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HENGSTENBERG. 407

phecy, and to which it brings every one of its groups to con-
verge ; this is the grand raspice finem. But we are instructed
likewise to judge of the tree by its fruits. Hofmann does not
recognise this sufficiently ; to the church-historical view he op-
poses justly that view which regards the history of the kingdom
as the central and leading idea ; but he is too one-sided in his
opposition, and overlooks the important place which the church-
historical period occupies in New Testament prophecy. Heng-
stenberg’s commentary may be viewed as a reaction from this
extreme, but is itself another extreme. Hofmann is too one-
sidedly futuristic, Hengstenberg too one-sidedly, and much more
one-sidedly preteristic, if I may use the expressions of the
English Theologian Davidson (Liicke, 1067, etc.).

\

II. HENGSTENBERG.

Hengstenberg’s exposition of the twefth and thirteenth chapters,
is essentially the same as ours. There are differences in the de-
tails, and in general he inclines to a figurative, indefinite, arrd
generalising mode of conception.

He regards with us the woman as “the one inseparable |
church of the Old and New Covenants” (i. 595), the birth of the
male son, and his removal to heaven, as the birth and ascension
of Jesus ; the casting out of the devil, which he takes as figura-
tive, as the immediate fruit of the redemption accomplished by
Christ, in the sense of John xii. 81. The flight into the wilder-
ness (ver. 6, 14), he generalizes and sees in it ¢ the preservation
of the suffering cross-bearing church, notwithstanding all its
persecutions and destitution,”> p. 609. In like manner, the
number of 1260 days, or three and a half years, has “no histori-
cal signification whatever, and is only to be viewed in its rela-
tion to thé number seven, viz., as symbolising the apparent
victory of the world over the Church,” p. 610. By the floods
of water, Hengstenberg understands the Roman persecutions,
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and by the earth helping the woman, the Germanic tribes, which
is the reverse of our expositions, but stands in necessary connec-
tion with his interpretation of the beast.

The beast out of the sea and the bottomless pit, he explains as
we do, only that he refers the deadly wound to the sixth head, and
understands by it “the deadly wound, which the God-opposed
Roman power received, through the redemption of Christ” (ii. 1,
p- 3, 24, etc.); that the wound was healed, though only “ap-
parently, and for a time,” appears from the Roman persecutions
of Christians. The beast out of the earth is ¢ the wisdom of
this world, which has always been the companion and-ally of
the God-opposed world-power,” p. 43. Thus Pharaoh and
Nebuchadnezzar had their wise men, and, in the Roman perse-
cution of the Christians, ‘the weapons of spirit, and the weapons
of power, combined in opposing the new principle; likewise the
efforts made by worldly philosophy to prop up pagan idolatry,
are to be viewed in this connection,” p. 48, etc. ¢ The great -
harlot differs from the sixth head, only in so far as this head
denotes the Roman world-power, whereas the harlot means the
city of Rome, in which this world-power is concentrated. By
fornication is meant cunning and evil policy,” pp. 240, 241.

Hengstenberg’s exposition of chap. xvii.—xx. is very peculiar.
He sees in them a description of the overthrow of the Roman
world-power by the Germanic nations, and the Christianization
of the latter. For the ten horns, he says, which we are to
conceive as belonging to the seventh head, are in round num-
ber the Germanic tribes and kings, which, like a flood, invaded
the Roman empire. The destruction of Babylon by the ten
- horns, is the overthrow of the Roman world-power by the
Germanic tribes. They also are at first opposed to Chris-
tianity, as is shown by the numerous martyrs, down to Boni-
face; but they remain only a short time (Rev. xvii. 10-14) as
Antichristian powers, ¢ The first world-historical appearance
of the Germanic nations coincides almost exactly with the
beginning of their Christianization ;” and this Christianization
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is represented in chap. xix. under the image of their being con-
quered in a great battle by Christ. ¢ It is true,” Hengstenberg
admits, “ that everything in that chapter leads us to view the
mission of Christ, there spoken of, as chiefly one of wrath and
Jjudgment ; but heavy afflictions are the occasion of the Germanic
" nations turning to Christianity. What terrible events were
necessary, in order to crush their obstinacy, and to make their
hard hearts soft and receptive. 162,000 men covered the
battle-field in the plains of Chalons; in the country of the
Picenti 50,000 men died of hunger,” etc. (pp. 266, 263, 375,
332, etc.). Thus ¢ the commencement of the millennial kingdom
coincides with the Christianization of the Germanic nations, and
the millennium stself i8 (to speak roughly), identical with the German
empire, which lasted a thousand years,” p. 8375. At present, spe-
cially since the year 1848, we are living in the period of Gog
and Magog, that ¢ short space of time, during which Satan is
_ loosed again.”

Such is an abstract of Hengstenberg’s view. We rejoice,
that in the interpretation of the woman, the dragon, and the
beast, we agree with Hengstenberg, at least in the most import-
ant points ; likewise we attach the same important and awful
character to the present time as he does. But, for this reason, we
must protest the more energetically against his extravagantly
exaggerated estimate of the past, and against the arbitrariness
and violent strokes of his exegesis connected with this view.
We shall direct our attention to these in particular; and there
is no important symbol of the Apocalypse, where such arbitrari-
ness is not to be met in his exegesis.

In the vision of the woman and dragon, we must object to the
interpretation of the flood and the earth. We have proved
before, that water and earth form a contrast, in the symbolic
language of Revelation. Water, and still more floods of water,
represent the world of nations, moving and flowing in un-
bounded unregulated freedom ; the earth, on the contrary,
symbolises consolidated and organized nations. Hence the

\
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flood of water can only refer to the Germanic tribes, and the
earth to the Roman world-power, but not the reverse,

In the interpretation of the beast with seven heads, Hengsten-
berg’s view of the deadly wound and the eighth head (Rev. xvii.
11), is untenable.! We agree in viewing the wound in connec-
tion with the work of Christ. But he refers the wound to the
sixth head, and speaks of an annihilation of the Roman world-
power,’ conteroporary with the death of Christ. It may be fair to
ask, where in history we may find a vestige of such an annihila-
tion? If we are to understand, as Hengstenberg does, by the
deadly wound, the judgment, which was passed in Golgotha
upon the world (John xii. 31), then the * healing of the wound”
has no meaning, and the seventh, Germanic head, should like-
wise be represented as wounded to death. For the judgment of
Golgotha is a judgment for all times.

Hengstenberg is altogether incapable of explaining the eighth
head, and the change which, according to the seventeenth
chapter, passes over the beast. He wants to supply to * even
he (the beast) is the eighth” (Rev. xvii. 11) *“ in perdition,” that
is, whereas the beast survived formerly its different heads, it is
now itself to be cast into the burning lake (p. 257). But such
a supplement is, in the first place, altogether arbitrary, and, in
the second, of no use whatever. For it is true, that the whole
beast is now destroyed ; but for this very reason it cannot assume
a new shape, .lJeast of all when it is in perdition, in the burning

- lake. We might expect, with the same right, that in the case of
the image seen by Nebuchadnezzar, a fifth king should make his
appearance after it is broken in pieces by the stone; and what
meaning could this possibly have? Hengstenberg, owing to
this interpretation, cannot understand the doctrine of a personal
Antichrist, and he has to explain it away in a forced manner in
2 Thess. ii. For this reason he sets aside the natural, and, as he

! Comp. Baur. Criticism on Hengstenberg’s Commentary of the Apocalypse,
in Baur and Zeller’s Theolog. Jahrbb., 1852, iii. pp. 343, 346, etc.
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himself admits, generally adopted interpretation, which combines
the eighth horn, and the little horn in Daniel, and advances the
fantastic view, that the latter corresponds to Gog and Magog.
In doing so, he altogether forgets his own admission, ¢ that the
horns in Daniel correspond exactly to the ten horns in the
Apocalypse” (ii. 1, 15). If so, how can Gog and Magog refer
to the past, and humble three of the ten horns (Dan. vii. 8, 24),
which were east into the burning lake, a thousand years before
their time? But we must remember, that according to Heng-
stenberg, the casting into the burning lake refers to the Chris-
tianization, and that, strictly speaking, the ten horns are still
existing on earth (p. 268). It is said also of Satan, that he was
cast into the lake of fire, where the beasts are (Rev. xx. 10). Is
this likewise to refer to his Christianization ?

With regard to the pseudo-prophet, Hengstenberg has beau-
tifully shown, that he is the constant companion, ally, and
servant, of the political world-power. But he admits, according
to the words of the text, “ that the work of this enemy, as
described in the Revelations, begins only at the time when the
conflict between the first beast and the kingdom of God is re-
sumed after the healing of the deadly wound (p. 43, etc.). This
struggle lasts during the existence, not only of the sixth, but, as
we saw, also of the seventh head, that is, of the Germanic
tribes, before their Christianization. How can this be reconciled
with Rev. xix. 20, where it is said, that the false prophet is cast
.along with the first beast into the burning lake? Did perhaps
the hordes of the migration oppose a false philosophy to Chris-
tianity ?

It might be difficult for Hengstenberg to show, that according
to the wusus loquends of Scripture, fornication can mean * cunning,
evil policy.” In general he shares the misapprehension, com-
mon to German commentators, who understand by the harlot
only the city of Rome, which is the more remarkable, as he
points out the parallelism of the women in the twelfth, seven-
teenth, and twenty-first chapters (i. 595, ii. 1, 238). This was
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done likewise by Bengel. This error has consequences, which
prove peculiarly inconvenient to Hengstenberg’s view; for he
has to refer the destruction of Babylon to the overthrow of the
Roman world-power by the Germanic tribes. We saw above,
that according to him, there is no other difference between the
harlot and the sixth head of the beast, than there is between
the city of Rome and the Roman world-power. But the Ger-
manic tribes destroyed the latter, and not the former ; therefore
he has to invert his former interpretation, and to say, that
Babylon does not mean the city of Rome, properly speaking, but
the Roman world-power (ii. pp. 272, etec., 815, etc.).

As regards his view concerning the coming of Christ (chap.
xix.) to judge the two beasts, the analogy of the destruction of
Jerusalem, which the Lord himself denotes as an act of His
Messianic coming, might be adduced in favour of explaining
also this coming to be invisible. But can any thing equal the
arbitrary manner in which Hengstenberg changes judgment into
conversion, the casting into the burning lake into Christianiza-
tion. Against such a procedure testifies the very analogy of the
destruction of Jerusalem, the analogy (spoken of before) of the
devil, and every word of the text.

Hengstenberg denies that the first resurrection is to be real
and literal, because it is not mentioned in any other part of
Scripture. We may refer him simply to even De Wette’s inter-
pretation of 1 Cor. xv. 23 ; 1 Thess. iv. 16. According to
Hengstenberg, ¢ there can be no doubt that the most natural
exposition is to refer the first resurrection to the blessedness of
believers, which begins immediately after their departure from
this life.” And the reason why this blessedness is here spoken
of, he says,  is altogether and exclusively, because here the ques-
tion is suggested to St John, with regard to the destiny of the
believers who fall asleep during this millennium” (ii. 1, p. 857,
etc.). Such artificial expedients meet their own reward. But we
would request Hengstenberg to consider what he is doing here!
Such a procedure is, to speak the strict truth, to reject the
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words of God, in order to keep his own additions. In another
place, he himself says, ¢ I am endeavouring to have a good con-
science with regard to all the declarations of Holy Scripture, to
do violence to none, to wish of none of them in my heart, that
they were not in the Bible, and to stand to them in the same
relation as that occupicd by the investigator of nature, who
microscopically examines her phenomena again and again, and
afterwards faithfully reports what he has thus seen (Uber den
Tag des Herrn, p. 4, etc.).

And what shall we say to his doctrine of the millennial king-
dom? One is at a loss, whether to be more astonished at the
enormous weakening and spiritualising of the words of prophecy,
in his interpretation, or at his extraordinary over-estimate of the
church-historical time in general, or the manner in which, with-
out making any distinction, he places the darkest periods of the
middle ages, and of the papacy, on an equality with the period
of the Reformation, and looks on them as golden times. And
is it during these thousand years, in which Roman Catholics,
Rationalists, and orthodox Protestants committed so many—and
oh! so many grievous sins, and that in the very name of Christ,
that Satan was bound? Is it in the times of the persecution of
the Waldenses, of the Inquisition, of the Huguenots, and mas-
sacre of St Bartholomew, that the martyrs ruled the world? Is
it in these ages—when, it is true, princes called themselves
apostolic majesties, most Christian kings, etc., but lived in most
heinous sins—that the priests of God and Christ were kings?
Is it in these times ¢ that the transfigured members of Christ
could look down with holy pride upon earth, where the Church,
to which they had devoted their strength and their lives, in
times of ‘affliction and humiliation, was now the ruling power,
so that all things on earth were ordered according to their will,
resting on Christ” (p. 861)? It is very lamentable, indeed, that
a man like Hengstenberg is thus contributing to the confusion
of the spiritual judgment of the Church and the world, and is not
able to gain, even from the study of the prophets, a clearer and
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deeper insight. He confuses what was a false anticipation of
the millennial kingdom, with that kingdom itself—an external
political, with essential and spiritual, Christianity-—~what was
merely nominal, and profession of the lip, with Christianity,
real, and really victorious. If we seek the glory of the millennial
kingdom, which ought to be our hope, incitement, and our light,
in the ages that are past, then we necessarily fall into a dangerous
looking back to, and striving after, the state of those times,
when Christianity possessed greater outward and political power,
instead of looking forward, and keeping fast the hope of better
times; and a practical consequence of such a view, is a confusion
of church and state, introducing state-elements into the affairs
of the church, and church-elements into the affairs of the state—
a confusion which is based on a deep misunderstanding of the
cross of Christ, as the mystery of His kingdom, and which is, to
say the least, in constant danger of making flesh its arm. This
view, however, is not only a retrograde motion in an ecclesi-
astico-political respect, but also in a theological one. By its
confusing church and state, this interpretation throws away the
results of Bengel’s and Spener’s labours, and sinks back to the
stand-point of the old orthodox exegesis, the error of which was
much more pardonable, since the truth held in the apostolic
ages had not been then found again by the Church. Thus the
progress which, according to Delitzsch’s remark, quoted above,
prophetic theology has made since Bengel, and is making in our
own times, would be hereby swept away, as the buds and blos-
soms of spring are blighted by a frosty night. What a broad
shadow falls from this point on Hengstenberg’s entire view of the
Old Testament ! )

The true elements of Hengstenberg’s interpretation of the
Apocalypse are likewise contained in our exposition. What
Hengstenberg calls the millennial kingdom, we regard as the
healing of the deadly wound of the beast. And he himself in-
voluntarily expresses his approbation of this view, when he
observes, correctly as to the matter, but unfounded as regards
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the exegesis (ii. 144): “ The first beast appears again in Gog
and Magog, and, therefore, we have to view his inseparable
~companion, the second beast, as nut buried for ever. Every
word that is said concerning the false prophet, is full of practical
importance for us. Wherever the God-opposed world-power
gains strength, there also God-opposed wisdom immediately
makes its appearance.”

IlII. EBRARD.

Hofmann, we saw, referred the contents of the chief portion
of the Apocalypse, under our consideration, too one-sidedly to the
future ; Hengstenberg, with still greater one-sidedness, to the
past; Ebrard has begun to keep the right mean. The fundamen-
tal view with which he starts, is the true and correct one: ¢ The
book of Rervelation does not contain predictions and presages of
contingent, individual events; but it contains warning and
comforting prophecies concerning the great leading powers,
which take part in the great conflict between Christ and the
enemy : it contains so much, that every age may learn from it
more and more how to recognize and guard against the serpent,
in its manifold disguised appearances, and that the afflicted and
troubled Church of Christ, during all periods, may derive courage
and comfort from its disclosures” (p. 634). Ebrard sees cor-
rectly from this stand-point, that the two grand forms of the
serpent’s disguise are false faith and infidelity—Phariseeism and
Sadduceeism. The manner, however, in which he carries out
this leading idea, in which he interprets and explains individual
passages, is often arbitrary, rash, and superficial.

The arrangement of the book is, according to him, as follows :
¢ The prophecies are divided into four visions, differing both in
contents and form. The first (chap. i. 9—chap. iii.) represents

- Christ, in His relation to the seven manifestations of His Church,
as shepherd ; the second, that of the seven seals and seven
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trumpets (chaps. iv.-xi.), represents Christ in His relation, as
Ruler of the world, to the powers of the world and nature,
which must serve for the spread of His kingdom; the third, the
vision of the dragon and the beast out of the sea (chaps. xii.~xiv.),
represents the relation between the godless, who stand under
the prince of this world, and the Church of Christ; and the
fourth (from chap. xv.to the end), the final development and
consummation ” (p. 550). Accordingly, Ebrard views the visions
of the twelfth and thirteenth chapters as referring distinetly to
church history ; those of chapters seventeenth to nineteenth as
eschatological, and referring to the last antichristian period.
Also, in his view of the indications of time, we are essentially
at one with him. The 42 months, or 1260 days, are the church-
historical period from the ascension of Christ and the destruction
of Jerusalem, to the coming of Antichrist; the 34 days (Rev.
xi. 9) are identical with the 3} times of Daniel (vii. 25), viz.,
the period of Antichrist, which forms the transition between the
church-historical period and the millennial kingdom. While we
agree in all these respects, we have to object to many points of
the interpretation given by Ebrard, of the individual symbols of
the Apocalypse.

The woman of the twelfth chapter, he interprets in a similar
way as Hofmann (to whom he attributes, by a strange mistake,
our view, pp. 359-372), to refer to Israel according to the flesh,
in so far as it is the subject of promises. The male son is the
Lord Jesus, whose birth and ascension are here described. The
flight into the wilderness (ver. 6) denotes the banishment and
dispersion, into which the children of Israel -are again sent
during the church-historical period. Since the progression, in
this chapter, is one of simple chronology, the casting out of the
dragon takes place at the end of the church-historical and the
beginning of the Antichristian period, and signifies that Satan
can no longer accuse Israel, as it is now a converted people.
For this reason he persecutes converted Israel, into which the
Christian Church is then received, so that the two are identical
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(p- 370). The woman, however, who, accordingly, is now the
whole Church of the Messiah, is sheltered from the persecutions
in a place of refuge, which is probably Jerusalem and Canaan
(p. 598). This is meant by the flight into the wilderness with
eagle’s wings (ver. 14), which must be carefully distinguished
from the flight spoken of ver. 6. The 34 times (ver. 14) are
identical, not with the 1260 days of the church-historical period,
but the 8% days of Antichrist (xi. 9). The floods of water re-
present the army of Anticlrist, from which the congregation is
sheltered (ver. 15, etc.). The remnant of the seed of the woman
means the Gentile Christians (ver. 17); however, this verse is
not to be connected with the preceding verses, but, referring to
a previous portion of history, it serves as indicating the subject
of the following chapter (chap. xiii.), which contains a de-
scription, of Satan’s war against the Gentile Christian Church
(p- 872, ete.). '
The beast out of the sea is the world-power, viewed in its
totality. The seven heads are (as with Hofmann) Assyria,
Babylon, Persia, Greece, Syria, and Antiochus, Rome and the
Germanic nations. The thirteenth chapter speaks of the beast
only in its sixth, that is, Roman, manifestation. The wound
unto death refers to the sixth head, and signifies the overtbrow
of the Ottoman empire by the Germanic and Slavonic tribes of
the migration ; the healing of ‘the wound is the new Christian-
Roman world-power, which is represented chiefly by the
papacy. The ten horns, which signify the Germanic nations,
are, consequently, to be conceived as belonging to the sixth
head, which is in reality then still existing. The beast ap-
pears quite differently in the seventeenth chapter, in which the
period of the seventh head and the eighth is described, viz., the
Antichristian times. Here the ten horns belong to the seventh
head, which represents the Germanic kingdoms in their last
Antichristian phase, which is only of very short duration. The
eighth is “ out of the seventh.” By this expression Ebrard un-

derstands with Hofmann a reference to Antiochus, interpreting
2p
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the words, ¢ and is not” (ver. vii.), to indicate that Antiochus is
dead ; only Ebrard does not suppose the words to mean a per-
sonal return of Antiochus ; but that the eighth will be, so to say,
an Antiochus Epiphanes risen from the grave, viz., the person of
Antichrist (pp. 465, etc., 626). Thus he distinguishes carefully
the wound unto death, and its being healed, from the not-being
and the return of the beast (pp. 377, etc.,460). The characteristics
of Antichristianity are to be gathered chiefly from the contempo-
rary sixth trampet and vials of wrath, ver. 13, viewed in conjunc-
tion. The army of horsemen, which appears during the sixth
trumpet (Rev. ix. 13, 16, etc.) is a revolutionary army, and
the three unclean spirits which, ‘during the sixth vial, come
out of the mouth. of the dragon, and out of the mouth of the
beast, and out of the mouth of the false prophet (xvi. 13),
represent a spirit which promises the masses to give them a
share in the government of the world, a spirit which gives the
masses power to interfere with the church, and which preaches
to them the false doctrine of Pantheism; and, thirdly, a spirit
which blasphemes and denies, in daring infidelity, the God of
heaven, and openly mocks and scorns His commandments, for
instance, by declaring marriage to be a foolish and senseless
institution, property to be theft, murder a virtue (p. 622). Pre-
ludes of the final fulfilment of this prophecy belong to the history
of our own days.

The false prophet, whom Ebrard calls the pseudo-lamb, on

account of his ¢“two horns of a lamb,” is a spiritual power,
whieh, in its appearance and form, resembles Christ as ruling
His congregation, but which in reality seduces the nations to
serve the prince and the kingdom of this world, instead of serv-
ing the Most High. This refers to the abuse of the divine word
and spiritual things in general, as is the case when indulgences,
forgiveness of sin, salvation of the soul, discipline of the church,
excommunication, are used solely for worldly purposes, as means
of ‘aggrandisement, and in the interest of political power. The
papacy, as a spiritual power, manifests the Roman world-power,
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in a visible form, in the see of Rome, and in the Pope, the image
of the beast out of the sea (386, 602, etc., 609). .

Ebrard’s interpretation of the harlot is very peculiar., He re-
gards this symbol as Roma, and identical with the beast of the
thirteenth chapter, viz., the Roman (Papal) world-power; it
denotes, according to him, this world-power in the last stage of
development, in which it has ceased being a world-power in
reality, and is only a weak woman, a pseado-ecclesiastical
power (pp. 409, 450, etc., 472, 623, etc.). In this state it is de-
stroyed by Antichrist and his kings ; thus false faith is destroyed
‘by infidelity. And then, after this destruction, the Lord ap-
pears to judge the Antichristian powers, and to found the mil-
lennial kingdom. ‘

Ebrard views the latter subject with biblical soberness and
earnestness ; this may appear from the following remark, which
deserves consideration (p. 511, etc.): ¢ The thousand years
must be considered as a mystical number. When the whole
long period, from the ascension of Christ to His second coming,
is represented symbolically, as half a prophetic week of three
and a half years, and the period of the visible existence of the
kingdom of God upon earth as a thousand years, we have
therein an indication, that the period, after the result of the
preceding ages has been gained, will be very much longer than
the period of conflicts. The time when Christ’s kingdom awill
exist on earth, will be the true New Testament time, in the
strict sense of the word ; the present period of the oppressed and
militant church is of a duration which appears insignificant
when compared with it. And this corresponds also spiritually
with the dignity of Christ, whose way it is, not to gain great
results by long struggles, but by short conflicts to achieve vie-
tories extending through aeons.” ’

Such is Ebrard’s view. We observe, first, that his interpre-
tation of the twelfth chapter is not successful. The idea of the
woman, as a symbol of the Church of God, that is, the real,
faithfal, believing Church, speaks of itself against his and Hof-
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mann’s views. During the church-historical period, Israel,
although in possession of divine promises, is not the woman
clothed with the sun; on the contrary, Israel then lives in dark-
ness, and is the same adulterous and unfaithful, perverse gene-
ration, as it was in the times of Christ. Secondly, the casting of
Satan out of heaven cannot refer to so late a period as Ebrard
assigns to it, immediately before his being shut up in the bot-
tomless pit, and it was evidently of more universal importance
than merely the conversion of Israel. Satan is the prince of the
whole world, and the conversion of Israel is by no means iden-
tical with the casting of Satan, the prince of the world, out of
heaven ; if the conversion of the Jews were meant, the symbol
would be too grand and important for the subject, and contain an
exaggeration which wouldlead thereader astray. Besides, we would
naturally expect to see a change produced by thie event in the
woman. Ebrard’s exposition is peculiarly defective in his view
of the fourteenth verse, and its relation to the sixth. It is pos-
sible that the chronological terms are to be explained differently
in the two verses, but it is difficult to believe that the wilderness
should mean a place of banishment in the one passage, and a
place of shelter in the other; that in the one verse it should
stand for the heathen country of exile, in the other for Jerusalem
and Canaan, and, consequently, that the fourteenth verse should
contain the very opposite of what is said in the sixth, though
the two verses are almost verbatim the same. KEbrard is not
able to explain what is meant by the earth, ver. 16, which is so
emphatically contrasted with the floods of water, ver. 15 ; he is
inclined to take ¢ earth” literally, and to connect it with Zech.
xiv. 4, where it is said that  the Mount of Olives shall cleave
in the midst thereof,” and “through this clefi the congregation
of God is to pass, whereas the persecutors are to be devoured by
it” (p. 870). The great objection to this interpretation is, that
we would bave to take the flood of waters likewise in a literal
sense. The most arbitrary of Ebrard’s interpretations is that of
verse 17. He refers the remnant of ‘the woman’s seed in the
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same manner as Hofmann, to the Gentile Christians. But it is
impossible to see how such an exposition can be brought into
harmony with his view, that the woman, since her conversion,
includes also the Gentile church. * If so, the persecutions men-
tioned in verse 15, were directed agai.nst it as well as against
believing Israel. Ebrard feels the difficulty, and tries, there-
fore, to refer the seventeenth verse to the subsequent chapter ;
but how'is this possible, seeing that in verse 17 the dragon is
still the subject, and the woman is likewise mentioned ?
Ebrard’s exposition of the beast with the seven heads agrees

in its essential point with our interpretation. He likewise dis-

tinguishes three periods of the world-power, the heathen period,
the period of outward civilisation, and the period during which
the world-power divests itself of this outward Christianity
and develops its especial Antichristian character. However,
Ebrard lays too great emphasis on the papacy, and the details of
his exposition are somewhat complicated and artificial, especi-
ally with regard to the ten horns and their relation to the sixth
and seventh head. According to him, the ten horns inflict the
deadly wound on the sixth head, and are hence its enemies,
whereas, immediately afterwards, they appear as its friends and
vassals. Subsequently, they pass over to the seventh head, and
are again hostile to the sixth, which, in the meantime, has be-
come the Babylonian harlot. All this is simply put into the
text; and we may confidently ask, whether our exposition of
this portion is not much simpler and more natural, whether
especially it is not more in harmony with the spirit of the
whole passage, to view the death-wound, and not its being
healed, as the christianisation of the world-power; for by this
outward christianisation it has ceased (relatively speaking) to
exist in its beast-like, hostile character. By this interpretation
we are freed from the necessity of distingnishing between' the .
wound ynto death and the beast’s non-exist.énce, between the
healing of the wound and the return of the beast, a distinction
which, as far as we know, is peculiar to Ebrard, and cannot be

\
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termed successful. For, if Antichrist is only in a figurative sense
a returning Antiochus, then he is not of the seven, and it is im-
possible to see what is meant by the non-existence of the beast.

But the ¢ false prophet” shows much more clearly that this
distinction is erroneous. He is the companion of the beast with
the seven heads, from the healing of the death-wound to its
being cast into the burning lake. Consequently, according to
Ebrard, during two of its phases, that of the thirteenth and that
of the fourteenth chapter, the pseudo-Christian of the sixth
head, and the Antichristian of the seventh and the eighth. But
if the first beast passes, after the healing of the wound, through
two phases so essentially different, how is it that the second
beast remains perfectly unchanged? Can the pseudo-lamb, to
use Ebrard’s expression, that is, the pseudo-Christian spiritual
power, be as such the ally and assistant of the Antichristian
power? and, remember, the- ally of the Antichristian power as
opposing the pseudo-Christian, which, according to chap. xvii,
is then existing as the harlot? It is perfectly plain that, ac-
cording to Ebrard’s expogition, the false prophet should stand in
chaps. xvii.—xix., not as an ally of the beast, but as an ally of
the harlot. He has felt this difficulty bat has not solved it
(p. 807).

But therview of the harlot is defective in many points.
Ebrard excels the other German interpreters, in that he recog-
nises that Babylon is the pseudo-churchly power, the false
church. But he does not arrive at this view in the right way,
nor does he give a correct development of it. He is led to it,
not by thé idea of the woman, the Church, but of the city of
Rome. It is-not exegesis, but fulfilment, which tells him, that
the Babylonian harlot is the false church. He has not found
yet the truth in its principle, though he has come near to it
de facto. This explains the strange manner in which he identi-
fies the harlot with the beast of the thirteenth cbapter, from
which it is evident, that he does not see the fundamental
principle of the exposition, the distinction between symbols of
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beast and of human beings. The simple question is: Is it more
natural, to view the woman of the seventeenth chapter as a
continuation of the woman in the twelfth, or as a continuation
of the beast in the thirteenth, which, moreover, hasits continua-
tion, as is admitted by all, in the beast of the seventeenth
chapter? Here again we see how erroneous it is to refer the
woman of the twelfth chapter to Israel, as is done by Ebrard
and Hofmann., For this reason, Ebrard has not attained to a
right view of the harlot as the apostate church. Starting from
the idea of the city, Rome, he limits the reference to the Roman
church in a too narrow and external manner. The harlot is
the unfaithful church, generally and universally ; she bears the
name of the world-city Babylon, not so much because of its
geographical central position, but on account of its inward
worldly character, which may possibly concentrate itself again
in Rome in the final period, when all apocalyptic powers assume
concrete embodiments. In accusing the papal church of Pharisee-
ism, let us not ourselves fall into the faults of the Pharisee, but
strive to remain in the truly evangelical humility of the publican.

Such are our objections against Ebrard’s interpretation. It
is erroneous to refer to the papacy, as is done by him and
Elliott, the three principal symbols of the book, the beast, the
false prophet, and the harlot. There is evidently a pseudo-
English element in his view, his exposition may be designated as
a combination of Hofmann’s with that of Elliott and Gaussen.
He feels himself that the Apocalypse cannot possibly refer to
the papacy exclusively, and hence, speaking of the beast in the
seventeenth chapter, and the parallel passages, he turns to the
‘consideration of infidelity and radicalism. In doing so, he is
not free from the mistakes of Gaussen and others, and refers
prophecy in too immediate and direct a manner, to events of the
present ; but we must repeat, in conclusion, that he has estab-
lished several correct important views, and that his view, as
compared to those of Hengstenberg and Hofmann, is decidedly a
progress in the right direction.
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1V. CONCLUBION.

We have heard voices from England and from France. Let
us listen also to'a voice from Holland! Dr lsaac da Costa of
Anmsterdam, a richly-gifted Israelite, who has found the Messiah,
says: “ As one of the most remarkable of the many and mani-
fold signs of the times, we regardl this feature of our day, that
the hearts of believers are much more directed to the study of
the prophetic books of the- Old and New Testament, than was
the case formerly. At no time was the attention of Christians
in all countries so universally directed to the study of unfulfilled.
propbecy. This interest, this study, characterises a new epoch
in the history of the Church, which may be said to have com-
menced towards the end of the eighteenth century, and which,
in its rapidly increasing development, is specially perceptible in
our own times. Thus, this period coincides with the period
called in the history of the world, the period of the Revolution.
And the relation in which this new epoch stands to the Chris-
tian Church, is not less remarkable. While infidelity is shaking
the fundamental pillars of the papacy, and in its refined forms of
Philosophism, Rationalism, and Mysticism, is undermining the
Protestant Churches, a new banner is raised up, under which
the faith, the zeal, and the interest of Christians may meet and
rally. From all sides, we hear voices, calling for a new ap-
preciation, a new and deeper investigation of the Apocalypse.
‘The old spiritualising interpretations of the ancient prophets of
Israel, both of fulfilled and unfulfilled prophecy, are no longer
thought satisfactory.! These voices call for a more concrete, and,
at the same time, more simple interpretation of the infallible
Word of God, which testifies not only of individual conversions,
and the blessedness of heaven, but speaks of a real glory and

! Israel und die Viiker, ans dem Hollandischen. Frankf. Bronner, 1854, p. 83
(translated iuto English), Israel and the Gentiles. London: Nisbet and Co.
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reign of Christ as King of Israel, and of all nations, and describes
great events, by which this kingdom will be prepared, estab-
lished, and characterised.” .

We endeavoured to contribute, by the present work, towards
the solution of the problem, correctly described in the above
quotation ; both by the historical survey of the modern inter-
pretation of the Apocalypse, and our own exposition. The
characteristic peculiarity of the latter consists in the interpreta-
tion of the Babylonian harlot, as viewed in connection with the
woman of the twelfth, and also of the nineteenth and twenty-
first chapters. All the three classes of German interpretation
are defective in this point, not only Ewald and De Weite, but
also Bengel, Hofmann, Hengstenberg, and, strictly speaking, even
Ebrard. We found a confirmation of our view in the remarks
of Gaussen, of Zeller of Beuggen, and several treatises of a more
popular kind. Indeed, it is difficult to say, whether it would.
be more surprising, that all the spiritnally-minded men should
have been mistaken, who found in the Apocalypse indications of
the future apostasy of the Church, and her conforming to the
world, or that the Apocalypse should not contain a prophecy,
which is of frequent occurrence in the saying of the Lord Jesus
and His apostles (Matt. xxiv. ; 2 Tim. iii. ; 2 Pet. ii. and iii.; 1
John ii.). We wish that the spiritual interpretation of the
harlot may be appropriated by German exegesis. We had,
moreover, to combine this discovery with Hofmann’s and
Hengstenberg’s view of the beast with seven heads, and we
thus arrived at our exposition of the death-wound and its healing,
which contains, at the same time, the answer to the questjon
left unsolved in our consideration of Daniel, whether prophecy
made no distinction between the Christian world-power and the
-heathen ones. From this point of view, everything assumes
simplicity and order, as we trust appears from our exposition,
the chief aim of which is, to reduce to fixed principles apoca-
lyptic symbolism, in its connection with the symbolism of Daniel.
We have left, occasionally, points of details in uncertainty,

’
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because we ourselves have not attained to certainty on all points,
and because our chief object is to explain and establish our
method and principle. .

But our object is not merely to contribute to exegetical theo-
logy, and to vindicate the dignity and honour of Holy Scripture
in one of its portions hitherto neglected; nor is our object

,merely to give a fuller treatment of a chapter in eschatological
dogmatics, or to arrive at scriptural fundamental ideas on the
history of the world and of the Church, 8o as to be able to view
the times in which we live in the light of the divine word. All
these objects are of great importance, and though they refer
chiefly to the theoretical aspect of the subject, we know that all
biblical knowledge is full of life and peace, strength and consola-
tion. But what is of chief importance here, is the practical
bearing of the knowledge obtained. The results of our investi-
gation are of the greatest importance in influencing our life as
individual Christians and as members of a Church. They con-
tain an earnest judgment on many things done, not only by our
enemies in their fury, but by many friends of the kingdom of
God, doubtless with good intention, but without such a know-
ledge of the plans of God as we might possess, and for the
ignorance of which we are responsible.

The Revelation of St John, which is given to the Church to
be a lamp unto her on her dark path until the coming of the
Lord (2 Pet. i. 19), claims and deserves a much more diligent
investigation, and earnest consideration, in connection with
practical duties, than it has hitherto obtained. It is true, that
the great discrepancy between the different interpretations of
this book, forms a considerable obstacle, which can only be re-
moved gradually. But so much, we trust, is evident from the
preceding pages, that this holy book does not contain a doctrine
peculiar to itself, and which is not to be found in other portions
of the Bible; but that the fundamental truths of the Old and
New Testament are repeated here in a more condensed man-
ner. We meet, in this book, the old well-known elements,
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heathenism, unfaithful Israel, the remnant of believers; we see
here Phariseeism and Sadduceeism, disciples, high priests and
governors, the cross and the resurrection; we meet here simple
truths, as those of the straight and the narrow way, of God’s
choosing what is despised in the eyes of the world; that the
things that are seen are temporal, the things that are not seen
are eternal ; that to whom much is given, of ‘them much shall
be required ; that faith and paticnce are the only way leading
to seeing, and reigning, etc. The word of prophecy contains
nothing else but the practical application and the historical
development of these fundamental truths. Therefore, notwith-
standing all disputes about different points of interpretation, the
essential truths of the Apocalypse are so distinct, that we can
plead no excuse for disregarding them ; and if we earnestly en-
deavour to take them to heart, we will not fail to expenence also
their divine power and consolation.

But the whole centres in the right distinction between the
kingdom and the Church ; suffering and. reigning, cross and re-
surrection ; or, in other words, in the knowledge of the doctrine
of the millennial kingdom. He who does not believe that the Lord
will come himself to bring about the victory of His kingdom, and
to establish it upon earth, thinks of bringing about this- great
consummation by his ‘own endeavours, and forgets the words:
« Without hands of man” (Dan. ii. 34). This is the secret
source of the most subtile and powerful delusions which are
most dangerous, especially to the elect. These seductions are
different from the Antichristian errors which the Bible charac-
terises as possessing the beast nature, such as Pantheism, Mate-
rialism, ‘the spirit of the revolution, Socialism, etc. ; all,_hough
these will be yet much more dangerous when they attain to
great power. But it is under the semblance of Christianity, in
the name of Christianity, and as is thought, for Christian con-
science’ sake, that many things are done now-a-days which must
appear suspicious and dangerous to such as regard God’s word
as the infallible gu'ide-book of the Church. There is among us
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a strong tendency to change the invisible Church into a visible
Church, and the kingdom of the world into the kingdom of God.
An element of Roman papal whoredom has insinuated itself into
Protestantism ; not only among such as regard Rome with
favour, but even among the opponents of the papacy. We see
the same spirit manifest itself in various forms, whether it be
that the kingdom of God is measured by the standard of the
world, or that the Church is given into the hands of the worldly
power, or that the Church is striving after outward triumphs, or
that the gospel is divested of the offence and ignominy of the
cross, and Christianity made palatable to the world by all sorts
of concessions and compromises, or that an external perfect
Church is contemplated by the means of confessions of faith,
liturgies, etc., or even new ¢ apostles” and miraculous gifts—
it is always the same spirit, in different forms, which oppose
each other the more violently and bitterly, as they partake in-
wardly of the same character. Chiliasm is thought, in such
quarters, to be fantastic and ‘a dream ; and we do not deny that
there may be a Chiliasm deserving such a designation. Bat let
us ask, whether it is more ¢ fantastic” to expect that Christianity
will obtain universal power, in the usual course of history, by
human exertions, or to hope for the coming of the Lord (Isa.
xxv.9). Many apparent victories of Christianity are, in truth
and reality, to be viewed as defects; whereas, what often ap-
pears to be a defect, is essentially a victory, because it is a fulfil-
ment of the fundamental laws and prophecies of the gospel. Thus,
it will be proved, whether we love in Christianity what is exter-
nal and acknowledged by man, or what is invisible and eternal.

However, there are even more subtle errors abroad ; errors
which start from the prophetic point of view, and lead to an
attempt to externalise the Church ; which reach the papal prin-
ciple of the visible character of the Church by a hyper-pro-
testant separatistic method. There are Christian brethren who
see clearly the affliction of Jacob, and who are moved with pity
for the people in its distress, but losing the soberness and disci-
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pline of the Bible, they wish to go out of Babel before the com-
mand is given from on high, and to go to a Jerusalem, as if it
were for us and not for the angels, to gather the elect (Matt.
xiii. 28, etc.; 89 etc.; xxiv. 30, etc.).

Let us who love the word of prophecy, not forget the pre-
sent, and what has been given us already, in thinking of the
things we hope for, lest our study of prophecy degenerate into
a mere favourite pursuit of our fancy and unspiritual exeite-
ment. Let this hope of the kingdom take the same place in our
heart as is assigned to it in the divine word, and let us not
change the proportion in which Holy Scripture has placed it to
the fundamental traths of Christianity. Let the apostolic word
be our motto: For the grace of God, that bringeth salvation,
- hath appeared to all men, teaching us that denying ungodliness
and worldly lusts, we should live soberly, righteously, and godly,
in this present world (aeon), looking for that blessed hope, and
the glorious appearing of the great God and our Saviour Jesus
Christ (Titus ii. 11-13).

All Christians of the present day find it difficult to lay to
heart the words, which apply to our days as well as to the days
of Isaiah: In quietness and confidence shall be your strength
(Is. xxx. 4). But let us remember, that we are living in a time
when judgments are preparing, and our only duty is, to be the
‘watchful and prayerful witnesses of the coming Lord. We are,
for this reason, not slothful ; we do not fold our hands, only we.
do not cherish illusive hopes and expectations from our work.
Let us be faithful in the little things entrusted to us; as for the
great things, we cannot take them to ourselves, but we wait till
the Lord will bring them to us. We look to the souls which
have a love for the truth, and our object is to bring them to a
knowledge of salvation. If we do not attempt grand and colossal
things, if we do not waste our strength in perfecting what is ex-
ternal, then we will have more real fruit unto eternal life ; and
after all, all other things are as nothing, as the chaff of the
summer thrashing floors. What our generation wants is, wit-
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nesses who can lift up their voice in the spirit and power of the
prophets, men who can stand in the breach in the hour of
temptation, which is coming over the whole earth. In that hour
we need to be strong in the Lord and in the powér of His might,
so that we may achieve the victory; then we must lift up our
heads in blessed hope and joy, knowing that our redemption
draweth nigh. May our merciful God prepare us for that hour,
by teaching us to understand aright, and to practise faithfully
the word of the Apocalypse: ¢ Here is the patience and the
faith of the saints.”
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Sec. 1. The times of the world may be divided according to
different leading ideas, either into the times before and after the
birth of Christ, or into the times before and after the flood, or
into the times before the giving of the law, the times of the law
and the times of the New Testament, or in other ways still ; but
if we view the kingdom of God in connection with domestic and
political institutions, it may be regarded as a good division, and
useful in many ways, to divide the times of the world into four
periods, of which the first extends from Adam to the exodus of
the children of Israel out of Egypt; the second, from the exodus
to the beginning of the Babylonian captivity ; the third, from
the exile to the beginning of the blessed thousand years
(Rev. xx.); and the fourth, which embraces the thousand years,
and lasts to the end of the world.

Sec. 2 and 8. For the first period of the world-times, God
ruled at first all men, and subsequently the better portion of
humanity, viz., the families of the patriarchs, and He ruled
through the fathers of families; for before Nimrod kingdoms
were not known, and after him for a long period, world-kingdoms
were rare on earth. Job, Abraham, Isaac, and Jacob, had no
king or ruler over them, but were free people. Also in Egypt
the children of Israel dwelt at first as strangers or guests
(Ps. cv. 28; Acts vii. 29 ; Gen. xv. 13), and not so much as

' By Magnus Friedrich Rovs. (Comp. p. 20).
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subjects ; and for this reason, the tyranny which the kings of
Egypt exercised over them, and the force wherewith they
wished to hinder them from the exodus, were most unjust.
Thus, up to the exodus, the government of the fathers of families
was the chief rule established among men, although, sooner or
later, there were established kingdoms among the heathens,
which differed in magnitude and duration, and of which the
tower of Babel was the first cause.

Sec. 4. The second period of the world-times was the period
of the free and Old Testament Theocracy, or the free royal rule of
God over His people Israel, according to the law of the Old
Testament. God united at that time the children of lsrael, who
had become very numerous, that they should form one nation,
and be His people and a priestly kingdom. He no longer left
every father of a family to have the highest authority and
governing power, but He gave laws and statutes for all the
children of Israel, which Moses, the elders, the priests, the
judges, and the kings, were to enact and to administer, without
adding anything unto them or taking anything from them. But
He himself wished to be Israel’s king. Thus, there was esta-
blished a visible kingdom of God upon earth, which, with its
holy laws and statutes, was to be a bright light unto the whole
world, and was to allure all men to faith in Jehovah, who is the
God of the whole world.

Sec. 5. And, the reason why I call this the time of the Old

Testament Theocracy, is, because we hope yet for a New Testa-
* ment Theocracy (see Sec. 7). Moreover, I call it free Theocracy,
because the people of Israel was not to acknowledge the rule of
another nation or king as legitimate. Although there were
occasionally, during the period of the Judges, times of bondage,
and hence times when Israel was subject to other nations, yet
such times of servitude were of brief duration, compared with
the times of liberty. They were an exception to the rule, which
does not annul, but only limit the rule. The foreign kings who
subdued Israel, were looked upon as robbers, who were allowed
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by Divine permission to oppress the people for a while, but they
were not regarded as legitimate rulers of Israel; and, therefore,
whenever Israel repented, God called up judges, who drove
away or put to death these robbers. In the times of the kings
of Israel, no strange nation subdued the whole Jewish people,
till the time of the Babylonian monarchy, or the fourth year of
Yehoiakim. From that time the Theocracy did not, it is true,
cease altogether, inasmuch as the Jews, after the return from
Babylon, observed the Jewish law as far as possible, under the
direction of their elders and priests, yet they remained subject
to the Persians, Greeks, and Romans; and no repentance, no
zeal in God’s service, no believing the words of the prophets, or
even of Christ, brought them deliverance from this bondage, till
at Jast the Theocracy was entirely suspended by the destruction
of Jerusalem through the Romans.

“Sec. 6. The free Theocracy ceased in the first year of Nebu-
chadnezzar, and the fourth year of Jehoiakim, king of Judah;
for at that time the Jewish people came, according to God’s
holy will, under the supremacy of the Babylonians. In this
year, which was the 3338 year of the world, commenced the
seventy years of the Babylonian exile, as the blessed Doctor
Bengel has demonstrated in his * Ordo Temporum.” The
three last kings of the Jews, Jehoiakim, Jechoniah, and Zede-
kiah, with the Jewish nation, were subjugated by the Baby-
lonians ; and when they made an attempt to revolt, it did not
succeed, as before, in the days of King Hezekiah (2 Kings xviii.
7); but because it was God’s will that they should serve the
Babylonians (comp. Jer. xxvii. 9-11), their resistance brought
only bitter consequences, and they did not succeed, as must
happen to all who do not submit to the ways of God, and are
mot willing to take heed to the signs of the times. From that
time the Jewish people has remained subject to the Gentiles
and dispersion. After the Babylonian captivity, which the
seventy years of the Babylonian servitude rendered a very hard

time, a portion of the Jewish people returned again to their
2e
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country ; yet the whole people was not gathered together, and
the efforts and undertakings of the Maccabees to deliver Israel
from the Greek dominion, was only a ¢ little help” (Dan. xi. 34),
and to be regarded as an exception to the rule. Thus the third
period of the world-times is the period of the servitude and
dispersion of the holy people.

Sec. 7. In the fourth period of the world-times, the people of
Israel shall be again converted, gathered, freed from all foreign
supremacy, be visited by God in mercy, with many spiritual
and temporal gifts, and be established as a New Testament
Theocracy, which is the greatest glory upon earth.

Sec. 8. During the rule of /the fathers of families, the Re-
deemer was promised by God, under the name of the Seed. For
this was adapted to the times. Because to men, who are not
living under civil institutions, nothing is more important than
their seed. Father of a tribe and seed were then the two most
important names upon earth. For this rearon God said, to the
joy of man, that Eve would have a seed who was to bruise the
head of the serpent, that Abraham would have a seed in whom
all families of the earth would be blessed. Yet Enoch, at a time
when the wickedness of earth was exceeding great, prophesied
of the coming of the Lord as a Judge (Jude 14, 15); and
Jacob, when prophesying about the future possession of the
land of Canaan by his descendants, called in this prospect, the
Redeemer a Shilo, or Prince of Peace, unto whom shall be the
gathering of the nations.” But when Moses the prophet was the
leader and captain of the Jews, he prophesied of the Messiah as
a prophet (Deut. xviii. 18); and when the Davidic kingdom was
flourishing, Christ was promised, in the Second Psalm, and in
many other passages, as a King, although there was at that time
also the prophecy of His eternal priesthood (Ps. cx. 4), because
the Levitical priesthood was then best regulated. The following
prophets, who lived during the reigns of the kings of Judah
and Israel, explained these prophecies more fully, and in this
manner, that they praise and magnify the future Saviour as a
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king, almost throughout all their writings. The last prophets,
Eztkiel, Daniel, Haggai, Zechariah, and Malachi, who had lived
to see the end of the.Jewish kingdom, called the Redeemer a
Shepherd, an Anointed One, Angel, Zemach. They did not
keep silence as to His kingship, but did not speak of it so fre-
quently ; moreover, they distinguished the times during which
the kingdom was to come gradually, more distinctly, than the
former prophets did, so that their prophecies are very necessary
to teach us how to understand the older ones. At last the long
expected Saviour came into the world, He who is the beginning
and the end of all world-times, the salvation of the world, and
the Restorer of fallen humanity, and accomplished the work of
redemption. This appedring of life among the dead, of light
among the blind, of the Saviour among sinners, makes the third
period of the world-times, though bearing its name from the
servitude and dispersion of God’s people Israel, a time of mer-
ciful visitation to all who know the things which belong to their
peace. Butit is in the fourth period of the world-times, that the
Saviour will be revealed in glory among Israel, and thereby
also among all nations. The fulness, or the whole multitude of
the Gentiles, will then enter into the kingdom of God, and all
Israel be saved (Rom. xi. 25). Then Israel will arise and shine,
for His light is come, and the glory of the Lord is risen upon
him. But the Gentiles shall come to his light, and kings to the
brightness of thy rising (Is. Ix. 1-8).

Sec. 9. Under the rule of the fathers of families, there were
few institutions to check, by force, the progress of wickedness, or
to inflict punishment on evil doers. For although it is clear,
from Gen. xxx. 24, that Judah wished to punish his daughter-
in-law, Thamar, with death, on account of fornication, and this
in virtue of his being father of the family ; yet it i3 not probable,
that such capital punishment, or other severe measures, were
employed frequently at that period, of which there is at least no
mention made in Holy Scripture. In the kingdoms of the
heathens, which, had sprung up, there were indeed civil punish-
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ments, as appears in the course of Joseph’s history ; men likewise
now begah to carry on wars, but of short duration ; in general
men lived in great liberty. Extraordinary punishments from on
High were, therefore, peculiarly necessary under this constitution
of things, when the sword of government and of war was either
not used at all, or very sparingly. And thus the first world
was punished by the deluge, Sodom and Gomorrha with fire, the
house of Pharaoh and Abimelech with plagues (Gen. xii. 7),
Egypt and Pharaoh before and after the exodus of the children
of Israel, with very great plagues, and even death; and as the
Theocracy was not yet firmly established in the wilderness, and
the powers appointed by Ged could not yet properly wield the
sword, God again and again sent extraordinary punishments.
But under the free Theocracy, and during the time of the
servitude of the holy people, the judgments of God have mostly
assumed a different shape. The sword, which gzvemment.
bears, and is to unsheathe and use righteously, tyrants, who
plague a sinful nation, and foreign enemies, who invade a
country, are now the ways in which, beside the ordinary
plagues of famine and epidemics, God manifests His punish-
ing justice to whole nations, and by which He accomplishes,
what, by His command, the miraculous fire had to accomplish
in the case of Sodom, the water in the case of Pharaoh and his
hosts, and the earth in the case of Korah, Dathan, and Abiram.
During the free Theocracy of the Old Testament, the divine
law, the Urim and Thummim, the word of the prophets sent
by God, explained, threatened, or commanded to execute the
judgtents and punishments of God; but since the dispersion of
the people of God, as it is now ruled by many rulers, and
according to different heathen laws; or by the arbitrariness of
mighty men, whom God uses as His instruments, the retributive
justice of God, though it is immutable in its essence, reveals
itself in a more concealed way. A cruel man falls into the
hands of another, who is also cruel ; an unjust man is punished
by the injustice of his fellow ; pride oppresses pride, avarice
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impoverishes avarice, wherever it sees a possibility. The world
is for the most part careless about the Word of God, and yet
fulfils the same without either knowing or wishing it, as
regards the threatenings it contains. . But thanks to our‘Lord,
He preserves still good laws and statutes in all countries, by
which much wickedness, especially among the common people,
is justly punished. We have hints cénceming the judgments
which are to take place during the last thousand years of the
world in Isa. Ix. 12, Ixv. 20; Zech. xiv. 17; Ezek. xxxviii.
19-23 ; Rev. xx. 7. But of this time it is said (Isa. 1x. 18),
¢ Violence shall no more be heard in thy land, wasting nor
destruction in thy borders : but thou shalt call thy walls Salva-
tion, and thy gates Praise.” And Isa. ii. 4, * They shall beat
their swords into ploughshares, and their spears into pruning-
hooks : nation shall net lift up sword against nation, neither
shall they learn war any more.” And Isa. liv. 14, * In righte- _
ousness shalt thou be established : thou shalt be far from
oppression ; for thou shalt not fear: and from terror; for it
shall not come near thee.”

Sec. 10. In the same manner, as the judgments of -God, by
‘which evil is punished and checked, are executed in different
ways in the different times and periods of the world, so, likewise,
are the ways different by which God leads His children. We
must first consider the Revelations of God in their different modes
and gradations. During the gavernment of the fathers of families,
there was no written word ; for Scripture commenced only in the
time of the Theocracy. In the whole book of Genesis we do not
read anything about love to God, although the hearts of the
patriarchs were not strangers to that love. But because there
was, at that time, no written law of God by which men might
see the zeal and hatred of God against sin, and because there
was no ruler upon earth to punish and avenge sin as the repre-
sentative of God, it is mentioned to the praise and honour of the
patriarchs, that they feared God. Thus the angel said to Abra-
ham, when he was about to sacrifice his son Isaac, Now, I know
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that thou fearest God, Gen. xxxi. 54; comp. ver. 42, and Gen.
xxii. 12, xlii. 18. But after God had revealed himself on Mount
Sinai a8 a jealous and terrible God, and filled men with great
fear and awe, the commandment to love God was added ex-
pressly, lest men should go too far in their fear, and merely have
a slavish terror of God; in the same way, afterwards, in the
New Testament, when faith came, as St Paul says, Gal. iii. 23,
when the promised and expected salvation appeared in Christ
Jesus, this faith, dwelling in the heart‘, is more tried, exercised,
and brought forward. Daring the period of the fathers of fami-
lies, God appeared by visiting them, thus adapting Himself to the
institutions of that period. He came as a guest,accompanied by
two angels, to Abrabam ; He gave names to Abraham, to Sara,
and to Isaac, just as fathers usually give names to their children.
He speaks to them about their seed. He appears to Jacob at
the head of a ladder, which reached from earth to heaven as a
staircase, and upon which the angels of God came down and
went up, as is done in a house. He appeared, finally, to this
same Jacob as a man, wrestled with him, and gave him the name
Israel. From all which, may be seen, the friendliness and great
condescension of God at that time, and it is therefore the more
beautiful that the patriarchs feared God in their heart, and did
not abuse His great mercy. But when God intended to establish
a new institution among men, and to prepare them more especi-
ally for the knowledge of his Son, as their Redeemer, He revealed
himself upon Sinai, without image or similitude, amid thunders
and lightnings, as a holy and terrible God. Then it was mani-
fest that the sinner is not only dust and ashes, as Abraham eaid,
but is at a great distance from God, because he is a sinner ; and
that it was no light and easy matter to open and grant, to such
a one, access to the holy God. For this purpose, the manifold
institutions of the levitical service were given to serve as types of
Christ, that the people may be taught by them the holiness of
God, the sinfulness and manifoldness of sin, and the necessity
and nature of an atonement, and be thus led to understand Christ,
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and the redemption through His blood. But because God chose
the people of Israel.to be likewise a kingdom, He established, also,
kingly institutions, gave kingly statutes and commandments,
ordered the ark of the covenant, with the mercy-seat and cheru-
bims, to be erected as a throne, and chose the city of Jerusalem
as His residence. He is called king for the first time, Exod. xv.
18, and when the people of Israel had to fight often afterwards,
and became a warlike nation, He is called the Lord Sabaoth, the
Lord of Hosts, which name occurs for the first time 1 Sam. xvii.
45. The Lord spoke very frequently of His kingdom by the
mouth of His servant David. In the year of the death of King
Uzziah, Isaiah saw the Lord as the immortal king of his orphaned
nations, sitting on a high and lofty throne above the temple in
Jerusalem. And when the time had come that this temple was
to be destroyed, and the Jewish people sent into captivity,
Ezekiel saw the Lord sitting on a throne above the cherubim,
and departing from the temple, Ezek. i. 26, x. 19, xi. 22, 23.
All these visions, and others, were adapted to the times in which
they were vouchsafed, and very different from the appearances
which the patriarchs, as fathers of families, saw. The royal
throne was always connected with the temple, as is the case in
the Apocalypse, Rev. vii. 15, because Christ is to be a king on
his throne and a priest (Zeeh. vi. 13), and because the people,
whose king the Lord is, cannot approach Him except by a
priestly mediation. Every new manifestation and revelation of
God, as also every declaration of a new name of God, was pre-
ceded by a time of great distress, because it was given, not to
satisfy curiosity, but to comfort languishing and humble souls,
and to teach them faith, patience, and hope. When afterwards
the free Theocracy of God among men was suspended, and the
people of God were given into the power of Babylonians,
Persians, Greeks, and Romans, God did not cease to bear the
name of king (comp. Zech. ix. 9), even as our Saviour, in His
deepest humiliation, confessed a good confession of His kingdom
before Pharaoh, nor did the name of Lord Sabaoth disappear,

\



440 APPENDIX BY ROOS.

but rather occurs the more frequently in the books of the pro-
phets Haggai, Zechariah, and Malachi, who, doubtless, wished to
counteract thereby the terror of the Jews, who, as a poor and
despised nation, feared the power of the heathens, and to show
them that the God in whom they believed, had hosts enough to
protect them, akthough they themselves possessed no earthly
power wherewith to resist and repel the enemy. Moreover, soon
after this, the Son of God revealed himself among men, by
taking upon himself our nature ; He walked before their eyes,
worked, taught, and performed miracles among them, ate and
drank with them, went to the temple as the Angel of the Cove-
nant, taught in it, and purified it, and finally finished His course
before the eyes of men in His suffering and death, burial, resar-
rection, and ascension. This condescension of the Son of God
to the children of men surpassed all the manifestations which had
been given to the patriarchs. They also were visited by the Son
of God in human shape, but only for a short while ; they received
comforting promises ; but the work of redemption was not then
accomplished, nor was the human form then assumed by the
Lord, that human nature which He united to His divinity, and
in which He was exalted to heaven, but only a figure and shadow
of the same. But when, in the fulness of time, the Son of God
became flesh, He dwelt among us thirty-three years, united
humanity to His divinity inseparably, and accomplished the
greatest of all works, the redemption. And as He said many
thimgs on earth, both in parables and without parable, concern-
ing the kingdom of God, so John saw the throne of God (Rev.
iv.), and the Father, and the Lamb, and the Holy Ghost, and
- heard, at the same time, many things about the future reign of
God. Thus the third period, though more abounding in afflic-
tion than any other, contains whatever was good in the two pre-
ceding ones. The merciful condescension of God towards the
patriarchs, and the priestly, royal institution given to the people
of Israel ; in short, everything that had been revealed before, in
a fragmentary manner, was summed up in the person of Christ ;
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but, at the same time, everythingbecame more heavenly, invisible,
spiritual, 8o that a greater amount of faith is now required to
take hold of it. The more the love of God reveals itself, the
more it conceals itself from the eyes of reason. The outward
glory and splendour which the types of Christ possessed, as, for
instance, Melchisedec, Aaron, David, was not to be seen by
human eyes in the person of Christ himself. His incomparable
excellence, beauty, and majesty, were invisible, and His outward
appearance such as could not please the taste of this world, Isa.
liii. The cross of Jesus, the preaching of the apostles, was, in
the judgment of natural reason, more foolish than the preaching
of Moses and Abrabam, and yet it aecomplished more than
M\oses’ and Aaron’s preaching. Because it was Christ’s will to
appear upon earth in the humble form of a servant, He chose the
third part of the world-times, which is the darkest of all as re-
gards His people, and it is according to the spirit of this period
that His apostles and disciples are held up, to this day, to be a
folly and a curse, and that His kingdom exists and grows under
the enmity and oppression of the world, in a hidden and wonder-
ful manner. But, notwithstanding, the faithful people of God,
also such as are descended from Gentiles have, in Christ, the ful-
ness of mercy and truth. They are no longer strangers and
aliens in the kingdom of God, but fellow-citizens of the holy
Israelites, who, in times of old, during the Theocracy, hdd ob-
tained grace to be citizens in the kingdom of God, and they are
now of the household of God, as the patriarchs were, who walked
before God in childlike humility and trust. But in the last
thousand years of the world, this knowledge and enjoyment will
be much greater, and more universal. Israel or Zion will then
be the chief church of the earth; the glory of the Lord will ba
seen specially upon them ; but the Gentiles, also, will walk in
their light, and kings in their brightness. The priesthood of
Christ will then be explained much more deeply and fully, both
by the types and the writings of the New Testament, in that
temple of which Ezekiel speaks. The Spirit of God will then
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bestow great gifts, and produce mighty effects. Then the Song
of Selomon, which is now the most obscure book in Holy Scrip-
ture, will be clearly understood, and correspond more than any
other with the experience of the Church, for the marriage-feast
of the Lamb will be celebrated in heaven (according to Rev.
xix.), and on earth it will be a Solomonic period, peaceful, quiet,
glorious, nuptial, not in a carnal sense, but in a spiritual, even
a8 the Scripture of all the prc;phets testifies. Israel will then be
again a Theocracy ; it will be ruled, not according to worldly,
but according to divine statutes; not by strangers, but by Israel-
ites; however, there will be then no king, but a prince, and thus
the blessed Sabbatic period of the Judges will return, not in the
glory of the Old, but of the New Testament (Ezek. xlv., etc;
Isa. i. 26). Such will be the kingdom of the Lord, Obad. 21 ;
Rev. xi. 15.

Sec. 11. God leads His people by the statutes which He gives
to His believers, or by the rules according to which their conduct
to others is to be ordered. The command of love is, and always
must be, the holy law for all times, to which all men ‘must con-
form, because it flows from the nature of God, who is love ; but
the outward manifestations of this love are different in different
periods of the world. During the government of the fathers of
families, the holy patriarchs had to suffer and overlook much
evil, and could not check it, because they had not power for so
doing, and the authorities, who possess such power, were not as
yet instituted by God. Melchisedec was king of Salem, and at
the same time a priest; but Abrabam, and the patriarchs before
him and after him, were not invested with such an office, and
hence they could exercise the duties of love, and follow their zeal
against evil, only in as far as their position of fathers permitted.
If they were treated unjustly, their best course was to suffer and
to yield, to escape and to flee, because there was no ruler to
protect them, and they were not rulers themselves. (Gen. xxvi.
22; 1 Cor. vi. 7). Abraham’s expedition against the kings of
the East was something extraordinary ; and Abrabham did not
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make any conquest or take any booty for himself; but God
rescued Lot, and other prisoners, and their possessions, through
Abraham, from the hands of their enemies, that all heathens
might see that the faith of one man is stronger than the united
might of many ungodly nations. After the establishment of the
Theocracy, the elders, the judges, the kings, and, in extraordinary
cases, even the prophets were invested with power to inflict
capital punishment according to the divine law, and this not only
for erimes referring to civil life, but also for such as refer to re-
ligion. For as God had established a visible kingdom on earth,
why should He not inflict visible punishment of death on all who
sin against Him their King, out of malice and wickedness? for no
Israelite could plead ignorance, but all apostasy from their God
and King arose from wilfulness. Besides, the whole people of
Israel had the right to conquer the Holy Land promised to them,
by the edge of the sword, to exterminate the Canaanites destined
to destruction by the express command of God, to defend them-
selves afterwards with thé sword against all heathens who wished
to disturb them in their quiet possession of the land and its
liberty ; not to‘'submit to any foreign king, and if it should be
subjugated for a while, and be forced to serve a foreign power,
to take the first opportunity to shake off such a yoke, as an ille-
gitimate one, and as opposing their privileges, even though this
should make the shedding of blood necessary. But how differ-
ent was every thing after the Jewish people had come into- the
power of the Babylonians in the fourth year of King Jehoiakim.
He had to obey the king of Babylon, and when he tried to shake
off his yoke he came into great distress. Jechoniah likewise had
to surrender to the Babylonians ; Jeremiah gave the same advice
to Zedekiah, who perished miserably because he did not follow
it. After the Babylonian exile neither Zerubbabel, nor Mordecai,
nor Nehemiah, made any attempt to liberate their nation ; no
prophet called them to do so, as Deborah called Barak, nor an
angel, as in the case of Gideon. The Jewish people were to
serve the Gentiles, hence Daniel, Haggai, and Zechariah, men-
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tion the year of the reign of the Persian kings as the dates of
their prophecy, and this indicates that they are their subjects.
God sent the Jewish people help against the tyranny of the
Syrian kings in the Maccabeean heroes, and gave them some
liberty for a short time, but it was of very short duration ; and
then the nations came under the rule of the Romans and the
Herodians, and from that period all attempts to free the Jews
from the rule of the Gentile nations only aggravated their sad
condition. Hence our Saviour himself exhorted the Jews to
give unto Cesar the things that are Casar’s, and commanded
His disciples to take to flight, when the Jewish war, in which
Jerusalem was destroyed, would commence, and not to take any
part in the insurrection of the Jews. The apostles and primi-
tive Christians obeyed most faithfully the heathen governments,
although hated and persecuted by them, and for our own time
also the following words are our rule: Let every soul be sub-
ject unto the higher powers (Rom. xiii. 1), and * He that (wishes
to defend and spread religion by outward force, and therefore)
leadeth unto captivity shall go into captivity; he that killeth
with the sword must be killed with the sword. Here is the
patience and the faith of thé saints” (Rev. xiii. 10). Behold, thus
the statates of the saints vary with the times, but he who does
not consider the character of the period in which he lives, will
act foolishly and do harm to himself. In the last thousand years
of the world the people of Israel will be delivered out of the
hands of its enemies by the Lord himself, without human
weapons ; for the Lord will utterly defeat Antichrist and his
army. Then Israel will be a free nation, and no more have any
occasion for war, even as all other nations will then give up
warfare (Isa. ii.). Hence, what is said, Isa. xi. 14, about Israel
ruling over Philistines, Edomites, Moabites, and Ammonites,
and * spoiling them of the East,” does not refer to warlike vio-
lence, or unjust spoliation, but the meaning of it is, that the
nations mentioned will acknowledge the pre-eminence of Israel,
and freely be subject to the Jewish people in all thirgs, and allow
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them to rule over them according to the royal law of love, and
this is in harmony with the order which God has instituted in
His Church, according to which the weak follows the strong, the
disciple his teacher. Israel will spoil those of the East in the
same way as you take a sharp knife from a child, exercising
your parental authority for its good, or as one robs a kind friend
of the gift which he gives freely, and out of his own accord.
With regard to the temporal welfare of God’s people, which
must also be considered in treating of God’s leadings, it seems
that the patriarchs enjoyed it to a great extent. They lived
long, they were highly honoured, they had sufficient land for
themselves and their cattle. No government oppressed them,
no war disturbed them. But they had also sufferings; and the
word : The Lord chasteneth whom He loveth, was true at that
time also. However, for a long time the dark paths of the cross,
through which God leads His people, were not known upon
earth, as appears from the history of Job, whose extraordinary
and manifold afflictions—but not equal to those of the apostles—
were a stumbling-block to himself and to his friends, who were in
other respects wise men. Towards the end of the period of
the fathers of families, tribulations became more frequent and
heavy, and life shorter ; thus we read that Jacob had to suffer
more than Isaac; Isaac more than Abraham. During the
Theocracy there were many plagues, which fell on the just and
on the unjust; for wherever the great majority of the people
fell from God, war, famine, pestilence, tyranny, etc., were not
kept back on acecount of the few righteous, but they being mem-
bers of the kingdom, had to suffer with the wicked ; the suffer-
ings were a blessing to God’s people and a curse to the unbelievers,
Afterwards, God showed what a people had tosuffer from the great
power of a godless man, who abuses it to persecute the just and
to suppress the true worship of God; for example, in the case of
Saul and of Ahab. From the example of David, and of all the
prophets, the people were to learn the nature of salutary spiritual
conflicts and troubles. During this period, it is likely that the

i
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people of God enjoyed earthly prosperity; whenever it was
governed according to the laws of God, which are the most
righteous and equitable of all laws, they experienced that, under
the shelter of a divine form of government, they could lead a
quiet and peaceable life in all soberness and honesty ; moreover,
the Old Covenant contained many and special promises of tem-
poral blessings, of which God’s people took hold in faith, though
they were exercised, and their patience sorely tried, and though
they were sometimes chastised, or even put to death as martyrs.
In the third period of the world, general and individual sufferings
became more frequent and more severe. The two last destruc-
tions of Jerusalem, the Babylonian captivity, the Persian, Greek,
and Roman servitude of the Jews, the distress which they had
to suffer during the wars of the Syrians and Egyptians, the
.cruel religious persecution of Antiochus Epiphanes, etc., were
heavier afflictions than had been experienced in the preceding
ages. Finally, the Lord Jesus Christ himself opened fully the
path of sufferings and the cross, by His doctrine and blessed
example ; and the apostles, when they wished to glory, gloried
in their tribulations, and rejoiced that they were allowed to suffer
with Christ ; and, indeed, their sufferings were heavier, and
lasted longer, than those of the patriarchs and prophets, but the
spirit of glory, and the rich blessing of God, rested on them.
After the coming of Christ, His Church had scarcely any out-
“ward rest for two centuries, and many thousand Christians were
persecuted, maltreated, and put to death. After that arose the
Arian, Mohammedan, and Papal oppressions, in short, the dis-
tress signified in the Revelations of St John by the seven trum-
pets, and which will only end when the wrath of God has poured
out the seven vials. The whole third period of the world abounds
much more in afflictions than the others, and he who wishes to
live aright in our times must try to understand the cross. Since
the third year of Jehoiakim there has not been a time equal in
temporal prosperity to that of the patriarchs; or judges, or David,
Solomon, Asa, Jehoshaphat, etc. But there will be times of
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greater prosperity than the earth has ever seen. .Temporal
blessings and spiritual prosperity will go together in the mil-
lennium. Long life (Is. 1xv. 20, 21, 22), peace (Is. ii. 4), honour
(Is. 1x. 14, 15, 16), righteous government (Is. liv. 14; 1x. 18)—
all the rivers of blessings, which flowed in the periods of the
patriarchs and the Theocracy, will meet, and. the brightness of
the New Testament, the spirit of grace and of supplication
poured out abundantly, and the transcendant knowledge of
Christ and His gospel will fill all hearts with peace and joy, and
sanctify the enjoyment of all earthly blessings. Oh for the
blessedness of the people who lived then to see the works of the
Lord upon éarth. But how great is the blessedness of them who
will partake at that time of the marriage supper of the Lamb in
heaven.

Sec. 12. The transition from one period to another was always sig-
nalised by remarkable events. Judgment always begins at the
house of God, after that even severer judgment is sent on His
enemies. Israel was sorely afflicted in Egypt; but the Egyp-
tians were plagued with ten plagues; Pharaoh and his hosts
were destroyed, but Israel was delivered. In the wilderness
the unbelieving Jews were destroyed, but soon after the Canaan-
ites were exterminated. At the end of the second period, great
judgments were sent on the Jews, as Jeremiah describes in his
Lamentations. But, soon after the wrath of God came over
Babylon, and the Jews received liherty to return to their land.
But as the time of servitude was to continue for a long time,
there arose always new enemies and persecutors of Israel and
the Ohurch, who end, without exception, in destruction. But
finally, the Church will have to suffer grievously from the enmity
of Antichrist, but will obtain perfect liberty after his downfal.
In like manner, the last day will make a perfect end of every-
thing evil, and transplant the whole Church into the glorious
liberty of the children of God (Rom. viii. 22). These two great
and principal changes of the world are fully described in the
prophetic word, in order that God’s people may be warned be-
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forehand. God revealed the exodus to Abraham four hundred
years before it took place (Gen. xv. 13, 14). Jacob prophesied
concerning it and the condition of his descendants during the
Theocracy (Gen. xlviii. 21, and xlix.). Joseph also spoke of
the exodus (Gen. iv. 25). Isaiah, Jeremiah, and other prophets,
gave many prophecies concerning the Babylonian captivity and
the return from this exile; and the same prophets, as well as
those who lived during and after the exile, but especially the
Revelations of St John, prophesy frequently the downfal of the
New Testament Babylon, the destruction of the beast, and the
deliverance of the Church of Christ. Holy Scripture speaks in
many places of the final judgment. Thus the Holy Ghost re-
vealed through the prophets the great changes; which are of
peculiar importance to the chosen seed. If we take heed to
these, we will interpret prophecy aright, whereas many mistakes
are committed by attaching importance to this or that war and
calamity, which, though they may be important for those immedi-
ately affected by it, do not cause a great change on earth. We
remark, however, that at every one of these four great transition
times, the Lord sends great men to guide- and help His Church.
Thus, He sent Moses at the exodus out of Egypt, Jeremiah,
Ezekiel, and Daniel, at the .commencement of the Babylonian
captivity, and each one of these had a different mission ; the
first remained in the land of Israel, the second was in Babylon,
the third at the Babylonian and Persian courts. Shortly before
‘the destruction of Antichrist, the- two witnesses, which are de-
scribed, Rev. xi., will be sent of God. I do not know whether
God will send such great men previous to the final judgment,
but it is probable.

Sec. 13. Moses, in his first book, describes the rule of the fathers
of families ; hence it is not strange that he narrates such appa-
rently insignificant things, and includes marriages, quarrels be-
tween brothers, compacts and contracts between neighbours,
buying and dividing of property, money affairs, births of child-
ren, stories of bond-servants and maid-servants, etc. Such were
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at that time the most important instances in which God revealed
His power and mércy, love and righteousness. The first book
of Moses is the best family-book, from which we may learn
what is necessary for a family. After families come kingdoms,
therefore the Bible gives first the history of the former. But as
the institution of families continues during the kingdoms, this
book of Moses is useful in all times. The book of Job belongs to
the same period, for his long life proves that he lived either in
the time or before the time of Moses. We read in this book
that Job, a good and upright man, was sorely afflicted in body
“and soul, house and goods, honour and children ; that Satan
and earthly enemies, and inexperienced friends, and even his
own wife, were united against him. Job was no king, and had
no prince or ruler over him, therefore he could not ask any one
to protect him against the Chaldeans and Arabs, who had
robbed him; and for this reason he does not complain that
justice was refused him. He was the free ruler of his house
and numerous servants as Abraham; but he had, moreover,
‘his help in the gate,” from which it is likely that he stood in
connection with other tribes, with whom he judged people
under the gate.

Sec. 14. The history of the establishment of the Theocracy or
the kingly governmient of God over His people, is described in
Exodus, Leviticus, Numbers, and Deuteronomy; but its subse-
quent history is contained in the other books of the Old Testa-
ment, with the exceptions of the books of Daniel, Haggai, Zecha-
riah, and Malachi, Ezra, Nehemiah, and Esther. The most
flourishing part of this period was the time when there was no
visible king, and every one did as he thought right, when the
people of Israel enjoyed the greatest liberty in serving God and
obeying His commandments. At that time Israel enjoyed rest,
a foretaste of heaven, whence the expression, *“the land had
rest,” is of such frequent occurrence in the book of Judges,
whereas it occurs only once in the.times of the kings, and then
only as referring to ten years (2 Chron. xiv. 1). 2The judges,

P
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which the Lord gave to the people by His immediate call when-
ever necessity required it, were not such burdens on the people as
the kings proved afterwards, even as Samuel foretold them (1
Sam. viii.). Moreover, in the time of the judges the people were
more easily turned to repentance after they had departed from
the right way, by chastisements and the authority of the judges,
whereas, in the latter times of the kings, neither the severest
afflictions, nor the prophets so frequently sent to them, nor even
the kings (for example, 2 Chron. xv. 17) were able to lead the
people back to the true worship of Grod after their falling into
idolatry and all kinds of godlessness. Therefore, when God pro-
mised to the people of Israel, by His prophet Isaiah, the future
better times, He says: ¢ Ah, I will ease me of mine adversaries
and avenge me of mine enemies, and I will turn my hand upon
thee, and purely purge away thy druss, and take away all thy
tin, and I will restore thy judges as at the first, and thy coun-
sellors as at the beginning ; afterward thou shalt be called
the city of righteousness, the faithful city” (Isaiahi. 25, 28,
26).

Sec. 15. The book of Daniel comprises the whole third period,
or the whole time of the servitude and dispersion. of the.holy
people. Hence the importance of this book, and its great use
for our times. And surely this book will find many readers and
investigators at this time, the end of the third period, who will
find in it great wisdom, for during the fourth period of the
world it will not be so necessary. But this period is described *
not only by Daniel, but also by Haggai, Zechariah, and Malachi ;
also, the evangelists and apostles lived during this period, and
both as prophets and teachers they speak of its peculiarities.
There is, moreover, no book in the Old Testament in which
mention is not made of this period, for all the prophecies of
Christ’s incarnation, suffering, death, resurrection, and ascen-
sion, as also the prophecies relating to the dispersion of Israel,
refer to this time. But Daniel has this advantage, that he
lived at the beginning of this period, and that he described it to
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its end ; some beautiful but passing glances into the last period
of the world were likewise granted him.

Sec. 16. The Revelation of Jokn, or rather of the Lord Jesus
Christ, resembles in many ways the prophecies of Daniel, em-
bracing as it-does, a great part of the same period described by
Daniel ; but the two books differ in several respects. Daniel
begins with an earlier period than the Revelations, for the latter
does not speak of the Babylonian, Persian, and Greek king-
doms, which, at the time of John, belonged to the past (?).
Whereas the Apocalypse extends into more remote times than
Daniel, and also contains a description of the last thousand
years of the world (the beginning and general character of
which were revealed also to Daniel), as also the final judgment,
the New Jerusalem, etc. The prophecies of Daniel refer, in the
first place, to Christ and the Roman destruction of Jerusalem
(Dan. ix.). Then they describe the last Antichrist (xi. 86).
But the great intermediate period from the destruction of Jetu-
salem to Antichrist, is filled up by the Revelations of St John,
which extends to the times after Antichrist. Besides, a Daniel,
who was a holy statesman, described the history of the people of
God, viewed in relation to the four world-kingdoms. John, on
the other hand, as an apostle and teacher of the Church, had to
view history from the Christian or churchly aspect, though he
mentions worldly kings and kingdoms occasionally. In the
prophecies of Daniel, the four.world kingdoms, which he saw
represented by different symbols, form the thread which runs
through the whole book, so that he prophesies the sufferings of
the people of God under each of these kingdoms. It is quite
different in the case of John. He saw and described the history
of the Church during and after the fourth world-kingdom, but
he did not see that kingdom itself under any symbol (?), whereas
he saw the Church as a woman clothed with the sun (Rev. xii.),
which Daniel did not see apart from the kingdoms of the world.
Thus, Daniel saw the last Antichrist as a horn growing out of
the fourth beast or fourth kingdom, but John described it as a
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separate beast, having an individual existence. Daniel called
him a king, and dwells at length on his worldly conquests and
warfares ; John looked more to his spiritual tyranny and se-
duction ; for which reason he adds a second beast, the false
prophiet, who comes in the semblance of spirituality. Thus,
Antichrist and his followers are described by the two prophets,
" Daniel and Isaiah. Isaiah xxix. and Joel iii., and Zechariah
xii., xiii., and xiv., describe more particularly the army of Anti-
christ or the heathens which came up against Jerusalem and
Israel, but Antichrist himself is not mentioned in their prophecy.
Thus, one prophet supplements the other, for they all pro-
phesied only “in part.” What was obscure to the one was re-
vealed to the other ; what is only briefly described by the one
is more fully prophesied by the other. t

Sec. 17. With regard to the fourth period of the world, or the
thousand last years of the world, there is no book of the Bible
which treats of them exclusively ; but the promises referring to
that blessed time are scattered throughout the Scriptures, and
added as a source of consolation and hope to the prophecies
concerning the dangers and afflictions of the Church. And let
this suffice. In this order we must speak and write about it.
It is revealed, not to satisfy curiosity, but to strengthen our
faith and to quicken our hope. It is easy for us to bear good
and joyful events whenever they come, though they were pot
circumstantially foretold ; but it consoles a Christian, who is
often grieved and distressed in these dark times, and who has a
zeal for the honour of Jesus Christ and His kingdom, to look
forward to the golden times, when all pia desideria will be ful-
filled and realised, and to see them even now in the mirror of
the divine word.
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Asnasorim, 97. -

Dillman’s Book of Adam, referred

to, 41,

Dionysius of Halicarnasse quoted, 223.

Dogmatic argument against the book
of Daniel, 10.

“Door of hope for Britain and Chris-
tendom,” quoted, 209.
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pared, 23, ete.

INDEX OF AUTHORS AND SUBJECTS.

Great Empires, 8, 33; variously
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Papacy, the, 220; a false anticipation
of the millennial kingdom, 327, and
Chiliasm, 375

Parable and symbol compared, 87, 88.

Magoveie of Christ, visible, 322; its
object, 338.

Paulgle epistles on the final apostasy,
316.

Persecutions of the last times, 310,
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127, ete. ; increasing study of, 424.

Hgegnrsia distinguished from asexs-
Avis, 80-2.

Protestantism, its work, 377.

Punishments, various, inflicted by God,
436-7.
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229-231.

Schleiermacher referred to, 10.

Schmidt, Chr. Fr., referred to, 325.

Schmieder referred to, or quoted, 104,
123, 248, 269.

Schneider referred to, 118.

Schubert’s Symbolik des Traums re-
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analysis of, 131, etc.
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years (weeks) of Daniel, 144, 145,
149, 122; variously referred to, or
qloted 54, 55, 106, 124, 156, 158.

‘Wilderness, the, its symbohc import,
247-252.

Winer’s Realwdrterbuch referred to,
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