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792  The Unjust Steward.

Now the want of Christian wisdom consists in this, that
our stewardship is drawing to a close, and no provision is
made for an eternal future. We are all stewards. Every
day, every age of life, every year, gives us superintendence
over something which we have to use, and the use of which
tells for good or evil on eternity.

Childhood and manhood pass. The day passes: and, asits
close draws near, the Master’s voice is heard—* Thou mayest
be no longer steward.” And what are all these outward
symbols but types and reminders of the darker, longer night
that is at hanz? One by one, we are turned ont of all our
homes. The summons comes. The man lies down on his
bed for the last time; and then comes that awful moment,
the putting down the extinguisher on the light, and the grand
rush of darkness on the spirit.

Let us now consider our Savionr’s application of this parable.

“ And I say unto youn, Make to yourselves friends of the
mammon of unrighteousness; that, when ye fail, the{v may
receive you into everlasting habitations. He that is faithful
in that which is least is faithful also in much: and he that is
unjust in the least is unjust also in much. If therefore ye
have not been faithful in the unrighteous mammon, who will
commit to your trust the true riches? And if ye have not
been faithful in that which is another man’s, who shall give
you that which is your own ?”

There are two expressions to be explained.

1. “Mammon of unrighteousness.” Mammon is the name
of a Syrian god, who presided over wealth. Mammon of un-
rightetlmsncss means the god whom the unrighteous worship
—wealth. )

It is not necessarily gold. Any wealth; wealth being
weal or well-being. Time, talents, opportunity, and author-
ity, all are wealth. Here the steward had influence.

It is called the mammon of unrighteousness, because it is
ordinarily used, not well, but ill. Power corrupts men.
Riches harden more than misfortune.

2. “Make friends of.” This is an ambiguous expression.
Those who know it to be so scarcely are aware how widely
it is misunderstood. To make friends of, has, in English, two
meanings. To make friends of a man, in our idiom, is to con-
vert him into our ally. We meet with those who imagine
that the command is to make riches our friends instead of
our enemies.

But the other meaning is “of,” . e., out of, by the use of]
to create friends—in a word, to use these goods-of time in
such a way as to secure eternal well-being.
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“ Make to yourselves friends.” I will explain *friends”
as a home. There may seem to be great legality in this in-
Jjunction.

Yet on this subject the words of Scripture are very strong.
“Sell that thou hast, and give unto the poor, and thou shalt
have treasure in heaven ;” “Provide yourselves bags that wax
not old ; a treasure in the heavens, that fadeth not away;”
“Lay up for yourselves treasure in heaven, where neither
moth nor rust doth corrupt, and where thieves do not break
through and steal.” Do not be afraid of the expression.
Let it stand in all its bold truthfulness. Goodness done in
Christ secures blessedness. A cup of cold water, given in
the name of Christ, shall not lose its reward.

Merit in these things there is none. Oh, the man who
knows the torment of an evil heart, and the man who is
striving to use his powers wisely, is not the man to talk of
merit in the sight of God. There is no truth more dear to
our hearts than this—not by merit, but by grace, does heaven
become ours.

Bat let us put it in another way. Wise acts, holy and un-
selfish deeds, secure friends. herever the steward went
he found a friend. The acts of his beneficence were spread
over the whole of his master’s estate. Go where he would,
he would receive a welcome. In this way our good actions
become our friends.

And if it be no dream which holy men have entertained,
that on this regenerated earth the risen spirits shall live
again in glorified bodies, then it were a thing of sublime an-
" ticipation, to know that every spot hallowed by the recol-
lection of a deed done for Christ, contains a recollection
which would be a friend. Just as the patriarchs erected an
altar when they felt God to be near, till Palestine became
dotted with these memorials, so would earth be marked by a

ood man’s life with those holiest of all friends, the remem-
rance of ten thousand little nameless acts of piety and love.

Lastly, they are everlasting habitations.

If the childyren of the world be right, it is not all well with
them; but if the children of light be right, it is well ever-
lastingly.

Nothing is eternal but that which is done for God and
others. That which is done for self dies. Perhaps it is not
wrong: but it perishes. You say it is pleasure, well—enjo
it. But joyous recollection is no longer joy. That whic
ends in self is mortal ; that alone which goes out of self into
God lasts forever.

34



794 The Orphanage of Moses.

- XXIIL
THE ORPHANAGE OF MOSES.

A BERMON PREACHED ON BEHALF OF THE ORPHAN S8OCIETY.

¢ And when she had opened it, she saw the child: and, behold, the babe
wept. And she had compassion on him, and said, This is one of the Hebrews’
children. Then said his sister to Pharaoh’s daughter, Shall I go and call to
thee a narse of the Hebrew women, that she may nurse the child for thee?
And Pharaoh’s daughter said to her, Go. And the maid went and called the
child’s mother. And Pharaoh’s daughter said unto her, Take this child away,
and nurse it for me, and I will give thee thy wages. And the woman took
the child, and nursed it.”—Exod. ii. 6-9.

Tas is the account given of the discovery of a foundling
orphan. Moses was an orphan — dpparic, bereaved ; ordi-
narily it means one bereaved by death. But it matters not
whether it is by death or otherwise; it is truly an orphan
if it be in any manner deprived of a parent’s care. Here
the child Moses was not bereaved by death, but by political
circumstances.

In the book from whence our text is taken, we are told that
three laws were enacted against the liberties of Israel:

1. To keep down the population the political economy
of those days devised, as a preventive check, the slaughter
of the males. :

2. To prevent their acquiring any political importance,
the officers set over them were ]fgyptians. No Israelite was
eligible to any office—not even as a taskmaster.

3. To tprevent their acquiring knowledge, they were pro-
hibited from the slightest leisure: their lives were made
bitter with hard bondage, in brick and mortar.

No penal statutes were ever more complete than these.
If any penal statutes could have prevented the growth of
this injured nation, these must have succeeded. Numerically
limited, rendered politically insignificant, and intellectually
feeble, the slavery of Israel was complete.

But wherever governments enact penal laws which are
against the laws of God, those governments or nations are,
by the sure and inevitable process of revolution, preparing
for themselves destruction. As when you compress yielding
water, it burst at last.

Pharaoh’s laws were against all the laws of Nature, or,
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more properly speaking, against the laws of God: and Na-
ture was slowly working against Pharaoh. He had made
God his enemy.

- Against these laws of Pharaoh a mother’s heart revolted.
She hid her child for three months. Disobedience to this
Egyptian law, we read, was faith in God—so says the Epistle
to the Hebrews. * By faith Moses, when he was born, was
hid three months of his parents, because they saw he was a
proper child ; and they were not afraid of the king’s com-
mandment.”

At last concealment was no longer possible, and the
mother placed her child in an ark among the reeds of the
river Nile. And there a foundling orphan be lay, who was
to be the future emancipator and lawgiver of Israel.

In order to understand these verses,I divide them into
two branches:

1. The claims of the orphan.
II. The orphan’s education. -

And first. By apparent accident, if there be such a thing
in this world of God’s, the daughter of Pharaoh came down
to the river to wash, and, among the reeds she saw the chest
in which lay the child.

Now the first claim put forward on her compassion was
the claim of infancy.

The chest was opened. The princess “saw the child.”
That single sentence contains an argument. It was an
appeal to the woman’s heart. It mattered not that she was
a princess, nor that she belonged to the proudest class of the
most exclusive nation in the world. Rank, caste, nationality,
all melted before the great fact of womanhood. She was a
woman, and before her lay an outcast child.

Now, let us observe, that feeling which arose here was
spontaneous. _She did not feel compassion because it was
her duty so to feel, but because it was her nature. The law
of ‘],Evgypt forbade her to feel so for a Hebrew child.

e commit a capital error when we make feeling a matter
of command. To make feelings a subject of law destroys
their beauty and spontaneity.

When we say ought—that a woman ought to feel so and
so—we state a fact, not a command. We say that it is her
nature, and that she is unnatural if she does not. There is
something wrong—her nature is perverted. But no com-
mand can make her feel thus or thus. Law, applied to feel-
ing, only makes hypocrites. :

God Qas provided for humanity by a plan more infallible
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than system, by implanting feeling in our natures. It was a
heathen felt thus, .

Do not fancy that Christianity created these feelings of
tenderness andy compassion by commanding them. Chris-
tianity declares them, commands them, and sanctions them,
because they belong to man’s unadulterated nature. Chris-
tianity acknowledges them, stamps them with the divine
seal; but they existed before, and were found even amonf
the Egyptians and Assyrians. What Christianity did for all
these feelings was exactly what the creation of the sun, as

iven in the Mosaic account, did for the light then existing.

here was light before, but the creation of the sun was the

athering all the scattered rays of light into one focus.

“hristian institutions, asylums, hospitals, are only the reduc-
tion into form of feelings that existed before.

So it is, that all that heathenism held of good and godlike,
Christianity acknowledges and adopts—centralizes. It is
human—Christian—ours.

2. Consider the degradation of this child’s origin. “This
is one of the Hebrews’ children.” The exclusiveness of the
Egyptian social system was as strong as that of the IHindoo.
There was no intermixture between caste and caste—between
priest and merchant. This child was, moreover,a Hebrew—
a slave—an alien—reckoned a hereditary enemy, and to be
crushed.

In these rigid feelings of caste distinction the princess
was brought up. The voice of society said, It is but a
Hcbrew. The mightier voice of nature—no, of God—spake
within her, and said, It is a human being—bone of your
bone, and sharing the same life.

That moment the princess of Egypt escaped from the
trammels of time-distinctions and temporary narrowness,
and stood upon the rock of the Eternal. So long as the
feeling lasted, she breathed the spirit of that kingdom in
which there is “ neither Jew nor Gentile, barbarian, Scythiam,
bond, nor free.” So long as the feeling lasted, she breathed
the atmosphere of Ilim who * came not to be ministered unto
but to minister.”

She was animated by His Spirit who came to raise the
abject, to break the bond of the oppressor. She felt as He
felt, when she recognized that the very degradation of the
child was a claim upon her royal compassion.

3. The last reason we find for this claim was its unpro-
tected state —it wept. Those tears told of a conscious
want—the felt want of a mother’s arms. But they sug-
gested to the Egyptian princess the remembrange of a
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danger of which the child was unconscious—helpless ex-
posure to worse evils—famine; the Nile flood ; the croco-
dile. And the want of which the exposed child was con-
scious was far less than the danger of which it was uncon-
scious.

Such is the state of orphanage. Because it is unprotected,
it is therefore exposed to terrible evils. There are worse
evils than the Nile, the crocodile, or starvation.

Suppose the child had lived. Then, as a boy in the hands
of a taskmaster or slave-driver, he would have become cal-
lous, hard, and vicious, with every feeling of tenderness dried
up. Nothing can replace a parent’s tenderness. It is not
for physical support merely that parents are given us, but
for the formation of the heart. He wept now; but the
fountain of the orphan’s tears would have been withered and
dried up, and instead of the tender man which he afterwards
became, he would have become a hard-hearted slave.

Let us suppose, again, the case of a girl orphaned. Then
ggu have the danger infinitely multiplied. There would have

en no one in all the land of Egypt to redress the wrongs
done to 3 Hebrew maiden. There are men in this world to
whom, putting religion out of the question even, the very fact
of wanting protection is cause sufficient for them to render
protection. There are men to whom defenselessness is its
own all-sufficient plea: there are men in whose presence the
woman and the orphan, just because they are unshielded by
any care, are protected more than they could be by any
laws,

But remember, I pray you, that there is another spirit in
the world—the spirit of oppression, and even worse; the
spirit against which Jewish prophets rose to the height of a
divine eloquence when they pleaded the cause of the father-
less and the widow; that spirit which in our own day makes
the daughter of the poor man less safe than the daughter of
the rich; that spirit of seduction, than which there is nothing
more cowardly, more selfish, more damnable. For alas! it
is true that to say that a girl is unprotected, fatherless, and
poor, is almgost equivalent to saying that she will fall into sin.

II. We pass on now to consider the orphan’s education;
and first I notice that it was a suggestion from another.

The princess felt compassion, and so far was in the state
of one who has warm feelings, but does not know how to do
good. Brought up in a court, born to be waited on, nursed
in luxury, ignorant of life and how the poor lived, those feel-
ings might have remained helpless feelings.
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Then, in the providence of God,one stood by who offered
a suggestion how she might benefit the child, “ Shall I go and
call a nurse?” In other words, she suggested that it would
be a prince}iy and noble thing for Piaraoh’s daughter to
adopt and educate it. b

And now observe the value of such a suggestion: what
we want is not feeling—emotions are common, feelings super-
abound. In the educated classes, fecling is extremely refined,
but is much occupied with imaginary and unreal troubles;
and the reason why, with such warm feelings so little good is
done, is that we want the suggestion how to do it.

Observe how differently the Bible treats this, from what
the Fainter or the novelist would have done. A painter
would have shown the majesty and beauty of the royal
actor. A romance would have given a touching history of
womanly sentiment. But the Bible, being a real book, says
little of the emotion—merely mentions it—and passes on to
the act to which the feeling was meant to lead. ’

Brethren, we often make a mistake here; we are proud of
our emotions, of our refined feeling, of our quick sensibilities ;
but remember, I pray you, feeling by itself 18 worthless—it is
meant to lead to action, and if it fails to do this it is a danger
rather than a blessing; for excited feeling that stops short

- of deeds is the precursor of callousness and hardness of heart.
Your sensibility is well—but what has it done?

‘We feel the orphan’s claims, and now comes the question,
how shall we do them good ?

Let us observe that Moses was nursed by a Hebrew matron.
She was one of his own grade. It would have been a capital
error to have given him to an Egyptian nurse. Probably,
the princess left to herself would have done so. But then
he would have been weaned from his own race. In heart,
sympathies, feelings, he would have been an Egyptian. Nay,
he would have been more exclusive; for the hardest are
almost always those who have been raised above their for-
mer position. The slave’s hardest taskmaster is a negro. The
one who is most exclusive in his sympathies is usually the
raised merchant, or the one recently ennobled.

This great thing is to emancipate the degraded through
their own class. Only through their own class can they
cffectually delivered; the mere patronage of the great and
rich injures character.

So it was with Judaism; so it was with Christianity.
The Redeemer was made of a woman—* born under the law
to redeem them that were under the law.” He who came
to preach the Gospel to the poor, was born of a poor woman.
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But it was not only a Hebrew nurse to whom Moses was
given, it was a mother—his own mother—who nursed him;
and from her he heard the story of his people’s history.
From her he learned to feel his country’s wrongs to be his
own. In the splendor of Pharaoh’s court he never could
forget that his mother was a slave, and that his father was
working in brick and mortar, under cruel taskmasters.

From the princess he gained the wisdom of Egypt—he
was taught legislative science. Frém hardship he learned
endurance and patience. Instruction ends in the school-room,
but education ends only with life, A child is given to the
universe to educate. :

Now let us see the results of this training on his intellect-
ual and moral nature.

1. Intellectually. We will only notice the s],)irit of inquiry
and habit of observation. To ask “ Why?” is the best
Christian lesson for a child. Not the “ why” which is the
language of disobedience, but that “whAy” which demands
for all phenomena a cause. It was this which led Moses on
Mount Horeb to say, “I will turn aside and see this great
sight, why the bush is not burned.” So it was that Moses
found out God.

2. In the moral part of his character we note his hatred of
injustice and cruelty; ever was he found ranged against
oppression in whatever form it might appear. He stood
ever on the side of right against might, whether it was to
avenge the wrong done by the Egyptian to one of his
Hebrew brethren, or to rescue the daughter of the priest of
Midian from the oppressing shepherds. He became, too, a
peacemaker. Thus we get a glimpse of the moral and
intellectnal nature of the man who afterwards led Israel out
of Egygtian bondage, and who, but for the education he had
received, might have become as degraded as any of the
nation he freed from slavery.

At the present day, that child who might have become so
degraded, stands second but to One in dignity and influence
in the annals of the human race. Take, for one example, the
Jewish sabbath. Thousands upon thousands of that nation,
fond of gain and mammon as they proverbially are said to be,
yet gave up their gains yesterday, and voluntarily surren-
dered that one day in addition to this day which, by the law
of the land, they are obliged to keep hofy. And all this in
obedience to the enactments of that orphan child, who three
thousand years ago commanded the sxbath-day to be kept
holy. In those days the Pharaohs of Egypt raised their
memorials in the enduring stone of the pyramids, which still
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remain almost untouched by time. A princess of Egypt
raised her memorial in a human spirit, and just so far as spirit
is more enduring than stone, just so far is the work of that
princess more enduring than the work of the Pharaohs; for
when the day comes when those pyramids shall have crum-
bled into nothingness and ruin, then shall the spirit of the
laws of Moses still remain interwoven with the most hallowed
of human institutions. So long as the spirit of Moses influ-
ences this world, so long shall her work endure, the work of
that royal-hearted lady who adopted this Hebrew orphan
child.

It now only remains for me to say a word on the claims
of that institution for which I am to plead to-day—the Fe-
male Orphan Asylum in this town. It was established in
1823, and for years its funds flourished; lately they have
fallen off considerably, and that not in consequence of fault
in the institution itself, but simply for this cause, that of
those who took it up warmly once, many have been removed
bﬁc(’leath, and many have altered their place of residence, and
also because many fresh calls and institutions have come for-
ward, and thus have excluded this one. The consequence
has been a sad falling off of funds. Last year the expend-
iture exceeded the receipts by one hundred pounds.

Within the walls of that institution, now almost dilapida-
ted and falling into decay, there are twenty-four female or-
phan children, received from the age of six to sixteen; not
educated above their station, but educated simply to enable
them “to do their duty in that state of life to which it has
pleased God to call them.”

And now I earnestly desire to appeal to you for this object
by the thoughts that have to-day been brought before you.
Because they are children, I make an appeal to every moth-
er's and woman’s heart; because they are females, young
and unprotected, I make an appeal to tﬂe heart of every mhn
who knows and feels the evils of society ;  because they be-
long to the lowest class, I make an appeal to all who have
ever felt the infinite preciousness of the fact that the Saviour
of this world was born a poor man’s child. *

My beloved Christian brethren, let us not be content with
feeling; give, I pray you, as God has prospered you.
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XXIV.
CHRISTIANITY AND HINDOOISM.

A FRAGMENT OF AN ADVENT LECTURE.

“‘Hear, O Israel: The Lord our God is one Lord: And thou shalt love
the Lord thy God with all thine heart, and with all thy soul, and with all thy
might.”—Deut. vi. 4, 5.

It is my intention, in giving the present course of lectures,
to consider the advent of our Lord in connection with the
cause of missionary labors. This connection is clear. His
advent is the reign of God in the hearts of men; and it is
the aim of the missionary to set up that kingdom in men’s
hearts. There is also a more indirect connection between
the two, because at this time the Church Missionary Socicty
is celebrating its jubilee. It is now fifty years since the first
mission was established at Sierra Leone, where, although
they who composed that little band were swept off one
after another by jungle fever—their groans unheard, them-
selves unwept, and almost unhonored—yet there rose u
other laborers after them ; and a firm footing was at lengtg
gained in that dark heathen land.

On the Epiphany of next year we are to celebrate this ju-
bilee in Brighton; and it has seemed to me a good prepara-
tion, that we should occupy, in thought, some field of mis-
sionary -exertion, and look at the difficulties which those
have had to contend against, who have gone out in that
work. There can be no doubt as to which shall be first cho-
sen for our contemplation. India, with its vast territories
and millions of people, comes first, both as being one of our
own possessions, and by the heavy responsibilities attaching
to us on account of it.

We propose, therefore, to give some account of Hindoo
superstition ; and here I would remark, there are three ways
of looking at idolatry.

I. There is the way of the mere scholar—that of men who
read about it as the school-boy does, as a thing past—a cu-
rious but worn-out system. This scholastic spirit is the
worst ; for it treats the question of religious worship as a
piece of antiquarianism, of no vital consequence, but just cu-
rious and amusing. .

34
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II. There is the view taken by the religious partisan.
There are some men who, thinking their religion right, de-
termine therefore that every one who differs from tnem is
wrong. They look with scorn and contempt on the religion
of the Hindoo, and only think how they may force theirs
upon him. In this spirit, the world can never be evangel-
ized. A man may say to another, “I can not understand
your believing such folly,” but he will not convince him so
of his error. It is only by entering into the mind and diffi-
culties of the heathen that we can learn how to meet them
and treat them effectually.

IIL There is the way of enlightened Christianity. In this
spirit stood St. Paul on the hill at Athens. The beauty of

reek worship was nothing to him. To him it wasstill 1dol-
atry, though it was enlightened; but he was not hard
enough not to be able to feel for them. He did not denounce
it to them as damnable; he showed them that they were
feeling after God, but blindly, ignorantly, wrongly. *“ Whom
ye ignorantly worship, Him declare I unto you.”

The religion on which we are going to dwell to-day is
one of the most subtle the world has ever received. It has
stood the test of long ages and of great changes. The land
has in turn submitted to the Macedonian, the Saracen, the
Mobammedan conqueror; yet its civilization, and its ways
of thinking, have remained always the same—in stagnation.
We marvel how it has happened that their religion has re-
mained sufficient for them. Let us look at it.

1. We take, as the first branch of our subject, the Hin.
doo conception of Divinity. We start with the assertion,
that the god whom a man worships is but the reflection of
himself. Tell us what a man’s mind is,and we will tell you
what his god is. Thus, amongst the Africans, the lowest
and most degraded of manking, forms of horror are rever-
enced. The frightful, black, shapeless god, who can be
frightened bjr the noise of a drum, 18 their object of worship.

ur Scandinavian forefathers, whose delight was in the
battle and the sea-fight, worshipped warlike gods, whose
names still descend to us in the names given to the days of
the week; they expected after death the conqueror’s feast in
Walhalla, the flowing cup, and the victor’s wreath.

Look at Christianity itself. We profess to worship the
Father of our Lord Jesus Christ, but we do not all worship
the same God. The God of the child is not the God of the
man. He is a beneficent being—an enlarged representation
(to him) of his own father. The man whose mind is cast in



Christianitly and Hindooism. 803

a stern mould worships a God who sits above to administer
justice and punishment. The man who shrinks from the
1dea of suffering worships a placable God, who combines the
greatest possible amount of happiness for the race with the
least possible amount of pain. :

[JNow, consider the man who worships God as He appears
in Jesus Christ.]

There are two things distinctly marked in the Hindoo re-
ligion: The love of physical repose; and mental activity,
restlessness, and subtlety. Theirs are ideas passing through
trains of thought which leave our European minds marvel-
ling in astonishment. '

heir first principle is that of God’s unity. We are told
by some that they have many gods, but all those who have
deepl{ studied the subject agree in this—that they really
have but one. This Hindoo deity is capable of two states—
1. Inaction; 2. Action. The first state is that of a dream-
less sleep, unconscious of its own existence; all attributes
have passed away—it is infinite nothing. 'We remark in men
generally a desire for rest ; in the Hindoo it is a desire mere-
ly for indolence. Far deeper lodged in the human breast
tian the desire of honor or riches is seated the desire for
rest: there are, doubtless, eager, earnest spirits, who ma
scorn pleasure, but, nevertheless, they long for rest. Well
‘and rightly has the Hindoo thrown this idea on God; but
he has erred in the character of that repose.

There are two kinds of rest: 1st. There is the rest de-
sired by the world. 2d. There is the rest we find in Christ.
The active mind, if out of its proper sphere, corrodes itself,
and frets itself with plans and projects, finding no rest. The
rest of Christ is not that of torpor, but harmony; it is not
refusing the struggle, but conquering #n it ; not resting from
du%y, but finding rest ¢» duty.

he sabbaths of eternity l¥ave kept the Supreme Mind in
infinite blessedness: on our restless, unquiet, throbbing
hearts, God has been looking down, serene and calm. When
chaos took lovely form and shape, then that rest began—
not in the torpor of inaction, but in harmonious work. “ My
Father worketh hitherto.” God works in all the smallest
objects of creation, as well as in the largest. Even in mid-
night stillness harmonious action is the law; when every
thing scems to slumber, all is really at work, for the spirit of
life and the spirit of death are weaving and unweaving for-
ever, .
‘We remark that to this god of Hindostan there rises ne
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temple throughout the length and breadth of the land. If
you ask in astonishment, why is this? the Hindoo replies,
* Pure, unmixed Deity is mind, and can not be confined to
Elace ;" and well does he here teach us that God is a Spirit :

ut in his idea there is an exhibition of a god without quali-
ties—a deity whom man may meditate on, and, be absorbed
in, but not one to be loved or adored.

Here is his first error; here we can teach him something
—that God is a personal Being.

Personality is made up of three attributes—consciousness,
character, will. Without the union of these three, the idea
is imperfect. Personality the Hindoo Deity has none ; there-
fore he can not be loved.

Now when we look at God as revealed in Jesus Christ,
He appears to us as having a mind like ours; the ideas of
number, of right and wrong, of sanctity, are to God precisely
what they are to man. Conceive a mind without these, and
it may be a high and lofty one, but there can be no com-
munion with it. But when Christ speaks of love, of purity,
of holiness, we feel that it is no abstraction we worship.

II. We shall consider as the second branch of our subject
the Hindoo theory of creation.

We have spoken of the Hindoo Deity as capable of two
states—that of perfection, or rest; that of imperfection, or
unrest. The Hindoo thinks that a time arrives when rest
becomes action, and slumber becomes life ; and when, not,
willing to be alone, feeling solitary in his awaking, God
wishes to impart life; therefore He creates.

Here again, we recognize a partial truth. In the Scrip-
tures we never read of & time when God was alone. What
is love but this, to find ourselves again in another? The
“ Word,” we read, “ was with God ” before the world began.
What the word is to the thought, that is Christ to God.
Creation was one expression of this—of His inmost feelings
of beauty and loveliness ; whether it be the doleful sighings
of the night-wind, or the flower that nestles in the grass,
they tell alike of love. So has He also shown that love on
earth, in the outward manifestation of the life of Christ—not
only in the translated Word which we have—beautiful as it
is, but in the living Word. Read without tAss, history is a
dark, tangled web, philosophy a disappointing thing. ith-
out this light society is imperfect, and the greatest men small
and insignificant. From all these we turn to Christ; Zere is
that perfect Word to which our hearts echo, where no one
syllable is wrong.
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There are two Hindoo theories of creation: the gross
view held by the many ; the refined one held by the philoso-
pher and the Brahmin. Yet these two so mix and intermin-
gle that it is difficult to give to European minds a clear no-
tion of either of them separately. We will leave the popular
view for another time, and we will try to deal now with the
metaphysical and transcendental one. It is this—creation
i8 illusion—the Deity awaking from sleep. The universe is
God: God is the universe; therefore g-le can not create.
The Hindoo says, You, and I, and all men,are but gods—
ourselves in a wretched state of dream and illusion. We
must try to explain this in part by our own records of times
which we can all remember, when we have lain in a state
between dreaming and waking—a phantasmagoric state,
changin%, combining, altering, like the kaleidoscope, so that
we hardly knew realities from unrealities. “Such,” says the
Hindoo, “is your life—a delusion.” I merely tell of this be-
cause it colors all Hindoo existence; the practical results we
shall consider another time. For this the visionary con-
templator of Brahm, and the Fakeer, sit beneath the tree,
scarcely eating, speaking, or thinking ; hoping at length to
become absorbed into that calm, dreamless, passive state
which to them represents perfection.

One truth we tind acknowledged in this theory is the un-
reality of this world. Nobly has the Hindoo set forth the
truth that the world is less real than the spirit. “What is
your life ? it i8 even a vapor.” Ask you what we are to live
for? The child, on whose young face the mother now gazes
so tenderly, changes with years into the man with furrowed
brow and silvered hair ; constitutions are formed and broken,
friendships pass, love decays, who can say he possesses the
same now that blessed him in his early life? All passes
whilst we look upon it. A most unreal, imaginative life.
The spirit of life ever weaving—the spirit of death ever un-
weaving ; all things putting on change.

In conclusion, we observe here a great truth—the evil of
self-consciousness. This self-consciousness is all evil. He
who can dwell on this and that symptom of his moral nature
is already diseased. 'We are too much haunted by ourselves;
we project the spectral shadow of ourselves on every thing
around us. And then comes in the Gospel to rescue us from
this selfishness. Redemption is this—to forget self in God.
Does not the mother forget herself for a time in the child;
the loyal man in his strong feelings of devotion for his sover-
eign? So does the Christian forget himself in the feeling that
he has to live here for the performance of the will of God.

pe—



806 . Rest.

[And now ‘contrast the Hindoo religion with the Chris-
tian. ] :

The Hindoo tells us the remedy for this unreality is to be
found in the long unbroken sleep. The Christian tells us the
remedy is this, that this broken dream of life shall end in a
higher life. Life is but a sleep,a dream,and death is the
real awaking.

I}
Roero 21~ 17 o2f 54

XXV.
REST.

““Come unto me, all ye that labor and are heavy laden, and I will give
ou rest. Take mj' yoke upon you, and learn of me; for I am meek and
owly in heart: and ye shall find rest unto your souls,"—Matt. xi. 28, 29.

No one, perhaps, ever read these words of Christ without
being struck with their singunlar adaptation to the necessities
of our nature. We have read them again and again, and we
have found them ever fresh, beautitful,and new. No man
could ever read them without being conscious that they rea-
lized the very deepest and inmost want of his being. We
feel it is a convincing proof of His divine mission &at He
has thus struck the key-note of our nature, in offering us rest.

Ancient systems were busy in the pursuit after hap‘piness.
Our modern systems of philosophy, science, ay, even of theol-
ogy, occupy themselves with the same thought; telling us
aliKe that “ happiness is our being’s end and aim.” But it is
not so that the gledeemer teaches, His doctrine is in words
such as these:  In the world ye shall have ”—not happiness,
but—* tribulation ; but be of good cheer,I have overcome
the world;” “In Me ye shall have peace.” Not happiness
—the outward well-being so called in the world—but the in-
ward rest which cometh from above. And He alone who
made this promise had a right to say, “ Take my yoke upon
you, and learn of Me, for I am meek and lowly in heart ; and
ye shall find rest unto your souls.” He had that rest in Him-
self, and therefore could impart it; but it is often offered by
men who have it not themselves. There are some, high pro-
fessors of religion too, who have never known this real rest,
and who at fifty, sixty, seventy years of age, are as much
slaves of the world as when they began, desiring still the
honors, the riches, or the pleasures it has to give,and utterly
neglecting the life which is to come.
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When we turn to the history of Christ ave find this repose
characterizing His whole existence. For example, first, in
the marriage-feast at Cana, in Galilee. e looked not upon
that festivity with cynical asperity; He frowned not upon
the innocent joys of life: He made the wine to give enjoy-
ment, and yet singularly contrasted was His human and His
Divine joy. His mother came to Him full of consternation.
and said, “ They have no wine:” and the Redeemer, with
calm self-possession, replied, “ Woman, what have I to do
with thee ? mine hour is not yet come.” He felt not the de-
ficiency which He supplied.

We pass from the marriage-feast to the scene of grief at
Bethany, and still there we find that singular repose. Those
words which we have seen to possess an almost magical
charm in soothing the grief of mourners congregated round
the coffin of the dead—“1I am the resurrection and the life:
he that believeth in Me, though he were dead, yet shall he
live ; and whosoever liveth and believeth in Me shall never
die ’—speak they not of repose ? But in the requirements of
these great matters many men are not found wanting ; it is
when we come to the domesticities of their existence that
we see fretting anxiety comes upon their soul. Therefore it
is that we gladly turn to that home at Bethany where He
had gone for quiet rest. Let us hear his words on the sub-
ject of everyday cares: “ Martha, Martha, thou art careful
and troubled about many things; but one thing is needful.”

‘We pass on from that to the state in which a man is tried
the most : and if ever we can pardon words of restlessness
and petulance, it is when friends are unfaithful. Yet even
here there is perfect calmness. Looking steadfastly into the
future, He says, “Do ye now believe ? Behold, the hour
cometh, yea, is now come, that ye shall be scattered, every
man to his own, and shall leave Me alone: and yet I am not
alone, because the Father is with Me.”

Once more, we turn to the Redeemer’s prayers. Thc{
are characterized by a calmness singularly contrasted wit
the vehemence which we sometimes see endeavoring to lash
itself into a greater fervor of devotion. The model prayer
has no eloquence in it ; it is calm, simple, full of repose.

We find this again in the 17th chapter of St. John. If a
man feels himself artificial and worldly, if a man feels rest-
less, we would recommend him to take up that chapter as
his best cure. For at least one moment, as he read it, he
would feel in his soul calmness and repose; it would seem
almost as if he were listening to the grave and solemn words
of a divine soliloquy. This was the mind of Him who gave
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this gracious promise, “ Come unto Me all ye that labor and
are heavy laden, and I will give you rest.” We repeat these
words as a matter of course ; but I ask, Has that repose been
found P—has this peace come to us ? for it is not by merely
repeating them over and over again that we can gnter into
the deep rest of Cbrist.

Our subject this day will be to consider, in the first place,
the false systems of rest which the world holds out, and to
contrast them with the true rest of Christ. The first false
system proposed i8 the expectation of repose in the grave.

hen the spirit has parted from the body after long-
protracted sufferings, we often hear it said that the release
was a happy one; that there is a repose in the grave; that
there “ the wicked cease from troubling and the weary are
at rest.” Nay, at times, perhaps, we find ourselves hazard-
ing a wish that our own particular current of existence had
come to that point, when it should mingle with the vast
ocean of eternity.

There is in alf'this a kind of spurious Pantheism, a sort of
feeling that God is alike in every heart, that every man is
to be%:lessed at last, that death is but a mere transition to a
blessed sleep, that in the grave there is nothing but quiet,
and that there is no misery beyond it. And yet one of the
deepest thinkers of our nation suggests that there may be
dreams even in the sleep of death. There is an illusion
often in the way in which we think of death. The counte-
nance, after the spirit has departed, is so strangely calm
and meek that it produces the feeling of repose within us,
and we transfer our feelings to that of the departed spirit,
and we fancy that body no longer convulsed with pain, those
features so serene and full of peace, do but figure the rest
which the spirit is enjoying ; and yet, perhaps that soul, a
few hours ago, was full of worldliness, full of pride, full of
self-love. ink you that now that spirit is at rest—that it
has entered into the rest of Christ? The repose that be-
longs to the grave is not even a rest of the atoms composing
our material form. .

There is another fallacious system of rest which would
place it in the absence of outward trial. This is the world’s
peace. The world’s peace ever consists in plans for the re-
moval of outward trials. There lies at the bottom of all
false systems of peace, the fallacy that if we can but produce
a perfect set of circumstances, then we shall have the perfect
man ; if we remove temptation, we shall have a holy being:
and so the world’s rest comes to this—merely bappiness and
outward enjoyment. Ay, my Christian brethren, we carry
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these anticipations beyond the grave, and we think the
heaven of God is but like the Mohammedan paradise—a
place in which the rain shall beat on us no longer, and the
sun pour his burning rays upon us no more. Very often it
is only a little less sensual, but quite as ignoble as that fabled
by Mohammed.

The Redeemer throws all this aside at once as mere illu-
sion. He teaches just the contral;ly:il He says, “ Not as the
world giveth, give I unto you.” e world proposes a rest
by the removal of a burden. The Redeemer gives rest by
giving us the spirit and power to bear the burden. “Take
my yoke upon you, and learn of Me, and ye shall find rest
unto your souls.” Christ does not promise a rest of inaction,
neither that the thorns shall be converted into roses, nor that
the trials of life shall be removed.

To the man who takes this yoke up in Christ’s spirit,
labor becomes blessedness—rest of soul and rest of body.

It matters not in what circumstances men are, whether
high or low, never shall the rest of Christ be found in ease
and self-gratification ; never, throughout eternity, will there
be rest found in a life of freedom from duty: the paradise
of the sluggard, where there is no exertion; the heaven of
the coward, where there is no difficulty to be opposed, is not
the rest of Christ. “Take my yoke upon you.” Nay, more
—if God could give us a heaven like that, it would be but
misery ; there can be no joy in indolent inaction. The curse
on this world is labor ; but to him who labors earnestly and
truly it turns to blessedness. It is a curse only to him who
tries to escape from the work allotted to him, who endeavors
to make a compromise with duty. To him who takes Christ’s
ﬁoke, not in a spirit of selfish ease and acquiescence in evil,

ut in strife and stern battle with it the rest of Christ
streams in upon his soul.

Many of us are drifting away from our moorings; we are
quitting the old forms of thought, and faith, and life, and are
seeking for something other than what satisfied the last gen-
eration : and this in a vain search for rest.

Many are the different systems of repose offered to us,
and foremost is that proposed by the Church of Rome. Let

us do her the justice, at all events, to allow that she follows .

the Redeemer in this—it is not happiness she promises, she
promises rest. The great strength of Romanism lies in thig,
that she professes to answer and satisfy the deep want,of
human nature for rest. She speaks o{ an infalﬁbility on
which she would persuade men, weary of the strain of doubt,
to rest. It is not to the tales of miracles, and of the per-

—_~
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sonal interference of God Himself; but to the promise of an
impossibility of error to those within her pale, that she owes
her influence. And we say, better far to face doubt and
perplexity manfully ; to bear any yoke of Christ’s than be
content with the rest of a Church’s infallibility.

There is another error among many Dissenters; in a dif
ferent form we find the same promise held out. One says,
that if we will but rely on God’s promise of election our
soul must find repose. Another system tells us that the
penalty has fallen upon Christ, and that if we believe we
shall no longer suffer. Narrowing their doctrines into onc,
as if all the want of the soul was to escape from punishment,
they place before us this doctrine, and say, believe that, and
your soul shall find repose.

We have seen earnest men anxiously turning from view
to view, and yet finding their souls as far from rest as ever.
They remind us of the struggles of a man in fever, finding no
rest, tossing from side to side, in vain seeking a cool spot on
his pillow, and forgetting that the fever is within himself.
And so it is with us; the unrest is within us: we foolishl
expect to find. that tranquillity in outward doctrine- which
alone can come from the calmness of the soul.

We will not deny that there is a kind of rest to be found
in doctrine for a time: for instance, when a man, whose only
idea of evil is its penalty, has received the consoling doctrine
that there is no suffering for him to bear: but the unrest
comes again. Doubtless, the Pharisees and Sadducees, when
they went to the baptism of John, found something of repose
there ; but think you that they went back to their daily life
with the rest of Christ? We expect some outward change
will do that which nothing but the inward life can do—it 1s
the life of Christ within the soul which alone can give repose.
There have been men in the Church of Rome and in the
ranks of dissent who have indeed erred grievously, but yet
have lived a life of godliness. There have been men in the
true Church—as Judas, who was a member of the true
Church—who yet, step by step, have formed in themselves
the devil’s nature : the rest of Christ pertains not to any one
outward communion.

Before we go farther, let us understand what is meant by
this rest ; let us look to those symbols about us in the world
of nature by which it is suggested. Itis not the lake locked
in ice that suggests repose, but the river moving on calmly
and rapidly in silent majesty and strength. It is not the
cattle lying in the sun, but the eagle cleaving the air with
fixed pinions, that gives you the idea of repose combined with
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strength and motion. In creation, the rest of God is exhibit-
ed as a sense of power which nathing wearies. 'When chaos
burst into harmony, so to speak, God had rest.

There are two deep principles in nature in apparent con-
tradiction—one, the aspiration after perfection; the other,
the longing after repose. In the harmony of these lies the
rest of the soul of man. There have been times when we
have experienced this. Then the winds have been hushed,
and the throb and the tumult of the passions have been blot-
ted out of our bosoms. That was a moment when we were
in harmony with all around, reconciled to ourselves and to
our God; when we sympathized with all that was pure, all
that was beautiful, all that was lovely. .

This was not stagnation, it was fullness of life-—life in its
most expanded form, such as nature witnessed in her first
hour. This is life in that form of benevolence which expands
into the mind of Christ. And when this is working in the
soul, it is marvellous how it distills into a man’s words and
countenance. Strange and magical is the power of that col-
lect wherein we pray to God, “ Who alone can order the un-
ruly wills and affections of sinful men, to %x:lant unto His
people that they may love the thing which He commands,
and desire that which He promises; that so among the
sundry and manifold changes of the world, our hearts may
surely there be fixed where true joys are to be found.”
There is a wondrous melody in that rhythm ; the words are
the echoes of the thought. The mind of the man who wrote
them was in repose—all is ringing of rest. We do not won-
der when Moses came down from the mount on which he
had been bowing in adoration before the harmony of God,
that his face was shining with a brightness too dazzling to
look upon.

Our blessed Redeemer refers this rest to meekness and low-
liness. There are three causes in men producing unrest : 1.
Suspicion of God. 2. Inward discord. 3. Dissatisfaction
with outward circumstances. For all these meekness is the
cyre. For the diﬂicult’\i‘hof understanding this world, the
secret is in meekness. ere i8 no mystery in God’s deal-
ings to the meek man, for “the secret of the Lord is with
them that fear Him,and He will show them His covenant ;”
therﬁ' is no dread of God’s judgments when our souls are
mee :

The second cause of unrest is inward discord. We are
going on in our selfishness. We stand,as Balaam stood,
against the angel of the Lord, pressing on whilst the angel
of love stands against us. Just as the dove struggling
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against the storm, feeble and tired, is almost spent, until
gradually, as if by inspiration, it has descended to the lower
atmosphere, and so avoided the buffeting of the tempests
above, and is then borne on by the wind of heaven in entire
repose : like that is the rest of the soul. While we are un-
reconciled, the love of God stands against us, and, by His
will, as long as man refuses to take up that yoke of His, he
is full of discord; he is like the dove struggling with the

" elements aloft, as yet unconscious of the calm there is below.

And you must make no compromise in taking up the burden
of the Lord.

Lastly, unrest comes from dissatisfaction with outward
circumstances. Part, perhaps the greater part, of our misery
here comes from over-estimation of ourselves. We areslaves
to vanity and pride. We think we are not in the right sta-
tion; our genius has been misunderstood; we have been
slighted, we have been Yassed by, we have not been reward-
ed as we ought to have been. So long as we have this false
opinion of ourselves, it is impossible for us to realize true
rest.

Sinners, in a world of love, encircling you round on eve
side, with blessings infinite upon infinite, and that again mul-
tiplied by infinity : God loves you: God fills you with en-
joyment! Unjustly, unfairly treated in this world of love!
Once let a man know for himself what God is, and then in
that he will find peace. It will be the dawn of an everlast-
ing day of calmness and serenity. I speak to some who
have felt the darkness, the clouds, and the dreariness of life,
whose affections have been blighted, who feel a discord and
confugion in their being. To some to whom the world,
lovely though it be, is such that they are obliged to say, “I
see, I do not feel, how beautiful it is.”

Brother men, there is rest in Christ, because He is love;
because His are the everlasting verities of humanity. God
does not cease to be the God of love because men are low,
sad, and desponding. In the performance of duty, in meek-
ness, in trust in God, is our rest—our only rest. i't is not in
understanding a set of doctrines; not in an outward compre-
hension of the “scheme of salvation,” that rest and peace are
to be found, but in taking up,in all lowliness and meekness,
the yoke of the Lord Jesus d)hrist. ‘

“For thus saith the high and loﬁ( One that inhabiteth
cternity, whose name is Holy; I dwell in the high and holy
place, with him also that is of a contrite and humble spirit,
to revive the spirit of the humble, and to revive the heart of
the'contrite ones.” , .
et e e 2T
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XXVI.
THE HUMANE SOCIETY.

A BERMON PREACHED O IT8 BEHALF.

¢ While he yet spake, there came from the ruler of the synagogue’s house
certain which said, Thy daughter is dead; why troublest thou the Master
any further? As soon as Jesus heard the word that was spoken, he saith
unto the ruler of the synagogue, Be not afraid, only believe. And he suffered
no man to follow him, save Peter, and James, and John the brother of James.
And he cometh to the house of the ruler of the synagogue, and seeth the
tumult, and them that wept and wailed greatly. And when he was come in,
he saith unto them, Why make yo this ado, and weep? the damsel is not
dead, but sleepeth. And they laughed him to scorn. But when he had put
them all out, he taketh the father and the mother of the damsel, and them that
were with him, and entereth in where the damsel was lying. And he took
the damsel by the hand, and said unto her, Talitha cumi; which is, being
interpreted, Damsel, (I say unto thee,) arise. And straightway the damsel
arose, and walked ; for she was of the age of twelve years. And they were
astonished with a great astonishment. And he charged them straitly that
no man should know it; and commanded that something should be given her
to eat.”—Mark v. 35-43.

I PLEAD to-day for a society whose cause has not been ad-
vocated in this chapel for many years. It is now exactly ten
Zlears since a collection was made in Trinity Chapel for the

umane Society.

Its general objects, as every body knows, are the preser-
vation of the life of drowning persons, by precautions pre-
viously taken, and by subsequent remedies. But this vague
statement being insufticient to awaken the interest which the
society deserves, I propose to consider it in its details, and
to view these—as in the pulpit we are bound to do—from
the peculiar Christian point of view.

It is remarkable that there is a Scripture passage which,
point by point, offers a parallel to the work of this Society,
and a special sanction and a precedent, both for its peculiar
work and the spirit in which it is to be done. I shall con-
sider—

I. This particular form of the Redeemer’s work.
II. The spirit of the Redeemer’s work.

I. We find among the many forms of His work—
1. Restoration from a special form of death. I can not
class this case with that of Lazarus.
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The narrative seems to distinguish this from the other mir-
acle. Christ says, “ She is not dead, but sleepeth.” Hence
this particular case was one of restoration from apparent
deatz. The other case was that of restoration from real
death.

Here, then, is our first point of resemblance.

Before this society was formed, persons ap%arently suffo-
cated were left to perish. Myriads,doubtless, have died who
might have been saved. But the idea of restoration was as
far from them as from the friends of Jairus. They would
have laughed the proposer “ to scorn.” But, Christlike, this
society came into the world with a strange message—re-
vealed by science, but vitalized by love—a Christlike mes-
sage: “Be not afraid : he is not dead, but sleepeth.”

ow the sphere of the society’s operations is thus defined :
“To preserve from premature death persons apparently
dead from cither drowning, hanging, lightning, cold, heat,
noxious vapors, apoplexy, or intoxication.” They are, con-
sequently, large, taking cognizance not merely of cases of
drowning only, but all of the same generic czaracter—-sus-
pended animation, apparent death, asphyxia.

[Causes—foul air, in drains and brewers’ vats, accidental
hanging, mines, cellars, wells.]

In England their causes are more peculiarly extensive, be-
cause of our sea-girt shores, and because of the variable
climate, which to-day leaves the ice firm and to-morrow has
made it rotten and unsafe.

2. Here was the recognition of the value of life. The force
of the whole petition lay in one single consideration—* she
shall live.” .

It has been often said that Christianity has enhanced the
value of life, and our charitable societies are alleged in evi-
dence; our hospitals; the increased average of human life,
which has been the result of sanitary regulations and im-
provements in medical treatment. But this statement needs
some qualification.

The value attached to life by the ancient Egyptian was
quite as great as that attributed to it by the modern English-
man. When Abraham went into Egypt he found a people
whose feeling of the sacredness of lifc was 8o great that they
saw God wherever life was; and venerated the bull, and the
gsh, and the crocodile. To slay one of them was like mur-

er.
- And again: it could not be said that we owe to Christian-
ity the recognition of the honor due to one who saves life.
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The most honorable of crowns was that presented to one who
had saved the life of 2 Roman citizen.

Nay more: instead of peculiarly exalting the value of life,
there is a sense in which Christianity depreciates it. “Ifa
man hate not his own life he can not be my disciple.” The
Son of Man came to be a sacrifice : and it is the peculiar dig-
nity of the Christian that he has a life to give.

'Fherefore we must distinguish,

It is not mere life on which Christianity has shed a richer
value. It is by ennobling the purpose to which life is to be
dedicated that it has made life more precious. A crowded
metropolis, looked at merely as a mass of living beings, is no
more diguified, and far more disgusting, than an ant-hill with
its innumerable creeping lives. Looked on as a place in
which each individual is a temple of the Holy Ghost, and
every pang and joy of whom has in it something of infinitude,
it becomes almost priceless in its value.

And again: Christianity differs from heathenism in this,
that it has declared the dignity of the life of man—not mere-
ly that of certain classes. It has not “saved citizens,” but
saved men.

[Consider the worth of a single soul.]

Hence this is appropriately called the Zlumane Society,
that word originally ‘meaning human. It is no Brahminical
association, abstaining from shedding animal blood and living
on no animal food, but it recognizes the worth of a life in
which God moves, and which Christ has redeemed.

It is human life, not animal, that it cares for. The life of
man as man, not of some Peculiar class of men.

3. We consider the Saviour’s direction respecting the
means of effecting complete recovery. He “commanded that
something shoul§ be given her to eat.”

Observe His reverential submission to the laws of nature.
He did not suspend those laws. It did not seem to Him that
where law was, God was not; or that the proof of God’s
agency was to be found only in the abrogation of law. He
recognized the sanctity of those daws which make certain
remedies and certain treatment indispensable to health.

[Sanitary regulations are as religious as a miracle.]

And in doing this He furnished a precedent singularly close
for the operations of this society. ft is one great part of the
object of its existence to spread a knowledge of the right
methods of treatment in case of suspended animation. It
has compiled and published rules for the treatment of the
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drowned, the apparently suffocated, and those struck by sud-

den apoplexy.

1 And consider the indirect results of this, as well as the
irect.

Such cases occur unexpectedly. No medical aid is near.
Friends are alarmed. Presence of mind is lost. The vulgar
means resorted to from superstition and ignorance are almost
ineredible. But gradually the knowledge is spread through
the country of what to do in cases of emergency. Many
here would be prepared to act if a need arose. I l{ave been
- present at such a case, and have seen life saved by arresting
the rough treatment of ignorance acting traditionally. But
in that and most cases, the knowledge had been gained from
the publications of this society.

An immense step is gained by the systematic direction of
attention to these matters. Every one ought to know what
to do on a sudden emergency, a case of strangulation, of suf-
focation, or of apoplexy; and yet, this forming no definite

art of the general plan of education, there are comparative-
y few who have the least idea what should be done before
medical aid can be obtained. Probably thousands would be
helpless as a child, and human life would be sacrificed.

IL We consider the spirit of the Redeemer’s work.

1. It was love.

It was not reward—not even the reward of applause—
which was the spring of beneficence in the Son of Man. He
desired that it should be unknown. He did good because it
was good. He relieved because it was the expressicn of His
own exuberant loving-kindness.

2. It was a spirit of retiring modesty.

He did not wish that it should be known. But his disciples
have made it known to the world.

Now observe, first, the evidence here afforded of His real
humanity. Why did Christ wish to conceal, and the apostles
wish to publish abroad his miracles? Take the simple view,
and all 18 plain. Christ, the man, with unaffected modesty,
shrank from publicity and applause. The apostles, with
genuine human admiration, record the deed. %ut seek for
some deeper and more mysterious reason, and at once the
whole becomes a pantomime, an unreal transaction acted on
this world’s stage for effect, as though we should say that He
was wishing to have it known, but for certain reasons He
made as if He wished it to be concealed. Here, as usual, the
simple is the sublime and true.

Observe, however,secondly : That publication by the apos-
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tles sanctions and explains another part of this society’s
operations. Its office is to observe, to record, and to reward
acts of self-devotion. - Certain scales of reward are given to
one who risks his life to save life, to the surgeon whose skill
restores life, to the J)ublican who opens his house to receive
the apparently dead body. And every year lists of names
are puglished of those who have been thus distinguished by
their humanity. The eyes of the society are over all Eng-
land, and no heroic act can pass unnoticed or unhonored by
them.

Now distinctly understand on what principle this is done.
It is an apostolic office. It is precisely the principle on which
the apostles were appointed by God to record the acts and
life of Christ. Was this for Christ’s sake? Nay,it was for
the world’s good. That sacrifice of Christ recorded, pro-
nounced Divine, has been the spring and life of innumerable
sacrifices and unknown self-devotion.

And so0 the rewards given by this society are not given as
recompense. Think you that a medal can pay self-devo-
tion? or a few pounds liquidate the debt due to generosity ?
or even, that the thought of the reward would lead a man to
plunge into the water to save life, who would not have
plunged in without any hope of reward? No! But it is
good for the world to hear of what is generous and good.
It is good to appropriate rewards to such acts,in order to
set the standard. It is ri%ht that, in a country where enor-
mous subscriptions are collected, and monuments are erected
to men who have made fortunes by speculation, there should
be some visible, tangible recognition of the worth and value
of more generous deeds.

The medal over the fire-place of the poor fisherman is to
him a zitle ; and, truer than most titles, it tells what has been
done. It descends an heirloom to the family, saying to the
children, Be brave, self-sacrificing, as your father was.

3. It was a spirit of perseverance.

They laughed Him to scorn,yet He persisted. Slow, calm
perseverance amidst ridicule.

In the progress of this society we find, again, a parallel.
‘When the idea of resuscitation was first promulgated, it was
met with incredulity and ridicule. Even in 1773, when Dr.
Hawes laid the first foundation of the Humane Society, it
was with difficulty he could overcome the prejudice which
existed against the idea, and he had to bear the whole cost
of demonstrating the practicability of his theor{. For one
whole year he paid all the rewards and expenses himself, and
then, attracted by the self-sacrificing ardor with which he
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had given himself up to the idea of rescuing human life,
thirty-two gentlemen, his own and Dr. Cogan’s friends,
united together in furtherance of this benevolent design, and
thus laid the foundation of the Humane Society.

Here note the attractive power of self-denying work; the
Redeemer’s life and death has been the living power of the
world’s work, of the world’s life.

XXVIIL
THREE TIMES IN A NATION’S HISTORY.

¢ And when he was come near, he beheld the city, and wept over it, say-
ing, If thou hadst known, even thou, at least in this thy day, the things which
belong unto thy peace! but now they are hid from thine eyes. For the days
shall come upon thee, that thine enemies shall cast a trench about thee, and
compass thee round, and keep thee in on every side, and shall lay thee even
with the ground, and thy children within thee; and they shall not leave in
thee one stone upon auother; because thou knewest not the time of thy vis-
itation."—Luke xix. 41-44.

THE event of which we have just read took place in the
last year of our Redeemer’s life. KFor nearly four years He
had been preaching the Gospel. His pilgrim life was draw-
. ing to a close; yet no one looking at the outward circum-
stances of that journey would have imagined that He was
on His way to die. It was far more like a triumphal journey,
for a rejoicing multitude heralded His way to Jerusalem with
shouts—*“Hosanna to the Son of David!” He trod, too, a
road green with palm branches, and strewn with their gar-
ments ; and yet in the midst of all this joy, as if rejoicing
were not for Him, the Man of Sorrows paused to weep.

There is something significant and characteristic in that

culiar tone of melancholy which pervaded the Redeemer’s
mtercourse with man. e read of but one occasion on
which He rejoiced, and then only in spirit. He did not
shrink from occasions of human joy, for He attended the
marriage-feast; yet even there the solemn remark, appa-
rently out of place, was heard—* Mine hour is not yet come.”
There was in Him that peculiarity which we find more or
less in all the purest, most thoughtful minds—a shade of
melancholy ; much of sadness; though none of austerity.
For, after all, when we come to look at this life of ours, what-
ever may be its outward appearance, in the depths of it there
is great seriousness; the externalities of it may seem to be
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joy and brightness, but in the deep beneath there is a strange,
stern aspect. It may be that the human race is on its way
to good, but the victory hitherto gained is so small that we
can scarcely rejoice over it. It may be that human nature
is progressing, but that progress has been but slowly mak-
ing, through years and centuries of blood. And therefore
contemplating all this, and penetrating beyond the time of
the present joy, the Redeemer wept, not-for Himself, but for
that devoted city.

He was then on the Mount of Olives; beneath Him there
lay the metropolis of Judea, with the Temple in full sight;
the towers and the walls of Jerusalem flashing back the
brightness of an Oriental sky. The Redeemer knew that she
was doomed, and therefore with tears He pronounced her
coming fate: “The days shall come that thine enemies shall
cast a trench about thee, and shall not leave in thee one
stone upon another.” These words, which rang the funeral
knell of Jerusalem, tell out in our ears this day a solemn les-
son; they tell us that in the history of nations, and also, it
may be, in the personal history of individuals, there are three
times—a time of grace, a time of blindness, and a time of
judgment.

T%is then, is our subject—the three times in a nation’s
history. When the Redeemer spake, it was for Jerusalem
the time of blindness; the time of grace was past; that of
judgment was to come. :

e take these three in order: first, the time of grace.
We find it expressed here in three different modes: first,
“in this thy day;” then, “the things which belong to thy
peace ;” and thirdly, “ the time of thy visitation.” And from:
this we understand the meaning of a time of grace; it was
Jerusalem’s time of opportunity. The time in which the Re-
deemer a;;peared was that in which faith was almost worn
out. He found men with their faces turned backward to the
gast, instead of forward to the future. They were as chil-
ren clinging to the garments of a relation they have lost ;
life there was noti{faith there was not—only the garments
of a past belief. He found them groaning under the domin-
ion of Rome; rising up against it, and thinking it their
worst evil.

The coldest hour of all the night is that which immediately
precedes the dawn, and in that darkest hour of Jerusalem’s
night her light beamed forth; her wisest and greatest came
in the midst of her, almost unknown, born under the law, to
emancipate those who were groaning under the law. His life,
the day of His preaching, was Jerusalem’s time of grace.
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During that time the Redeemer spake the things which be-
longed to her peace: those things were few and simple. He
found her people mourning under political degradation. He
told them that political degradation does not degrade the
man; the only thing that can degrade a man is slavery to
sin. He told men who were looking merely to the past, no
longer to look thither and say that A%raham was their father,
for that God could raise up out of those stones children to
Abraham, and a greater than Abraham was there. He told
them also not to look for some future deliverer, for deliver-
ance was already come. They asked Him when the king-
dom of God should come; He told them they were not to
cry, Lo here ! or,lo there! for the kingdom of God was with-
in that they were to begin the kingdom of God now, by
each man becoming individually more holy, that if each man
so reformed his own soul, the reformation of the kingdom
would soon spread around them. They came to Him com-
plaining of the Roman tribute; He asked for a piece of
money, and said, “ Render unto Ceesar the things that be
Ceesar’s,and to God the'things that be God’s;”—plainly tell-
ing them that the bondage from which men :were to be de-
livered was not an earthly, but a spiritual bondage. He
drew the distinction sharply between Ylappiness and %lessed-
ness—the two things are opposite, although not necessarily
contrary. He told them, *“ Blessed are the meck! Blessed
are the poor in spirit!” The mourning man, and the poor
man, and the persecuted man—these were not happy, if hap-
piness consists in the gratification of all our desires ; but they
were blessed beyond all earthly blessedness, for happiness is
but the contentment of desire, while blessedness is the satis-
faction of those aspirations which have God alone for their
end and aim.

All these things were rejected by the nation. They were
rejected first by the priests. They knew not that the mind
of the age in which they lived was in advance of the tra-
ditional Judaism, and, therefore, they looked upon the Re-
deemer as an irreverent, ungodly man, a sabbath-breaker.
He was rejected by the rulers, who did not understand that
in righteousness alone are governments to subsist, and, there-
fore, when He demanded of them justice, mercy, truth, they
looked upon Him as a revolutionizer. He was rejected like-
wise by the people—that people ever ready to listen to any
demagogue promising them earthly grandeur. They who on
this occasion called out, “ Hosanna to the Son of David,” and
were content to do so, so long as they believed He intended
to lead them to personal comfort and enjoyment, afterwards
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cried out, “ Crucify Him! crucify Him !” “ His blood be on
us, and on our children ;” so that His rejection was the act
of the whole nation. Now, respecting this day of grace we
have two remarks to make.

First : in this advent of the Redeemer there was nothing
outwardly remarkable to the men of that day. It was al-
most nothing. Of all the historians of that period, few in-
deed are found to mention it. This is a thing which we at
this day can scarcely understand ; for to us the blessed advent
of our Lord is the brightest page in the world’s history : but
to them it was far otherwise. Remember, for one moment,
what the advent of our Lord was to all outward appearance.
He seemed, let it be said reverently, to the rulers of those -
days, a fanatical freethinker. They heard of His miracles,
but they appeared nothing remarkable to them; there was
nothing there on which to fasten their attention. They heard
that some of the populace had been led away, and now and
then, it may be, some of His words reached their ears, but to
them they were hard to be understood—full of mystery, or
else they roused every evil passion in their hearts, so stern
and uncompromising was the morality they taught. They
put aside these words in that brief period, and the day of
grace passed.

And just such as this is God’s visitation to us. Generally,
the day of God’s visitation is not a day very remarkable out-
wardly. Bereavements, sorrows —no doubt, in these God
speaks ; but there are other occasions far more quiet and un-
obtrusive, but which are yet plainly days of grace. A scruple
which others do not see, a doubt coming into the mind re-
specting some views held sacred by the popular creed, a sense
of heart-loneliness and solitariness, a feeling of awtul misgiving
when the future lies open before us, the dread feeling of an
eternal godlessness, for men who are living godless lives now
—these silent moments unmarked, these are the moments in
which the Eternal is speaking to our souls.

Once more: that day of Jerusalem’s visitation—-her day
of grace—was short. It was narrowed up into the short
space of three years and a half. After that, God still plead-
ed with individuals ; but the national cause, as a cause, was
gone. Jerusalem’s doom was sealed when He pronounced
those words. Again, there is a lesson, a principle for us: God’s
day of visitation is frequently short. A few actions often
decide the destiny of individuals, because they give a desti-
nation and form to habits; they settle the tone and form of
the mind from which there will be in this life no alteration.
So it is in the earliest history of our species. In those mys-



822  Three Times in a Nation's History.

terious chapters at the commencement of the book of Gene-
sis, we are told that it was one act which sealed the destiny
of Adam and of all the human race. 'What was it but a ve

few actions, done in a very short time, that settled the destiny
of those nations through which the children of Israel passed
on their way to Canaan? The (}uestion for them was simply,
whether they would show Israel mercy or not ; this was all.

Once more: we see it again in the case of Saul. One cir-
cumstance, at the most, two, marked out his destiny. Then
came those solemn words, “ The strength of Israel can not lie
nor repent. The Lord hath rent the kingdom from thee this
day.”  From that hour his course was downward, his day
.of grace was past.

Srethren, the truth is plain. The day of visitation is aw-
fully short. 'We say not that God never pleads a long time,
but we say this, that sometimes God s ea{:s to a nation or to
a man but once. If not heard then, His voice is heard no
more.

We pass on now to consider Israel’s day of blindness. Ju-
dicial blindness is of a twofold character. It may be pro-
duced by removing the light, or by incapacitating the eye to
reccive that light. Sometimes men do not see because there
is no light for them to see; and this was what was done to
Israel—thé Saviour was taken away from her. The voice of
the apostles declared this truth: “ It was necessary that the
word should first have been spoken to you; but seeing ye
put it from you, and judge yourselves unworthy of everlast-
g life, lo, we turn to the Gentiles.”

here is a way of blindness by hardening the heart. Let
us not conceal this truth from ourselves. God blinds the eye, .
but it is in the appointed course of His providential dealings.
If a man will not see, the law is he skall not see; if he will
not do what is right when he knows the right, then right
shall become to him wrong, and wrong shall seem to be right.
We read that God hardened Pharaoh’s heart ; that He blind-
ed Israel. It isimpossible to look at these cases of blindness
without perceiving in them something of Divine action.
Even at tﬁe moment when the Romans were at their gates,
Jerusalem still dreamed of security ; and when the battering-
ram was at the tower of Antonia, the priests were celebrating,
in fancied safety, their daily sacrifices. From the moment
when our Master spake, there was deep stillness over her
antil her destruction; like the strange and unnatural stillness
before the thunder-storm, when every breath seems hushed,
and every leaf may be almost heard moving in the motion-
less air; and all this calm and stillness is but the prelude to
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the moment when the east and west are lighted up with the
red flashes, and the whole creation seems to reel. Such was
the blindness of that nation which would not know the day -
of her visitation.

‘We pass on now to consider, lastly, her day of judgment.
Her beautiful morning was clonded, her sun had gone down
in gloom, and she was left in darkness. The account of the
siege is one of the darkest passages in Roman history. In
the providence of God, the history of that belongs, not to a
Christian, but to a Jew. We all know the account that he
has given us of the eleven hundred thousand who perished
in that siege, of the thousands crucified along the sea-shore.
‘We have all heard of the two factions that divided the city,
of the intense hatred that made the cruelty of Jew towards
Jew more terrible than even the vengeance of the Romans,
This was the destruction of Jerusalem—the day of her ruin.

And now, brethren, let us observe, this judgment came in
the way of natural consequences. We make a great mistake
regpecting judgments. God’s judgments are not arbitrary,
but the results of natural laws. The historians tell us that
Jerusalem owed her ruin to the fanaticism and obstinate
blindness of her citizens; from all of which her Redeemer
came to emancipate her. Had they understood, * Blessed
are the poor in spirit,” “ Blessed are the meek,” and * Blessed
are the peacemakers;” had they understood that, Jerusalem’s
day of ruin might never have come.

ow let us aY ly this to the day we are at present cele-
brating. We all know that this destruction of Jerusalem is
connected with the second coming of Christ. In St. Matthew
the two advents are so blended together that it is hard to
separate one from the other; nay, rather, it is impossible, be-
cause we have our Master’s words, “ Verily, I say unto you,
this generation shall not pass till all be fulfilled.” Therefore
this prophecy, in all its fulluess, came to pass in the destruc-
tion of Jerusalem. But it is impossible to look at it without
perceiving there is also something farther included; we shall
understand it by turning to the elucidation given by our
Lord Himself. When the apostles asked, Where shall all
these things be? His reply was, in effect, this: Ask you
where? T tell you, nowhere in particular, or rather, every-
where; for wheresoever there is corruption, there will be
destruction—* where the carcass is, thither will the eagles be
athered together.” So that this first coming of the %on of
an to judgment was the type, the specimen of what shall
be hereafter. .
And now, brethren, let us apply this subject still more
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home. Is there no such thing as blindness among our-
sclves? May not this be our day of visitation ? First, there
is among us priestly blindness; the blindness of men who
know not that the demands of this age are in advance of
those that have gone before. There is no blindness greater
than that of those who think that the panacea for the evils
of a country is to be found in ecclesiastical union. But let
us not be mistaken : it is not here, we think, that the great
danger lies. We dread not Rome. No man can understand
the signs of the times, who does not feel that the day of
Rome is passing away, as that of Jerusalem once did. But
the danger lies 1n this consideration—we find that where the
doctrines of Rome have been at all successful, it has been
among the clergy and upper classes; while, when presented
to the middle and lower classes, they have been at once re-
jected. There is, then, apparently, a gulf between the two.
f there be added to the J)iﬂ‘erence of position a still further
and deeper difference of religion, then who shall dare to say
what the end shall be ?

Once more: we look at the blindness of men talking of
intellectual enlightenment. It is true that we have more
enlightened civilization and comfort. What then ? will that
retard our day of judgment? Jerusalem was becoming
more enlightened, and Rome was at its most civilized point,
when the destroyer was at their gates.

Therefore, let us know the day of our visitation. It is not
the day of refinement, nor of political liberty, nor of advan-
cing intellect. We must go again in the old, old way; we
must return to simpler manners and to a purer life. We
want more faith, more love. The lite of Christ and the
death of Christ must be made the law of our life. Reject
that, and we reject our own salvation ; and, in rejecting that,
we bring on in"rapid steps, for the nation and for ourselves,
the day of judgment and of ruin.
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XXVIIIL
INSPIRATION.

¢“We then that are strong ought to bear the infirmities of the weak, and
not to please ourselves. Let every one of us please his neighbor for his good
to edification. For even Christ pleased not himself; but, as it is-written,
The reproaches of them that reproached thee fell on me. For whatsoever
things were written aforetime were written for our learning, that we through
patience and comfort of the Scriptures might have hope.”—Rom. xv. 1-4.

‘WE will endeavor, brethren, to search the connection be-
tween the different parts of these verses.

First, the apostle lays down a Christian’s duty— Let
every one of us please his neighbor for his good to edifica-
tion.” After that he brings forward as the sanction of that
duty, the spirit of the life of Christ —“For even Christ
pleased not Himself.” Next, he adds an illustration of that

rinciple by a quotation from Psalm Ixix: “It is written,

he reproaches of them that reproached thee fell on me.”
Lastly, he explains and defends that application of the
psalm, as if he had said, “Iam perfectly justified in apply-
ing that passage to Christ, for ¢ whatsoever things were
written aforetime were written for our learning.’”

So that in this quotation, and the defense of it as con-
tained in these verses, we have the principle of apostolical
interpretation; we have the principle upon which the apos-
tles used the Old Testament Scriptures, and we are enabled
to understand their view of inspiration. This is one of the
most important considerations upon which we can be at this
moment engaged. It is the deepest question of our day:
the one which lies beneath all others, and in comparison of
which the questions just now agitating the popular mind—
whether of Papal jurisdiction or varieties of Church doc-
trine in our own communion—are but superficial : it is this
gr;md question of inspiration which is given to this age to
solve.

Our subject will break itself up into questions such as
these: What the Bible is, and what the Bible is not?
What is meant by inspiration? Whether inspiration is the
same thing as infallibility ? When God inspired the minds,
did He dictate the words? Does the inspiration of men
mean the infallibility of their words? Is inspiration the
same as dictation? Whethel;: granting that we have the
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Word of God, we have also the words of God ? Are the op-
erations of the Holy Spirit, inspiring men, compatible with
partial error, as His operations in sanctifying them are com-
patible with partial evil? How are we to interpret and ap-
ply the Scriptures ? Is Scripture, as the Romanists say, so
unintelligible and obscure that we can not understand it
without iaving the guidance of an infallible Church ? Or is
it, as some fanciful Protestants will tell us, 8 book upon
which all ingenuity may be used to find Christ in every sen-
tence ? Upon these things there are many views, some of
them false, some superstitious; but it is not our business
now to deal with these; our way is rather to teach positive-
ly than negatively: we will try to set up the truth, and
error may fall before it.

The collect for this day leads us to the special considefa-
tion of Holg Scripture; We shall therefore take this for our
subject, and endeavor to understand what was the apostoli-
cal principle of interpretation.

In the text we find two principles: first, that Scripture-is
of universal application;

And second, that all the lines of Scripture converge to-
wards Jesus Christ.

First, then, there is here a universal application of Scrip-
ture. This passage quoted by the apostle is from the sixty-
ninth Psalm. That was evidently spoken by David of him--
self. From first to last, no unprejudiced mind can detect a
conception in the writer’s mind of an application to Christ,
or to any other person after him ; the psalmist is there full
of himselfand his own sorrows. It is a natural and touching
exposition of human grief and a good man’s trust. Never-
theless, you will observe that St. Paul extends the use of
these words, and applies them to Jesus Christ. Nay, more
than. that, he uses them -as belonging to all Christians; for,
he says, “ Whatsoever things were written aforetime, were
written for our learning.” Now this principle will be more
evident if we state it in the words of Scripture, “ Knowing
that no prophecy of Scripture is of any private interpreta-
tion:” those holy men spake not their own limited individual
feelings, but as feeling that they were inspired by the Spirit
of God. Their words belonged to the whole of our common
humanity. No %'gphecy of the Scriptures is of any private
interpretation. ar in mind that the word prophecy does
not mean what we now understand by it—merely prediction
of future events—in the Scriptures it signifies inspired teach-
ing. The teaching of the prophets was by no means always
prediction. Bearing this in mind, let us remember that tﬁe
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apostle says it is of no private interpretation. Had the Psalm
applied only to David, then it would have been of private
interpretation—it would have been special, limited, particu-
lar; 1t would have belonged to an individual; instead of
which, it belongs to humanity. Take again the subject of
which we spoke last Sunday—the prophecy of the destruc-
tion of Jerusalem. Manifestly that was spoken originally at
Jerusalem ; in a mander it seemed limited to Jerusalem, for
its very name was mentioned ; and besides, as we read this
morning, our Saviour says, “ This generation shall not pass
until all be fulfilled.”

But had the pro;{)hecy ended there, then you would still
have had prophecy, but it would have been of private—that
ig, peculiar, limited—interpretation ; whereas our Redeemer’s
principle wds this: that this doom pronounced on Jerusalem
was universally applicable, that it was but a style and speci-
men of God’s judgments. The judgment-coming of the Son
of Man takes place wherever there is evil grown ripe, when-
ever corruption is complete. And the gathering of the
Roman ecagles is but a specimen of the way in which
judgment at last overtakes every city, every country and
every man in whom evil has reached the point where there
is no possibility of cure.

So that the prophecy belongs to all ages, from the de-
struction of Jerusalem to the end of the world. The words
of St. Matthew are universally applicable. For Scripture
deals with principles ; not with individuals, but rather with
states of humanity. Promises and threatenings are made
to individuals, because they are in a particular state of
character ; but they belong to all who are in that state, for
“@God is no respecter of persons.”

First, we will take an instance of the state of blessing.

There was blessing pronounced to Abraham, in which it
will be scen how large a grasp on humanity this view of
Scripture gave to St. Paul. The whole argument in the
Epistle to the Romans is, that the promises made to Abra-
ham were not to his person, but to his faith; and thus the
apostle says, “They who are of faith, are blessed with faith-
ful Abrabam.”

‘We will now take the case of curse or threatening. Jonah,
by Divine command, went through Nineveh, proclaiming its
destruction ; but that prophecy belonged to the state in
which Nineveh was; it was true only while it remained in
that state; and therefore, as they repented, and their state
was thus changed, the prophecy was left unfulfilled. From
this we perceive the largeness and grandeur of Scripture in-
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terpretation. In the Epistle to the Corinthians, we find the
apostle telling of the state of the Jews in their passage to-
wards the promised land, their state of idolatry and glut-
tony, and then he proceeds to pronounce the judgments
that fell upon them, adding that he tells us this not merely
as a matter of history, but rather as an illustration of a prin-
ciple. They are specimens of eternal, unalterable law. So
that whosoever shall be in the state of these Jews, whosoever
shall imitate them, the same judgments must fall upon them,
the same satiety and weariness, the same creeping of the
inward serpent polluting all their feelings; and therefore he
says, “ All these things happened unto them for ensamples.”
Again, he uses the same principle, not as a private, but a
general application; for he says, “ There hath no temptation
taken you gut such as is common to man.”

We will take now another case, applied not to nations,
but to individuals. In Hebrews xii. we find these words
from the Old Testament, “I will never leave thee nor for-
sake thee ;” and there the apostle’s inference is that we may
boldly say, “The Lord is my helper, I will not fear what
men shall do unto me.” Now, when we refer to Scripture,
we shall find that this was a promise originally made to
Jacob. The apostle does not hesitate to take that promise
and appropriate it to all Christians; for it was made, not to
Jacob as a person, but to the state in which Jacob was; it
was made to all who, like Jacob, are wanderers and pilgrims
in the world ; it was made to all whom sin has rendered out-
casts and who are longing to return. The promises made to
the meek belong to meekness; the promises made to the
humble belong to humility.

And this it is which makes this Bible, not only a blessed
book, but our book. It is this universal applicability of
Scripture which has made the influence of the Bible uni-
versal : this book has held spell-bound the hearts of nations,
in a way in which no single book has ever held men before,
Remember, too, in order to enhance the marvellousness of
this, that the nation from which it emanated was a despised
Beople. For the last eighteen hundred years the Jews have

een proverbially a by-word and a reproach. But that con-
tempt for Israel 18 nothing new to the world, for before even
the Roman despised them, the Assyrian and Egyptian re-

arded them with scorn. Yet the words which came from
llzsrael’s prophets have been the life-blood of the world’s de-
votions. And the teachers, the psalmists, the prophets, and
the lawgivers of this despised nation spoke out truths that
have struqk the key-note of the heart of man; and this, not
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because they were of Jewish, but just because they were of
universal application.

This collection of books has been to the world what no
other book has ever been to a nation. States have been
founded on its principles. Kings rule by a compact based on
it. Men hold the Bible in their hands when they prepare to
give solemn evidence affecting life, death, or property; the
sick man is almost afraid to die unless the book be within
reach of his hands; the battle-ship goes into action with
one on board whose office is to expound it; its prayers,
its psalms are the language which we use when we speak to
Gos ; eighteen centuries have found no holier, no diviner
language. If ever there has bcen a prayer or a hymn
enshrined in the heart of a nation, you are sure to find its
basis in the Bible. There is no new religious idea given
to the world, but it is merely the development of something

iven in the Bible. The very translation of it has fixe
anguage and settled the idioms of speech. Germany and
England speak as they speak because the Bible was trans-
lated. It has made the most illiterate peasant more familiar
with the history, customs, and geography of ancient Palestine
than with the localities of his own country. Men who know
nothing of the Grampians, of Snowden, or of Skiddaw, are
at home in Zion, the Lake of Gennesareth, or among the rills
of Carmel. People who know little about London, know
by heart the places in Jerusalem where those blessed feet
trod which were nailed to the cross. Men who know noth-
ing of the architecture of a Christian cathedral, can yet tell
you all about the pattern of the holy temple. Even this
shows us the influence of the Bible. The orator holds a
thousand men for half an hour breathless—a thousand men
as one, listening to his single word. But this Word of God
has held a thousand nations for thrice a thousand years speli-
bound ; held them by an abiding power, even the universali-
ty of its truth; and we feel it to be no more a collection of
books, but the book. .

We passon now to consider the second principle contained
in these words, which is, that all Scripture bears towards
Jesus Christ. St. Paul quotes these Jewish words as fulfilled
in Christ. Jesus of Nazareth is the central point in which
all the convergingclines of Scripture meet. Again we state
this principle in Seriptare language : in the book of Revela-
tion we find it written, “ The testimony of Jesus is the spirit
. of prophecy,” that is, the sum and substance of prophecy;
the very spirit of Scripture is to bear testimony to Jesus
Christ. © must often have been surprised and perplexed
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at the way in which the apostles quote passages in reference
to Christ which originally had no reference to Him. In our
text, for instance, David speaks only of himself, and yet
St. Paul refers it to Christ. Let us understand this. &’e
have already said that Scripture deals not with individuals,
but with states and principles. Promises belong to persons
only so far as they are what they are taken to be; and con-
sequently all unlimited promises made to individuals, so far
as they are referred merely to those individuals, are necessa-
rily exaggerated and hyperbolical. They can only be true
of One in whom that 18 fulfilled which was unfulfilled in
them.

We will take an instance. We are all familiar with the
well-.known prophecy of Balaam. We all remember the
magnificent gestinies he promised to the people whom he
was called to curse. Those promises have never been fulfill-
ed, neither from the whole appearance of things does it seem
likely that they ever will be fulfilled in their literal sense.
To whom, then, are they made? To Israel? Yes; so far as
they developed God’s own conception. Balaam says, “ God
hath not beheld iniquity in Jacob, neither hath He seen per-
verseness in Israel.” Is this the character of Israel, an idol-
atrous and rebellious nation? Spoken of the literal Israel,
this prophecy is false; but it was not false of that spotless-
ness am{) purity of which Israel was the temporal and imper-
fect type. If one can be found of whom that description is
true, of whom we can say, the Lord hath not beheld iniquity
in him, to him then that prophecy belongs.

Brethren, Jesus of Nazareth is that pure and spotless One.
Christ is perfectly, all that every saint was partially. To
Him belongs all: all that description of a perfect character,
which would be exaggeration if spoken of others, and to this
character the blessing belongs; hence it is that all the frag-
mentary representations of character collect and ‘centre in
Him alone. Therefore, th2 apostle says, “It was added until
the seed should come to whom the promise was made.”
Consequently St. Paul would not read the Psalm as spoken
only of David. Were the lofty aspirations, the purity and
humbleness expressed in the text, true of him, poor, sinful, err-
ing David? These were the expressions of the Christ within
his heart—the longing of the Spirit of God within Him ; but
they were no proper representation of the spirit of his life,
for there is a marvellous difference between a man’s ideal
and his actual—between the man and the book he writes—a
difference between the aspirations within the man and the
character which is realized by his daily life. The promises
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are to the Christ within David ; therefore they are applied to
the Christ when He comes. Now, let us extract from that
this apElication.

Brethren, Scripture is full of Christ. From Genesis to
Revelation everi\; thing breathes of Him, not every letter of
every sentence, but the spirit of every chapter. It is full of
Christ, but not in the way that some suppose; for there is
nothing more miserable, as specimens of perverted ingenuity,
than the attempts of certain commentators and preachers to
find remote, and recondite, and intended allusions to Christ
everywhere. For example, they chance to find in the con-
struction of the temple the fusion of two metals, and this
they conceive is meant to show the union of Divinity with
Humanity in Christ. If they read of coverings to the taber-
nacle, they find implied the doctrine of imputed righteous-
ness. If it chance that one of the curtains of the tabernacle
be red, they see in that the prophecy of the blood of Christ.
If they are told that the kingdom of heaven is a pearl of great
price, they will see it in the allusion—that, as a pearl is the
production of animal suffering, so the kingdom of heaven is
produced by the sufferings of the Redeemer. I mention this

erverted mode of comment, because it is not merely harm-
l::ss, idle, and useless ; it is positively dangerous. This is to
make the Holy Spirit speak riddles and conundrums, and the
interpretation of Scripture but clever riddle-guessing. Put-.
ting aside all this childishness, we say that the Bible is full
of Christ. Every unfulfilled aspiration of humanity in the
past; all partial representation of perfect character; all sac-
rifices, nay even those of idolatry, point to the fulfiliment of
what we want, the answer to every longing—the type of
perfect humanity, the Lord Jesus Christ.

Get the habit—a glorious one—of referring all to Christ.
How did He feel >—think ?—act? So then must I feel, and
think, and act. Obserye how Christ was a living reality in
St. Paul’s mind. “Should I Please myself ?” “For even
Christ pleased not Himself;” “It is more blessed to give
than to receive.”
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XXIX.

THE LAST UTTERANCES OF CHRIST.

““When Jesus therefore had received the vinegar, he said, It is finished :
and he bowed his head, and gave up the ghost.”—John xix. 30.

TuERE are seven dying sentences of our Lord’s recorded
in the Gospels; one recorded conjointly by St. Matthew and
St. Mark, tﬁree recorded by St. Luke, and three by St. John.
That recorded by the first two evangelists is, “My God, my
God, why hast thou forsaken me ?” Those preserved by St.
Luke only are, “ Verily, I say unto thee, to-day shalt thou be
with me in paradise ;” ¢ Father, forgive them, for they know
not what they do;” and, “ Father, into Thy hands I com-
mend my SPirlt.” The three recorded by St. John are these:
“I thirst;” “Behold thy mother; behold thy son;” and
lastly, “ It is finished.” And these seven group themselves
into two divisions: we perceive that some of them are the
utterances of personal feeling, and others are the utterances
of sympathy for others.

1 hese are, therefore, the two divisions of our subject to
ay—
L The natural exclamations of the Man.
II. The utterances of the Saviour.

The first of those which we class under the exclamations
of the Man, referring to His personal feelings, is,* I thirst;”
in answer to which they gave Him vinegar to drink. Now
upon first reading this, we are often tempted to suppose, from
the unnatural character of the draught, that an insult was
intended ; and therefore we rank this among the taunts and
fearful sufferings which He endured at His crucifixion. But
as we become acquainted with Oriental history, we discover
that this vinegar was the common drink of the Roman army;,
their wine, and therefore was the most likely to be at hand
when in the company of soldiers, as He then was. Let it be-
borne in mind that a draught was twice offered to him: once
it was accepted, once it was refused. That which was re-
fused was the medicated potion—wine mingled with myrrh
—the intention of which was to deaden pain, and therefore
when it was presented to the Saviour it was rejected. And
the reason commonly assigned for that seems to be the true
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one: the Son of Man would not meet death in a state of stu-
pefaction, He chose to meet His God awake.

There are two modes in which pain may be struggled with
—through the flesh, and through the spirit; the one is the
office of the physician, the other that of the Christian. The
ghysician’s care is at once to deaden pain either by insensi-

ility or specifics; "the Christian’s object is to deaden pain
by patience. We dispute not the value of the physician’s
remedies, in their way they are permissible and valuable; but
yet let it be observed that in these there is nothing moral;
they may take away the venom of the serpent’s sting, but
they do not give the courage to plant the foot upon the ser-
pent’s head,and to bear the pain without flinching. There-
fore the Redeemer refused, because it was not through the
flesh, but through the Spirit, that Ile would conquer; to
have accepted the anodyne would have been to escape from
suffering, but not to conquer it. But the vinegar or sour
wine was accépted as a refreshing draught, for it would seem
that He did not look upon the value of the suffering as con-
sisting in this, that He should make it as exquisite as possible,
but rather that He should not suffer one drop of the cup of
agony which His Father had put into His hand to trickle
down the side untasted. Neither would He make to Him-
self one drop more of suffering than His Father had given.

There are books on the value of pain; they tell us that if
of two kinds of food the one is pleasant and the other nau-
seous, we are to choose the nauseous one. Let a lesson on
this subject be learnt from the Divine example of our Master.

To suffer pain for others without flinching, that is our
Master’s example ; but pain for the mere sake of pain, that is
not Christian ; to accept poverty in order to do good for oth-
ers, that is our Saviour’s principle; but to become poor for
the sake and the merit of being poor, is but selfishness after
all. Our Lord refused the anodyne that would have made
the cup untasted which His Father had put into His hand
to drink, but He would not taste one drop more than His
Father gave him. Yet He did not refuse the natural solace
which His Father's hand had placed before Him.

There are some who urge most erroneously the doctrine
of discipline and self-denial. If of two ways one is disagree-
able, they will choose it, just because it is disagreeable; be-
cause food is pleasant and needful, they will fast. There is
in this a great mistake. To deny self for the sake of duty is
right—to sacrifice life and interests rather than principle is
right; but self-denial for the mere sake of self-denial, torture
for torture’s sake. is neither good nor Christlike. mem-
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ber, He drank the cooling beverage in the very moment of
the sacrifice ; the value of which did not consist in its being
made as intensely painful as (i)ossible, but in His not flinching
from the pain, when love and duty said, Endure.

His second exclamation was,“ My God, my God, why hast
Thou forsaken me ?” We will not dive into the deep mysteries
of that expression—we will not pretend to be wiser than
what is written, endeavoring to comprehend where the human
is mingled with the Divine—we will take the matter simply
as it stands. It is plain from this expression that the Son of
God felt as if He had been deserted by His Father. We
know that He was not deserted by Him, or else God had
denied Himself, after saying,“This is my beloved Son, in
whom I am well pleased.” And they who maintain that
this was real desertion, attribute that to the Lord of Love
which can alone belong to Judas—the desertion of innocence
—therefore we conclude that it arose from the infirmities of
our Master’s innocent human nature. It was the darkening
of Hishuman soul, not the hiding of God’s countenance. He
was worn, faint, and exhausted ; His body was hanging from
four lacerated wounds; and more than that, there was much
to perplex the Redeemer’s human feelings, for He was suffer-
ing there, the innocent for the guilty. For once God’s law
seemed reversed ; and then came the human cry,“ My God,
my God, why hast Thou forsaken me ?”

And now, brethren, observe in this, that it arose apparently
from the connection of the Redeemer’s death with sin. 'When
the death-struggle of the flesh begins, and we first become
aware of the frailty of our humanity, then the controversy of
God with the soul is felt to be real by reason of our con-
sciousness of sin; then is felt,as it were,the immense gulf
that separates between the pure and the impure. In the
case of the Son of Man this was, of course, impossible ; con-
sciousness of sin e had none, for He had no sin; but there
was a connection, so to speak, between the death of Christ
and sin, for the apostle says, * In that He died, He died unto
sin once.” “ He died unto sin;” there was a connection be-
tween His death and gin, though it was not His own sin, but
the sin of the whole world. In that moment of the apparent
victory of evil, the Redeemer’s spirit, as it would appear, felt
a darkness similar to ours when sin has hidden our conscious-
ness of God. When death is merely natural, we can feel
that the hand of God is there; but when man interferes, and
the hand of God is invisible, and that of man is alone seen,
then all seems dark and uncertain. The despondency of
the Redeemer was not supernatural, but most natural Xark-
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‘ness. The words He used were not his own, but David’s
words; and this proclaims that suffering such as He was then
bearing had been borne before Him—the difference was in de-
gree,not in kind. The idea of piety struggling with, and victo-
vious over evil, had been exhibited on earth before. The idea
was imperfectly exhibited in the sufferings of Israel regard-
ed as typical of Christ. In Christ alone is it perfectly pre-
sented. So also that wondrous chapter, the fifty-third of
Isaiah, justly describing both, belongs in its entireness to
Christ : He therefore adopted these words as His own.

. The last personal ejaculation of our Redeemer was,
“ Father, into Thy hands I commend my Spirit.” We take
this in connection with the preceding ; for if we do not, the
two will be unintelligible, but taking them together, it be-
comes plain that the darkness of the Redeemer’s mind was
but momentary. For a moment the Redeemer felt alone
and deserted, and then, in the midst of it, He cried out,
“Father, into Thy hands I commend my Spirit.” In that
moment He realized His inseparable union with the Father.

And now I would observe, if I may do it without being
misunderstood, that the Redeemer speaks as if not knowing
where He was going—*“Into Thy hands,” that is sufficient.
It is as well to look at these things as simply as possible.
Do not confuse the mind with attempting to draw the dis-
tinction between the human and the Divine. He speaks
here as if His human soul, like ours, entered into the dark
unknown, not seeing what was to be in the hereafter: and
this is faith, or, if it were not so, there arises an idea from
which we shrink, as if He were speaking words He did not
feel. 'We know nothing of the world beyond, we are like
children; even revelation has told us almost nothing con-
cerning this, and an inspired apostle says, “ We know not
yet what we shall be.” Then rises faith, and dares to say,
“ My Father, I know nothing, but, be where I may, still I
am with Thee;” “Into Thy hands I commend my Spirit.”
Therefore, and only therefore, do we dare to die.

We pass on, secondly, to the consideration of those utter-
ances which our Master spake as the Saviour of the world.
The first is, “ Father, forgive them, for they know not what
they do.” From this expression we infer two things: first,
that sin needs forgiveness; and, secondly,that forgiveness
can be granted.

Sin needs forgiveness, or the Redeemer would not have so
rayed. That 1t needs forgiveness we also prove, from the
act that it always connects itself with penalty. Years may

separate the present from your past misconduct, but the re-



836 The Last Utterances of Christ.

membrance of it remains; nay, more than that, even those
errors which we did ignorantly carry with them their retri-
bution ; and from this we collect the fact that even errors,
failures in judgment, need God’s forgiveness. Another
proof that sin needs pardon is from the testimony of con-
science. In all men it speaks, in some in but a feeble whis-
per, in others with an irregular sound, now a lull, and then a
storm of recollection; in others, conscience is as a low per-
petual knell, ever sounding, telling of the death going on
within, proclaiming that the past has been accursed, the pres-
ent withered, and that the future is one vast terrible blank. .

In these several forms, conscience tells us also that the
sin has been committed against our Father. The perma.
nence of all our acts, the eternal consequences of every small
thing done by man, all point to God as the One against
whom the sin is committed ; and, therefore, that voice still
speaks, though the thing we have done never can be undone.

he other thing that we learn from that utterance of Christ
is, that the parﬁon of sin is a thing possible, for the utterance
of Christ was the expression of tﬁg voice of God—it was
but another form of the Father saying, “I can and I will for-

ive,”

Remark here a condition imposed by Christ on the Divine
forgiveness when He taught His disciples to pray: “If ye
forgive men from your hearts, your Father will forgive you;
but if ye do not forgive, neither will your Father which is in
heaven forgive you.” It is natural to forgive on a dying
bed ; yet that forgiveness is only making a merit of necessity,
for we can revenge ourselves no more. There is abundance
of good-natured charity abroad in the world; that charity
which is indiscriminating. It may co-exist with the resent-
ment of personal injury, but the spirit of forgiveness which
we must have before we can be forgiven, can be ours only
so far as our life is a representative of the life of Christ.
Then it is possible for us to realize God’s forgiveness.

The sccond utterance which our Lord spake for others
rather than Himself was, “ To-day shalt thou be with me in
paradise.”

Now, what we have here to observe on is the law of per-
sonal influence ; the dying hour of Christ had an influence
over one thief—he became converted. The first thing we
remark is, that indirect influence often succeeds where di-
rect influence has failed. Thus, when the Redeemer select-
ed His disciples, and endeavored to teach them His truth,
that was direct influence ; but when He prayed for them,and
those disciples heard Him, and then came to Him with this
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petition, “Lord, teach us to pray,” that was indirect in-
fluence ; and so in this instance, while praying for Himself,
He did influence the mind of the dying thief, though that
influence was indirect. Indirect influence is often far more
successful than that which is direct; and for this reason,
the direct aims that we make to convert others may be con-
tradicted by our lives, while the indirect influence is our very
life. 'What we really are, somehow or other, will ooze out,
in tone, in look, in act, and this tells upon those who come in
daily contact with us. The law of personal influence is mys-
terious. The influence of the Son of God told on the one
thief, not on the other; it softened and touched the hearts
of two of His hearers, but it only hardened others. There
is much to be learnt from this, for some are disposed to write
bitter things against themselves because their influence on
earth has failed. Let all such remember that some are too
pure to act universally on others. If our influence has failed,
the Redeemer’s was not universal. -

The third utterance of our Master on the cross, for others,
not for himself, was, ¢ Behold thy mother!” He who was dy-
ing on the cross, whose name was Love, was the great philan-
thropist, whose charity embraced the whole human race.
His last dying act was an act of individual attachment—ten-
derness towards a mother, fidelity towards a friend. Now
some well-meaning persons seem to think that the larger
charities are incompatible with the indulgence of particular
affections ; and therefore, all that they do, and aim at, is on
a large scale—they occupy themselves with the desire to
emancipate the whole mass of mankind. But, brethren, it
not unfrequently happens that those who act in this manner
are but selfish after all, and are quite inattentive to all the
fidelities of friendship and the amenities of social life. It
was not 8o, if we may venture to say it, that the Spirit of the
Redeemer grew, for as He progressed in wisdom and knowl-
edge, He progressed also in love. First, we read of His ten-
derness and obedience to His parents, then the selection of
twelve to be near Him from the rest of the disciples, and
then the selection of one, more especially, as a friend. It
was through this, that, a({)parently, is human soul grew in
grace and in love. And if it were not so with Him,at all
events it must be so with us. It is in vain for a man in his
dying hour, who has loved no man individually, to attempt
to love the human race; every thing here must be done by
degrees. Love is a habit. God has given to us the love of
relations and friends, the love of father and mother, brother,
sister, friend, to prepare us gradually for the love of God ; if
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there be one stone of the foundation not securely laid, the
superstructure will be imperfect. The domestic affections
are the alphabet of love. :

Lastly, our Master said, “It is finished,” partl{ for others,
partly for Himself, In the earliest part of His life, we read
that He said, “I have a baptism to be baptized with;” to
Him, as to every human soul, this life had its side of darkness
and gloom, but all that was now accomplished: He has drunk
His Jast earthly drop of anguish, He has to drink the wine
no more till he drink it new in his Father’s kingdom. It was
finished ; all was over; and with, as it were,a burst of sub-
dued joy, He says, “ It is finished.”

There is another aspect in which we may regard these
words as spoken also for others,. The way in which our Re-
deemer contemplated this life was altogether a peculiar one.
He looked upon it, not as a J)]ace of rest or pleasure, but
simply, solely, as a place of duty. He was here to do his
Father’s will, not his own; and therefore, now that life was
closed, he looked upon it chiefly as a duty that was fulfilled.
‘We have the meaning of this in the seventeenth chapter of
this Gospel: “I have glorified Thee on earth, I have finished
the work which Thou gavest me to do.” The duty is done,
the work is finished. t us each apply this to ourselves.
That hour is coming to us all; indeed it is, perhaps, now
come. The dark night settles down on each day.

“It is finished.” We are ever taking leave of something
that will not come back again. We let go, with a pang,
portion after portion of our existence. However dreary we
may have felt life to be here, yet when that hour comes—the
winding up of all things, the last %rand rush of darkness on
our spirits, the hour of that awful sudden wrench from all
we have ever known or loved, the long farewell to sun, moon,
stars, and light—brother men, I ask you this day, and I ask
myself, humbly and fearfully, What will then finished ?
When it is finished, what will it be? Will it be the butter-
fly existence of pleasure, the mere life of science, a life of un-
interrupted sin and selfish gratification; or will it be, “ Fa-
ther, I have finished the work which Thou gavest me to do ?”

THE END.
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