probably the Zizyphus Spina Christi, the nab or nubk of the
Arabs, ‘with many small and sharp spines; soft, round, and pliant
branches; leaves much resembling ivy, of -a very deep green, as if in
designed mockery of a victor’s wreath.'—And a reed in his right
hand, as a mock sceptre of royalty.—They kneeled down. In
feigned homage, greeting Him in the usual form : Hail, King of the
Jews! A symbolical meaning may be found in all this mock-adora-
tion. ¢Even in the midst of the mockery the truth made itself felt.’
St. Bernard wrote one of his finest hymns on ‘O Sacred Head now
wounded, with shame and grief weighed down,’ reproduced by Paul
Gerhardt in German, and by J. Alexander in English.

Ver. 30. And they spat upon him. The sport of wicked men
wounds; if they are rough, it becomes brutality. Yet the Jews had
done this (chap. 26: 67); Herod taught these rude soldiers how to
mock, and Pilate invited them to do it.—The reed. The mock
sceptre. There was an alternation of mocking homage and cruel treat-
ment. N

Ver. 31. And when they had mocked him. After this oc-
curred the presentation to the people (John 19: 5) and Pilate’s last
attempt to release Him. But his previous permission of the mockery
shows a great lack of moral earnestness. ¢The tender mercies of the
wicked are cruel.” Though Pilate was neither weak nor irresolute, he
exhibited that lack of moral principle which then characterized the
heathen world. His position, authority, and convictions, render the
course he pursued one which entitled his name to the continued pillory
of shame accorded to it in the Apostles’ Creed. . :
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CHAPTER 27: 32-56.
The Crucifizion.
32 And as they came out, they found a man of Cyrene,
- Simon by name: him they 'compelled to go with them,

1 Gr. impressed.

The Crucifizion, vers. 82-56.

CoNtENTs, Parallel passages: Mark 15: 21-41; Luke 32: 26-49; John 19: 17-30,
This section describes the central fact of the world’s history. The accounts of the four
Evangelists agree perfecfly as to the main points; but each mentions clmnmstmoes
omitted by the others. Matthew gives the fullest stat: t of the blasph
Christ’s Messianic dignity ; and he alone narrates the effect produced upon' the realm
of the dead by the death of Jesus.

Tue Cross. Of this there were three forms: 1. The ordinary Roman cross (Cruz
émmissa or capitata), . a transverse beam crossing a perpendicular one at some dis-
tance from the top== According to tradition this was the form of the Saviour's
cross, which appears ' probable from the fact that the ‘ title’ was placed over the head.
The so-called Greek cross is a form of the cruz immissa, where the two beams cross each
other in the middle, and the four arms are of equal length = + 2. St. Anthony’s cross
(Cruz commissa), a transverse beam placed on the top of a perpendicular one, resembling
theletter T. 3. St. Andrew’s croes (Orwux decussata) like the letter X. The cross which
appeared to Constantine was of this form, with the Greek letter R in it, so as to repre-
sent the first two letters of the word Christos (xand p). It bore the inscription on the
imperial banner: ¢ By this thou shalt conquer.’

In the middle of the perpendicular beam there was a piece of wood, on which the
sufferer rested, to prevent the whole weight of the body from falling upon the hands
and tearing them from the nails; but as it protracted the sufferings it might itself be-
come a source of great pain. Our Lord was fastened to His croes by nails, driven
through His hands and feet (comp. Luke 24: 39); which seems to have been the usual
mode. Each foot was probably nailed sep ly. The piercing of the feet was form-
erly contested, but is now generally admitted. He may have still worn the crown of
thorns; especially as the removal of the robe is mentioned, and not that of the crown
(ver. 31). Crucifixion was a most disgraceful and cruel punishment introduced into
Judsea by the Romans and inflicted only on slaves and the worst criminals. Constantine
the Great abolished it. The Jews often hauged those who had been stoned to death,
but the corpse must be buried the same day, so as not to pollute the land (Deut. 21: 22,
23). The Romans permitted the crucified to die slowly; and the sufferings sometimes
continued for three days. Their flesh was given to the birds or other wild animals,
Asaccording to Jewish custom, the bodies must at once be taken down and buried,
death was hastened by the crucifragium, the breaking of the legs, to which was some-
times added ‘a mercy-stroke,’ that is, the piercing of the body. If they were already
dead, the latter alone was given, to make the matter snre. The physical sufferings of
the victims were fearfully great. Dr. Richter, a physician, thus describes them: ‘1.
On account of the unnatural and immovable position of the body and the violent ex-
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tension of the arms, the least motion produced tbe most painful sensation all over the
body, but especially on the lacerated back and the pierced members. 2. The nails
caused constantly increasing pain on the most sensitive parts of the hands and feet.
3. Inflammation set in at the pierced members and wherever the circulation of the
blood was obstructed by the violent tension of the body, and increased the agony and
an intolerable thirst. 4. The blood rushed to the head and produced the most violent
headache. 5. The blood in the lungs accumulated, pressing the heart, swelling all the
veins, and caused nameless anguish. Loss of blood through the open wounds would _
have shortened the pain, but the blood clotted and ceased flowing. Death generally
set in slowly, the muscles, veins, and nerves gradually growing stiff, and the vital
powers sinking from exhaustion.” (From Lange on Matt., pp. 522 8q.)

By the crucifixion of our Lord the cross of the bitterest sufferings and cruel death has
been changed into a tree of life that bears the richest fruits of penitence and gratitude.
From the moment He wus lifted on the cross, Ho began to draw all men unto Him
(comp. John 12: 32). :

¢Faithful cross! above all others, one and only noble tree!
None in foliage, none in blossom, none in fruit thy peers may be: -
Sweetest wood and sweetest iron, sweetest weight is hung on thee!’

(Venantius Fortunatus, about 600.)

Ver. 32. Came out. From the city. Executions took place out-
side of the camp, here outside of the holy city. Num. 15:35; 1 Kings
21: 13; Acts 7: 66. This may have been the Roman custom also.
As Pilate had no lictors, soldiers led our Lord forth: a centurion (ver.
64) as usual headed the company. A herald generally went before
the condemned person, but the Evangelists do not mention this.—A
man of Cyrene, Simon by name. Simon Peter was not there,
an unknown Simon took his place. Mark (15: 21): ‘coming from
the country, the father of Alexander and Rufus’ perhaps the Chris-
tians mentioned, the one in Acts 19: 33; the other in Rom. 16: 13;
but the names were common. He was probably a Jew who had come
to attend the Passover, as many of them lived in the city of Cyrene
(in African Libya), and had a synagogue in Jerusalem ; comp. Acts 2
10; 6: 9; 11: 20. Meeting the procession, he probably showed
some sympathy for Jesus. As his sons were known in the early Church
it is conjectured that he became a Christian and was one of those ‘men
of Cyrene’ who preached to the Greeks at Antioch, Acts 11: 20.
{Some Gnostic sects devised the fable that Simon was crucified by mis-
take for Jesus, and this fable through apocryphal sources was believed
by Mohammed, Koran, Suras 3, 4.)—Him they compelled, or ¢ im-
pressed for service’ (comp. chap. 5: 41). Jesus at first bore His own
cross (John 19: 17), as was customary. Tradition says, that our
Lord, enfeebled by the scourging and the long agitation, sunk to the
ground beneath the load, but the more exact expression of Luke 23:
26 (¢that he might bear it after Jesus’) shows that the after part of the
cross alone, which usually dragged upon the ground, was put upon
Simon. Those who bear the cross after Jesus carry the lightest end.
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33 that he might bear his cross. And when they were

Another incident on the way is mentioned by Luke (23: 27-31) ; the
wailing of the women, the touching address of ‘Jesus to them, His last
warning of the coming sorrows, and the leading of the two robbers with
Him to Golgotha.

Ver. 33. Golgotha, that is to say, The place of a skull.
The name is the Aramaic form for the Hebrew word ‘skull.’ The
more familiar Latin ¢ Calvary ’ from the Latin calvarium, has the same
meaning (see Luke 23: 83, O. V., the Revision renders ‘skull’). It
is very unlikely that it was the place of execution, and that the name
arose from the skulls of the criminals lying there. In that case, the
name would have been : ¢ The place of skulls.” It is now generally be-
lieved that the form of the elevation (scarcely a A:ll) resembled a skull.
There is a curious tradition, that Adam was buried where the second
Adam died and rose again; and hence Adam’s skull is often introduced
in pictures at the foot of the cross.

THE LOCATION OF GOLGOTHA OR CALvARY. This is still a matter of dispute. From
the N. T. we know that Christ was crucified oufside of the city, yet near the city and
near a public road, also near a garden and rocky sepulchre (ch. 27: 39, 60; 28: 11;
Mark 15: 20, 21, 29; Luke 23: 26; John 19: 17, 20, 38-42; Heb. 13: 12). Even now,
as in the days of the Romans. all executions take place outside of the gate, though not
in any particular locality. There is a barren and rocky elevation which well answers
these conditions, a few mi * walk outside of the D gate just opposite the
so-called ‘ Grotto of Jeremiuh’® where the prophet is said to have written his Lamenta-
tions. Some scholars have recently pointed to that spot, but it is, of course, a mere
conjecture. S8ince the fourth century the site of the present “Church of the Holy
Sepulchre’ which is the joint property of the Greek and Latin churches, has been
claimed as the Calvary, including the identical spot of the crucifixion and the eepulchre
of our Lord. The chief argument is the unbroken tradition which was never doubted
till 1738. But the chief objection is its location inside the present city wall. Tt cannot
be proven and is very unlikely that the site of this church was outside the second wall
(from the gate Gennath to the fortress Antonia) at the time of Christ when the city was
much larger and more densely populated. It is also repugnant to sound Christian-
feeling that a church which has so often becn profaned and disgraced by gross super-
stition, fraud, and bloody quarrels of Christian sects (now checked by Turkish soldiers)
should have been the spot on which the Saviour died for the sins of men, A wrong
estimate of these holy places has led to the fearful loss of life in the Crusades and more
recently in the Crimean War.

It is true no other locality can be proven to be the spot. But it is perhaps a wise
ordering of Providence that the place of the crucifixion, like the grave of Moses, has
been hidden beyond the reach of superstition and idolatry. The Apostles and Evangel-
ists barely allude to the places of Christ's birth, death, and 1esurrection. Instead of
cleaving to earth, they fixed their eyes upon the great facts themselves and worshipped
the exalted Saviour in heaven where He lives forever. The crusaders sought Christ
among the dead to find out that ¢ He is not there, He is risen.’ (See on this whole sub-
Jject Schaff, Through Bible Lands, pp. 269-270.)
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34 come unto a place called Golgotha, that is to say, The
place of a skull, they gave him wine to drink mingled
with gall: and when he had tasted it, he would not

85 drink. And when they had crucified him, they parted

36 his garments among them, casting lots: and they sat

87 and watched him there. And they set up over his

Ver. 3¢. Wine, according to the best authorities; but the sour
wine used might be called ¢vinegar.,’ See Luke 23: 36, where the
¢ vinegar’ offered Him by the soldiers must have been their ordinary
drinking wine; comp. ver. 49; Ps. 69: 21.—Mingled with gall.
Mark: ‘myrrh.’ The term ¢gall’ was applied to many bitter sub-
stances, including ¢ myrrh.’ It was a stupefying draught, such as was
commonly given before execution. The custom was, however, a Jew-
ish rather than a Roman one.—He would not drink. He after-
wards took the unmixed vinegar wine, when He was about to say : <It
is finished’ (comp. John 19: 28-30). He tastes this mixture, to show
that He was aware of its purpose, and refuses it. He would drink of
the cup His Father had given Him, but not of this. The early martyrs
felt justified in thus mitigating their pains: but His vicarious suffer-
ings must be borne to the fullest extent. ¢ He would look death in the
face with untroubled spirit’ (Keim). )

Ver. 35. And when they had crucified him. Here occurs
His touching prayer for the soldiers (Luke 23: 34). To all the physi-
cal torture described in the note on ¢the cross,” we must in this case
add the result of these upon a soul sensitive and capable of suffering
beyond all human comparison : the effect of ingratitude, of loneliness,
of taunts from those who represented His own chosen -people, and
above all His state of soul as He consciously bore the sins of the world.
Hence the cross, the instrument of such torture, the sign of such shame,
has become the symbol of honor, blessing, and redemption. Even the
superstition that bows to it, however to be deprecated, witnesses that
the cross is the centre of the Christian religion (comp. 1 Cor. 2: 2).—
They parted his garments, casting lots. Those crucified were
probably naked, at least their clothes were given to the executioners.
In stoning, the Jews enjoined a linen girdle. John tells why it was
necessary to gamble for the coat. There were four soldiers (John 19;
23). The rest of the verse in the O. V.: ¢that it might be fulfilled,’
etc., is not found here in the oldest manuscripts, but was probably in-
serted from John 19: 24. The quotation is from Ps. 22: 18.

Ver. 36. And they sat and watched him there. ‘The
gamblers beneath Christ’s cross changed into confessors of His glory’
(Lange). To prevent the condemned from being taken down. ¢In
this case they had a peaceful bivouac which assumed a significant
meaning.’

Ver. 87. And they set up bver his head. It was customary
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. head his accusation written, THIS IS JESUS THE KING
38 oF THE JEWS. Then are there crucified with him
two robbers, one on the right hand, and one on the
39 left. And they that passed by railed on him, wagging

_for the condemned person to carry ¢a title,’ (titulus), or board, with his

name and crime written in black letters, suspended from his neck, to
the place of execution, or it was carried before him. Pilate had writ-
ten this title, in Latin, Greek, and Hebrew, (the language of empire,
of culture, and of religion), and it was undoubtedly intended mainly to
mock the Jews (see John 19: 19-22). An unconscious prophecy of
the universal kingdom of Christ who reigns from the cross, and draws
all men unto Himself (comp. John 12: 32).—His accusation, put
in a form which conveyed a sneer against His accusers. Thus He died,
with His proper title over His head.—This is Jesus the king of
the Jews. Each of the four Evangelists gives a different form of this
title. It was written in three languages, and possibly in three forms.
John was an eye-witness, and if there were but one form, that given
in his account must be accepted as correct. See John 19: 19-22. The
entire independence of all four Gospels is fully proven by this variation.*

Ver. 38. Then. Luke (23: 32) tells us that the two robbers were

led out with Him.—Two robbers, or brigands (not *thieves,’ as in
the 0. V.). Probably associates of Barabbas (who is also called a
¢robber,” John 18: 40), and hence placed on either side of Jesus,
who had taken the punishment due to Barabbas. This proceeding
carries out the mockery implied in the title; these two representing
the subjects of ‘the King of the Jews.” The usual punishment for
robbery was crucifixion. Large numbers of brigands, mostly religious
fanatics, were crucified during the Jewish war.

Ver. 39. They that passed by. People on the way to the tem-
le-service, or coming to see the crucifixion. The morbid taste for
orrors no doubt existed then, and popular hatred was aroused. Be-

sides, the dignitaries were there (ver. 41)! The elevation seems to
have formed a natural stage for the public exposure of the crucified.—
Railed on him, literally, ¢ blasphemed.” ‘They reviled; but it was
in this case blasphemy.—Wagging their heads (comp. Ps. 22: 7),
in malignant triumph mingled with contempt.

* Farrar (on Luke 23: 38) supposes that

John gave the Hebrew form : ¢Jesus of Nazareth the King of the Jews.
Mark the Greek : ‘ The King of the Jews.’

Luke the Latin: * This is the King of the Jews."

Matthew bined the three, omitting ¢ of Nazareth.

DAY 91 TIXIN 1 —Jobn,
‘0 Bagireis Twv ‘lovajwy—Mark.
Bex Judsorum hic est.—Luke,
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40 their heads, and saying, Thou.that destroyest the
'temple, and buildest it in three days, save thyself: if
thou art the Son of God, come down from the .cross,

41 In like manner also the chief priests mocking him,

42 with the scribes and elders, said, He saved others;
'himself he cannot save. He is the King of Israel;
let him now come down from the cross, and we will

43 believe on him. He trusted on God ; let him deliver
him now, if he desireth him: for he said, I am the

1 Or, sanctuary. Or, can he not save himself #

Ver. 40. Thou that destroyest the temple, etc. The testi-
mony before the Sanhedrin (ch. 26: 61) was taken up by the citizens
of Jerusalem, who were proud of their temple.—Save thyself. Power
to destroy the temple implies power to do this.—If thou art the
8on of God. Another reference to the proceedings before the San-
hedrin (ch. 26: 64). The taunt is in a poetic form (Ilebrew parallel-
ism); and the crowds at an execution in the East are said to give vent
to their feelings in this way still. Mark gives the same taunt in dif-
ferent words, and it was no doubt uttered in many different ways.
Luke says (23: 35): ¢The people stood beholding." It appears there-
fore that the derision of the people was by no means so malignant as
that of the rulers.

Ver. 41. In like manner also the chief priests, etc. All
classes of the Sanhedrin were represented, probably in large numbers,
and their taunt is of a public, national character. Thus the chief ec-
clesiastical personages acted on the great festival-day of their religion.
The language is differently reported by the several Evangelists. The
mockery was probably continued for some time, and would vary in
form.

Ver. 42. He saved others. This may be ironical, or it is a
recognition of His miracles of mercy, to taunt Him with a supposed
loss of power just when He needed it most for Himself. His very
mercy is used in mockery.—He is the King of Israel, etc. Ironi-
cal, with a mocking suggestion of still being open to the proof of His
Messiahship.—And we will believe on him. Unless there was
an atoning purpose in Christ’s death, it will always seem strange that
He did not offer some such miraculous proof of His power.

Ver. 43. He trusted on God. In their mockery they repeated
almost the very language of Ps. 22: 8, and helped to fulfil this Mes-
sianic prophecy. (See ver. 46.) Their Pharisaical scrupulousness
made them substitute ‘God’ for ¢Jehovah,” which occurs in the Psalm,

and which the Jews would not utter from superstitious fear of pro-
fanation. * '
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44 Son of God. And the robbers also that were crucified
with him cast upon him the same reproach.
45 Now from the sixth hour there was darkness over

Ver. 44. The robbers also cast upon him the same reproach.
Luke alone tells of the penitence of one (see Luke 23 : 39-43). Both
at first reviled Him; but one was converted during the three hours
they hung side by side. ¢Doubtless the cross aided his penitence.
On the soft couch conversion is rare’ (Bengel). It is not satisfactory
to refer ¢ the robbers’ to but one. At this point occurred the touching
incident recorded in John 19: 206, which struck the key-note of the
Stabat Mater.

Ver. 45. Now from the sixth hour. Twelve o’clock, according
to Jewish reckoning from sunrise to sunset. The nailing to the cross
took place at nine o’clock in the morning. (Mark 15: 25: ‘It was the
third hour.’) John says (19: 14) that it was ¢about the sixth hoar,’
when Pilate presented our Lord to the people for the last time. Pilate
would naturally use the Roman or modern mode of reckoning from
midnight to noon, and this prevailed in Asia Minor, where Jchn wrote
his Gospel. It would take about three hours, from 6 to 9, for the con-
clusion of the trial and the slow procession to Golgotha. Others as-
sume an early writing error: 6 for 3 (in Greek letters); still others,
an indefinite computation of hours. (Sce Lange on Matt., p. 525, and
on Jokn, p. 670, and Keil on Matt., p. 585.) Whatever be the expla-
nation of that passage, we accept the accuracy of the verse before us,
confirmed by the statements of Mark .and Luke. From midday to
three o’clock in the afternoon, usually the brightest part of the day,
there was darkness. Besides the testimony of the three Evangel-
ists, early Christian writers speak of it, and appeal to heathen testi-
mony to support the truth. It could not have been an ordinary
eclipse, for the moon was full that day.* Although an earthquake
followed (ver. 51), yet even that was no ordinary earthquake, and the
obscuration was too entire and too long continued to be the darkness
which often precedes an earthquake. ¢It was a miraculous occurrence
designed to exhibit the amazement of nature and of the God of nature
at the wickedness of the crucifixion of Him who is the light of the
world and the sun of righteousness’ (Schaff, in Lange, p. 625). To
deny its supernatural character seems to impair this design. If Jesus
of Nazareth is what the Gospels represent Him to be, the needs of
humanity ask Him to be, and the faith of the Christian finds Him to
be, the supernatural here seems natural. Morison: ¢The darkness at

* It may have been caused by some atmospheric influence. On Sept. 6th, 1881, in
& great part of New England, the sky was filled all day with smoke, and everything
looked as if seen through yellow spectacles, owing to extensive forest fires in Canada
and Michigan. I was in Boston on that day, and was told that some people thought
the world was coming to an end.
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46 all the 'land until the ninth hour. And about the
ninth hour Jesus cried with a loud voice, saying, Elj,
Eli, lama sabachthani? that is, My God, my God,

1 0r, earth.

once reflected the mediatorial eclipse that was going on within, and
cast a fitting shade over the guilty population in the immediate vicinity
of the scene.”—Over all the land. Probably only the whole land
of Judea; the main point being the fact in Jerusalem. But some
refer it to the whole world, 4. e., where it was day, especially as the
heathen notices of what is suppcsed to be the same event justify an
extension beyond Judeea. See the authorities quoted in Lange, p. 325,
and notes. Canon Cook (in Speaker’s Comm. on Matt., p. 183) agrees
with the fathers (Origen, Eusebius, etc.) in referring for confirmation
to Phlegon of Tralles, a freedman of Adrian, who states that the great-
est eclipse ever known occurred in the fourth year of the 202nd Olym-
piad, 1. ¢., in the year from midsummer A.D. 82 to A.D. 33, and that
a great earthquake at the same time in Asia Minor overthrew the
larger part of the city of Nicaea. ¢If Phlegon were right in describing
that darkness as a true eclipse, his statement would not bear upon this
event; but it is certain that there was no natural eclipse in that year
(see the tables in Lewin, Fasti Sacri, p. 238). It is evident, therefore,
that Phlegon speaks of a darkness equivalent to an eclipse, connected
with a great earthquake, statements coinciding very strikingly with
that of the Evangelists.” But the chronology does not agree with the
probable year of Christ's death (A. D. 80). Wieseler (Chronolog.
Synopse, p. 387 8q.) and Meyer deny the bearing of this report upon
our case. Still more doubtful is the statement in the so-called ¢ Acts of
Pilate,” where it is said that ¢lamps were lighted in the whole world.’
So also what Heubner quotes from Suidas, that Dionysius the Areopa-
gite (then a heathen) saw the Eclipse in Egypt, and exclaimed : ¢ Either
God is suffering, and the world sympathizes with Him, or else the
world is hurrying to destruction.’

Ver. 46. And about the ninth hour. During the three hours
of darkness, our Lord was silent. He secems not to have become gra-
dually exhausted, for after nearly six hours on the cross (from 9 A. M.
to 3 P. M.), according to three Evangelists, Jesus cried out with a
loud voice (comp. ver. 50). The agony resembles that in Geth-
semane, but seems even more intense. Matthew and Mark mention
only this utterance from the cross.—Eli, Eli. The first words of Ps.
22, given by Mark in the Aramaic dialect then spoken: ‘Eloi, Eloi.’
—Lama, or ‘Lema’ (Aramaic and better supported).—S8abachthani,
also Aramaic. The translation followed: My God, etc., suggesting
that Matthew wrote in Greek. The twenty-second Psalm, from which
this cry is taken, had already been cited (from ver. 8) in mockery by
the rulers (ver. 43), whose conduct is described in the Psalm (ver. 7).
The casting lots for His garments (ver. 85) i3 a fulfilment of ver. 18
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47 'why hast thou forsaken me? And some of them
that stood there, when they heard it, said, This man
48 calleth Elijah. And straightway one of them ran,
and took a sponge, and filled it with vinegar, and put

1 Or, why didst thou forsake me?

(comp. John 19: 24). There are so many other points of agreement,
that the Psalm has been deemed a direct and exclusive prophecy of
Christ’s passion. But it is better to admit a primary reference to
David, or to an ideal person representing the righteous. It is then
typical of the life, sufferings, and victory of Christ, necessarily finding
its highest und most striking fulfilment in Him.—Why hast thou
forsaken me ? These words express feeling, and the feeling indi-
cated by their obvious meaning. Bodily causes, inflammation, inter-
ruption of thelﬂow of blood, dizziness, no doubt acted on His real
human body and soul. But His soul was capable of unusual sufferings.
The speedy death, while He could cry with a loud voice (ver. 50),
points to a deeper struggle. This was an experience of sin and death
in their inner connection and universal significance for the race, by
One who was perfectly pure and holy, a mysterious and indescribable
anguish of the body and the soul in immediate prospect of, and in ac-
tual wrestling with, death as the wages of sin and the culmination of
all misery of man, of which the Saviour was free, but which He volun-
tarily assumed from infinite love in behalf of the race. In this anguish
He expresses His actual feeling of abandonment. But His spirit still
holds fast to God as His God, and thus our hold on God is established.
Here the vicarious nature of the sufferings distinctly appears. (See
Lange, on Matt. p. 526.)

Ver. 47. This man calleth Elijah. The resemblance between
the word ‘Eli’ and the name Elijah is very close in.the original.
There is here an allusion to the belief that Elijah would come before
the Messiah, and hence a sarcastic denial of His Messiahship. A real
misapprehension of His language, and a fear that Elijah might come,
seems improbable.

Ver. 48. Straightway one of them. This was occasioned by
our Lord’s cry: ¢I thirst’ (John 19: 28, the solitary word of bodily
suffering) ; but all occurred in quick succession.—Took a sponge.
It would be.impossible to use a cup, as the height of the cross was be-
yond the reach of the hand.—Vinegar. The sour wine (without the
¢myrrh ') used by the soldiers, and placed there in a vessel for their
refreshment. The soldiers had offered Him drink (Luke 23: 86) hours
earlier, so that this was probably not one of them.—A reed. ¢Hys-
sop’ according to John. This was to reach it to Him. The head of
one crucified would be about two feet above that of one standing on
the ground.—&ave him to drink. He drank (John 19: 30), and
this reception of refreshment from one who still mocked is a token
that His love vanquishes the world’s hate.
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49 it on a reed, and gave him to drink. And the rest

said, Let be let us see whether Elijah cometh to save
50 him! And Jesus cried again with a loud voice, and
51 yielded up his spirit. And behold, the veil of the

1 Many ancient authorities add And another took aspear, and pierced his side, and there
came out water and

Ver. 49. And the rest said, Let be (or, ¢ wait’), ete. Accord-
ing to Mark, the man himself says this; giving Him the vinegar, in
mingled pity and contempt, he probably responded in the same mock-
ing tone to the jest of the others. - The latter say : Wait, do not thus
sustain Him; for He is.expecting Elijah to help Him: the one who
offers it responds: This will sustain I{im until Elijjah comes. It was
the last word of cruel mockery.

Ver. 50. Cried again with a loud voice. Probably the tri-
umphant cry: ¢It is finished !’ The order of the Seven Words (as
they are called) is: Before the darkness: 1. The prayer of Christ for
His enemies, Luke 23: 34. 2. The promise to- the penitent robber,
Luke 23: 43. 8. The charge to Mary and John, John 19: 26. At
the close of the darkness: 4. The cry of distress to His God, Matt. 27
46; Mark 15: 84. Just before His death: 6. The exclamation: ¢I
thirst,’ John 19: 28. 6. ¢It is finished,’ John 19: 30. 7. The final
commendation of His spirit to God, Luke 23: 46. These utterances
from the cross refer to Christ's murderers, to the penitent sinner, to
the mother and favorite disciple, to His agony of body and soul, to His
work, and to His heavenly Father.—And yielded up his spirit.
Actually died. None of the Evangelists uses the phrase: ¢ He died,’
but ¢ He yielded, breathed forth, delivered up His spirit or breath of
life” The interval between the agonized cry: ¢ My God,’ etc., and -
the actual death in triumph and confidence, was very brief. After the
victory came the spirit’s rest in the Eternal Father. More than vic-
tory is rest in God. It has been urged with much force that the phy-
sical cause of our Lord’s death was ‘a broken heart’ This view
accounts for the discharge of water and blood mentioned by John (19:
34). Rupture of the heart is followed by an effusion of blood into the
pericardium, where it quickly separates into its solid and liquid con-
stituents, technically termed crassamentum and serum, but in ordinary
language ¢blood and water.' At the same time we must remember
that Christ voluntarily surrendered His life for His sheep, and took it
back again (John 10: 17, 18).

Ver. 51. The veil of the temple, etc. The vexl before the Holy
of Holies, separating it from the Holy Place. It was wrought of gold
and purple, very thick and strong. Supernatural agency is more than
probable in view of the significance of the occurrence. This took place
toward the time of the evening sacrifice. Even if at first known only
to the priests, it would still be made known to Christians, since ‘s
great company of the priests’ were afterwards converted (Acts 6 : 7).
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ltemple was rent in twain from the top to the bottom;
and the earth did quake; and the rocks were rent;
52 and the tombs were opened ; and many bodies of the
53 saints that had fallen asleep were raised ; and coming
forth out of the tombs after his resurrection they
entered into the holy city and appeared unto many.

1 Or, sanctuary.

It was ‘a sign of the removal of the typical atonement through the
completion of the real atonement, which insures us a free access to
God, Heb. 6: 19: 9: 6; 10: 19’ (Lange).—And the earth did
qualke. The earthquake and the events mentioned next are peculiar
to Matthew’s account. - Earthquakes occur frequently at Jerusalem ;
but here (comp. Isa. 24: 19; Amos 1: 1; Zech. 14: 5; Joel 2: 10;
3: 15, 16; Ez. 82: 7, 8), too, miraculous power is most probable,
This was a token of the greatness of the death of Christ; a sign, too,
of the influence of His death upon the destiny of the earth itself.—
And the rocks were rent.” The effect of the earthquake, splitting
the foundations of the holy city. A sign of wrath, but more than this.
Travellers still point to extraordinary rents and fissures in the rocks
in the neighborhood.

Vers. 62, 563. The tombs were opened. The Jewish tombs,
unlike our own, were natural or artificial excavations in rocks, the
entrance being closed by a door or a large stone. These, the stone
doors of the tombs, were removed, probably by the force of the earth-
quake, to testify that Christ’s death had burst the bands of death.—
That had fallen asleep. Comp. 1 Cor. 15: 18; 1 Thess. 4: 15.—
‘Were raised. The death of Christ is the life of the world. Death
died in His death. Matthew alone mentions this fact; but he must
have received it from trustworthy witnesses, and the brevity and sim-
plicity of the statement exclude the assumption of a mythical or
legendary fiction. The next verse indicates that the actual rising did
not take place until ¢ after His resurrection;’ for He is ¢the first-born
from the dead,’ Col. 1: 18. (Enoch and Elijah were translated alive;
and the six resurrections mentioned as having taken place before
Christ, 1 Kings 17: 2 Kings 4 and 13; Matt. 9; Luke 7; John 11,
were simply restorations to the present earthly life.) The remarkable
event here recorded was both supernatural and symbolic, proclaiming
the truth that the death and resurrection of Christ was a victory over
death and Hades, opening the door to everlasting life. Who these
¢saints’ were is doubtful. Perhaps saints of the olden times, or more
probably those personally known to the disciples, as Simeon, Anna,
Zachariah, Elizabeth, Joseph, John the Baptist, or open friends of
Christ. Whether they died.again is also doubtful. But probably not,
as verse 53 intimates an appearance for.a time; not such a restoration
.a8 in the case offLazarus, and others. Their resurrection was probably

A .
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54 Now the centurion, and they that were with him watch-
ing Jesus, when they saw the earthquake, and the
things that were done, feared exceedingly, saying,

55 Truly this was 'the Son of God. And many women
were there beholding from afar, which had followed

10r, a son of God.

connected with Christ’s preaching in Hades, the spirit-world, as re-
ported by Peter (1 Pet. 3: 19; 4: 6; comp. Acts 2: 31), who may
have furnished the information. Not much has been revealed, but
enough to proclaim and confirm the blessed truth of which the event
is a sign and seal.—Jerusalem is still called ‘the holy city,” a title
it could retain at least until the day of Pentecost.

Ver. 54. The centurion, the Roman officer who superintended
the execution and commanded the guard of the four soldiers. He was
one of the good centurions; comp. Luke 7; 2; Acts 10: 1; 22: 26;
27: 43.—And they that were with him. The soldiers, as is
evident from the phrase: watching Jesus. Mark and Luke speak
of the centurion only, the latter adding the general consternation of
other spectators.—The things that were done, i. e., how Jesus
died, as Mark tells us. The two accounts supplement each other, but
show the usual independence.—Truly this was the (or a) Son of
God. The definitive article is wanting in Greek. The heathen
officer used these words probably in the heathen sense: hero and demi-
god ; but they contained the germ of a Christian confession, and mark
his conversion. Comp. the statements of Luke (23: 47): ¢Certainly
this was a righteous man.” In the apocryphal book of Wisdom of Solo-
mon 2: 18 the terms ‘just man’ and ‘son of God’ are used in the
same sense: ‘If the just man be son of God, He will help him.'
But Lange, Alford and others take the words ¢ Son of God’ here in the
full sense, as if used with the definitive article, and assume that the
senturion was acquainted with the opinions of the Jews who charged
Christ with blasphemy for claiming to be ¢ the Son of God.’—Only the
centurion thus spoke, but as the soldiers ¢ feared,” some decided spirit-
ual effect may have been produced on them also. Luke states that ¢ the
multitudes when they beheld the things that were done, returned
smiting their breasts’ (23: 48).

Ver. 65. Many women. ‘The last at the cross, the first at the
grave.’ John was also present, probably some of the other disciples.
— Beholding from afar. At one time a few ventured near the cross
(John 19: 25-27), but not ‘ many.’—Ministering unto him, i. e,
while they followed Him. Comp. on this ministry, Luke 8: 2. Others,
who had followed Him to Jerusalem, are distinguished from these
(Mark 15: 41), but it is not necessary to suppose that there were two
separate groups of women.
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56 Jesus from Galilee, ministering unto him: among
whom was Mary Magdalene, and Mary the mother of
James and Joses, and the mother of the sons of Zebe-
dee.

Ver. 56. Mary Magdalene. Mentioned first here, and in Luke
8: 2 among those wha ministered to Him. Comp. chap. 28: 2; John
20: 1, 11-18. She was probably a native of Magdala, a village on the
Western shore of the Lake of Galilee, a few miles North of Tiberias
g:)ow a miserable Moslem hovel, Mejdel). She had been cured by our

rd of an aggravated form of demoniacal possession (¢of seven demons,’
Luke 8: 3; Mark16: 9). But this furnishes no sufficient ground for
the Catholic tradition (represented in many Italian pictures and em-
bodied in the popular application of the term ¢ Magdalen’), that she
was identical with the unnamed disreputable woman, who washed the
Saviour’s feet with tears of repentance for her sinful life. The opi-
nions of the fathers are divided or doubtful until the superstitious Pope
Gregory I. (A. p. 600) gave his sanction to the hypothesis of the
identity of these two not only, but of both with Mary of Bethany, so
that this confusion passed even into the Roman Breviary for July 22nd
and several mediseval hymns. Hengstenberg has spun out this tradi-
tion still further and identified the Lazarus of Bethany with the
poor Lazarus.of the parable.  (See Lange’s Join, p. 340 8q.) There
is no show of argument for this strange and unseemly combination ex-
cept the identity of the name and of the similarity of the anointing
scenes recorded by Luke (7: 36) and the other Evangelists (John 12
8; Matthew and Mark); but the difference of place (Magdala in Gali-
lee, and Bethany in Judea), as well as of time and circumstances are
enough to neutralize the identity of a name so common among the Jews.
Luke, 10: 39, gives not the slightest intimation that Mary of Bethany
was the sinner mentioned in ch. 7, nor Mary Magdalene whom he
honorably introduces in ch. 8, nor does John give any hint of such
identity when he mentions Mary Magdalene ch. 19: 25. It seems
quite improbable (as urged by Origen and Chrysostom) that our
Lord should have selected for special friendship a person whose former
life was stained by gross impurity.—Mary the mother of James
and Joses. Mark: ‘Mary the mother of James the less (Gr. « the
little,” either as to stature or age) and Joses.” Comp. on chap. 13: 58.
She was the wife of Clopas or Alphseus (John 19: 25), but in our view
not the sister-in-law of Mary or of Joseph, who is supposed to have
adopted their children.—The mother of the sons of Zebedee, 4.
e., ‘Salome’ (Mark); comp. chap.20: 20. As John (19: 25) men-
tions a group of women near the cross (at an earlier point of time,
however), two of whom are mentioned here (Mary Magdalene and
Mary the wife of Clopas), we identify the person spoken of by him as
¢ His (i. e., Jesus’) mother’s sister,” with Salome, not with the Mary last
named. He would not omit his own mother, but mentioned her in this

2
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CHAPTER 27: 57-66.
The Burial, and the Securing of the Sepulchre.

57 And when even was come, there came a rich man
from Arimatheea, named Joseph, who also himself was

descriptive way, as he calls himself ¢ the disciple whom Jesus loved.’
If this interpretation is correct, John was a cousin of Jesus, and this
may have been an additional reason why the Lord intrusted His mother
to him. The mother of Jesus, so touchingly mentioned by the be-
loved disciple, had probably been led away by him before the time of
which Matthew speaks. When the mother of our Lord withdrew, the
others remained ‘beholding afar off.” ¢These pious women, who, with
the courage of heroes, witnessed the dying moments of their Lord and
Master, and sat over against the lonely sepulchre (Matt. 26: 61), are
the shining examples of female constancy and devotion to Christ which
we now can witness every day in all the churches, and which will
never cease. Woman's love truly is faithful unto death. Women and
children form the majority of the Church militant on earth, and we
may infer, also of the Church triumphant in heaven.’ (Schaff in
Lange’s Matt. p. 529.)

The Burial, and the Securing of the Sepulchre, vers. 57-66.

CoNTENTS. Parallel passages: Mark 15: 42-47; Luke 23: 50-56; John 19: 3842,
The burial as an important fact, is mentioned by all four Evangelists; thegealing and
guarding of the sepulchre with the request which led to these precautions (vers. 62-66),
are peculiar to Matthew.—Our Lord’s intense agony of mind no doubt hastened death,
although viewed in another aspect, it may be said, that the Saviour hastened His death
by a voluntary self-surrender which the Father accepted (comp. Luke 23: 46). The
evidence of His death to the soldiers was the incident mentioned John 19: 34. This
early death was unusual (comp. Pilate's surprise, Mark 15: 44), but thus the Scripture
was fulfilled (John 19: 36, 37). The request of the Jews is also mentioned in John’s
account. This was the first step towards burial, a legal scruple of His murderers:
then follows the request of Joseph of Arimathea and the events as recorded in the
section before us.

Ver. 57. When evening was come. The first evening before
sundown, at which time the bodies must be removed (Deut. 21 : 23).
Our Lord’s death took place at three in the afternoon.—There came
arich man. Probably, to the company of women standing on Gol-
gotha (ver. 56). His going to Pilate is mentioned afterwards. The
fact of his being a ‘rich man’ is mentioned here, an allusion to Is. 53:
9: ¢ With the rich in His death.” Wealth often gives timely aid to the
impecunious church.—Of Arimatheea. Either Ramah in Benjamin
(Josh. 18: 25; comp. Matt. 2: 18), or Ramah (Ramathaim) in
Ephraim, the birth-place of Samuel (1 Sam. 1: 19). Tradition identi-
fies Arimathsea with Ramleh, & town with a famous tower, 40 miles
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58 Jesus’ disciple: this man went to Pilate, and asked

for the body of Jesus. Then Pilate commanded it to
59 be given up. And Joseph took the body, and wrapped
60 it in a clean linen cloth, and laid it in his own new

East of Jaffa on the road to Jerusalem, but probably of Saracen origin.
Robinson and Thomson (in the new ed. of The Land and the Book,
1880, vol. I. 1083, 118, 114) locate it at the modern village Renthieh,
north of Ludd (the ancient Lydda, where Peter raised Dorcas), between
Jaffa and Ramleh.—Named Joseph. One Joseph takes care of
Jesus in His infancy, another provides for His burial. —Jesus’ disci-
ple. ¢Secretly for fear of the Jews’ (John 19: 38). He was a
member of the Sanhedrin, of high character, who had not consented
to the murder (Luke 28: 50, 51 ; Mark 16: 43). ‘He seems to have
feared that the body might be removed in a disgraceful manner, and
his secret faith having been quickened, he took a decisive step.  Ee-
clesiastical tradition makes him one of ¢ the seventy’ and the first who
preached the gospel in England, and founded the church of Glaston-
bury. Another secret disciple of high standing, Nicodemus, now came
forward with a hundred pounds of myrrh and aloes, and took part in this
pious act of burying the body of Jesus; see John 19: 39, 40, It re-
quired bold courage and self-sacrifice. They put to shame the Apostles.

Ver. 68. This man went to Pilate. To the palace. ‘He went
in boldly’ (Mark 15: 43). Although it was the Jewish custom to
bury the bodies of the crucified before sunset, Pilate’s consent was
necessary. On Pilate’s surprise, see Mark 15: 44.—Then Pilate
commanded. The ready consent may have been owing to the sta-
tion and character. of Joseph.

Ver. 59. And Joseph took the bbdy. He took it down,
lowering it from the cross (Mark, Luke, and John). The descent from
the cross is the masterpiece of Rubens in the cathedral at Antwerp.—
‘Wrapped it in a clean linen cloth. A winding sheet. This
would enclose the spices used in the temporary embalming, which now
took place, Nicodemus having brought the spices (John 19: 39, 40).
There was not time enough to embalm on Friday evening, so the costly
gifts of Nicodemus were used to preserve the body, the women prepar-
ing in the interval what they thought necessary for the further
anointing.

Ver. 60. In his own new tomb. Peculiar to Matthew, but im-
plied in the other accounts. The fact that it was ‘new’ (comp. Luke
23; 53; John 19: 41), seems designed to overcome any suspicion as
to the identity of Him who rose. The location was in a ‘ garden’ (John
19: 41), near the spot of the crucifixion and hence well adapted for
the hurried burial.—In the rock, an artificial excavation, probably
prepared at great cost. It seems to have been cut horizontally and not
downward.—He rolled a great stone. The common method of
closing sepulchres.—To the door. There was but one entrance.
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tomb, which he had hewn out in the rock: and he
rolled a great stone to the door of the tomb, and de-
61 parted. And Mary Magdalene was there, and the
other Mary, sitting over against the sepulchre.
62 Now on the morrow, which is the day after the Pre-
paration, the chief priests and the Pharisees were
63 gathered together unto Pilate, saying, Sir, we remem-
ber that that deceiver said, while he was yet alive,
64 After three days I rise again. Command therefore
that the sepulchre be made sure until the third day,
lest haply his disciples come and steal him away, and
say unto the people, He is risen from the dead: and

Ver, 61. Was there, at the tomb.—The other Mary. ¢The
mother of Joses’ (Mark 15: 47), already mentioned in ver. 56. Ac-
cording to Luke the female disciples from Galilee all beheld the sepul-
chre, and returned to prepare spices and ointments, resting on the
Sabbath, which began that evening. These two not only saw where
He was laid (Mark) but lingered tbere, sitting over against the
sepulchre, as the evening came on.

Ver. 62. The morrow, which is the day after the prepara-
tion. The day of the preparation was Friday, as is plain from Mark
15: 45. ¢The morrow’ was therefore the Jewish Sabbath, though it
is not called so here. The first day of the Passover (Friday) was in
one sense a Sabbath, hence this designation is more definite. It is also
supposed that the word ¢ preparation’ was the solemn designation ip
use among the Christians to distinguish the Friday of the crucifixion.
(Meyer). —Gathered together, On Saturday morning; the great
Sabbath of the year, as the verse plainly states. While our Lord rested
in the tomb, they desecrated the Sabbath, despite their great scrupu-
lousness. It is urged that this must have taken place on Friday even-
ing after six o’clock, since the rulers would guard against the stealing

“away on the first night as well as on the subsequent one. But their
anxiety was about the night preceding the third day (ver. 64). Be-
sides the women were evidently not aware of the presence of the guard
(Mark 16: 3). This is accounted for, if we suppose that this incident
occurred on Saturday, and not on Friday evening after six o’clock.

Ver. 63. We remember, etc. Comp. chap. 12: 40; John 2: 19.
Even if the meaning of the saying was hid from the disciples, enmity
was quick to apprehend it.—That deceiver. The language of
triumph, despite their request. Friends and foes were both busied
about the dead Christ.

Ver. 64. Until the third day, from His death, the third after
and including Friday.—The best anthorities omit ¢ by night. —W orse
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65 the last error will be worse than the first. Pilate said
unto them, ' Ye have a guard: go your way, *make it

66 a3 sure as ye can. So they went, and made the
sepulchre sure, sealing the stone, the guard being with
them.

CHAPTER 28: 1-10.
The Resurrection.

28:1 Now late on the sabbath day, as it began to dawn
toward the first day of the week, came Mary Magda-

10r, Take a guard. 2 Gr. make it sure, as ye know.

than the first. The claim to be the Messiah, etc.. was in their view
the first deceit. As regards the effects of a belief in the resurrection,
they judged rightly.

Ver. 650. Ye have a guard, or, ¢ have a guard,’ 7. e., I permit you
to take one. The Roman soldiers, who certainly composed the guard
(chap. 28 : 14), were not under their command. —Make it as sure as
ye know how. He gives them the guard, and they are to use the
means as they think best.  Pilate shirks the responsibility, but again
gives way, yet this was overruled for good.

Ver. 66. Sealing the stone. A string was stretched across the
stone, and sealed to the rock at either end, with wax or sealing-clay.
After these precautions the body could not disappear, except through
the miracle of the resurrection.

CHAPTER 28,

The Resurrection.

GeNerAL REMARks. The resurrection of Jesus Christ is the great miracle which
puts the divine seal of approbation to the whole work of Chbrist. It is the immovable
foundation of the Christian church and the pledge of the future resurrection of be-
levers. ‘I live, ye shall live also.’ Nothing but such a miracle can account for the
sudden elevation of the disciples from the midnight gloom of despondency into which
the crucifixion had cast them, to the midday height of joy and triumph with which
they boldly declared the resurrection at the risk of their lives. Only this miracle can
explain the conversion of Paul. and the establishment of the Christian church. With-
out it, the church would be a stream without a fountain, a‘temple without a base, an
effect withont a cause; without it, the gospel would be an idle dream, and Christ
Himself a cruel deceiver. 1 Cor.15: 17. But the fact is the most certain in history.
It is distinctly asserted by four Evangelists whose testimony nowhere shows greater
independence of each other, and in the Acts of the Apostles; it is preached directly or
assumed in all the Epistles; it has been so believed for eighteen centuries, and is com-
memorated on every Lord’s Day.
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All theories which seek to set the resurrectipn aside have proven failures. To suppose
that the Apostles told a lie, as did the Sanhedrin (chap. 28 : 13, is a moral impossi-
bility ; that the resurrection was a mere reviving from aswoon, is & physical lmpusal-
bility ; that the appearances were mere visions or ecstusies, is a psychological i
bility, such visions are not so often repeated nor to so many persans in dlﬂerevn
localities. Phantoms, visions, the result of too lively imaginations (!) do not revolu.
tionize the world. Paul was no visionary. To found a church without a resurrectivn
would require a greater miracle than the conversion of Paul or even the resurrection
itself. Consistency requires that those who deny the reality of the resurrection, should
deny the Apostolic history also; and what is then left to account for Christianity, the
greatest fact in history? Christianity lives because Christ lives the same, yesterday,
to-day and forever.

In the varions narratives of this most wonderful and mysterious period of forty days,
dealing with facts that transcend all ordinary Christian experience, we might expect,
if anywhere, differences of statement. The difficulty in harmonizing the narratives
satisfuctorily in every particular arises naturally from our want of knowledge of all
the details in the precise order of their occurrence. Indeed, minor differences with
substantial agreement, confirm the main facts, far more than a literal agreement
would. The Gospel witnesses sugg2st no suspicion of a previous understanding and
mutual dependence. ‘The confusion which confessedly exists in this part of the gos-
pel narrative, and the consequent difficulty of reducing it to one continuous account,

'is not the fault of the historians, but the natural effect of the events themselves, as im-
pressed upon the senses and the memory of different witnesses, If it had pleased God
to inspire a single writer as the historian of the resurrection, he would no doubt have
furnished as coherent and perspicuous a narrative as any other in the sacred volume.
But since it entered into the divine plan, as a necessary element, to set before us not a
single but a fourfold picture of our Saviour’s life and death, we must purchase the ad-
vantage of this varied exhibition, by submitting to its incidental inconveniences,
among which is the difficulty, just referred to, of combining all these views, taken
from different points of observation, in one complete view to be seen at the same
moment’ (J. A. Alexander on Mark 16: 1). “The record is fragmentary, but it is also
divinely typical. That which is incomplete as a history is complete as a gospel ' (West-
cott, The Revelation of the Risen Lord, 1881, p. 6). The different appearances of Christ
changed, and yet the same, belonging to another world, and yet still on earth as He
wills and when He wills, ¢ meet and satisfy the aspirations of man towards a knowledge
of the unseen world ’ (ib. p. 7).

ORDER OF APPEARANCES. We suggest the following as the most probable view;
certainty is perhaps impossible.

(1.) To Mary Magdalene (John 20: 14; Mark 16: 9).

(2.) To the other women (Matt. 28: 9). The main difficulty in harmonizing the ac-
counts is just here. Some transpose (1) and (2). Mark 16: 9 (that passage is authentic,
if not genuine, see notes there) is explicit, while John’s account implies the same.
The details of (1) and (2) may be thus arranged : (a.) Three women start for the sepul-
chre, early on Sunday morning (Mark 16: 1; comp. Matt. 28: 1), followed by others
bearing spices (Luke 24: 1). (b.) These three finding the stone rolled away are differ-
ently affected; Mary Magdalene starting back to meet the male disciples who are also
coming (John 20: 2); the other two remaining, approach nearer and see one angel
sitting upon the stone (Matt. 28: 2-7). They go back to meet the other women coming
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with the spices. (c.) While all are absent Peter and John come and find the tomb
empty (John 20: 3-10). (d.) Mary Magdalene returns, sees two angels in the graie
(John 20: 12), and turning round sees Jesus (first appearance), and takes the tidings
to the disciples (John 20: 14-18). (e.) The two other, surprised by the message of the
angel, meet the women bringing spices; all visit the tomb and sce the two angels
standing (Luke 14: 4-7), one of whom was sitting on the right side as they entered
(Mark 15: 5). (f.) As they go back they meet the Lord (Matt. 28: 9). The apparent
confusion in the narratives is but an apt reflection of the tumult of doubt, fear, and joy
which possessed the whole company during that day, as the different stories were
repeated. .

(3.) To Peter (Luke 24: 34; 1 Cor. 15: 5).

(4.). To the two disciples on the way to Emmaus, toward evening on Sunday (Mark
16: 12, 13; Luke 24: 13-32). ’

(5.) To the Apostles (except Thomas), on Sunday evening (Mark 16: 14; Luke 24 :
36; John 20: 19, 24).

These five occurred on the day of resurrection, the first Christian Sabbath.

(6.) To the Apostles, including Thomas; a week after (John 20: 24-29), in Jerusa-
lem, where they had waited throughout the Passover. That ended on Friday, on
Saturday, (the Jewish Sabbath) they would not start for Galilee ; perhaps they waited
over Sunday because they already regarded it as holy.

(7.) In Galilee, at the Lake of G ret, to seven disciples (John 21: 1-14), the
third time to the assembled Apostles (John 21: 14).

(8.) To the eleven disciples on a mountain in Galilee (Matt. 28: 16-20; comp. Mark
16: 15-18).

(9.) To the five hundred brethren (1 Cor. 5: 6). Probably identical with (8).

(10.) To James (1 Cor. 15: 7). It is doubtful which James this was, but probably
James, the brother of the Lord, who now became a believer.

(11.) The fina) appearance to the eleven, closing with the Ascension from the Moung
of Olives (Luke 24: 50, 51; Acts1: 9,10). Probably referred to in the last clause of 1
Cor.15: 7.

(12.) To Paul on the way to Damascus (1 Cor. 15: 8). This occurred several years
after the Resurrection, but is counted by Paul as the last appearance of the risen Lord.
The visions of Stephen and John are of a different order.

‘Why did Christ show Himself only to His friends and not to His enemies? John 14:
19 fairly implies that our Lord would not thus do. Comp. Acts 10: 41. His holiness
forbade such an honor to those who had wickedly crucified Him; His wisdom forbade
His constraining them to a belief, not of the heart, which would only rouse anew false
expectations. Without the Spirit’s influence it would only have hardened them. As
regards His disciples,such appearances would have interfered with the progress of their
strengthening conviction of His resurrection, by depriving them of the assuring inter-
course and quiet contemplations of the forty days. As regards the proof of the fact:
those who will not accept the testimony which comes from the disciples whose unhelief
gradually gave way to settled faith, would not be influenced by any evidence that
might have come from the Sanhedrin. The resurrection was a revelation of a new
mode of human existence immortal and indorruptible which could not be understood
without a new power of spiritual discernment. The world cannot see Christ, Faith
and sympathy are the indispensable conditions of apprehending tho p of the risen
Lord.
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2 lene and the other Mary to see the sepulchre. And
behold, there was a great earthquake ; for an angel of
the Lord descended from heaven, and came and rolled

Matthew mentions only the appearance to the women on the day of the resurrection,
and to the eleven on the mountain in Galilee, inserting the bribery of the guards as the
° sequel of chap. 27: 62-66. Ver. 18 is also peculiar to this Gospel. The command to go
into Galilee is found in Mark’s account, and John tells in great detail what occurred
there, 8o that both the command and its fulfiment are well established. Luke 24: 49 is
not in conflict with this; judging from the context there that command was given
after the return from Galilee. The disciples would naturally linger at Jerusalem;
hence the first cummand was needed, to bring them to the most fitting place for the
appearance to the whole Church (in Galilee where it was safer, and where the new
Church would be most separated from the Old Economy).

THE RESURRECTION, vers. 1-10. Comp. Mark 16: 1-8; Luke 24:
1-12; John 20: 1-18.

Ver. 1. Now late on the sabbath day, ¢. e., the Jewish Sab-
buth. The next clause shows the time of the day; so that it was really
after the Sabbath had ended, according to the Jewish mode of reckon-
ing the days. Mark (16:1): ¢when the sabbath was past,’ and ¢ very
early on the first day of the week ’ (on Sunday morning). E. Deutsh
says: ‘A Hebrew letter written in the night between Saturday to Sun-
day would, even in our time, be dated conclusion of Sabbath or eve of
the first day’ (art. ‘Day’ in Kitto’s Cyclop.).—As it began to dawn
toward. Literally, ¢at the dawning into.’” Mark says: ‘when the
sun was risen;’ Luke: ‘at early dawn ;' John: ¢while it was yet dark.’
The twilight in Palestine is not of very long continuance as compared
with most European countries, so that all point to about the same
time, namely, day-break.—Mary Magdalene. Jobn mentions her
alone.—And the other Mary. The mother of James the Little.
See ch. 27: 61, which suggests why Matthew mentions these two,
omitting ¢ Salome,” whom Mark (16: 1) names.—To see the sepul-
chre. The putrpose of anointing or embalming the body is omitted by
Matthew (see accounts of Mark and Luke). These two women did
not bear the spices. Another motive was present, an unconscious
hope of the resurrection, which hurried these women, who had watched
by the sepulchre, in advance of the others mentioned by Luke. Jo-
anna, wife of Chuza, Herod’s steward (Luke 8: 3), may have been in
the advance party, or with the larger band coming with the spices
which had been prepared by all the female Galilzean disciples (comp.
Luke 23: 556—24: 1-10).

Ver. 2. A great earthquake. Only mentioned by Matthew ; a
repetition of the shock described ch. 27: 51. Probably witnessed by
the women. They first questioned how the stone should be rolled
away, 8o that they could embalm the body (Mark 16 : 3). The earth-
quake is connected with the sudden rolling away of the great stone by
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3 away the stone, and sat upon it. His appearance was
4 as lightning, and his raiment white as snow: and for
fear of him the watchers did quake, and became as
dead men. And the angel answered and said unto the
5 women, Fear not ye: for I know that ye seek Jesus,
6 which hath been crucified. He is not here; for he is
risen, even as he said. Come, see the place ! where
7 the Lord lay. And go quickly, and tell his disciples,
He is risen from the dead; and lo, he goeth before
1 Many ancient authorities read where he lay.

the angel.—For an angel of the Lord. The resurrection itself
was not a matter of actual bodily vision, and seems to have taken place
before the stone was rolled away (ver. 6). The tomb was opened for
the sake of the women and the disciples, not to allow the Lord to pass
out. The stone could not have been a hindrance to Him (comp. John
20: 19, 26).—And sat upon it. This is to be distinguished from
all the other angelic appearances. Mary Magdalene probably started
back about this time, and left the other Mary aad Salome to see and
hear the angel.

Ver. 3. His appearance, rather than his form.—As lightning.
In its exceeding brightness. Comp. the other descriptions of the an-
gels within the sepulchre (Mark 15: 5; Luke 24: 4: John 20: 12).
These angelic appearances cannot be regarded as visions. The accounts
are too explicit.

Ver. 4. For fear of him, ¢, e., of the angel. Asthe angel was
there when the women came, and the guard did not go back to the
city until after the women departed (ver. 11), it seems most probable
that all these occurrences took place just as the women came.—The
watchers did quake. In their terror they did not prevent the
women from going into the sepulchre.

Ver. 5. Fear not ye. Let the soldiers fear, but not ye. This
indicates that all were still outside the tomb.—For I know. He
came to help them in this hour of perplexity, not to frighten them.—
‘Who hath been crucified. The form used is common in the New
Testament, pointing to what kas happened, but with continued results,

Ver. 6. He is not here, for he is risen. Hilary: ‘Through
woman death was first introduced into the world ; to woman the first
announcement was made of the resurrection’—Even as he said.
Comp. the expansion of this thought in Luke 24: 6, 7, to all the women
afterwards, in the sepulchre. —Come, see the place. This implies
that the women did enter the tomb; see ver. 8.—The Lord. Soan
angel speaks of ¢.Jesus who hath been crucified.’

Ver. 7. Tell his disciples. This is a message to the disciples,
a8 & body. Women bore the first glad tidings from beyond the grave.
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you into Galilee; there shall ye see him: lo, I have

8 told you. And they departed quickly from the tomb

with fear and great joy, and ran to bring his disciples

9 word. And behold, Jesus met them, saying, All hail.

And they came and took hold of his feet, and wor-

10 shipped him. Then saith Jesus unto them, Fear not :

go tell my brethren that they depart into Galilee, and
there shall they see me.

—He goeth before you into Galilee; as had been foretold in
ch. 26: 32; comp. John 10: 4. The gathering of the flock in Galilee
was a measure of prudence, to prevent persecution, and to dissociate
them from the old temple.—There shall ye see him. Still part of
the message, and yet indirectly applicable to the hearers also.—IL.o,
I have told you. These words, adding solemnity to the important
announcement, are peculiar to Matthew, and a mark of accuracy.

Ver. 8. And they departed quickly from the tomb. As
we suppose, the visits of Peter and John, and of Mary Magdalene,
occurred next; then these two women met the others, and returning
with them, all entered the tomb, where the message was repeated
(Luke 24: 8-8). The word ‘quickly’ is not against this, for the
events must have taken place in rapid succession.—With fear and
great joy. A natural state of mingled feeling, in view of what they
had seen and heard. Fear at what they had seen, joy at what they
had heard, and both mingled because the latter seemed too good to be
true. The same state of mind is indicated in all the accounts.

Ver. 9. The first clause: ‘And as they went to tell His disciples’
(E. V.), is omitted in the oldest MSS.; but the sense is not affected.—
Behold, Jesus met them.—This (the second ) appearance is men-
tioned by Matthew only. ~ Luke 24: 24: ‘but Him they saw not,’ is
a report of what the two disciples had heard before they left Jerusa-
lem.—All hail. A joyous salutation.—Took hold of his feet.
In mingled fear and joy. The action was very natural in such cir-
cumstances, and was allowed to strengthen the evidence of His resur-
rection (comp. on the other hand, John 20: 17). In Mary’s case this
was not necessary.—And worshipped him. Religious worship or
adoration is here meant, not mere reverence, though the word often
has the latter sense. ¢The intercourse and companionship of the
Lord, after His resurrection, with His disciples, during the forty days
of joy, bore manifestly a different character from what they did before
Hig death. Through His death and resurrection, the glorification of
His body had begun.” (Lisco.)

Ver. 10. Fear not. This injunction was called for by the mingled
emotions of those addressed. The language has also the vivacious
form of joyous feeling. ¢There is a mysterious awfulness about His
Person which first inspires fear, and then claims adoration’ (Westcott).
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CHAPTER 28: 11-15.
The Falsehood in Jerusalem.

11 Now while they were going, behold, some of the
guard came into the city, and told unto the chief

—G@Go tell my brethren. A touching term coming from the Risen
One, and applied to those who had forsaken Him. It indicates His
continued affection and their fellowship with Him in His glory.—
That they depart into Galilee. In the excited, half doubting,
half-rejoicing mood which characterized all the believers, male and
female, there was a necessity for a repetition of this command (see
ver. 7). Frequent appearances, repeated commands were called for;
the first to convince them, the second to direct them. Our own expe-
rience shows the same need. Hence we are prepared to expect that
there were other appearances than those recorded here. Matthew
passes over most of them, mentioning, probably, only those which im-
pressed his own mind most, or seemed best adapted for his purpose.—
And there shall they see me. This seems to refer, as in ver. 7,
to the whole body of the disciples, who under the leadership of the
eleven returned to Galilee about nine days afterwards, many of whom
came to Jerusalem again before the Ascension (Acts 1: 13-15). Mat-
thew is silent about the subsequent appearances to the Apostles in
Jerusalem (Mark 16: 14; Luke 24: 36; John 20: 19, 26). though
present on these occasions. As he wrote for Jewish Christians, he
may have wished to emphasize the appearance in Galilee, in order to
lead their minds away from Jerusalem, to which their education would
still make them cling. '

The Falsehood in Jerusalem, vers. 11-15.

ConTENTS. The two incidents of this section seem to have been placed together, to
mark a contrast. They are peculiar to Matthew, like that of the appointment of the
guard. Judaism reached its lowest point, when it must bribe heathen soldiers to lie
for it. Matthew would thus lead the minds of the Jewish Christians, for whom he
wrote, away from the desecrated mount in Jerusalem, to the mount in Galilee, where
our Lord proclaims His glory and power. The Gospel closes with a command and a
promise (ver. 20) to those who should go forth as despised Nazarenes (Galileans), the
fulfilment of which not only proves the falsity of the rulers’ story, but left Judaism for-
ever impotent It is a fitting close for all time. For on the fulfilment of the promise,
always connected with obedience to the command, rests the proof of the whole simple
narrative.

Ver.11. While they were going. The fact that the soldiers
did not go first, indicates that all the occurrences at the sepulchre oc-
cupied but a short time.—Some of the guard, etc. They told the
truth, to escape the penalty for seeming negligence, possibly hoping
for a bribe.—Chief priests, under whose direction they had becn,
and to whom they ought to report.
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12 priests all the things that were come to pass. And
when they were assembled with the elders, and had
taken counsel, they gave large money unto the soldiers,

13 saying, Say ye, His disciples came by nichrht, and stole

14 him away while we slept. And if this 'come to the
governor’s ears, we will persuade him, and rid you of

15 care. So they took the money, and did as they were
taught : and this saying was spread abroad among the
Jews, and continueth until this day.

1 0r, come to & hearing before the governor.

Ver. 12. Taken counsel. This was a meeting of the Sanhedrin.
Whether public or secret, regular or specially called to meet this
emergency, is unknown.—They, t. ¢., the chief priests and elders. They
resorted to bribery and falsehood.—Gave large money. More than
they gave to Judas. This is the lowest depth of their malice; and a
humiliating position.

Ver. 13. Stole him away while we slept. The story carries
its refutation on its face. If all the soldiers were asleep, they could
not discover the thieves, nor would they proclaim their negligence, the
punishment for which was death; if even a few of them were awake,
they might and would have prevented the theft. A few timid disciples
would not have made such an attempt. But men in the infatuation of
unbelief, will believe any story however improbable.

Ver. 14. Anad if this (. e, the reported sleeping on guard) come
to the governor’'s ears, There is no evidence that Pilate took any
notice of the matter, but the soldiers ran a risk, against which they
are now insured.—We will persuade him. A hint at further and
costly bribery; for Pilate was avaricious and corrupt. But he may
never have heard the story.—Rid you of care. Save you from
anxiety and danger. They were ready to promise this, though to gain
their end they would not scruple to sacrifice their tools.

Ver. 15. This saying. This report of the soldiers that the disci-
ples stole the body ; not the entire account here given.—Was spread
abroad. This points to the time when the falsehood gained currency.
—Among the Jews. Here used for the first time in a hostile sense,
but often in the Gospel of John.—Until this day, ¢ e.,, when the
Gospel was written, twenty or thirty years after the resurrection. In
view of this currency of the story, it follows that either the Sanhedrin, or
the early Christians invented a lie. There is no middle ground.  The
testimony we possess, the proper inquiry after motives on either side,
as well as the history of both for eighteen centuries, show conclusively
that it was not the early Christians who invented the falsehood.  Omne
fact is conclusively proved: the body of Christ could not be found
either in the tomb, nor among the disciples, nor anywhere else.  The
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CHAPTER 28: 16-20.
The Risen Lord in Galilee. The Great Commission.
16 But the eleven disciples went into Galilee, unto the

Sanhedrin no doubt made every effort to discover it in order to expose
the falsehood of the resurrection; but they failed. Justin Martyr, in
the middle of the second century (Dial. ¢. Tryph Jud. c. 108), mentions
the report as common among the Jews of his time, that the Jews sent
chosen men to all the world saying: ‘A godless and lawless heresy '
has been raised by a Galilan impostor, and when we had crucified
him, his disciples stole him by night from the tomb.” He thus from
his own experience attests the truth of the narrative of Matthew. The
lie was repeated by the blasphemous Jewish legend ¢ Toledoth Jesu,’
and was believed by credulous infidels in modern times.

The Risen Lord in Galilee. The Great Commission, vers. 16-20.

This record of the appearance of the Lord in royal majesty to the eleven disciples on
a mountain in Galilee, and probably to the five hundred brethren mentioned by Paul
(1 Cor. 15: 6), and the great commission with the pledge of His unbroken presence to
the end of the world, forms a wost appropriate conclusion of the Gospel of Matthew
which is a Gospel of Christ, the King. It begins with the royal descent of Christ and
the adoration of the wise men who represent the heathen world, and it ends with the
adoration of the disciples and the nd to make all nations subject to His Kingdom.
¢ With this sublime utterance St. Matthew winds up his Gospel, throughout which he
has kept the principles, which are thus annunciated, distinctly before our minds; the
universal sovereignty of Christ; His purpose of bringing all nations into His Kingdom;
the conditions of admission and continuance of His Church ; the complete record of His
teaching, doctrinal, moral, and spiritual ; and the assurance of perpetuity and progress
under His abiding presence.’ (Speaker's Com.)

Ver. 16. But the eleven disciples. As this meeting was ap-
pointed before our Lord’s death (chap. 26 : 32), as the message of the
angel (ver. 7), repeated by our Lord Himself (ver. 10) was probably
addressed to the whole body of disciples, and as the language of ver.
17 (¢some doubted’) could scarcely apply to the eleven, we infer that
all the disciples who could be brought together were assembled on this
occasion, identifying it with the appearance mentioned in 1 Cor. 15: 6
(¢ five hundred brethren at once’). It was probably the eighth appear-
ance, preceded by that at the Sea of Galilee (John 21). ¢The eleven
disciples’ are mentioned as representatives of the entire band. —Went
into Galilee. Probably on the Monday after the Passover feast had
closed, nine days after the resurrection.—Unto the mountain
where Jesus bad appointed them. Evidently a definite place
of meeting, but exactly when and where is unknown. Perhaps the
thount of Beatitudes (also called ¢ the mountain,’ 79 8poc, ch. 6: 1), from
which He had in His early ministry proclaimed the laws of His King-
dom.
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17 mountain where Jesus had appointed them. And
when they saw him, they worshipped Aim : but some
18 doubted. And Jesus came to them and spake unto
them, saying, All authority hath been given unto me
19 in heaven and on earth. Go ye therefore, and make
disciples of all the nations, baptizing them into the
name of the Father and of the Son and of the Holy

Ver. 17. They worshipped him. Fell prostrate at His feet.
Religious worship, as in many cases; the matter could scarcely be
mentioned, if it meant less here.—But some doubted. A few, pro-
bably of the five hundred, not of the ‘eleven.” Some say the doubt
was respecting the identity of our Lord, and find in it an evidence of
their caution in examining the evidence, whi¢h gives their subsequent
conviction and testimony the greater weight. But they came here be-
cause they thought He was risen, and the sight of the Lord had n all
other cases produced conviction. The doubt was probably whether it
was proper to worship Him, especially as the following words of our
Lord apply so directly to such a doubt. So now ¢some,’ attached to
our Lord, have a speculative doubt as to the propriety of according
Him Divine honors. When it becomes a positive denial of the power
He claims in the next verse, genuine faith in Him is scarcely possible.

Ver. 18. And Jesus came to them. He may have been seen
first at a distance, or He may now have approached those who doubted,
—All authority hath been given unto me in heaven and on
earth. An expression of His glorification and victory, in startling
contrast with the preceding crucifixion amidst the mockery of His foes
and the despair of His friends. The primary reference is to His authority
as Mediator, extending over all in heaven and on earth, for His Church.
It was given by the Father to Him as the God-man, though as the
Eternal Word, He had such glory before the foundation of the world.
Before the resurrection the disciples were not ready for this revelation,
nor had the victory of the God-man been won. Our Lord now an-
nounces the fact, but this victory was won at the Resurrection as the
crown of His obedience unto death. Comp. Phil. 2: 9-11. He lingers
on earth to assure His chosen ones, and at the ascension enters into
His Inheritance.

Ver. 19. Go ye therefore. ¢The grandeur of the charge and
the apparent inadequacy of the instruments are alike surprising.” The
glorification of Christ is the ground of His sending them and the
blessed reason why in their weakness and insufficiency they can go.
Evidently addressed to all the brethren, not to the Apostles only, and
80 understood in the early Church (comp. Acts 8: 1, 4).—Make dis-
ciples of. More than ‘teach.” It includes the two means of Chris--
tianizing which follow: ‘baptizing’ and ‘teaching’ (ver. 20). Be-
cause Christ rules (ver. 18), go, not to conquer men by force, but to
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20 Ghost : teaching them to observe all things whatsoever

work on their hearts—make them disciples, docile pupils in the school
of Christ.—All the nations. The limitation of chap. 10: 5 is now
removed. Then the disciples needed time to learn; now their com-
mission is made universal. The Risen Lord claims not one natisn, but
all. His Kingdom is as wide as humanity and as enduring as eternity.
—Baptizing them. The ‘discipling’ consists of two parts: Eaptism,
the rite of admission, and instruction. This is the ordinary process
in the Christian Church.—Into (not ‘in’) the name. This in-
cludes the idea of ¢by the authority of,’ but also ‘dedicated into com-
munion and fellowship with’ the triune God. Baptism is the sign and
seal of the new covenant of grace with all its blessings and privileges,
as also its duties and responsibilities. The neglect of the latter destroys
the claim to the former. - It is the initiation into the service and com.
munion of one name (not ‘names’), . e. the one revealed being of the
Father and of the Son and of the Holy Spirit. It is the one
name of One God, existing and manifested as Father, Sou, and Holy
Spirit. Comp. the baptism of Jesus, where all three persons of the
Godhead revealed themselves.—This passage and the Apostolic benedic-
tion 2 Cor. 13: 15 are the most direct proof texts of the Holy Trinity.
It would be impossible thus to co-ordinate the Son and the Spirit with
the eternal Father (especially from the standpoint of Jewish monothe-
ism), if they were not truly divine. But the doctrine of the Trinity
rests even more on facts, on the whole Scripture revelation of God as
Father, Son, and Holy Spirit, in the three great works of creation, re-
demption, and sanctification. All of which are signified and sealed in
this formula of baptism. Since God reveals Himself as He is: this
Trinity of revelation (ceconomical Trinity) involves the Trinity of es-
sence (ontological Trinity). To this corresponds our threefold relation
and obligation to God, as created by the Father, as redeemed by the
Son, as sanctified by the Spirit. The baptismal formula is the expan-
sion of Peter’s confession, the nucleus of the Apostles’ Creed, and the
sum of all our creeds.

Ver. 20. Teaching them. This teaching is a continued process,
which partly precedes and partly follows baptism. As the eleven
Apostles and their companions could not do all this, we find here the
institution of a continuous baptizing and teaching. That this involved
an office, arises not only from the necessity of the case, but from the
fact that the Apostles are addressed primarily, though not exclusively.
—All things whatsoever I commanded you. The doctrines and
precepts of Christ, nothing less and nothing more, are the proper sub-
Jjects of Christian faith and practice. In these, however, are included
the Old Testament which He repeatedly confirms and the further re-
velations He made to those personally * commanded’ by Him, including
the Apostle Paul.—And lo. To encourage them.—I am with you.
A proof of Christ’s Divinity. By His Providence, His Spirit, His life;
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I commanded you: and lo, I am with you 'alway,
even unto “the end of the world.

1 Gr. all the days. 2 Or, the consummation of ths age.

for the idea of vital union with Him had already been declared (John
41: 20; 15: b; 16: 22). ¢Absent in body, yet wholly and most truly
present in power.” (Bezaand Meyer.) Present as God to help, present
as Man to sympathize ; present in My whole person, present spiritually,
yet most really and truly. The simple language of the passage, as well
as the facts of Christian history, forbid our limiting this promise to one
set of men, claiming to be successors of the Apostles. There is, of
course, involved a special promise to those engaged in the fulfilling of
the previous command. The Apostles, the organizers of the Church,
arranged about the appointment of those who should perform this ser-
vice. But in their peculiar office they could have no successors, and in
the organization of the Church they were governed not so much by
formal rules as by the exigencies of the case. The promise of Christ’'s
abiding presence is to His people as individuals constituting a whole,
those in responsible stations receiving special grace only as they have
special needs which they present on the plea of this promise.—Alway.
Literally: ¢all the days.’” Never absent a single day, however dark,
until the last when He shall come again.—Unto the end of the
world. This does not set a term to Christ's presence, but to His in-
visible and temporal presence, which will be exchanged for His visible
and eternal presence at His coming. Now Christ is with us; then,
when He shall appear in glory, we shall be with Him where He is (1
John 3: 2). The fact of the Ascension is clearly implied here, as well
as in other passages of this Gospel, as chap. 22: 44; 24: 30; 25: 14,
81: 26: 64. The word ‘ Amen’ was added afterwards. The Gospel
does not end abruptly, but appropriately; simply and yet majestically.
Evidently this interview is recorded by the Evangelist, as implying the
institution of the Christian Church, distinct from Judaism,—an im-
portant point for readers of Jewish origin. If men now seek for the
Apostolic Church, let them remember Christ’s words as recorded by an
Apostle : and they will find it where Christ is.  Ubi Christus, ibi ecclesia.)

This glorious fact of the unbroken presence of Christ through all ages
is the true Apostolic succession, an irresistible evidence of Christianity,
and an unfailing source of strength and encouragement. The promise
has never been revoked, never forgotten, it is fulfilled day by day,
hour by hour, amidst the alternations of joy and grief, of success and
failure, and will be fulfilled to all true Christians as well as the Church
at large, until the King shall appear in His visible majesty to reign with
His redeemed people in the new heavens and on the new earth for ever
and ever.
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This work aims to meet a growing need by gathering materials of
faith which have been quarried by many specialists in their own depart-
ments of Biblical study and scientific research, and by endeavoring to
put these results of recent scholarship together according to one leading
idea in a modern construction of old faith. Mr. Smyth's book is remark-

. able no less for its learning and wide acquaintance with prevailing modes
of thought, than for its fairness and judicial spirit.

CRITICAL NOTICES.

“The author is logical and therefore clear. He also is master of a singularly
attractive literary style. Few writers, whose books come under our eye, succeed in
treating metaphysical and philosophical themes in a manner at once so forcible and so
interesting. We speak strongly about this book, because we think it exceptionally
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—Ezxaminer and Chronicle,
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theological student and of every pastor.” —7ke Watchman.

‘‘Thirty-one_years of experience as a professor of homiletics in a leading American
Theological Seminary by a man of genius, learning and power, are condensed into this
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“The great value of the book lies not in prescribing courses of reading, but in a
discussion of principles, which lie at the foundation of all valuable systematic reading.”
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improvement of the mind.”"—Philadelphia Bulletin.
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well-arranged catalogue under appropriate heads, sufficient for a large family or a small
public library.”—Boston Ziow's Herald.

. ** For sale by all booksellers, or sent, post-paid, upon receipt of
Price, by

CHARLES SCRIBNER'S SONS, PUBLISHERS.
743 AND 745 Broabpway, NEw YORK.



The
Conflict of Christianity
WITH HEATHENISM. )

By DR. GERHARD UHLHORN.
TRANSLATED BY
PROF. EGBERT C. SMYTH and REV. C.J. H. ROPES.

One Volume, Crown 8vo, $2.80.

This volume describes with extraordinary vividness and spirit the
religious and moral condition of the Pagan world, the rise and spread
of Christianity, its conflict with heathenism, and its final victory. There
is no work that portrays the heroic age of the ancient church with equal
spirit, elegance, and incisive power. The author has made thorough and
independent study both of the early Christian literature and also of the
contemporary records of classic heathenism.

{ CRITICAL NOTICES.

“It is easy to see why this volume is so highly esteemed. It is
systematic, thorough, and concise. But its power is in the wide mental
vision and well-balanced imagination of the author, which enable him to
reconstruct the scenes of ancient history. An exceptional clearness and
force mark his style.”"—Boston Advertiser.

‘ One might read many books without obtaining more than a fraction
of the profitable information here conveyed ; and he might search a long
time before finding one which would so thoroughly fix his attention and
command his interest.”"—/Pkil. S. S. Times.

“Dr. Uhlhorn has described the great conflict with the power of a
master. His style is strong and attractive, his descriptions vivid and
graphic, his illustrations highly colored, and his presentation of the subject
earnest and effective.”—Providence Fournal.

* The work is marked for its broad humanitarian views, its learning.
and the wide discretion in selecting from the great field the points of
deepest interest.”"—Chicago Inter-Ocean.

*“ This is one of those clear, strong, thorough-going books which ara
a scholar’s delight.”"—Hartford Religious Herald.
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representative volumes under each head.”—New York Times.

* One of the ablest and most sensible and instructive volumes which a lover of books
can read.”—New York Observer.

*The work cannot be too highly commended to young men who wish to make the
wisest and most profitable employment of their time.”—CAristian Intelligencer.
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‘The Human Intellect.” 1 volume, crown 8vo, nearly 600 pages, cloth.
Price, $3.00.

President Porter’s great work upon the human intellect at once secured for him a
foremost place among livinwemﬁhysicians. The demand for this work—even in its
expensive form—as a text-book, has induced the preparation of this abridged and
cheaper edition, which contains all the matter of the larger work necessary for use¢in
the class-room.

*’I'his abridgment is very well done, the statements being terse and perspicuous.”
—New York World.

¢ Presents the leading facts of intellectual science, from the author’s point of view,
with clearness and vigor.”—New Yorké Tribune.
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By Prof. GEORGE P. FISHER, D.D..
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One Yolume, 12mo, Clodth, $1.25.

¢This valuable and timely volume discusses ably, trenchantly and
decisively the subjects of which it treats. It contains within small limits
a large amount of information and unanswerable reasoning.”’—Presbyterian
Banner.

¢The book is valuable as a discussion of the mysteries of faith and
the characteristics of rationalism by one of the clearest writers and
thinkers.””— Waskingtorn Post.

¢The author deals with many of the questions of the day, and does
so with a freshness and completeness quite admirable and attractive.”
—Presbyterian.

¢¢ This singularly clear and catholic-spirited essay will command the
attention of the theological world, for it is a searching inquiry into the
very substance of Christian belief.” —Hart¢ford Courant.

¢ This little volume may be regarded as virtually a primer of modern
religious thought,. which contains within its condensed pages rich materials
that are not easily gathered from the great volumes of our theological
authors, Alike in learning, style and power of descrimination, it is honor-
able to the author and to his university, which does not urge the claims
of science by slighting the worth of faith or philosophy.””—N. ¥, Zémes.

¢ Topics of profound interest to the studious inquirer after truth are
discussed by the author with his characteristic breadth of view, catholicity
of judgment, affluence of learning, felicity of illustration, and force of
reasoning. . . . His singular candor disarms the prepossessions of his
opponents. . . . In these days of pretentious, shallow and garrulous
scholarship, his learning is as noticeable for its solidity as for its compass.”
—MN. Y. Tribune.
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