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seed-corn, at one time the body becoming buried (1 Cor. xv.
36 f.), at another time the moral conduct (Gal. vi. 7) ; under the
figure of the leaven, once moral corruption (1 Cor. v. 6), another
time doctrinal corruption (Gal. v. 9); under the figure of cloth-
ing which is put on, once the new man (iv. 24), another time
Christ (Gal. iii. 27), at another time the body (2 Cor. v. 3), and
other similar instances.

Ver. 18. After Paul has, vv. 14-17, placed before his
readers in what armour they are to stand forth, he shows yet
further how this standing ready for the combat must be com-
bined with prayer: “ with prayer and entreaty of every kind,
praying at each moment in virtue of the Spirit.” These are
two parallel specifications of mode, whereof the second more
precisely defines the first, and which stand in grammatical
and logical connection with orfjre odw, ver. 14; not with the
intervening 8é£acfe, ver. 17, which rather is itself subordinate
to the omijre, and only by a deviation from the construction
has come to be expressed in the imperative instead of the
participle, whercfore orfjre odv remains the precept ruling the
whole description, vv. 14-17. Should we join them to
8étacbe, neither wdans nor év wavri xaip would be appro-
priate to this momentary act; for we would, in fact, be told
not how the sword of the Spirit should be kandled (Olshausen ;
comp. Harless: “the temper in which they are fo wield such
weapons ”), but how it should be taken ! An imperative signi-
fication (Bleek) the participle has not. — 8id wdos mpocevy.
x. 8erjo.] is to be taken by itself, not to be joined to the follow-
ing mpocevyop. (so wusually, as also by Riickert, Matthies,
Harless, Bleek; not Meier and Baumgarten-Crusius), since
otherwise a tautological redundancy of expression would arise
(not to be confounded with the mode of expression mpogevyd
mpoaevyealar, Jas. v. 17),—arbitrarily conjectured by de Wette
to have been occasioned by Phil. iv. 6,—and because it is an
impossibility to pray 8id wdans mpocevyiis év wavTi raipd.!
Sud here denotes “ conditionem, in qua locatus aliquid vel facias
vel patiaris,” Fritzsche, ad Rom. L. p. 138; Winer, p. 339
[E. T. 453), ie. while ye employ every kind of prayer and

! The case would be otherwise, and this impossibility would not exist, if it
were said : 3k wdens wporsvyciis x. diie. nal iv w. naipy.
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entreaty, omit no sort of prayer and entreaty. Those who
join with mpocevydu. take 8id as by means of. But see above.
The expression wdans mpocevy. receives its elucidation from
the following év mwavrl xasped, inasmuch as to different circum-
stances of the time different kinds of prayer, as respects
contents and form, are appropriate. mpocevy”r and 8énoic
are distinguished not so, that the former applies to the
obtaining of a blessing, the latter to the averting of an evil
(Grotius and many)—a meaning which, quite without proof
from the linguistic usage of the single words, is derived merely
from the combination of the two; but rather as prayer and
entreaty, of which only the former has the sacred character and
may be of any tenor; the latter, on the other hand, may be
addressed not merely to God, as here, but also to men, and is sup-
plicatory in tenor. See Harless on the passage, and Fritzsche,
ad Rom. 1L p. 372 f.—é&v mavtl kaip@)] at every scason, not
merely under special circumstances and on particular occasions.
Comp. Luke xxi. 36. It is the adiahelmras mpocevyeslas,
1 Thess. v. 17, ii. 13, i. 3; Rom. i 9. — év mreduary] under-
stood of the human spirit (Rom. viii. 10), would denote the
heartfelt prayer in contrast to the mere utterance of the lips
(Castalio, Zanchius, Erasmus Schmid, Grotius, Morus, Koppe,
Rosenmiiller, and others). But this contrast was so obvious of
itself, that such a description of prayer would be quite out of
place in the flow of the passage before us, accumulating, as it
does, simply elements that are specifically Christian. The Holy
Spirit is meant (ver. 17), by virtue of whom the Christian is
to pray. See Rom. viii. 15, 26 ; Gal. iv. 6.—«xai eis adTo
dypumy. k] attaches to the general wpogevyduevor é . k.
év wv. something special, namely, infercession, and that for
all Christians, and in particular for the apostle himself: and
in that ye on this behalf are watchful in every kind of persever-
ance and entreaty for all sainis and for me, ete. According to
de Wette, eis airo dyp. is to be held as still belonging to the
general exhortation to prayer, and év . mpoorapt. KT\ to
be the addition of a special element, like év evyap., Col. iv. 2.
But how idly would «. els al7o dyp. then be used, seeing that
the continual praying is already before so urgently expressed !
Moreover, xai betrays the transition to a new element of
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prayer. — els atTd] in reference thereto, on belialf of this, namely,
of the mpocelyealas év wavtl xapd év mvedpar: just required.
By av7d, namely, is denoted that which is just being spoken of,
and it is distinguished from ai7d Toiro (the Recepta) only in
this respect, that the latter (comp. on Rom. ix. 17) designates
the subject in question at the same time demonstratively,
and so still more definitely ; see on ver. 22 ; Kiihner, ad Xen.
Mem. iii. 10. 14 ; Stallb. ad Plat. Rep. ii. p. 362 D. Accord-
ing to Holzhausen (comp. Koppe), it has reference to &a uos
8007. But in that case els ToiTo must have been written;
and, moreover, wepi wdvrov Tdv dyiwv would be from a logical
point of view opposed to it. — év mwdoy mpookapt. K. derjoer
aepl . 7. dy.] denotes the domain, wherein, etc. On behalf of
the required wpoceiyesfar they are to be watchful in every
Jind of perseverance and entreaty for all saints. The mpoo-
xapTépnots is, according to the context (and comp. Col. iv. 2),
the perseverance in prayer, so that év . wpoo«. corresponds
to the &2 wdo. wpogevyijs at the beginning of the verse, and
then with xal (év wdoy) Sejoes, as there, the entreaty attaches
itself, but now with the more precise definition: wepl wdvrav
T&v dyiwv, which hence belongs not to mpegxapr., but only to
Serjoes, 88, indeed, accordingly the latter may not be amalga-
mated with wpoorapr. into a & 8t Svoiv. According to
Riickert, év wdop mpoarapt. k. derjoes is added, in order to be
able to annex wepl wdwr. 7. &y. But in that case could
not Paul have wiitten merely eis adiro dypvmy. wepl mdvr.
7. ay., and that without risk of being misunderstood? No,
the év wdaop wpook. . deo., in itself not essential, gives to his
discourse the emphasis of earnestness and solemnity. Comp.
Bornemann, Schol. in Luc. p. xxxviil f.—mdoy] as previously
wrdans.

" Ver. 19. Kal imép éuod] xal: and in particular. See
Fritzsche, ad Marc. p. 11, 713. The special point which, in
connection with the intercession embracing all Christians, he
would have to be made matter of supplication for himsely, is
stated in what follows. Owép expresses, as previously the
wepl in current use, the sense in commodum (see Schaefer,
App. ad Dem. 1. p. 190 ; Buttmann, Ind. ad Mid. p. 188);
and only the form of sensuous perception, which underlies the
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two prepositions, is different, as in the case of the Germ. diber
and um; comp. 1 Pet. iii 18. It is wrongly assumed by
Harless that only Umép expresses in itself the relation of
care for, and not wepl The notion of the latter—that of
encircling—in fact sensuously embodies such care; hence
with classical writers too, especially with Demosthenes, mep{
and Umép are interchanged without any difference of sense, e.g.
Phil. ii. p. 74, 35: py) wepl Taw Sikaiwy pund’ dmwép Tov éfw
mpaypdrov elvar Ty BovMiy, GAN Umép Tdy év 1§ xopa,
10. 16: ob wepl Sofns o0d’ mép pépovs ywpas wolepoior,
Xen. Mem. i 1. 17: dwép Tobrwv wepl alrod mapayvivas,
Thucyd. vi. 78. 1: Umép we tis éufls xwdvvebew, évluunbire
ob wepl s éufis paAov. — Wva por 8087 x.T\] Aim of the
xal Umép épod, and consequently conlents of the intercession
JSor the apostle (comp. on iii. 16): in order that utterance may
be given to me on the opening of my mouth, i.e that there may
not be withheld from me by God, but may on the contrary be
conferred, that which I ought to speak when I open my mouth.
That Paul means the speaking with a view to the proclamation
of the gospel, is from the context (see év wappmo. yvap. k.TA.)
clear. The emphasis, however, is upon 8003, to which, in the
sequel, év magpnaoia significantly corresponds; for this freedom
of speech is the consequence wished for by Paul from that
bestowal. Comp. Luke xxi. 15. As to dvoiyew 10 oTopa,
which in itself represents nothing else than the opening of the
mouth to speak, comp. on Matt. v. 2; 2 Cor. vi. 11; on the
substantive &vo¢fes, comp. Thue. iv. 67. 3. The expression
is graphic, and has here something of a pathetic nature, without,
however, containing a gualitative feature of the discourse itself,
not even the character of unpremeditated utterance (Oecu-
menius: é&v avtd TP dwoifar 6 Noyos mporjer), which would
have been expressed by év adri) 1§ dwoifes Tob oT., or in a
similar significant way. This at the same time in opposition
to Calvin, Boyd, Zanchius, Michaelis, Zachariae, and others,
including Koppe, Riickert, Matthies, Meier, Baumgarten-
Crusius, de Wette, Bleek, Schenkel, who explain : unreservedly,
Jrankly, which would have to be attached not to what follows
(see below), but closely to Adyos, and thereby, again, the év
wapgpnaia qvwp. would be unwarrantably anticipated. Follow-
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ing Bullinger, Calovius, Cornelius a Lapide, and others;
Harless and Olshausen understand the dvoifis Tod orduaros
as the aet of God (comp. Ezek. iii. 27, xxix. 31, xxxii. 22;
Ps. 1i. 17), holding it to denote: the bestowed capacity of
speaking in contrast to an earlier bound state of the tomgue.
Paul would thus have said: “in order that utterance may be
given unto me through my mouth being opened.” But what
needless diffuseness of expression, since 8005 Adéyos and dvoikis
To0 oropatos would be just the same thing! XKypke and
Koppe attach év dvoifer Tob oT. u. to what follows; in which
case Kypke regards év wappnoia as epexegesis of dvolfes 7.
ot. p., and Koppe, following Grotius? refers év magp. to the
outward freedom : “ non vinculis constrictus in carcere latens.”
The latter explanation is logically erroneous, since, thus under-
stood, év mappna. wonuld be something quite other than the
dvoifis Tob oToparos, and thus could not be added by way of
apposition, without xaf; and linguistically erroneous, since
wappmoia never denotes outward freedom, and here especially
its signification of boldness is rendered clear by the wappn-
cguigwpar of ver. 20. Comp. Fritzsche, Diss. IL in 2 Cor.
p- 99 f In opposition to Kypke, it may be urged that an
addition of so purely exegetical a character, as év wagp. would
be to év dvoif. 7. oTop. w., would not be in keeping with the
elevated style of the discourse, which is not couched in any-
thing like a didactic tone. Késter (in the Stud. u. Krit. 1854,
p. 317), with whom, in the main, Bleek agrees, attaches év
dvoif. 7. oTop. p. to what follows, and takes 8065 Adyos in the
well-known classical sense: to allow one to come to speech, to
let him speak (Dem. 26, 18; 27, 9; 508, 16; 1220, 20;
comp. Aéyov Tuyelv, 229, 13); so that Paul is supposed to
say : “ that opportunity to speak may be given to me, namely,
at the opening of my mouth (that is, when I wish to speak)

! Grotius also regards the dvefis o5 sripaces as the act of God : *“sic Dens
labia aperire dicitur, ubi materiam suppeditat sibi gratias agendi, Ps. li. 15,”
yet makes out of it, after the Rabbinical 1D PRND (see Capell. Spicileg. p. 112;
Buxtorf, Lex. Talm. p. 1872), occasione (loquendi) data. But the sense,
‘‘ opportunity to speak,” could only so be brought out in the event of the
words running thus: e se 35 &rafis Tob seinacis pov,

2 ¢“Ut ab hac custodia militari liber per omnem urbem perferre possem
sermonem evang.,” etc.
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frankly to proclaim,” etc. - But even in this way é» avolfec Tob
arop. pov. would be only a needless and cumbrous addition.
— & mappnala yywploa: k1T.N] with frankness to make known
the mystery of the gospel, i.c. the mystery (see on i 9) which
forms the contents of the gospel. The opportunity of preaching
was not taken from the apostle in his captivity at Caesarea
(Acts xxiv. 23), nor yet afterwards at Rome (Acts xxviii. 30 f.).
Should we attach & mapp. to what precedes (Vatablus: “ut
detur mihi aperto ore loqui libere, ut notum faciam,” etc.),
ywawpicas would be without a necessary modal definition.

REMARK.—If the Recepta 3osin were genuine, the statement
of aim, introduced by /a, would be adduced from the mind of
the persons praying, thus in the character of the oratio obligua.
See on i. 17.

Ver. 20. For which (to conduct its cause) I discharge the
office of ambassador in a chatn. Comp. on 2 Cor. v. 20. It
is to be explained neither as though Jmép od mpecBedwr &
al\voes eipl (Zachariae, Riickert, Matthies) were written, nor
as though Umép o xal év dAdoer mpeaBevw were the reading
(Grotius : “nunc quoque non desino legationem,” ete.); nor
is ob to be referred, as is wsually the case, merely to Tod
edayye\, but to 10 pvoTipiov Tob edayy., seeing that this
was the object of yvwpioas, and to this ypwploas the mpesBevn
significantly corresponds. Comp. Col iv. 3 : AaAficar 70
parijpiov ot Xpiarod, 8 8 xal Sédeuas. — mwpeaBein] whose
ambassador he is, was at once understood by the reader, namely,
Christ's; and equally so o whom his embassy was addressed,
namely, to all peoples, specially the Gentiles (Acts ix. 15,
xxii. 15; Rom. i 14, xi. 13 ; Gal ii. 9). The opinion of
Michaelis, that Paul designates himself as delegate of Christ zo
the Roman court, would, even if he had written the Epistle
in Rome, be imported, since no reader could find anything else
than the apostle denoted by mpesBevw without more precise
definition. — év d\doer] On év, comp. phrases like eis T
a\vow epmimrew, Polyb, xxi. 3. 3. Wetstein, we may add,
aptly observes: “alias legati, jure gentium sancti et inviola-
biles, in vinculis haberi non poterant.” To infer, however, from
the use of the singular (Baumgarten, Paley, Flatt, Steiger) the
custodia militaris, in which Paul was at Rome (Acts xxviii. 20;



CHAP. VL 20. 347

2 Tim. i. 16), is too hasty ; partly for the general reason that
the singular must by no means be urged, but may be taken
collectively (Bernhardy, p. 58 f), and partly for the special
reason that we have to think of Paul at Caesarea too, and
that from the very beginning of his captivity there (see on
Acts xxiv. 23), as in the custodic militaris; Acts xxiv. 27,
xxvi. 29.! The significant bearing of the addition év dAdae: is to
make palpable the so much greater need of the wapmota, and so
the more fully to justify the longing for the intercessory prayer
of the readers. — fva év alrg mappno. os St pe Nal.] Parallcl
to the wva poc 8085 . .. edaryyerlov, ver. 19, and indeed not
tautological (in opposition to Harless), but, by means of ¢
Oei pe Nalijoas, more preciscly defining the thought already
expressed. As similar parallels by means of a second iva,
comp. Rom. vii. 13 ; Gal iii. 14; 1 Cor. xii. 20; 2 Cor. ix. 3.
" Harless regards this second a as subordinate to the first.
Thus the words would express not the aim on account of which
Paul summons his readers to prayer, as stated by Harless, but
the aim of the 8085 Adyos k.7A.  But this would be inappro-
priate, since 8005 Adyos k.. has already the definition of aim
appropriate to it, namely, in év wapp. yvwp. x.TA. Bengel
and Meier make &a dependent on mpesBedw év dAvoes (in
which case Meier imports. the sense, as if the words were fa
xal & avri) mapp.); but the clause expressive of the aim: “in
order that I may therein speak as boldly as I am bound to
speak,” does not logically correspond to the wpesBelw év
d\vUoe:, because without any reference to év diioe.. Had
Paul merely written: {va wappnoidowpas év adrp (without
as 8¢t pe Nalijoas), by which the wappna. would have become
emphatic? or: Wva moAAG pdAhov wappna. év adre, the logical
relation would be satisfied. — év av7@] namely, in the mystery
of the gospel, t.e. occupied therewith, in the proclamation thereof
(Matthiae, p. 1342). Comp. Acts ix. 27. Harless understands
év of the source or ground of the wappnaoia, which has its basis

1 In the latter passage the plural «avy dirs, redrar is not at variance with
this view, as it is rather the categoric plural, and leaves the question entirely
undecided, whether Paul was bound with one or more chains,

? This seems also to have been felt by Bengel, who connected &5 37 us Ama.
with yswpieas, which certainly could not occur to any reader.



348 THE EPISTLE TO THE EPHESIANS,

in the message itself [rather : in the mystery of the gospel ; see
on {mép od]. But the context represents the uverripwr Tob
eVaryy. as the object of the bold discourse (ver. 19); and the
source of the mappnaia is in God (see 1 Thess. ii. 2), which is
not indeed here expressed, but is implied in the fact that it is
to be obtained for the apostle by prayer on the part of the
readers. — a5 8¢l ue Aalfioar] to be taken fogether (comp. Col.
iv. 4); and after ue there is not to be put any comma, by
which AaAfjcar would be connected with wappmo. (Koppe),—
a course, which is impossible just because wappno. already
expresses the bold speaking; and thus. AaAfjoas, if it were to
be more precisely defining, could not but of necessity have with
it a modal definition (comp. 1 Thess. ii. 2). See Fritzsche,
Diss. 11. in 2 Cor. p. 100 f.

Ver. 21. 4] Serving to make the transition to another
subject. — xai Vpeis] ye also, not merely the Colossians, Col.
iv. 8, 9. See Introd. § 2. While most of the older exposi-
tors pass over this «ai in silence (rightly, however, explained
in a general sense by Bengel: “ perinde ut alii”), Riickert
and Matthies strangely enough think that it stands #n contra-
distinction to the apostle himself. From this there would in fact
result the absurd thought: “in order that not only I, but also
ye may know how it fares with me.” — ra xa7" éué] my cir-
cumstances, my position, Phil. i. 22; Col. iv. 7. See Kiihner,
IL p. 119.— 7{ wpdoow] more precise definition of 7d a7’
éué: what I experience. ie. how it fares with me, how I find
myself! So often also in classical writers, “ de statu et rebus,
in quibus quis constitutus est et versatur,” Ellendt, Zex. Soph.
II. 629. Comp. Ael. V. H.ii. 35, where the sick Gorgias is
asked T( wpdrro:, Plato, Theaet. p. 174 B; Soph. Ocd. R. 74 ;
and see Wetstein and Kypke. — TVyiros] See Acts xx. 4;
Col. iv. 7; 2 Tim. iv. 12. Beyond these passages unknown.
— o dyamnTos ddeldos xal miaT. Sudx. v xup.] So Paul cha-
racterizes Tychicus by way of commendation,’ and that (a) as

! Others, like Wolf: what I am doing. But that the reader knew. He was
doing the one thing, which always occupied him. See vv. 19, 20.

? The assumption of a more special design as regards siwsés, namely, that it is
meant to represent Tychicus as a trustworthy reporter (Grotius), is inadmissible,

because Tychicus without doubt was known to the readers (Acts xx. 4). It was
otherwise in relation to the Colossians. 8ee on Col. iv. 7.
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his beloved fellow-Christian, and (b) as his faithful official
servant. As the latter, he was employed by Paul for just
such journeys as the present. Comp. 2 Tim. iv. 12. Mark
likewise, according to 2 Tim. iv. 11, receives from the apostle
the testimony that he is for him elypnoros eis Saxoviav.
Others, like Grotius (comp. Calvin), do not refer Swixovos to
the relation to the apostle, but explain it : servant of the gospel
[minister evangelii], while Estius and many understand spe-
cially the ecclesiastical office of the deacon. But Col. iv. 7,
where Sidxovos xal civdovlos are united (the latter word
softening the relation of service towards the apostle expressed
by Suirovos), speaks in favour of our view. — év xupiw] belongs
only to Siudxovos, not to aSehos as well (in opposition to Meier
and Harless), since only the former had need of a specific
definition (comp. on Phil. i. 14), in order to be brought out
in its true relation (and not to bear the semblance of harsh-
ness). Not beyond the pale of Christian relations was Tychi-
cus servant of the apostle, but in Christ his service was
carried on, Christ was the sphere of the same, inasmuch as
Tychicus was official 8iaxovos of the apostle. é&v rxuplp is
attached without an article, because combined with &idrovos
8o as to form one idea,

Ver. 22. "Emepra mwpos opds] namely, that he should travel
from Colossae to you, Col. iv. 7-9. See Introd. § 2. — els adro
TovTro] in this very design. See on ver. 18, and Bornemann,
ad Xen. Mem. iii. 12. 2 ; Pflugk, ad Eur. Androm. 41. — lva
yvéte Ta mTepl Nudv] must on account of els adTo Todro neces-
sarily convey the same thing as was said by Wa eidjjre Td xat’
éué, 7i mpacgow, ver. 21 ; hence the conjecture of Riickert,
{va yv@ Te Ta Wepl Uudv, is entirely baseless; and at Col. iv. 8
also we have, in accordance with preponderant evidence, to
read Wva yvéTe Ta wepl Nudv. — By fudv Paul means himself
and those that are with him (see Col. iv. 10 ff.; Philem. 10 f,
23 ff), concerning whom information was likewise reserved
for the report of Tychicus. — mapaxaiéon] might comfort.
For Tychicus had to tell of sufferings and afflictions which
Paul must needs endure (comp. ver. 20), and on account of
them the readers were called u# éxxaxeiv, iii. 13. Amplifica-
tions of the notion (Riickert: “to elevate by address to thein
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of every kind;” Baumgarten-Crusius: fo strengthen ; comp.
Estius, who proposes exhortetur) are arbitrary.

Ver. 23 f. Twofold wish of blessing at the close, in which,
however, Paul does not, as in the closing formulae of the
other Epistles, directly address the readers (uef® vuow, perd
wavroy Uudv, pera Tod mwvelpatos Uudv). This variation is
to be regarded as merely accidental, and the more 8o, seeing
that he %as in fact been just addressing his readers directly,
and seeing that a uef’ Judv or the like would simply address
the readers, as has so often been done in the Epistle itself,
leaving, we may add, the question, who these readers are, in
itself wholly undetermined. For what is asserted by Grotius
on ver. 24: “ Non Ephesios tantum salutat, sed et omnes in
Asta Christianos,” is not implied in Tois d8eAgois—which, on
the contrary, represents quite the simple duiy, inasmuch as
Paul conceives of the recipients of the Epistle in the third

According to Wieseler, p. 444 f, the apostle in

ver. 23 salutes the Jewish Christians (d8eA¢.), and in ver. 24
the Gentile Christians (wdvrwv) in Ephesus. Improbable in
itself, more particularly in ¢his Epistle, which so carefully
brings into prominence the unity of the two; and the alleged
distinguishing reference would neither be recognisable, nor in
keeping with the apostolic wisdom. — eipsjyn] not concordia,
as recommended by Calvin (“ quia mox fit dilectionis mentio ;”
comp. also Theodoret and Oecumenius), but, as Calvin himself
explains : welfare, blessing, Dis?, without more precise definition,
because it takes the place of the valete (éppmabe, Acts xv. 29)
at the close of our Epistle,! and because that special sense is not
at all suggested from the contents of the Epistle (comp. on the
other hand, 2 Cor. xiii. 11). — dydmn perd wlorems] is one
object of the wish for blessing, not two. After the general
Jare well ! namely, Paul singles out further the highest moral
element, which he wishes for his readers. He does not, how-
ever, write xal dyamn xal wioTes, because with good reason he
presupposes faith (in the atonement achieved by Christ) as
already present, but has doubtless to wish for them that which,
1 Hence also not to be explained of the peace of reconciliation (Bengel,

Matthies, Schenkel, and others), any more here than in the opening salutations
of the Epistle, where it takes the place of the epistolary salutem, o mpéreun,
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as the constant life of faith, is to be combined with it (1 Cor.
.xiil.; Gal. v. 6), Christian brotherly love, consequently love
with faith (é¢ydwy has the emphasis, not uerd wéor.). Cowmp.
Plato, Phaed. p. 253 E: xd\los pera iryelas AapBdvew.
Bengel and Meier understand the divine love, to which, how-
ever, pera wlor. is unsuitable, although Meier explains it:
in conformily with their own faith, partly at variance with
linguistic usage! partly importing a thought (their own).
The reading &\eos (instead of &ydmm) is to be regarded simply
as a glossematic consequence of the explaining it of the divine
love, and yet, though found only in codex A, it is held by
Riickert to be the true one (comp. Gal. vi. 16); Paul, he
says, wishes to the readers elpmvn x. &\eos for the reward (?) of
faith. — dwd Oeod matpds k. xvp. 'I. X.] See on Rom. i 7.
Grotius, we may add, rightly observes: “ conjungit causam
principem cum causa secunda.”? For Christ is exalted on
the part of God to the government of the world, and particu-
larly to the Lordship of the church (i 22; Phil ii. 9); and
His dominion has in God, the Head of Christ (1 Cor. xi. 3),
not merely its ground (comp. also Eph. i 17), but also its
goal (1 Cor. iil. 23, xv. 28).

Ver. 24. While Paul has in ver. 23 expressed his wish of
blessing for the readers (Tols ddeAgois), he now annexes
thereto a further such general wish, namely, for all who love
Christ imperishably, just as at 1 Cor. xvi. 22 he takes up into
the closing wish an dvdfeua upon all those who do not love
Christ. — 1) xdpes] the grace xat’ éfoxrjw, i.c. the grace of God
in Christ. Comp. Col iv. 18 ; 1 Tim. vi. 21 ; 2 Tim. iv. 22;
Tit. iii. 15. In the conclusion of other Epistles: the grace of
Christ, Rom. xvi. 20, 24; 1 Cor. xvi. 23; 2 Cor. xiii. 13;
Gal. vi. 18; Phil iv. 23; 1 Thess. v. 28; 2 Thess. iii. 18;
Phil. 25. — év @¢pfapoia] belongs neither to 'Incoiv Xpiarov

1 usré may, it is true, sometimes be approximately as to sense rendered by con-
JSformably to, but the analysis in those cases is such as does not suit our passage.
See e.g. Dem. Lept. p. 490; Plato, Phaed. p. 66 B, where usrs odv simar and
wirk sob Aéyev is to be explained, in connection with the laws, etc., i.e, with the
aid of the same. Comp. also Thucyd. iii. 82 5, and Kriiger in loc. Seein
general, Bernhardy, p. 255.

? The order in the combination of the two causes is inverted in Gal. lLc.: 3
*Inosb Xp. xal Oy warpis,
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(Wetstein : “ Christum immortalem et gloriosum, non humi-
lem,” etc.; see also Reiners in Wolf and Semler), nor to
7 xdpss (“favor immortalis,” Castalio, Drusius; comp.
Piscator and Michaelis, who take év as equivalent to odv,
while the latter supposes a reference to deniers of the resur-
rection !), nor yet to the si¢ to be supplied after % xdpes, as
is held, after Beza (who, however, took év for eis) and Bengel,
recently by Matthies (“that grace with all ... may be in
eternity ;” comp. Baumgarten-Crusius), Harless (according to
whom év denotes the element in which the ydpis manifests
itself, and a¢fape. is all imperishable being, whether appear-
ing in this life or in eternity), Bleek, and Olshausen, which
last supposes a breviloquentia for a {wyw éxwow év a¢bap-
cig, i.e. fwyv aiwviov. But, in opposition to Matthies, it may
be urged that the purely temporal notion eternity (eis o
aldva) is foisted upon the word smperishableness; and in
opposition to Harless, that the abstract notion mpcrishableness
is transmuted into the concrete notion of imperishable being,
which is not the meaning of a¢faps., even in 2 Tim. i 10
(but imperishableness in abstracto), and that év d¢fapoia,
instead of adding, in accordance with its emphatic position, a
very weighty and important element, would express something
which is self-evident, namely, that according to the wish of
the apostle the grace might display itself not év ¢faprois
(1 Pet. i. 18), but év adbdprois; the breviloguentia, lastly,
assumed by Olshausen is, although a¢fape. in itself might be
equivalent to w7 alwvios (see Grimw, Handb. p. 60), a pure
invention, the sense of which Paul would have expressed by
els ddlapaiav. The right connection is the wusual one,
namely, with dyamwvTwr. And in accordance with this, we
have to explain it : who love the Lord in tmperishableness, ie. so
that their love does not pass away, in which case év expresses
the manner. Comp. the concluding wish Tit. iii. 15, where
év wioter is in like manner to be combined with ¢idoivras.
Others, following the same connection, have understood the
sinceritas either of the love itself (Pelagius, Anselm, Calvin,
Calovius, and others) or of the disposition and the life in
general (Chrysostom, Theodoret, Theophylact, Erasmus, Flacius,
Estius, Zeger, Grotius: “significatur is, qui nulla vi, nullis
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precibus, nullis illecebris se corrumpi, e a recto abduci,
patitur,” and others, including Wieseler), but against this
Beza has already with reason urged the linguistic usage;
for wuncorruptedness is not a¢pfapcia (not even in Wisd. vi.
18, 19), but d¢bopla (Tit. ii. 7) and adapfopia (Wetstein,
1L p. 373). On d¢fapaia, tmperishableness (at 1 Cor. xv.
42, 52, it is in accordance with the context specially incor-
- ruptibility), comp. Plut. Arist. 6; Rom. ii. 7; 1 Cor. ix. 25;
1 Tim. i 17; 2 Tim. i 10 ; Wisd. ii. 23, vi. 18 f. ; 4 Mace.
ix. 22, xvii. 12,

Meyer—Erm. 2






THE EPISTLE TO PHILEMON.

INTRODUCTION.

=@ HILEMON, who had been converted to Christianity

» by Paul himself perhaps during his sojourn at
Ephesus (ver. 19), was a member of the Christian
community, not at Laodicea (Wieseler, Laurent),
but — like Archippus, ver. 2 (see on Col. iv. 17)—at
Colossae (qu. iv. 9), wherein, by his zealous Christian
activity, and more especially by the holding of an éxxAnoia
in his house (vv. 1-7), he had gained deserved esteem,
being described by Chrysostom as Tis Tév favuactdv xai
yevvaiwy. Nothing is known as to his more definite vocation,
although tradition has made him bishop in Colossae (Constit.
apost. vii. 46. 2) or in Gaza (Pseudo-Dorotheus), as it has
likewise placed him among the martyrs (under Nero). It is
possible, however, that he was one of the presbyters of the
church (ouvepy, ver. 1). Of the house where he dwelt
Theodoret relates (Umofeass) : péxpe Tob mapovros pepévnxe.

His slave ONEsIMUS® had, on account of a misdemeanour
(vv. 11, 18), fled from him through fear of punishment
(ver. 15), and had come, certainly of set purpose? and not by

! Tradition in one form of it makes him subsequently bishop of Beroea in
Macedonia (Constit. apost. vii. 46. 2), and in another identifies him with the
Bishop Onesimus in Ephesus (Ignat. ad Eph. 1 and 6), and makes him die as a
martyr in Rome.

3 In this way the circumstances of the case find their simplest and most
nataral explanation. Comp. Bengel on ver. 11: Onesimus etiam antequam
ad frugem veram pervenisset, tamen bene de Paulo existimarat, et ipsius flagitii
sui occasione ad illum confugit. And this serves to dispose of the curious ques.
tion of Hofmann (p. 217) : * What should induce Onesimus to tlee to (‘aesarea
in particular?” We answer: He fled to the place, where Paul was. And the
reason of this may be the more readily understood, if he had been possibly
already in Philemon's service, when the latter was converted by the apostle.

5560
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mere accident, to the apostle, then a captive at Caesarea, who
converted him to Christ (ver. 10), and conceived a most
cordial affection for him (vv. 12, 13, 16 f). When, there-
fore, Paul was despatching Tychicus to Colossae (Col iv. 7),
he made use of this opportunity to send Onesimus—whom
he at the same time commended to the church there (Col
iv. 9—back to his master, and to procure for him at the
hands of the latter forgiveness, welcome, and love by means
of this letter—an aim, which is pursued in it with so much
Christian love' and wisdom, with so great psychological tact,
and, without sacrifice of the apostolic authority, in a manner
so thoughtfully condescending, adroit, delicate, and irresistible,
that the brief letter—which is in the finest sense a Adyos
d\ate fprupévos. (Col iv. 6), as a most precious and character-
istic relic of the great apostle—belongs, even as regards its
Attic refinement and gracefuiness, to the epistolary master-
pieces of antiquity.?

The Epistle bears so directly and vividly the stamp of
genuineness, that the doubts of Baur (Pawlus, II. p. 88 ff.)
would appear a whim hardly meant in earnest, were they not
in strict consistency with the assumption that we should not
have any letters of the apostle at all from the period of his
captivity. Baur, who, we may add, acknowledges the author
as profoundly pervaded by Christian consciousness, places
the contents of the Epistle upon a parallel with those of the
Clementine Homilies, and finds in it the “ embryo of a Chris-
tian fiction,” by which the idea was to be brought home to
men’s minds, that what we lose temporally in the world, we
regain eternally in Christianity (according to ver. 15). With
equal caprice Baur propounds the view, that even should
the writing be Pauline, what actually took place is set forth

! Comp. Luther’s preface: *‘ This Epistle presents a masterly and charming
example of Christian love,” etc. Ewald: * Nowhere can the sensibility and
warmth of tender friendship blend more beautifully with the higher feeling of a
superior mind, nay, of a teacher and apostle, than in this brief and yet so
eminently significant letter.”

3 The letters of Pliny (Epp. 9, 21, and 24) have often been compared with
ours ; but how greatly it excels them in point of thoughtfulness, delicacy of
plan, and depth of affection! *¢Quid festivius etiam dici poterat vel ab ipso
Tullio in hujusmodi argumento " Erasmus.
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under the point of view of that definite idea, and the bringing
of this latter into prominence is its proper aim and import.
The genuineness is externally attested—and that the more
adequately, when we consider that from its brevity and the
personal, not directly didactic, nature of its contents there
was little occasion for citations—by the Canon Muratorianus,
Marcion (see Tertullian, ¢. Marc. v. 42 ; Epiph. Haer. xlii. 9),
Tertullian, Origen, Eusebius, Jerome, etc., though the passages
of Ignatius, ad Eph. 2, ad Magnes. 12, ad Polyca. 6, do not
serve to prove a reference to ver. 20. Nevertheless, Jerome
had already to controvert those, who wished to infer from the
non-dogmatic character of the contents “ aut epistolam non
esse Pauli ... aut etiam, si Pauli sit, nihil habere, quod
aedificare nos possit.” '

Place and time are the same as with the Epistles written
from the captivity in Caesarea (not, as is usually supposed, at
Rome) to the Ephesians and Colossians, and with the lost
Epistle to the Laodiceans, which, however, is not to be found
in the one now before us; see on Col iv. 16. Whether Paul
wrote our Epistle before that to the Colossians (Otto), or the
converse, remains an undetermined question.

Ver. 2. Instead of &¢d¢ap#, Elz. Scholz, Tisch. have éyamnri.
But the former, which is approved by Griesb. and Reiche, 1s
attested by A D* E* F G &, and some min. vss. Hesych. Jerome,
and was easily supplanted by the &yas. written on the margin in
conformity with ver. 1 (vss. Ambrosiast. and Pelag. have &g
dyax.).— Ver. 5. apés] Lachm.: e/, following A C D* E, 17, 137.
An alteration, occasioned by aiorn.— Ver. 6. Instead of nu,
Elz. has {u#, in opposition to A C D E K L, min. vss. and
Fathers. The latter reading is to be traced to the mechanical
copyists, who, as in the opening of the Epistle, had in view
Philemon and those around him (ver. 3). The preceding ro? is
deleted by Lachm. on too weak counter-evidence (A C, 17);
how easily might it be passed over after the final syllable of
dyaboi ! — Ver. 7. Instead of xapds, Elz. Tisch. have xdpn, in
opposition to decisive evidence ; the latter found its way into
the text through reference to siyapwora, ver. 4. Comp. Reiche.
— iyour] Lachm. has fsyxor, which was also recommended by
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Griesb., in accordance with A C F G 8, min. vss. Fathers. The
other witnesses are divided between #xousr aud isxouss, but remain
too weak to warrant either of these two readings. The plural
appears an inappropriate following up of i #u# in ver. 6, and
foxouev also tells indirectly in favour of Lachm. The position
after xoar. is decidedly attested (Lachm.).— Ver. 10. Before
¢yiwnoa Lachm. ed. min. had iy &, following A, min. Syr. p. Slav.
ms. Chrys. Rightly; the emphasis resting upon éy«, in accord-
ance with the context, was overlooked ; and it is more likely to
have been dropped out on occasion of the following ErE, than to
have been introduced by the writing of Er twice. — After deou.
Elz. Scholz have wov, in opposition to decisive testimony. —
Ver. 11. After &vimua we have, with Lachm. on prepon-
derating evidence (A C D* E &* 57), to take in ¢os, the omission
of which is to be explained from the following ¢i.— Ver. 12.
¢ 0] is wanting in A C&* 17. Lachm., who, like Tisch., has
deleted also apooraBoi after exrdyxre. This aposhafel is wanting
in AF G &* 17, while some min. place it immediately after ¢J
3 ; Arm. Boern. Theodoret, on the other hand, after airér. It
is, though afresh defended by Reiche, to be looked upon as a
supplement from ver. 17; the absence of the verb, however,
involved, by way of redressing the construction, the omission of
ab 8, 80 that airéy was regarded as governed by dvixeuba (comp.
Lachm.: 3 dviwsu~bd oo, abdriy, vouriorn rd iue omhdyyra). —
Ver. 13. The position of wo: before diax. (Elz. in reverse order)
is decisively attested. — Ver. 18. The form iAAréya is to be
adopted, with Lachm. and Tisch., in conformity with A C D*
() F G &, 17, 31; ixnéys was imported from the familiar
passage, Rom. v. 13. — Ver. 20. Instead of Xpsorg, Elz. has
xupiw. Repetition fromr what precedes, in opposition to decisive
evidence. — Ver. 21. dxip §] Lachm.: dxép & in accordance
with A C &, Copt. We have no means of deciding the point. —
Ver. 23. Instead of dewxcsras, Elz. has doxdloras, which has
decisive witnesses against it. An emendation.

CoNTENTS. — After the address and apostolic greeting
(vv. 1-3), there follows a glorious testimony to the Christian
character of Philemon (vv. 4-7); then the proper object of the
Epistle, intercession for Onesimus (vv. 8—21) ; and finally, the
bespeaking of a lodging, in the hope of being liberated
(ver. 22). Salutations and concluding wish, vv. 23-235.

Ver. 1. déowos Xp. ’L] ie. whom Christ has placed in
bonds. See on Eph. iii. 1. This self-designation (not dmo-
aTohos, or the like) at the head of the letter is in keeping
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with its confidential tone and its purpose of moving and
winning the heart, Umép Tod Ty Xdpiv éroudtepov Aafeiv,
Chrysostom. — x. Teuo6.] See on Phil i 1; Col i 1.—
owvepyp] The particular historic relations, on which this pre-
dicate is based, are unknown to us; yet comp. ver. 2: 7§
xaT olkov gov ékxAna.; perhaps he was an elder of the
church. — 7ju@v] namely, of Paul and Timothy. It belongs
to ayaw. and cvvepy@. Although, we may add, the Epistle is,
as to its design and contents, a private letter, yet the associat-
ing of Timothy with it, and especially the addressing it to more
than one (ver. 2), are suitably calculated with a view to the
greater certainty of a successful result (comp. already Chrysos-
tom). Hofmann incorrectly holds that in the directing of the
letter also to the relatives and to the church in the house the
design was, that they should, by the communication of the
letter to them, become aware of what had induced Philemon to
do that which was asked of him. This they would in fact have
learned otherwise from Philemon, and would have believed
his account of the matter.

Ver. 2. That Appia was the wife of Philemon (Chrysostom,
Theodoret, Theophylact, and many) does not indeed admit of
proof, but is the more probable, in proportion as the interces-
sion for the slave was a matter of Aousehold concern, in which
case the mistress of the house came into view. On the form
of the name with 7¢ instead of 7w (Acts xxviii. 15), comp.
’Ampiavos in Mionnet, Description des médailles, IIL. 179, IV.
65, 67, and the forms awdvs and awpd. See also Lobeck,
Paral. p. 33. — 7 aderdii] in the sense of Christian sister-
hood, like ddehgpos, ver. 1.— Archippus, too (see on Col
iv. 17), must have belonged to the family circle of Philemon.
But whether he was precisely son of Philemon (Michaelis,
Eichhorn, Rosenmiiller, Olshausen, Hofmann, and already
Theodore of Mopsuestia) we cannot determine. Chrysostom
and Theophylact take him to be a friend of the household ;
Theodoret, to be the teackher to the household. — 7@ ovorpar.
#u.] As in Phil. ii. 25. The relation cannot be more precisely
ascertained. He may have been deacon (according to Ambro-
siaster and Jerome, he was even bishop), but must have
endured conflict and trouble for the gospel. Comp. likewise
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2 Tim. ii. 8. — xal 7. ka7’ olx. . éxxA] not to be under-
stood of the family of Philemon (Chrysostom, Theodoret,
Theophylact : wdvras Tods év T olxiaz maTods Aéyes, ouu-
mapakaBowy xal dovhovs, comp. Calvin and Storr), but of the
section of the Christians at Colossae, which met in his house!
See on Col. iv. 15. Wisely (see on ver. 1) does Paul—
although otherwise in vv. 4-24 he only speaks to Philemon
—enlist the interest not merely of Appia and Archippus, but
also of the church in the house, and therewith embrace the
whole circle, in which there was to be prepared for the
converted fugitive a sanctuary of pardon and affection. But
farther than this he does not go; not deyond the limits of the
house, since the matter, as a houschold-affair, was not one
suited to be laid before the Christian community collectively.
To the latter, however, he at the same time (Col iv. 9)
commended his protégé, though without touching upon the
particular circumstances of his case. Correct tact on the part
of the apostle. .

Ver. 4f. Comp. Rom. i. 8; 1 Cor.i. 4; Phil. i 3; CoL i 3;
Eph. i. 16. — wrdvrore] belongs not to uveiav «.7.\ (Chrysostom,
Theophylact, Luther, Calvin, Beza, Estius, and many others),
but to evxapiord k.1 (comp. on Col. i. 3; 1 Thess. i 2), as
the main element, for the completeness and emphasis of which
it serves. The participial definition wreiav x.T.\ specifies
whereupon Paul sees himself always moved to give thanks
to God, namely, when he makes mention of Philemon in his
prayers; and the following éxodwv x.7A is likewise an
accompanying definition to eUyapiaTd ..\, stating whereby
he finds himself induced to such thanksgiving, namely, because
he hears, ete. It is not the ¢nfercession that has its motive
explained by dxodwrv (de Wette, Koch), otherwise the logically
necessary statement, for what Paul gives thanks to God,
would be entirely wanting, whereas the mention of Philemon
in the prayer had no need of a motive assigned for it, and
would have taken place even without the drodew x.TA

1 Perhaps it is to this part of the address, which directed the letter to a
congregational circle, that we are indebted for the preservation of the document
—the only one of the certainly very numerous private letters, which the apostle
wrote in the prosecution of his many-sided labours.
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Moreover, Paul does not by uveiav x.r.\ express the inferces-
sion, but in general the mention in prayer, which is a much
wider notion and also may be other than intercessory (in
opposition to Hofmann). — drxodwr] continually, though
Onesimus in particular. It is otherwise with dxodoavres, Col.
i. 4. — T drydmyy] the standing notion of Christian love to the
brethren, as in Col. iii. 14. — x. T)v wlorw] is more precisely
defined by the following #v éxess . . . dylovs, and hence is not
specially to be understood of faith in the dogmatic sense, to
which els wdvras Tovs dylovs would not be suitable. It is
Jaithfulness ; comp. Gal. v. 22; Rom. iii. 3; 1 Thess. i 8;
Matt. xxiii, 23 ; Tit. ii. 10; often in the LXX. Apocrypha,
and Greek authors. So Michaelis and Hagenbach (Flatt
with hesitation), also Winer, p. 383 [E. T. 511f]. But
usually (see already Theodoret, and especially Grotius) exposi-
tors assume a chiasmus, so that mpos 7. xdp. 'I. is to be
referred to 7. wloTw, and els m 7. dylovs to T daydw. (de
Wette, Wilke, Rhetor. p. 372; Demme, Koch, Wiesinger,
Ewald), to which also Bleek and Hofmann come in the end.
Against this may be decisively urged #A» é&yess, whereby mpos
T. kUpiov . .. dylovs is attached as one whole to T wioTw.
With Ty &ydmny the #v éyers has nothing whatever to do;
the former has, on the contrary, its own definition of subject
by means of cov, which again does not stand in any connec-
tion with ™ wigrw. Comp. Col i. 4. The usual objection
to the interpretation faithfulness, namely, that the dogmatic
sense of mwloris is the stated one when it goes along with
ayamn, does not hold good, inasmuch as dyamrn stands first
(comp. also Gal v. 22); in the stated combination of faith and
love the faith precedes (in accordance with the inmer genetic
relation, Gal v. 6), as 1 Cor. xiii. 13; Eph. i. 15; Col i 4;
1 Thess. i 3, jii. 6 ; 1 Tim. i. 14; 2 Tim. i. 13, al.; hence
the transposition 7. wloTw x. 7. dydmnw is found here too in
D E, min. vss. and Ambrosiaster. The interchange of mpos
and els can occasion no surprise, inasmuch as Paul is fond
of varying the prepositions (see on Rom. iii. 20 ; Gal. ii. 16;
Eph. i 7), as this is also of frequent occurrence with
classical writers, without the design of expressing a different
relation. On wpos, comp. 1 Thess. i. 8; 4 Macc. xv. 21,
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xvi. 22; Dem. 656, 19; Lucian, Zoz. 41. It is to be
observed withal, that the stated notion: faith in Christ, is
never indicated by wpos, a fact which likewise tells agains
the ordinary interpretation.

Ver. 6. “Omws x.m.\] cannot, as is usually held (also by
Winer, de Wette, Demme, Koch, Ellicott, Bleek, and Hofmann),
introduce the aim of the intercession, ver. 4, since uvelav oov
woioUp. k.7.\. was only an accompanying definition, and éxodww
x.7.\ already pointed back to evyapiord s\ (see on ver. 5).
It attaches itself (so rightly, Grotius, Bengel, Wiesinger, Ewald)
in its telic sense (not in the sense of so that, as Flatt and older
expositors would have it taken) to ver. 5, specifying the tend-
ency of Ay &xeis.  For the sake of making this attachment Paul
has put the #v &yers, which would be otherwise superfluous.
— 1) xowwvia Tijs wloTews gov] is by no means to be explained
as if 9 kowwvia gov Tijs wloTews (or gov eis Ty wioTw) stood
in the text, which would have to be the case, if we take the
rendering of Hofmann (“the fellowship of faith, tn whick
Philemon stands with his fellow-believers”). In order to the
right interpretation observe further, on the one hand, that
xowwvia is with Paul, as mostly also with classical writers, when
it is not accompanied by the genitive of the personal pronoun
(Phil. i. 5), always so employed, that the genitive therewith
connected denotes that with which the fellowship, or ¢n whick
the participation, takes place (1 Cor.i. 9, x. 16 ; 2 Cor. viii. 4,
xiii. 13; Phil ii. 1, iii. 10; Eph. iii. 9, Elz.)), consequently
is the genitive not subjecti, but objects; and, on the other
hand, that xowwvia signifies not communicatio, but communio,
consortium. Accordingly there is at once set aside—(1) the
traditional interpretation since the time of Chrysostom and
Theophylact: “fides tua, quam communem nobiscum habes,”
Bengel, comp. Luther, Wetstein, and many ; in which case the
genitive has been taken subjectively, as by Wiesinger: thy
Jaith-fellowship with all saints; and by Ewald: “that thou
believest in Christ not merely for thyself.” And there fall
also (2) all interpretations, which transform the notion of
xoivwvia into communicatio, such as that of Beza (comp. Castalio,
Cornelius a Lapide, Estius, Hammond, Heinrichs): “officia
benignitatis in sanctos promanantia ex fide efficaci.” Similarly
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also Calvin: “ fidei communicationem appellat, guum ntus non
latet otiosa, sed per veros effectus se profert ad homines;” he is
followed substantially by de Wette (and Koch): “the commu-
nion of thy faith (genitivus subjects), as well in the display of love
towards individuals as in the advancement of the gospel,” which
latter element cannot be brought hither from owwepy., ver. 1,
and is out of place (comp. ver. 7). As the correct interpreta-
tion there remains only this, keeping the notion of wisTis in
consistency with ver. 5: the fellowship entered into with thy
Christian fidelity. So faithful a Christian as Philemon draws
all other saints (ver. 5), who come into relations of experience
with him, sympathetically to himself, so that they form with
him the bond of association unto like effort, and therewith
become wowwvol of his mwiaTis. — évepyis yévnras T \] This
fellowship with his fidelity is not to be an 4dle sympathy, but
to become effective,! to express itself in vigorous action—this is
what Philemon wishes and aims at—and that by virtue of the
knowledge of every Christian saving-blessing,)—a knowledge
which, in such pious fellowship, unfolds itself ever more fully
and vividly, and which must be the means of powerfully
prompting all Christian activity (Eph. i 17 f; Col ii. 2,
iii. 10). And the final atm of this activity ? Toward Christ
Jesus it is to take place, t.e. els Xp. ‘I, which is neither, with
Calvin, Estius, and others, to be annexed to 7od év fuiv, nor,
with Hofmann, to dyafod, nor even, with Grotius, to wloTews,
but to évepy. yévpras, in which case alone it has the signifi-
cance : Christ Jesus' will, work, kingdom, honour, and so forth,
are to be their holy destination and relative atm. Consequently
the whole passage might be paraphrased something in this
way: And with this thy Christian fidelity thow hast the sacred
goal of fellowship in view, that whoever enters into the participa-
tion of the same, may make this partaking through knowledge of
every Christian blessing effective for Christ Jesus. An appeal to
the profound Christian consciousness of Philemon, by way of

! The translation of the Vulgate, evidens, is based upon the reading irapyis ;
so codd. Lat. in Jerome, Pelagius (Clar. Germ.: manifesta).

% Such blessings, by which Christ has enriched us (comp. on 2 Cor. viii. 9),
are faith, hope, love, patience, peace, joy in the Holy Spirit, etc. In devout

fellowship these become ever more fully, vividly, and experimentally known as
regards their nature and value.
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preparation for the designed intercession on behalf of Onesimus,
whom Paul in fact was now on the point of introducing to that
xowwvia Tis wiotews of his friend! Respecting the manifold
other explanations of évepyns yérmras x.T.\, it is to be observed,
on the one hand, that we have not, with many (including
Wiesinger and Hofmann), arbitrarily to restrict the notion of
évepryrs to the exercise of love, but to extend it to the collective
activity of the Christian life; and, on the other hand, that as
the subject of the xowwvia is not Philemon, but others (comp.
also Bleek), the latter, namely the xowwvol Tis mioTems aov,
must also be the subject of émiypwaes; by which all exposi-
tions, according to which Philemon is held to be this knowing
subject, are set aside, whether mwavros dyafoi be taken in the
moral sense, of every virtue (Chrysostom), of good works and
the like, or (although in itself correctly) of the Christian
blessings of salvation, which are to be known. Hence we have
to reject the interpretation of Oecumenius: dd 7od émvyvaval
ge xal wpdrTeww mwav dyafov, in which case the doing is arbi-
trarily imported, as is also done by Theophylact, according to
whom émvywwaxew is held to be equivalent to dyamav ral
uerayeplleabac. So likewise in substance de Wette, who
mixes up moral action as keeping equal pace with moral
knowledge, and takes 70 év #juiv as: the good which is as to
principle and spirit in us Christians; he is followed by Demme
and Koch. We have further to reject the explanation of
Flatt (so in substance also Osiander, Calovius, Bengel): “thy
faith shows itself active through love, by means of a grateful
recognition of all the benefits” ete., or (as Wiesinger puts it):
“inasmuch as it (namely, thy fellowship of faith) recognises—
which is possible only for love—in the other the good which <s
in him.” We have to set aside, lastly, the explanation of
Hofmann, who, after the example of Michaelis! retaining the
reading év Uuiv, and taking ravros dyalob as masculine, finds
in é&v émvyvdoer s\ the meaning, that every one in the
Christian sense good, every trne Christian among the Colossians,?
Philemon should know as being that which he is; only by

! Who interprets: ‘‘ as often as thou comest to know a good man among the
Colossians ! "
3 If the reading iv juiv were genuine, it could only, in accordance with the
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virtue of such knowing would his fellowship of faith show
itself effectively operative through the exercise of Christian
love—which would not be the case with those “whose Christian
virtuousness he failed to know.” Erasmus, Castalio, Beza, Calvin,
Grotius, Pricaeus, Estius, Cornelius a Lapide, and others, have
done rightly in not referring the émiyvwois to Philemon as
the knowing subject, but wrongly in understanding émiyv. of
becoming known, as eg. Erasmus, Paraphr.: “ adeo ut nullum
sit officium Christianae caritatis, in quo non sis et nolus et
probatus” Beza: “ ut hac ratione omnes agnoscant et experi-
antur, quam divites sitis in Christo,” etc. — dyafoi] Comp.
Rom. xiv. 16; Gal vi. 6; Luke i. 53, xii. 18, 19; Heb. ix. 11,
x. 1; Eeclus. xii. 1, xiv. 25, al. ; wav ayafov 76 év Hpiv really
expresses quite the same thing as is expressed at Eph. i. 3 by
waoa ebhoyia mvevuaTiky. — Tod év fuiv] applies to the Chris-
tians generally, these being regarded as a whole. The bless-
ings are in the Christian community.

Ver. 7. Not the assigning of a reason for the intercession
(de Wette and others; see in opposition thereto, on ver. 6),
but a statement of the subjective ground (the objective one
was contained in ver. 5 f) of the thanksgiving, ver. 4. Jerome
already aptly remarks: “plenius inculcat et edocet, quare
dixerit: gratias ago,” etc. — xapdr] emphatically prefixed.
The aorist &syev (see the critical remarks) relates to the
point of time, at which the dxavew, ver. 5, had hitherto taken
place. — moA\sjv] applies to both substantives. — mapd-
xAnaw] for Paul is Séouees, vv. 1, 9. Comp. mwapyyopia,
Col. iv. 11.—8&rs 7& amA. x.7\] More precise explanation
to éml 75 dydmp ogov: because, namely, the hearts (comp.
ver. 20, as also 2 Cor. vi. 12, vii. 15; Phil. i. 8, al) of the
saints are refreshed by thee.  There is mo more particular
information as to the work of love referred to; and it is
quite arbitrary to refer T@v avy. specially to the poor Christians
(Grotius, Rosenmiiller, and others), or even still more specially
to “the mother-church of Christendom” (Hofmann), which is
not to be made good either by 1 Cor. xvi. 1 or by Rom.
context, be referred to Philemon himself and to those adduced along with him

in ver, 2. The Colossian church is brought in after a purely arbitrary way by
Michaelis and Hofmann,
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xii. 13. — a8eX¢é] not emphatic (“brother in truth,” de Wette,
whom Koch follows ; comp. Erasmus, Paraphr.), but touching
affection. Comp. Gal vi. 18.

Ver. 8. 4] explains the ground for the following 8wt .
aydmw. wpalhov mapaxal®: Wherefore (because I have so
much joy and solace from thee), although I am by no
means wanting in great boldness (1 Tim. iii. 13; 2 Cor.
iii. 12; Phil. i 20) to enjoin upon thee what is becoming,
I will rather for love's sake exhort, will make exhortation take
the place of injunction. Chrysostom, Oecumenius, Theophylact
(comp. also Theodoret), Erasmus, Michaelis, Zachariae, and
others attach 816 to the participial assertion. This is un-
psychological ; what Paul has said in ver. 5 [7] accords not
with commanding, but with entreaty. — év Xpiorp] In Christ,
as the element of his inmer life, Paul knows that his great
confidence has its basis. But this fellowship of his with
Christ is not merely the general Christian, but the apostolic,
fellowship. — 70 dvijkav] that which is fitting, that is, the
ethically suitable; Suidas: 70 wpémwov; not used in this sense
by Greek writers. Comp. however, Eph. v. 4; Col. iii. 18 ;
1 Macc. x. 40, 42, xi. 35; 2 Macc. xiv. 8. Thus Paul makes
that, which he desires to obtain from Philemon, already to be
felt as his duty. — &a 79y dydmnv] is understood by some of
the love of Philemon (Calvin and others, Cornelius a Lapide :
“ut scilicet solitam twam caritatem in servum tuum poeni-
tentem ostendas”); by others, of the love of the apostlc to
Philemon (Estius and others); by others again, v xdyw &xw
wpos o€, kai o mpds épé (Theophylact; comp. Oecumenius and
others ; Grotius: “ per necessitatem amicitiae nostrae”). But
all these limitations not expressed in the text are arbitrary ; it
is to be left general: on account of love, in order not to check
the influence of the same (which, experience shows, is so great
also over thee), but to allow it free course, It is the Christian
brotherly love in abstracto, conceived of as a power; 1 Cor. xiii.

Ver. 9 f. Before Towiros we have to place a full stop ; the
participial predication Toiof7os dv sums up the quality which
was expressed in ver. 8 by moAMyy ... pd\\ov mwapaxald ;
and lastly, os ITaihos . .. Xpiorod supports the wapaxard oe
x7\ of ver. 10, from & consideration of the personal position



VERS. 9, 10. 367

of the apostle in such a way, that the granting of the request
could not but appear to Philemon as a matter of dutiful
affection. Consequently: Seeing that I am so constituted,' since
such is my manner of thinking and dealing, that, namely, in
place of commanding thee, I rather for love's sake betake
myself to the wapaxakeiv, I exhort thee as Paul, etc. A
very mistaken objection to this view of Totobros dv is that
Paul wounld not have said at all that he was so constituted,
but only that he did so in the given case (Hofmann, following
Wiesinger). He, in fact, says even mow with Towbros dv
ttself that such 4s his mature. Observe, moreover, that the
supporting elements, os ITadlos k.7, are prefixed with all
the emphasis of urgency to the mapaxa®, since in them
lies the progress of the representation, namely, that which
comes in as additional to the waparal®, already said before.
Usually Towoiros is taken as preparative, so that e ITaihos
kT is the more precise explamation of it; in which case
some (as Luther, Calvin, and others, including Flatt, de Wette,
Wiesinger, Ewald) find only two elements, taking os II.
wpeaBurns together ; others (most expositors since the time
of Chrysostom, including Bleek and Hofmann), three elements
— Ilaios, wpeaBirys, déomios. Expositors have differed in
defining the significance of the particulars in their bearing
on the matter in hand,’ while recognising on the whole the
“pondus ad movendum Philemonis animum” (Estius).
According to de Wette (comp. Wetstein), rowiTos dv T\
is to be held parallel to the participial elause of ver. 8, in
accordance with which the participle would thus have to
be resolved by although. But the whole mode of interpreta-

! The Vulgate erroneously referred &» te Philernon : “‘ cum sis talis,” which
Cornelius a Lapide unsuccessfully defends.

280 e.g. Erasmus, Paraphr.: ¢‘Quid enim peges roganti? primum Paulo :
cum Paulum dico non peulum rerum tibi significo; deinde seni: nonnihil
tribui solet et aetati . . . nunc etiam wincto: in precibus nonnihil ponderis
habet et calamitas obtestantis ; postremo vincto Jesu Christi: sic vincto favers
debent, qui profitentur Christi doctrinam.” S8imilarly Grotius and others;
while, according to Heinrichs, by INavaes there was to be awakened gratitude ;
by wpeB. the readiness to oblige, natural towards the aged ; and by Jissess 1. Xp.
compassion. Hofmann holds that * the name Paul puts Philemon in mind of
all that makes it a historical one,” and that the impression of this becomes
thereupon confirmed by the other two elements.
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tion, which takes TowovTos as preparative, is untenable. It
must of necessity point dack, summing up under the notion of
personal quality what was said by woAAyv ... wapaxadd in
ver. 8; for if Towtros s not already defined (as ¢s here the
case by reference to ver. 8), it may, doubtless, become defined
either by an adjective immediately following, or by a following
olos (Plato, Conv. p. 199 D; Dem. 41, 3), or s (Xen. Anab.
iv. 4. 2; Plat. Phaed. p. 92 B; Heb. viii. 1), or 8gos (Isocr.
Paneg. 21), or by dore with the infinitive (Plato, Conv. p.
175 D, al), but never by «s, which neither actually occurs
(the usually cited passage from Andocides in Wetstein,
de Wette has rightly described as not here relevant’) nor can
take place logically, since ws, that is, as (not lthe, which it
means after Totovde in Aesch. Pers. 180), already presupposes
the definiteness of Toioures. This more precise definiteness is
not, however, to be relegated to the mere conception or mode
of view of the writer (Wiesinger: “ I, in my circumstances ),
according to which e is then held to introduce an appositional
definition, to which also Bleek and Hofmann ultimately come;
but it is to be taken from what Paul has previously said,
because it results from that quite simply and suitably. Comp.
on Towidros &v, which always in classical writers also—where
it is not followed by a corresponding olos, &s, 6005, or daTe
—summarily denotes the quality, disposition, demeanour, or
the like, more precisely indicated before; Plato, Rep. p. 493 C;
Xen. Anab. iii. 1. 30 ; Hellen. iv. 1. 38 ; Cyrop. i. 5, 8 ;- Soph.
Aj. 1277 (1298); Lucian, Cont. 20, and many other places.
It is further to be noted, (1) that the true explanation
of Towiros dv k1A of itself imperatively requires that we
connect these words with the jfollowing mwapaxarad (Flatt,
Lachmann, who, however, parenthesises os ITaihos, de Wette,

! The passage runs: & 3i sérewr divicariy ieri, caoires ov &5 shvovs o5 Sripy
Tobs Aéyeus wasicas. Here, precisely as in our passage, &5 sivevs belongs not to
cusires &v, but to what follows, and rwueres &» sums up what had been said
before.—The comparison of cwieds, Hom. Od. xvi. 205 (Hofmanu), where
besides no & follows, is unsuitable, partly on the general ground of the
well-known diversity of meaning of the two words (comp. Kiihner, ad Xen.
Mem. i. 7. 5), which is not to be abandoned without special reason, partly
because in that passage iya raieds stands absolutely aud duseixds (hicce ego
talis), so that the following sa/dy x.¢. 2. belongs to #avder.
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Wiesinger, Ewald, Bleek, Hofmann), not with that which
precedes (as formerly was wsual), in which case the second
wapaxald is understood as resumptive, an odv (Theophylact),
inquam, or the like, being supplied in thought (so Castalio,
Beza, Hagenbach, and many). (2) The elements expressed
by s Iaidos ... Xpwrrod stand — seeing that wpecBirns
is & substantive and has not the article —in suck relation to
each other, that 7peaBurns and vwwi 8¢ rai Séoucos x.7.\. are
two altributive statements attaching themselves to ITaihos;
consequently : as Paul, who 13 an old man, and now also a
prisoner, etc. (3) The (flexible) notion of wpeocBurns must by
no means have its meaning altered, as is done eg. by Calvin,
who makes it denote “non aetatem, sed officium ;” but, at the
same time, may not be rigidly pressed in so confidential a
private writing, in which “lepos mixtus gravitate” (Bengel)
prevails, especially if Philemon was muck younger than Paul.
Observe, withal, that the apostle does not use some such
expression as «yépwv, but the more relative term mpes.; comp.
Tit. il 2 with the contrast Tods vewrépovs in ver. 6. He sets
himself down as a veferan in contradistinction to the younger
friend, who was once his disciple. At the stoning of Stephen,
and so some twenty-six or twenty-seven years earlier, Paul
was still veavias (Acts vii. 58); he might thus be now some-
where about fifty years of age.—8éoutos ’I. X.] as in ver. 1.—
réxvov] tenderly affectionate designation of his convert (comp.
1 Cor. iv. 14 £; Gal. iv. 19; 1 Pet. v. 13), in connection with
which the conception of his own child is brought more
vividly into prominence by the prefixed éuod and by éyw (see
the critical remarks), and év Tois Seouois' makes the
recommendation yet more affecting and urgent. —’Owrjauor]
Accusative, in accordance with a well-known attraction; see
Winer, p. 155 [E. T. 205] ; Buttmann, p. 68 [E. T. 78].
Ver. 11. Ingenious allusion to the literal signification of
the name (current also among the Greeks) 'Owrjaiuos, useful.
The objection of Estius, that Paul expresses himself in words

1 That the expression : in the bonds, was suitable only to Rome and not to
Caesarea, is incorrectly inferred by Wieseler, p. 420, from Acts xxiv. 23. See on
that passago. It was likewise incorrect to assign the Epistle, on account of
wpefiens, to the alleged second imprisonment at Rome (Calovius).

MEYER—PHILEMON, 2A
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derived from another stem (not from dwivnus), presupposes a
mechanical procedure, with which Paul is least of all to be
charged. @ 'We may add that, while there were not such
forms as dvovijoiuos and edomjaipos, doubtless he might, had
he wished to retain the stem of the name, have employed
dvévyros and dévpros (Suidas), or dvjrap (Pindar), or évpoe-
¢opos (Plutarch, Lucian). An allusion, however, at the same
time to the name of Christian, as sometimes in the Fathers
Xpioriavos is brought into relation with ypnards, is arbi-
trarily assumed by Cornelius a Lapide, Koch, and others,
and the more so, as the expressions have already their
occasion in the name Onesimus, and, moreover, by means of
ool and éuol an individually definite reference. — dypnoror)
unserviceable, only here in the N. T. (comp. however, dotros
axpetos, Matt. xxv. 30; Luke xvii. 10). Plato, Lys. p. 204 B:
daidos xal dypnoros, 3 Mace. iii. 29 ; Ecclus. xxxvil. 19. A
definition, wherein the wuselessness of Onesimus in his service
consisted (the usual view from the time of Chrysostom: that
he had robbed his master) does not appear more precisely than
in the hint ver. 18 f. — vuyi 3¢ . .. elypnorov] Comp. 2 Tim.
ii. 21, iv. 11; Plato, Pol. iii. p. 411 B: xprioepov é€ dyprorov
émoinoev. The usefulness, which now belongs to Onesimus, is
based simply on his conversion which had taken place, ver. 10,
and consequently consists for Philemon in the fact, that his
slave now will render his service in a far other way than
before, namely, in a distinctively Christian frame of mind and
activity (consequently without eye-service and man-pleasing,
os T xvpip x.T.\., a8 it is expressed at Col. iii. 29 f£), and for
Paul himself in the fact that, because the conversion of Onesi-
mus is 248 work (ver. 10), in that transformation of the previously
useless slave there has accrued to the apostle, as the latter’s
spiritual father, gain and recompense of his labour (Phil i. 22),
the joy and honour of not having striven in vain (Phil. ii. 16).
Thus the bdenefits, which Philemon and Paul have respectively
to enjoy from Onesimus as now constituted, are brought into
contact and union. Comp. Theodore of Mopsuestia: ooi xata
v Umnpeciav, éuol xata THY BelTiwow Tov Tpémov. What
a weighty and persuasive appeal was urged in the ingenious
«al éuol (comp. Rom. xvi. 13; 1 Cor. xvi. 18) is at once felt.
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Ver. 12. The rectified text' is: dv dvémeuyra oo o 8¢
altov, ToutéoTi TO éud omhdyxva (without wpoohaBoi). —
On dvémeuvra, remisi, comp. Luke xxiil. 11.— TovréoT: Td
éud omhdyyva] that is, my heart, by which Onesimus is
designated as an object of the most cordial affection. So
Oecumenius, Theophylact, and many. éua has an ingeniously-
turned emphasis, in contrast to adrdv. According to others,
the thought would be: éuos éorw vids, éx Taw éudv yeyév-
vnTae omhdyyveoy, Theodoret (comp. also Chrysostom); so
too Beza, Cornelius a Lapide, Heinrichs, and others, following
the Syriac. See instances in Pricaeus and Wetstein, and
comp. the Latin viscera. But in this way the relation already
expressed in ver. 10 would be only repeated, and that in
a form, which would be less in keeping with that spiritual
fatherhood. Paul, moreover, statedly uses owAdyyva for the
seat of the affection of love (2 Cor. vi. 12, vii. 15; Phil i 8,
ii. 1; Col. iii. 12; Philem. 7, 20; comp. also Luke i 78;
1 John iii. 17), and so also here, where the person to whom
one feels himself attached with tender love (which, according
to ver. 10, is certainly felt as paternal; comp. Wisd. x. 5;
4 Macc. xvi. 20, 26) is designated by the lover as kis very
heart, because its feelings and inclinations are filled by this
object. Comp. on this expression of feeling, the Plautine
meum corculum (Cas. iv. 4. 14), meum cor (Poen. i. 2. 154).
When we set aside mpooiaBoi as not genuine (see the
critical remarks), the verb s wanting, so that the passage is
anacoluthic; the apostle is involuntarily withheld by the
following relative clause presenting itself, and by what he, in
the lively flow of his thoughts, further subjoins (ver. 13 ff)
from adding the governing verb thought of with od 8¢ adroy,
until at length, after beginning & new sentence with ver. 17,
he introduces it in another independent connection, leaving
the sentence which he had begun with o 8¢ airov in ver. 12
unclosed. Comp.on Rom. v. 12 ff.; Gal. ii. 16. See generally,
Winer, p. 528 ff. [E. T. 709 ff.]; Wilke, Rhetor. p. 217 f. With
classic writers, too, such anacoluthic sentences broken off by

1 See the critical remarks. The text of Lachmann, &y évnz. ¢u, abeds, roie’
{rev v iud exa., is followed by Hofmann, so that aiwi» is in apposition to &
(see, on the other hand, Winer, p. 140 [E. T. 184])
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the influence of intervening thoughts are not rare, specially in
excited or pathetic discourse, e.g. Plat. Symp. p. 218 A; Xen.
Anab. ii. 5. 13 ; and Kriiger in loc. ; Aeschin. adv. Ctesiph. 256,
and Wunderlich ¢n loc.; Bremi, ad Lys. p. 442 f.,, 222, who
rightly observes: “ Hoc anacoluthiae genus inter scriptores
sacros nulli frequentius excidit quam Paulo ap., epistolas suas
dictanti”

Ver. 13 f. ’Eyw] I for my part. — éBovhopnv] I was of
the mind. Comp. 7%0éAnaa, ver. 14, and observe not merely
the diversity of notion (Bovhouac: deliberate self-determina-
tion, see on Matt. i. 19), but also the distinction of the Zenses.
The apostle formerly cherished the design and the wish
(imperfect éBoul.) of retaining Onesimus with himself, instead
of sending him back to Philemon, but has become of the
mind (historical aorist 50érnaa), etc. Thus 50ér. denotes
that which supervened on the previous occurrence of the éSouvA.,
and hindered the realization of the latter. Observe that Paul
has not used éBovhouny dv; that would be wvellem. — mép
ool] for thee, ie. in gratiam tuam, that thou mightest not
need thyself to serve me. Umép accordingly is not here, any
more than in any other passage of the N.T., used as a precise
equivalent to dvi, although the actual relation of representa-
tion lies at the bottom of the conception in gratiam ; for Paul
would have taken the service of the slave as rendered by the
master, to whom the slave delonged. Comp. Hofmann. This
mode of regarding and representing the matter has nothing
harsh about it, nor does it convey any obligation, which
Philemon, had he been on the spot, would have fulfilled
(Bleek), but simply the trustful presupposition, that Philemon
himself would, if Paul had desired it, have ministered to him
in the prison. Of this, however, Philemon was relieved by the
service of the slave, which in this way stood him in good stead.
Schweizer, in the Stud. u. Krit. 1858, p. 430, explains like-
wise correctly: for thy benefif, but takes this in the sense:
“ go that it would be a service rendered to thee, imputed to
thee, so that I would be under obligation to thee” But this
would only have the delicacy and tenderness which are found
in it, if the thought: “in order that he might serve me, with
a view to place me under obligation to thee,” contained the
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- design of Onesimus; if, accordingly, Paul had written some-
thing after this manner: 8 éBovero wpos épavrov pévew, va
«.7.\., which, however, would have asserted a self-determination
incompetent to the position of a slave. No; as the passage is
written, there is delicately and tenderly implied in the imrép
ood the same thought, which, in accordance with Phil ii. 30,
he might have expressed by {va dvaminpiay To god VoTépnua;
comp. 1 Cor. xvi. 17. Thus ingeniously does Paul know how
to justify his é8ovNouny k.7 A.—seeing that he would, in fact,
otherwise have had no claim at all upon another’s bondsman—
by the specification of design fva Umép god k.T.N. — Siaxovi)
direct representation by the subjunctive, “ ita quidem, ut prae-
teriti temporis cogitatio tanquam praesens efferatur,” Kiihner,
ad Xen. Mem. i. 2. 2. — év Tois Seopois Tod edayy.] in the
bonds, into which the gospel has brought me—in a position
therefore (comp. ver. 9) which makes me as needful as deserving
of such loving service. — ywpis 8¢ x.7.\] but without thy con-
sent, that is, independent of it, I kave wished to do nothing, and
so have left that wish unexecuted, in order that thy good may
be not as from constraint, but from free will. The thought
of the apostle accordingly is: But as I knew not thine own
opinion, and thus must have acted without it, I was disposed
to abstain from the retention of thy slave, which I had in
view : for the good, which thou showest, is not to be as if forced,
but voluntary. If I had retained Onesimus for my service,
without having thy consent to that effect, the good, which I
should have had to derive from thee through the service ren-
dered to me by thy servant Jmép god, would have been shown
not from jfree will,—that is, not in virtue of thine own self-
determination,—but as if compulsorily, just because indepen-
dently of thy yv@un (“non enim potuisset refragari Philemon,”
Bengel ). Observe at the same time that 76 dyafov gov, thy
good, that is, the good which thou showest to others, is to be left
quite in its generality, so that not the serviceable employment
of the slave specially and in concreto is meant, but rather the
category in general, under which, in the intended application,
there falls that special dyaBov, which is indicated in ver. 13.

1 Seneca, De Benef. ii. 4: * Si vis scire an velim, effice ut possim nolle,”
Luther aptly remarks : a constrained will is not voluntas, but noluntas,
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The restriction to the given case is impracticable on account
of &A\\d xata éxolaiov, since Paul in fact did not at all intend
to procure the consent of Philemon and to retain Onesimus.
This in opposition to the usual interpretation: “ro ayabfov, ic.
beneficium tuum hocce, quo aflicior a te, st hunc miki servum
concedis,” Heinrichs ; comp. Bleek. But it is an error also,
with de Wette, following Estius (who describes it as probable),
to understand under 76 dryaf. cov the manumission® of the
slave, or to understand it at least as “ also included ” (Bleek),
of which even in ver. 16 there is no mention, and for suggest-
ing which in so covert and enigmatic & fashion there would
not have been any reason, if he had desired it at all (but see
on 1 Cor. vii. 21). According to Hofmann (comp. his Sckrift-
bewess, I1. 2, p. 412), 76 dyabov cov is, like 76 ypnaTov Tob
Bcob at Rom. ii. 4, thy goodness, and that the goodness, which
Philemon will show to Onesimus when he had returned tnto his
position as a slave; this only then becomes an undoubtedly
spontaneous goodness, when the apostle refrains from any
injunction of his own, whereas Philemon could not have done
otherwise than refrain from punishing the slave for his escape,
if Paul had retained him to himself, in which case, therefore,
Philemon might have seemed to be kind compulsorily. This
explanation, brought out by the insertion of thoughts between
the lines, is to be set aside as at variance with the context, since
there is nothing in the connection to point to the definition of
the notion of 76 dyafov gov as goodness towards Onesimus, but
on the contrary this expression can only acquire its import
through the delicately thoughtful va mép goi wor Siaxovi
kTN — ds xatd dvdyxny] emphatically prefixed, and @s
expresses the idea : “ 8o that it appears as constrained.” Comp.
Fritzsche, ad Rom. IL. p. 360. On xata dvdyc., by way of
constraint (in the passive sense), by compulsion, comp. Thucyd.
vi. 10. 1; Polyb. iii. 67. 5; 2 Mace. xv. 2; on the contrast,
comp. 1 Pet. v. 2 : uy dvayxacris, dAN éxovalws ; Thucyd. viil
27. 3: xa@’ éxovailav /) wdvv e dvdryxy, Plat. Prot. p. 346 B.

Ver. 15. Paul now supports his course of procedure in

1 That the manumission did take place, has been inferred from the tradition
that Onesimus became a bishop. It may have taken place, but it is not meant
here.
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having given up his previous plan of retaining Onesimus with
him, and in sending the latter back, by the consideration that
the brief separation of the slave from his master may perhaps
have had the Providential destined aim, etc. This destined aim
would have been in fact counteracted by the ulterior keeping
apart of the slave from Philemon. — 7aya] easily, perhaps,
Rom. v. 7. So also in classical writers, but more frequently
conjoined with &. Comp. for a similar use of lows, Luke
xx. 13, and Buttwann, ad Soph. Phil. p. 180. Chrysostom
aptly remarks : xaAds 70 Tdya, a elfn o Seomworns émeds
vap amo adbadelas oéyover % Puyy kal SeaTpauuévys
S.avoias, kai ovk amo Tpoaipécews, Méyer Tdxa. A categoric
assertion, although appropriate to the expression of a firm
confidence, would have been less sparing of the feelings in the
relation of the injured master to the fugitive slave, than the
" problematic mode of expression ; it may readily be, that the way
of the uoipa Geoi has been such, etc. — éxwpiotn] eddnjuws
xal Ty Puyny xwpiwopov xakel, va u) TG ovopate Tis Puyis
wapofvvy Tov Seamwérny, Theophylact. The aim of soothing
underlies also the choice of the passive expression, as Chry-
sostom says: ovx elmev' éxwpioev éavrov . . . oU yap avrod TO
kaTackevacua To éwl TouTe dvaywpiigat K.TA. — wpos Bpav]
Comp. 2 Cor. vii. 8; Gal. ii. 5; 1 Thess. ii. 17.- This relative
statement of time leaves it entirely undefined, how long the
brief stay of Onesimus with Paul lasted. — {va] divine destined
aim therein. Chrysostom and Jerome already refer to Gen.
xlv. 5. — alawiov] not adverb, which is alwwviws, but accusa-
tive, so that the adverbial notion is expressed by way of
predicate. Winer, p. 433 [E. T. 5682]; Kiihner,IL 1,p. 234f.
Erasmus aptly observes: “ipsum jam mnon temporarium
ministrum, sed perpetuo tecum victurum.” The notion itself,
however, is not to be taken as the indefinite perpetuo (Calvin,
Grotius, and many), or more precisely per omnem tuam vitam
(Drusius, Heinrichs, Flatt, Demme, and others), in connection
with which Beza and Michaelis point to the ordinances of the
law with regard to the perpetua mancipia (Ex xxi. 6 ; Deut.
xv. 17); but—as is alone consonant with the N. T. use of the
word concerning the future, and the Pauline doctrine of the
approaching establishment of the kingdom—in the definite
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sense : for ever, embracing the expiring aldv odros and the
aiov péMwy attaching itself thereto, and presupposing the
Parousia, which is still to be expected within the lifetime of
both parties; but not, that the Christian brotherly wumion
reaches into eternity (Erasmus, Estius, de Wette, and others) ;
80 in the main also Hofmann: “as one who remains to him
Jor ever, not merely for lifetime;” comp. Bleek. — dméxys]
Comp. Phil iv. 18; Matt. vi. 2. The compound expression
(mayest have away) denotes the definitive final possession.

Ver. 16. Altered relation which with the aiwviov adrov
améxew was to take effect, and thenceforth to subsist, between
Philemon and Onesimus. — odxérc ds Soidov] in this is
implied not a hint of manumission, but the fact that, while
the external relation of slavery remains in itself unchanged,
the ethical relation has become another, a higher one (Umép
Sodhov), a brotherly relation of affection (d8end. ayaw.).
Christianity does not abolish the distinctions of rank and
station, but morally equalizes them (comp. on igomra, Col
iv. 1; 1 Tim. vi. 2), inasmuch as it pervades them with the
unifying consecration of the life in Christ,! 1 Cor. vii. 21 f,
xii, 13; Gal iii. 28 ; Col. iii. 11. To the @s the following
Umép is correlative : not further in the quality of a slave, but
in a higher manner than as a slave; adeldov dyaw, asa
beloved brother, is then the epexegesis of Umép Soihov. And
the latter is conceived of thus: so that he is beyond and above
a Sod\os, is more than such. Comp. Plato, Rep. p. 488 A; Legg.
viil. p. 839 D: otk &orew Imép dvfpwmov; 2 Mace. ix. 8.
— pakwora éuol x.T.\] belongs to dde. dyaw. In that view
pdAeota has its reference in the relation of Onesimus to his
Jellow-Christians, with whom he has hitherto been brought into
connection ; among these it was Paul, to whom he stood most
of all—that is, in higher degree than to any other—in the
relation of & beloved brother. — 7éop 8¢ uaAlov ool] since he
is thy property, and does not enter into merely temporary
connection with thee, such as that in which he stood with
me; see ver. 15, — xal év capxi xal év xvp.] specifies the two

! In accordance with this Christian-ideal mode of view we have to leave sinirs

abeolute, and not to weaken it by mirer to be mentally supplied (Grotius, Storr,
Flatt) ; comp, on Col. iii, 28,
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domatns, tn whick Onesimus will be to him yet far more a
beloved brother than to the apostle, namely, in the flesh, t.e. in
the sphere pertaining to the material nature of man, in things
consequently that concern the bodily life and needs, and in
the Lord, i.c. in the higher spiritual life-sphere of fellowship
with Christ. Accordingly, év gapwi Philemon has the brother
as a slave, and év xvplp the slave as a brother; how greatly,
therefore, must he, in view of the mutual connection and inter-
penetration of the two relations, have him, as well év capki as
év xuple, as a beloved brother! How much more still (méop 8¢
pailov) must Onesimus thus be such an one to Philemon,
than to the apostle! The two domains of life designated by év
gapxl and év xuplp—which, connected Ly xai . . . xal, exclude
the conception of ethical contrast’—are to be left in all their
comprehensiveness. Influenced by the erroneous presupposition
of manumission (see on ver. 15), de Wette thinks in év gapxi
of the family-relation into which the manumitted one enters.
Ver. 17. Otv] resuming ; see on ver. 12, where the request,
to which utterance is only now finally given after the moving
digressions vv. 13-16, was already to be expressed. — The
emphasis, and that in the way of furnishing a motive, lies upon
xoivevov: if thou hast me as a partner, if thou standest in this
relation to me,—according to which consequently the refusal
of the request would appear as proof of the contrary. As to
this use of &yew, comp. on Matt. xiv. 4. The notion of the
xowovia is not to be restricted more narrowly than is implied in
the idea of Christian fellowship, and so of common believing,
loving, hoping, disposition, working, and so forth ; while Chry-
sostom, Oecumenius, Theophylact, and others bring out only
the partnership of the ¢poveiv and the striving ; whereas others,
as Estius, Rosenmiiller, Heinrichs, Flatt, et al., explain xowwvoy
as friend, and Beza and Bengel refer it to the community of
property : “ Si mecum habere te putas communia bona, ut inter
socios esse soleat” (Beza); comp. Grotius. The @¢is: 80 as if
thou receivedst me, as if 7 now came to thee; for see ver. 12.
Theophylact: Tiva odx &v xaredvowmnae; Tis ydp ovx &v
é0énnoe Ilaihov wpocdéfaala:, Erasmus: “recipias oportet
velut alterum me.” On wpooraBod, comp. Rom. xiv. 1, xv. 7,
1 Comp. Eklund, répf vocabulum ap. Paul., Lund 1872, p. 47 f.
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Ver. 18. And herein the offence against thee, with which
Onesimus is chargeable, is not to present an obstacle. — /]
indication in a hypothetic form, so as to spare the feelings:
Attic politeness, see Herbst, ad Xen. Mem. i 5. 1; Bornem.
ad Conviv. iv. 3 ; Winer, p. 418 [E. T. 562]. — 7¢ 9dixncé oe]
Comp. Col. iii. 25; Gal. iv. 12; Acts xxv. 10. In what the
wrong done to Philemon by Onesimus, and without doubt
confessed to the apostle by the latter, actually consisted, is
hinted in what follows. —# o¢eihet] or—more precisely to
describe this 7dlenge—oweth (anything). This applies to a
money-debt (see ver. 19). Accordingly the slave had probably
been guilty, not merely in general of a fault in service which
injured his master (Hofmann), but in reality (comp. already
Chrysostom) of purloining or of embezzlement, which Paul
here knows how to indicate euphemistically. The referring it
merely to the running away itself, and the neglect of service
therewith connected, would not be (in opposition to Bleek) in
keeping with the hypothetical form of expression.— 7oiro]
the 7, which he %8(kno€ oe #) dpelher; hence we have not, with
Grotius, Flatt, and others, to explain these two verbs of different
offences (the former as referring to theft at his running away,
the latter to defalcation). — éuoi é\\oya] set it down to my
account ; “me debitorem habe,” Bengel. Friendly pleasantry,
which in ver. 19 becomes even jocular (uerd ydpitos Tijs
arvevpaTicis, Chrysostomn), with which the subsequent fva uyp
Myw gou k7N is very compatible (in opposition to Hofmann),
if it is correctly apprehended. On the form é\\oyaw we
have not, with Fritzsche, ad Rom. v. 13, at once to pronounce
against it: “nulla est” (comp. Matthies: “stultum est”), since
éAAoyéw likewise is only with certainty preserved in Rom. lc.,
and in Boeckh, Inscr. L p. 850. It is true Moyaw, in Lucian,
Lexiph. 15, means to be fond of speaking; but this single
passage, in which the simple form is preserved, does not suffice
to negative the use of the word in the sense of reckoning.

Ver. 19. Promissory note under his own hand, in which by
the elsewhere so weighty éyd ITadhos (Gal v. 2 ; 2 Cor. x. 1,al))
the friendly humour of the connection is rendered the more
palpable through force of contrast. Whether Paul wrote the
whole Epistle with his own hand (the usual view ; see already
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Jerome, Chrysostom, and Theodoret), or only from this point
onward, cannot be determined. In the latter case the raillery
comes out the more prominently. —iva uy) Aéyw cot x.T.\.]
Comp. 2 Cor. ii. 5, and the Latin ne dicam: “ est oxiipa
wapadiwmicews sive reticentiae, cum dicimus omittere nos
velle, quod maxime dicimus,” Grotius. The {va denotes the
design which Paul has in the &ypayra . . . dmoriow ; he will, so
he represents the matter, by this his note of hand avoid saying
to Philemon—what he withal might in strictness have to say
to him—that he was yet far more indebted to the apostle.
Without sufficient reason, Wiesinger after a harsh and involved
fashion attaches {va, notwithstanding the intervening clause, to
ToiTo (pol éAAdya, and then takes the oof, which according to
the usual view belongs without emphasis to Aéyw, as emphatic
(8c. é\Aoya); “that reckon to me, not to say: to thee.” So
too Hofmann, according to whose arbitrary discovery in the
repetition of the éyw the emphatic éuol is held “to continue
sounding,” until it finds in the emphatic ool its antithesis,
which cancels it. Why should not Paul, instead of this
alleged “ making it sound on,” have put the words fva ) Aéye
goi, éte x.T.\ (because, according to Hofmann) immediately
after Toiro éuol éAAdya, in order thereupon to conclude this
passage with the weighty éyw ITadhos x.TA.? Besides, there
would be implied in that emphasizing and antithetic reference
of the oo/ a pungent turn so directly and incisively putting him
to shame, that it would not be in keeping with the whole
friendly humorous tone of this part of the letter, which does
not warrant us in presupposing & displeasure on Philemon’s part
meriting so deeply earnest a putting him to shame (Hofmann).
The very shaming hint, which the passage gives, is affectionately
veiled in an apparent reticence by va py) Méyw got k.t  Chry-
sostom already says aptly : évrpemTinds dua kal yaplevros.
— The ool added to Aéym is in keeping with the confidential
tone of the Epistle. Paul would not willingly remind his friend
of his debt. — kal geavrov] also thine own self, 8 épod «ap,
¢nai, Tiis cwTnplas dmiravaas kal évrebfev Silov, ds Tis dmo-
aTohiis HEwwln dildaararlas 6 Pjpwy, Theodoret. Through
his conversion he was indebted to the apostle for his own sel/,
namely, as subject of the {w# aiwvios. The same view is found
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at Luke ix. 25. See on that passage. — mpocodelheis] insuper
debes, Herod. vi. 59 ; Dem. 650, 23 ; Thucyd. vii 48. 6;
Xen. Cyrop. iii. 2. 16, Oec. 20. 1; Polyb. v. 88. 4. 8, viil
235. 4; Lucian. Sacrif. 4 The conception, namely, is: “ not
to say to thee, that thou (namely, because I have made thee a
Christian) owest to me not merely that, which I have just declared
my wish to pay to thee, but also (xai) thine own self besides.”
With due attention to the correlation of xai and wpds, the
force of the compound would not have been overlooked
(Vulgate, Luther, Flatt, and others).

Ver. 20. Yea, brother, I would fain have profit of thee in
the Lord. — val] not beseeching (Grotius and many), but con-
Jirmatory (comp. on Matt. xv. 27), as always : verily, certatnly.
It confirms, however, not the preceding x. ceavr. pot mpogo-
¢ereis (de Wette and Hofmann, following Elsner),—against
which may be urged the emphatically prefixed éyw (it must
in that case logically have run: cod éyw dwvaip.)—but the
whole intercession for Onesimus, in which Paul has made the
cause of the latter kis own.! He, ke himself, would fain have
joy at the hands of his friend Philemon in the granting of
this request; kimself (not, it might be, merely Onesimus) is
Philemon to make happy by this compliance. — dvaiuny]
Expression of the wish, that this might take place (Kiihner,
IL 1, p. 193); hence the counter-remark of Hofmann that it
is not “I would fain,” but “may I,” is unmeaning. Comp.
Eur. Hee. 997 : fixwat’ ovaiuny Tod mapovroes, Ignat. Eph. 2:
Svalpny Vudv S mavris, Rom. 5: ovaiuny Tév Onpiow . . .
elyopar x.7A.  On the expression very current from Homer's
time (Odyss. xix. 68, ii. 33), évivapal Tiwos, to have advantage
Jrom a thing or person, to profit thereby, comp. Wetstein ; on
the different verbal forms of the word, Lobeck, ad Phryn. p.
12 f.; Kiihner, L p. 879 £ 1In the N. T. it is &waf Aeyou.;
but the very choice of the peculiar word supports the usual
hypothesis (although not recognised by de Wette, Bleek, and

! With this »e/, &3sr¢f the humorous tone has died away, and, when Paul now
inserts the need of his own heart and his hearty confidence as to the compliance
of his friend, the intercession receives the seal of its trustful assurance of success,
and therewith its close. Chrysostom already aptly observes that the »sa/, .&Ap‘
applies genenlly to the rpﬂuﬂw requested so that the apostle *““&@sis riv

xepisrviepiy wido lxsras «dy wpiripy vy rxoviains”
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Hofmann) that Paul intended an allusion to the name Onesimus.!
There is the additional circumstance that the emphatic éyw
ingeniously gives point to the antithetic glance back at him,
Jor whom he has made request ; comp. also Wiesinger, Ellicott,
Winer.— & xuplp] gives to the notion of the ovalunw its
definite Christian character. Just so the following év XpioTg.
Neither means: for the sake of (Beza, Grotius, Flatt, and others).
No profit of any other kind whatever does Paul wish for him-
self from Philemon, but that, the enjoyment of which has its
ground in Christ as the ethical element. Comp. yaipew év
xvpip, and the like. — dvdmaveov «.7.\.] let me not wish in
vain this éyw cov ovaiu. év xvp.! Refresh (by a forgiving
and loving reception of Onesimus) my heart; Té ocwAdyyva,
seat of loving emotion, of the love concerned for Onesimus, comp.
ver. 7; not an expression of love to Philemon (Oecumenius,
Theophylact), nor yet a designation of Onesimus (ver. 12), as
is maintained by Jerome, Estius, Storr, Heinrichs, Flatt, and
others.

Ver. 21. Conclusion of the whole matter of request, and that
“ag if for a last precaution” (Ewald), with the expression of
the confidence, to which his apostolic dignity entitled him
(¥raxop), although in accordance with ver. 8 he has abstained
from enjoining. This, as well as the eldws ém¢ .7\, appended
by way of climax as an accompanying definition to the
aemoifws &t k.7, could not but entirely remove any possible
hesitation on the part of Philemon and complete the effect of
the letter. Comp. already Chrysostom and Jerome.— «ai
Umép & Néyw] what, ie. what further deeds of kindness over
and above the receiving back which was asked for, the apostle
leaves absolutely to his friend, without, however, wishing to
hint in particular at the manumission of Onesimus (Bleek and
Hofmann, following older expositors) ; comp. on ver. 13 f. The
certainty, however, that his friend will do still more, makes
him the less doubt that at the least what is requested will be
done. Thus there is contained in this eldds x.7.\ & thought-

1 The allusion would have been more easily seized, if Paul had written in some
such way as : rei, &3ir@i, iued ¢ ivieiues sins. But, as he has expressed it, it is
more delicate and yet palpable enough, especially for the friend of whom he

makes the request,
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fully contrived incitement. — Aéyw] namely, in that which I
have written. Observe the different tenses. — xa(] not merely
that which I say, but also.

Ver. 22. This further commission too—what a welcome,
and wisely closing, indirect support to the intercession for
Onesimus! oMMy qdp % xdpis xai 9 Tun Iladhov évdn-
poivros, Chrysostom ; and so the apostle, in fact, wished soon
himself to see what effect his intercession had had. — Gua 3¢
xal] that is, simultaneously with that, which thou wilt do in
the case of Onesimus. This is the sense of the adverbial Gua
in all passages,'even Col iv. 3; Acts xxiv. 26; and 1 Tim.
v. 13 (in opposition to Hofmann), and among the Greek writers,
so that it by no means exprecsses merely the conception of
being joined, that the one is to associate itself with the other
(Hofinann), but the contemporary connection of the one action
with the other; Suidas: émi Tod kata Tov adrov xaipov. Bleek
erroneously renders: af the same time also I entreat thee; so,
too, de Wette, as if dua 8¢ xal mapaxaid or the like were in
the text. — éroiualé por feviav] Paul hoped at that time for
a speedy liberation; his ulterior goal was Rome ; the journey
thither, however, he thought of making through Asia Minor,
where he also desired to come to Colossae and to take up his
quarters (Acts xxviii. 23) as a guest with Philemon. Comp.
Introd. to Colossians, § 2. Observe, moreover, that dua 8¢
xai presupposes 80 near a use of the fevia, as doubtless tallies
with the shorter distance between Caesarea and Phrygia, but
not with the distance from Rome to Phrygia, specially since,
according to Phil. i 25 f, ii. 24, Paul thought of journeying
from Rome to Macedonia ; hence it would have been inappro-
priate and strange on his part, if, starting from Rome, he had
already bespoken a lodging in Colossae, and that, too, one to be
made ready so without delay. — dpdv and uiv apply to the
persons already named, vv. 1, 2. To extend the reference
further, namely, to “the body of Christians amidst which
Philemon lives” (Hofmann), is unwarranted. The expression
is individualizing. On xdpial., may be granted, i.c. liberated

1 Where, namely, there is mention of the combination of two expressions of

activity, which takes place or ought to take place (as here). What iuei is as
vowixiv, dua is 88 xpevnéy (Ammonius, p. 18).
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in favour of you, comp. on Acts iii. 14, xxvii. 24; on &ua .
mpooevy. Up., Phil i 19. This hope was not fulfilled.
Calvin leaves this doubtful, but aptly adds: “Nihil tamen est
absurdi, si spes, qualem de temporali Dei beneficio conceperit,
eum frustrata fuerit.” .

Ver. 23 f. Salutations from the same persons, Col iv.
10-14. — 6 owaryudwros pov] See on Col iv. 10. Here
it further has expressly the specifically Christian character.!
Comp. 8éoutos év xvpip, Eph. iv. 1. — The Jesus Justus men-
tioned at Col. iv. 11 does not here join in the greeting. The
reason for this cannot be ascertained. It is possible that this
man was absent just at the moment of Paul's writing the brief
letter to Philemon. According to Wieseler, p. 417, he was
not among those in the abode of the apostle under surveillance
(in Rome).

Ver. 25. See on Gal. vi. 18.

1Yet iy Xpers "Invos might also be conceived as connected with &rwdlsras
(Bleek). Comp. Phil iv. 21; Rom. xvi. 22; 1 Cor. xvi. 19. There is, how-
ever, no reason for separating it from the nearest word, with which even Chry-
sostom in his day expressly connected it.

THE END.
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the following : —

By Dr. LECHLER of wpd%e
Symeon of Jerusalem, Bede, Wiclif,
8ir John Oldcastle, Ridley.

Dr. SEMISCH of Berlin:
Ignatius, Justin Martyr, Ireneus.

By Dr. PIPER :
Polycarp.

By Dr. HAGENBACH :
Cl t of Rome, Ath
padius, Beza, Renata.

B AR o, G0

aurentius, 808t0! us! r-
hardt, Oberlin. ™ ®

By Dr. RANKE:

Perpetua, Hans Sachs, Olaf, Petersen.

By Dr. PAULI:
Alfred the Great.

asius, Ecolam-

By Dr. HASSE:
Anselm.

By Dr. NEANDER :
Bernard of Clairvaux,
Aquinas, Melanchthon.

By Dr. VAN OOSTERZEE:
Thomas & Kempis.

By Dr. HASE:
Savonarola.

By Dr. HEUBNER:
Luther.

By Dr. HENRY:
Calvin.

By Dr. THOLUCK:
Spener, Franke.

By Dr. 8ACK:
Wesley, etc. etc.

Thomas

To these are added the Biographies of a number of eminent Americans, e.g.

JONATHAN EpWaARDS, Bisho HITE, LYMaN BEEcHER, TiMoTHY DWIGHT,
CHaRLES HoDGE, ASBURY, WATLAND, ALEXANDER, BARNES, etc. This forms
not the least attractive part of the work.

¢ It will be interesting and valuable, not alone to the mere student, but to the general
reader, who wishes to know, without the necessity of laborious toil, as much as can be
fairly expected of many of the most illustrious leaders of the Church of Christ.'—
Christian World.

‘We can cordially recommend these volumes to those who care lovingly to trace the
finger of God in the progress of His own cause.’—Das. iew.

‘This is a very intereadng and useMology. .+ . The collection is one of
remarkable value and interest.—British ly Remew.

¢ A really new ides, executed with most commendable care and skill. . . . The “lives”
are well written, full enough to be really instructive without being wearisome ; and the
volumes are a most instructive illustration of the ‘‘doings of G:g in the history of the
Church,” a witnees of the continued power and grace of the Spirit first given in fulness
at tl;?nt;‘eost. We feel sure that as the work becomes known it will be valued and
read.’—Freeman.




T. and T. Clark's Publications.

CHEAP RE-ISSUE OF

STIER’'S WORDS OF THE LORD JESUS.

To meet a very general desire that this now well-known Work should be
brought more within the reach of all classes, both Clergy and Laity, Mesers.
CLARK are now issuing, for a limited period, the Eight %{)luma, handsomely
bound in Four, at the Subscription Price of

TWO GUINEAS.

As the allowance to the Trade must necessarily be small, orders sent either
direct or through Booksellers must in every case be accompanied with a Post
Office Order for the above amount.

¢ The whole work is a treasury of thoughtful exposition. Its measure of practical and
spiritual application, with exegetical criticism, commends it to the uee of those whose duty
it is to preach as well as to understand the Gospel of Christ.'—Guardias.

New and Cheap Edition, in Four Vols., demy 8vo, Subscription Price 28e.,

THE LIFE OF THE LORD JESUS CHRIST:

A Complete Critical Examination of the Origin, Contents, and Connection of
the Gospels. Translated from the German of J. P. LaNGE, D.D., Professor
of Divinity in the University of Bonn. Edited, with additional Notes, by
Marcus Dops, D.D.

¢We have arrived at a most favourable conclusion regarding the importance and ability
of this work—the former depending upon the present condition of theological criticism,
the latter on the wide range of the work ftself ; the larly dispassionate judgment
of the Author, as well as his pious, reverential, and erudite treatment of a snb§eot inex-
%euibly boly. . . . We have great pleasure in recommending this work to our readers.
‘@ are convinoed of its value and enormous range.’—Irish Ecclesiastical Gazette.

BENGEL'S GNOMON—CHEAP EDITION.

GNOMON OF THE NEW TESTAMENT.

By JorN ALBERT BENGEL. Now first translated into English. With
Original Notes, Explanatory and Illustrative. Edited by the Rev.
ANDREW R. Fausser, M.A. The Original Translation was in Five Large
Volumes, demy 8vo, averaging more than 550 pages each, and the very
great demand for this Edition has induced the Publishers to issue the
Five Volumes bound in TAree, at the Subscription Price of

TWENTY-FOUR SHILLINGS,
They trust by this still further to increase its usefulness.

‘It is a work which manifests the most intimate and profound knowledge of Scripture,
and which, if we examine it with care, will often be found to condense more matter into
a line than can be extracted from many pages of other writers.'— Archdeacon Harx.

¢ In respect both of its contents and its tone, Bengel's Gnomon stands alone. Even
among laymen there has arisen a healthy and vigorous desire for scriptural knowledge,
and Bengel has done more than any other man to aid such inquirers. There is perhaps
no book every word of which has been so well weighed, or in which a single technical
term contains so often far-reaching and suggestive views. . . . The theoretical and
practical are as intimately connected as light and heat in the sun’s ray.'—Life of Perthes.
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