


120 ON MYSTERIES IN RELIGION.

There are in the different bodies, which com-

pose this universe, infinite vestiges of the wisdom of

their Creator, which, through the slight attention

which we pay to them, make no impression upon
us. These are mysteries of nature, which well

deserve our most sedulous study. We ought to make

it our highest entertainment to survey, in the various

objects that surround us, the traces of divine skill,

which they exhibit to all attentive minds, in order to

be elevated by these means to those sentiments of

admiration, which we ought always to cherish for

the perfections of the supreme Being.

There are in the conduct, which God hath ob-

served in regard to his church, there are in the

favours which he hath lavished on mankind by the

mission of Jesus Christ, mysteries of wisdom, of

benevolence, of goodness, of holiness, of jiower, which

we can never sufficiently admire. St. Peter informs

us,
" that the angels themselves desire to look into

these things." We ought not to be possessed with

less of this sacred ardour than they, in order to

furnish ourselves with just ideas of the wisdom,

goodness, and power, which God Almighty hath

manifested in the great work of our salvation. We
can never entertain ideas of it too exalted, or enter

into all the sentiments of admiration and gratitude,

which are adequate to the benefits which God has

conferred upon us. What idea soever we form of the

benevolence, which God has testified to us by Jesus
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Christ, there will always be a great number of cir-

cumstances that will escape us, and which a second

meditation will make us perceive. There will

always be in the love of God mysteries, which will

exercise our minds. We ought frequently to med-

itate on this important subject, in order to endeavour

to comprehend, with all saints, what is the breadth

and length, the depth and height of the love of Christ,

which surpasseth all knowledge. These are myste-

ries, very worthy of our attention
;

which deserve

much better to employ us, than those abstract and

metaphysical mysteries, which exercise so unproflta-

bly the understanding of divines, and produce so

frequently acrimony, animosity, and divisions.

Honour due to Jesus Christ.

We use the term adore to express the honours,

which are due to the Divinity ;
and this term is so

confined and restricted in our language, at least in

the mouth of Protestants, that it instantly awakens

the idea of the Supreme Being. This is not the

case with the Greek and Hebrew languages, in

which one finds no expression that is peculiar and

appropriated to this usage. They have only vague

terms, which mean in general every honour that is

paid to any one. The ordinary word, which they

employ, signifies prostration ; and this token of

11
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respect was so common, especially amongst the

Easterns, that, not only they prostrated themselves

before their kings, but even before persons very far

from being considerable.

The thing is acknowledged by all the critics, and

on this fact they establish this principle ;
that in

order to determine the degree of honour, we ought

to consider the quality of the persons, and the dif-

ferent relations, which they may support. For

example, if Lot prostrates himself before the two

angels, it is a civility which is paid to strangers ;
if

Jacob prostrates himself before Esau, it is the

deference which a younger brother has for an elder
;

if Solomon prostrates himself before Bathsheba, as a

son he honours his mother; if Nathan prostrates

himself before David, as a subject he pays this hom-

age to his prince ;
if the Magi prostrate themselves be-

fore Jesus Christ, in quality of new converts to Christ,

they pay their veneration to the Messiah ;
in fine, if

Jesus Christ himself prostrate himself before God, it

is then a created being, who adores his Creator.

There is, therefore, nothing so general, nothing so

ambiguous as the act of prostration ;
and when inter-

preters have translated it by adore, they have been

determined, not by the precision of the original, but

by the nature of the subject. In truth, they have

abused this rule more than once, by making it mil-

itate for their particular opinions. But this is not

the business in question ;
it is sufficient that the rule
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i.s incontestible
;

the manner of applying it only is

disputed.

If, then, the opinion of prostration is very equiv-

ocal, it cannot constitute the essence of adoration.

In effect, the soul cannot adore without the body,

and in vain doth the body bow itself, if the soul be

not directed towards the object of its worship. God

is a spirit, and it is his will, that those who worship

him should worship him with the devotion of the

mind
;
and this interior adoration discriminates what

the exterior act appears to confound. When, there-

fore, the body prostrates itself, God does not take

this homage to his own account—thus far all is com-

mon between him and princes. But if at the same

time the mind contemplates its Creator, acknowl-

edges him for the sole arbiter of its condition, reposes

an unreserved confidence in him, then it is that true

devotion is formed, the sole worship which God ap-

propriates to himself, and of which he appears to be

jealous when he says,
"

I will not give my glory to

another." It is his will, indeed, that his ambas-

sadors should be honoured, and in proportion to the

character which he impresses on them ; but he can-

not suffer that his own proper attributes should be

ascribed to them, and that men should substitute

them in the place of the Supreme Being.

This being laid down, it is asked what sort of

honour ought to be paid to Jesus Christ, and if he

ought to be worshipped with what is properly called
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adoration ? Sacred History informs us, that men

prostrated themselves before him, that they addressed

to him certain kinds of homage ;
but it ought not to

be inferred from hence, that he is essentially and by
his own nature the supreme adorable Being. The

multitude, who wanted to make him king, prostrated

themselves before him
; yet they did not look upon

him as God, they only saw in him a prophet, and at

most the Messiah. One ought then to have recourse

here to our principle, and see under what quality

the scripture considers Jesus Christ, when it orders

us to pay him our homage. This we shall do by

examining the following passages.
" Jesus Christ humbled himself and became

obedient to death, even the death of the cross
;

wherefore hath God highly exalted him, and given

him a name above every name
;

that at the name of

Jesus every knee should bow, and that every tongue

should confess that Jesus Christ is Lord, to the

glory of God the Father."

This passage is the clearest and most extensive

of any relating to this subject ;
it furnishes us with a

kind of key to discover the meaning of others. It is

not the present business to indulge airy speculations,

and draw consequences till we lose sight of the sub-

ject. The great concern is to adhere religiously to

the precise and exact words. No subtilty can evade

their evidence
; they appear written with a sun-

beam. It is not for us to frame the objects of our
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worship, but it is for us to receive those which God

presents to us as such
;

and we are commanded to

bow our knees before Jesus Christ, merely for this

reason, that God hath highly exalted him. The

Apostle doth not say, that Jesus Christ is the adora-

ble being of himself; if he had been of this opinion,

would he have forgotten the greatest of all the

motives ? Would he have diminished so much, or

rather, would he have annihilated the glory of Jesus

Christ? For, in fine, he who does not receive honours,

but in consequence of God's exalting him, is noth-

ing, in comparison of that Being, who is adorable by
his own nature. If then one prostrates himself before

Jesus Christ, he acknowledges thereby that he hath

been exalted above all the creatures
;

and if every

tongue confesses that he is Lord, it is always with

this restriction, that he is only Lord to the glory of

God the Father. So true is it, that the glory of the

Son is dependent on that of the Father
;

it flows

from God as its source
;

it is just that it should

return to God as its end. The moment it miscon-

ceives its original, it is dissipated and lost.
"

I seek

not my own glory," says the Saviour of the world,
" but the glory of him that sent me

;
if I glorify my-

self, my glory is nothing."
" The Father hath committed all judgment to

the Son, that all should honour the Son, as th«\

honour the Father."

11*
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Our Lord here complains of the Jews, who
treated him with contempt, and endeavoured to take

away his life. It is not the concernment of his own

glory, which wrests from him this complaint ; but he

sees with grief the Divine Majesty attacked and out-

raged in his person ;

"
for whosoever honoureth not

the Son," adds he,
" doth not honour the Father who

sent him." The insult which is offered to an am-

bassador recoils upon his master. If then Jesus

Christ commands, that all should honour the Son as

they honour the Father, it is not that he means to

equal himself to God
;
he had just protested the con-

trary in the nineteenth verse
;

he only assumes

here the title of God's Envoy ;
and far from aspir-

ing to the same honours, he only appears sensible

of what wounds the glory of his Father.

The particle as, which he employs, does not

denote equality, but a mere resemblance. Ordinarily

it expresses the motive or example, and it only

exhibits the fact without determining the manner of

it
;

for example,
" Be ye perfect as your Father who

is in heaven is perfect," not in the same degree of per-

fection, but be ye perfect since your heavenly Father

is perfect.
" Love one another as I have loved

you ;" not in the same degree of love, that is impos-

sible
;

but love you one another, since I have also

loved you.
" I have given to them the glory which

thou hast given to me, that they may be one as we

are one ;" not in the same degree of union, but that
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they may be united together, since thou and I are

united. "
Forgive us our trespasses, as we forgive

those who have offended us ;" that is, Lord, we hope
from thy mercy that thou wouldst forgive us our sins,

since through that goodness, which is essential to

thee, thou desirest that we should forgive the faults

of others. There are a thousand examples of this

kind, which it would be tedious to collect together.

In like manner,
" the Father hath committed all

judgment to the the Son, that all should honour the

Son as they honour the Father, for he that honour-

eth not the Son honoureth not the Father who sent

him." This doth not import the same degree of

honour
;

and Jesus Christ intended to convey this

sentiment
j

the Father hath invested his Son with

the power of judging the world
; and, therefore, you

ought to honour the Son, since you make a profes-

sion of honouring the Father
;

for in honouring the

Son, you honour the Father who sent him
;

and in

despising the character of the Son, you outrage the

majesty of the Father. But, further, he who sends

is always more honourable than the person sent ; he

who hath in himself the power to judge, ought to be

honoured in quality of Judge supreme ;
and he who

hath received from another this power, cannot be

honoured but as subordinate judge. The thing

speaks of itself. Jesus Christ does not arrogate to

be honoured, but because he is sent of God, and

hath received from him the power of judging man-
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kind. He does not even exact this honour but

because the glory of his Father is interested in it,

and by no means on his own account
;

so far is he

from setting off himself here for that Being, who is

adorable in his own nature.

And again, when he bringeth in the First-begot-

ten into the world, he saith
" Let all the angels of

God worship him."

The author had just said with regard to Jesus

Christ, that he was made as much more excellent

than the angels, as he had by inheritance a more

excellent name than theirs. This is afterwards

proved, first, from the circumstance of God's having

consecrated and constituted him king ; secondly,

from the angels prostrating themselves before him
;

and the Apostle, according to the custom of his time,

expresses his thoughts in scriptural language, by

accommodating to his subject three passages. The

first,
" Thou art my Son, this day have I begotten

thee ;" the second,
"

I will be to him a Father, and

he shall be to me a Son ;" the third,
" Let all the

angels of God worship him." However, two things

appear to me incontestible ;
the one is, that God is

here really distinguished from Jesus Christ,
—God,

who consecrates and who introduces his first-born

Son, from Jesus Christ, who is consecrated and

afterwards presented to the angels. The other is,

that it is in quality of a man, and of a man more

excellent than the angels, that Jesus Christ is repre-
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sented to us in this place ;

" He was made as much

more excellent than the angels, as he hath obtained

by inheritance a more excellent name than theirs ;"

and to illustrate this proposition, the writer alleges

the testimony of scripture. For God saith, when he

introduceth his first-born Son into the world,
" Let

all the angels of God worship him." Now, he who

was made more excellent than the angels, and who

inherited a name more excellent than theirs, could

only be a created being ;
and consequently it is as a

created being exalted above them, that the angels

consider Jesus Christ, and render him their respect

and homage.
It does not follow from their prostrating them-

selves before him, that diey regard him as the self-

adorable Being. When the herald, who preceded
Pharaoh and Joseph, cried out to the Egyptians,
" Bow the knee," they did not fail distinguishing their

sovereign from the new minister, though the honours

they paid them were confounded in one and the

same act. And the angels, who are still more

enlightened, are far from incurring a mistake here.

When God introduces his first-born Son, undoubtedly

they distinguish the Supreme Being from a man
;

him who gives the authority, from him who receives

it. And they are so far from taking this new King
for the self-adorable Being, that they had no knowl-

edge of him before, and did not address their homage
to him till after God had presented him to them.
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The Being, who by his own nature is adorable, has

no need of an introducer
;
he has only to show him-

self, in order to draw upon himself the respect

which is due to him. With regard to this first-born

Son, it was necessary that God should introduce him

to his court
;

it was not till after an order from him

that the angels worshipped him. By this act of sub-

mission, they therefore acknowledge that God has

highly exalted him, and given him a name above

every name
; they confess that Jesus Christ is their

Lord, but with this reserve, they are not ignorant

that, if he hath been constituted Lord, it is solely to

the glory of God the Father.

" To Him, who sitteth upon the throne, and to

the Lamb, be praise, honour, glory, and power for-

ever and ever."

These words were pronounced in a vision which

St. John had. It will be proper to relate the prin-

cipal circumstances of it.
" A throne was erected in

heaven, and there was one who sat upon the throne.

The four living creatures ceased not to cry, Holy,

Holy, Holy, Lord God Almighty, who wast, who

art, and who shalt be. And the four and twenty

elders fell down before him who sat upon the throne,

and worshipped him who liveth forever and ever,

saying, Worthy art thou, O Lord, to receive glory,

honour, and power, for thou hast created all things,

and by thy will they subsist. Then I saw a book in

the right hand of him who sat upon the throne
;
and
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an angel proclaimed with a loud voice, Who is worthy

to open the book ? Now no one had power to open

or to read it. And I wept much that no one was

found worthy to open the book. Now there was

between the throne and the four living creatures a

Lamb, as if he had just been slain. He advanced,

and took the book out of the right hand of him who

sat upon the throne
;

then the four living creatures

and the four and twenty elders fell down before the

Lamb, saying, Thou art worthy to take the book, be-

cause thou wast slain, and hast redeemed us to God

by thy blood. I heard also every creature say, To
him who sitteth upon the throne, and unto the Lamb
be praise, honour, glory, and power, forever and

ever."

It is evident, that he who sat upon the throne is

an object really distinct from the Lamb
;

and it

would be unnecessary to insist upon a thing so clear.

God holds then here the first rank, as a King

sitting upon a throne
;

and after him Jesus Christ,

under the figure of a Lamb who hath been slain.

The first of these two images suits extremely well to

the Supreme Being ;
and the second describes to us,

very naturally, a man who died for the salvation of

the world. Here you see the Deity essentially sup-

port himself, and secure, by his own proper nature,

homage and adoration. Here, a Lamb, favoured of

God, presents itself, and receives not honours but

only because it is found worthy to open the book.
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This distinction is one of the principal foundations of

the vision, and it is upon it we will erect the follow-

ing explication.

The text describeth him who sat upon the throne

as being exalted above the Lamb
;

and it does not

follow that they are equal in dignity because their

praises are combined together, and because they

receive the same external homage. Two objects, in

other respects very different, may possess something

in common, and preserve, however, their natural sub-

ordination. When the sacred history says of the Isra-

elites, that they worshipped God and the king, after

David had finished his prayer, it is not that they con-

founded the Almighty and the king, though the external

homage was the same
;
but in prostrating themselves

before the Almighty, they adored the Creator of the

world ;
and in prostrating themselves before their

prince, they acknowledged him for their lawful sover-

eign. When it is also said of the Israelites, that they

believed in God and in Moses, this doth not import

that they had in Moses precisely the same confi-

dence that they ought to have in God
;

but they

believed in God, because he is truth itself; and they

believed in Moses, because he spoke to them on the

part of God. When the Apostles say,
"

It pleased

us and the Holy Ghost," it is not that they presumed

to equal themselves to the Holy Ghost
;

but it

pleased the Holy Ghost, because he is the Supreme

Arbiter ;
and it pleased the Apostles, because they
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were animated by the Holy Ghost. When St. John

himself utters this devout wish,
" Grace and peace

be unto you from him who was, who is, and who

shall be
;

from the seven spirits who stand before

the throne, and from Jesus Christ," his design is not

to erect the seven spirits into as many divinities
;

for

even by that circumstance standing before the

throne, they manifest their dependence in regard to

God, and the attention they pay to execute his com-

mands. But St. John wishes peace to the faithful

from him who was, is, and shall be, as the sole and

eternal source of true felicity ;
and he wishes them

peace from the seven spirits, as these were to be the

instruments and scourges with which God was going
to punish the enemies of his church.

When, therefore, the creatures say here,
" To

him who sitteth upon the throne, and to the Lamb,
be glory an

'

praise," it is not that they confound the

Lamb with him who sat upon the throne
; but they

render to God what appertains to God, and to the

Lamb what appertains to tin; Lamb. They praise
and honour them conformably to our principle ;

that

is, each according to his nature and accordin<r to his

qualities. They praise and honour God as their

Creator, and die sole adorable Being ;
for they had

just said to him,
"
Lord, thou art worthy to re-

ceive glo.y and honour, because thou hast created
all things, and by thy will they subsist." But they
praise and honour the Lamb as him who redeemed

12
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them by his blood, and who was found worthy to

open the book
;

for they had just said to him,
" Thou

art worthy to take the book and to unseal it, because

thou wast slain, and hast redeemed us to God."

Such is the striking distinction which they observe

even amidst their confused and mingled acclamations.

And this subordination, which obtains between God

and the Lamb, subsists so entirely, that the Lamb

himself, when praising God is the concernment, joins

his voice to the voices of the living creatures. Whilst

he was upon earth, and after he is glorified in heaven,

he never ceased to bless the Creator, and to pay his

profoundest gratitude.
"

I will declare thy name to

my brethren, and I will sing praises to thee in the

midst of the church. Him that overcometh I will

make a pillar to the temple of my God, that is, of

the God whom I invoke and whom I adore." A
few verses after, there is mention made of the Song

of Moses and the Lamb
;

" Great and marvellous

are thy works, Lord God Almighty. Who is there

who will not fear and celebrate thy name, for thou

alone art holy." What Moses had sung after the

departure from Egypt, the Lamb applies to our

spiritual deliverance. In fine, as the adorations had

begun with him, who sat upon the throne, and with-

out the Lamb having any part in them, they also

terminate in God alone
;

and St. John, after having

heard the concert of the living creatures, perceived

the four and twenty elders, who fell down and wor-
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shipped him who liveth forever and ever. And even

he is always worshipped singly in the sequel of the

vision, which evinces that he is essentially adorable ;

whilst they did not prostrate themselves before the

Lamb, but on the day that he was installed and

deemed worthy to open the book. Consequently,

the honours, which he receives, are attached to his

employment, and by no means to his own nature.

From all these passages it is easy to conclude,

what sort of honour we owe to Jesus Christ
; they

teach us, with one unanimous consent, that it is in

virtue of his exaltation, and not of any right which

he essentially possesseth. On the other hand, we

see not in any respect that he is the self-adorable

Being ;
and for myself, I confess, that such silence

very much strikes me
;

at least it merits some atten-

tion
;
and that one should suspend for a moment his

prejudices, before he incurs a rash and precipitate

adoration. We ought, therefore, carefully to consult

the scripture, for fear of worshipping we know not

what. Every time that it commands me to pay my
homage to Jesus Christ, it always adds certain restric-

tions
;

it saves so evidently the rights of the Creator,

that they cannot receive from it any derogation. On
the contrary, they only appear to be better estab-

lished
;

for it tells me, that I ought to honour Jesus

Christ, sometimes, because God hath highly exalted

him, and invested him with a dignity superiour to the

angels, and sometimes because the glory of the
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Supreme is here interested
;

in that he sees himself

honoured, when we respect the character of his

Ambassador. Thus, I regard Jesus Christ as the

great and infallible teacher
;

I admire his power, his

virtues, his extraordinary talents
;

I acknowledge him

for my superior, and as the person who is one day
to be my judge ;

I acknowledge that, after God, he

is the author of my salvation
;

I am penetrated with

gratitude towards him
;

I celebrate his memory ;
and

the honours which I render him keep pace with the

measure of my praises. I abase myself before the

king of kings ;
I respect in him the image and capital

production of the Deity ;
above all, I honour him

when I strive to obey him, and when I take his pre-

cepts for the rule of my life. This is the manner of

honouring Jesus Christ, at least it appears to me to

be the true one
;
and it is permitted to every one to

follow those sentiments, which, after diligent inquiry,

he believes to have the sanction of revelation,

Power of Jesus Christ.

The Jews had generally this opinion, tint mala-

dies, especially if they were inveterate and incurable,

were ordinarily the punishment of some sin, whether

they were a natural consequence of it, or were sent

supernaturally. They even believed with the Pytha-

goreans and several Eastern nations, that souls were
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created before God united them to bodies ;
and in

order to punish them, or to recompense them, he

lodged them in vigorous and well made bodies, or

plunged them into infirm and deformed ones. Wit-

ness what the Author of Wisdom makes Solomon

say ;

"
I was a goodly child, and a good soul fell to

my lot
;

or rather, being good, I came into a body

exempt from every blemish." Witness the Apostles,

who, in regard to the man, who was blind from his

birth, inquired of our Lord,
" Who had sinned, this

man, or his parents, that he should be born blind."

Witness also the Pharisees, who say to this same

person ;

" Thou wast born in sin, and dost thou

teach us, thou, who wast born with this defect, but

on account of the sins which thou committedst in

another life, or because those who were the instru-

ments of thy birth, were actually sunk in depravity."

Let us now proceed to the immediate considera-

tion of this passage. The paralytic desired to be

cured, and our Lord replies to him,
"
Son, be of

good cheer, thy sins are forgiven thee." To pardon

sins, is properly to deliver from the punishment

which they hare merited, and this is the signification

of the Greek term. We have seen, that the Jews

regarded certain maladies as a consequence of sin,

and a chastisement of God. Perhaps this man had

lost the use of his limbs by his having lived in de-

bauchery and irregularity. As if Christ had said to

him
; Cease, my son, to afflict and deject yourself ;

12*
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you have obtained the pardon of those sins, which
have drawn down upon you this just punishment
of heaven, and you are going to be delivered from

your malady. The question then is not here of a

general pardon of all his sins, which is never offered

but on condition of repentance ;
nor of deliverance

from the punishments of the other life, which depend
on the immutable laws of justice.

To be convinced of the truth of our interpreta-

tion, it suffices to attend to the sequel of the story.

The Jewish doctors, full of envy against Christ, and

always ready to give an invidious turn to his words,

treated them as blasphemous, as if he usurped a right

which only appertained to the Deity. But in a spir-

ited manner he repels the calumny ;

"
Why," says

he to them,
" do you form such a rash judgment ;

for

which is easier, to say, Thy sins are forgiven thee
;

or to say, Rise up and walk ?" If I can cure this

man, and deliver him from the punishment of his

sins, cannot I say to him, without violating the glory

of God, The sins which have drawn upon thee this

punishment are forgiven thee ? Does not the one

suppose the other ? And to show you in fact that I

have power to pardon sins on earth, or to take away
the punishments with which they are often followed

in this life, Rise, said he to the paralytic, and go to

thy home.

But let us make the greatest concession, and

suppose, that one must understand here the general
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pardon of all his sins
;

does it follow from this, that

Jesus Christ is equal to the Deity ? By no means
5

for does not he himself say to the Apostles,
" Whose-

soever sins you forgive, they shall be forgiven ?" It

remains therefore to know, if he pardons them by

his own pure authority, which he neither here nor

any where else asserts ;
or if he pardons them only

in virtue of a power received from God, which the

Gospel clearly intimates,
" The multitude," it con-

tinues,
"

glorified God, who had granted such power
to men."

This further appears from the words of our Lord.

According to him, it was as much permitted to say

to the paralytic,
"
Thy sins are forgiven thee ;" as

to say to him,
" Rise and walk." He lays it down

as a principle, which the Jewish doctors could not

contest, that it was permitted him to say,
" Rise and

walk ;" whence he concludes, that he could say

without blasphemy,
"
Thy sins are forgiven thee."

Now this consequence would not be just, if the

absolute power of forgiving was attributed to him
;

for this right does not appertain but to God alone,

and the gift of healing may be found in a mere

prophet.

Add to this the perpetual language of Jesus

Christ, who refers every thing that he did to the

influence and support of his father.
" All power is

given to me," and, consequently, this of pardoning.

"The Father hath committed all judgment to the
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Son," that is, the power of condemning and of

absolving.
"

I judge as I hear ;" he could not then

absolve of his own mere suggestion.
" To sit on my

right hand or on my left, is not mine to give ;" this

distinction is only for those for whom my Father hath

prepared it. If he has not the privilege of glorifying,

he has not that also of justifying ;
for the one is a

consequence of the other. If from the master you

pass to the disciples, they will tell you, that if he

pardons sins, it is in virtue of his exaltation and not

of his divine nature
;

for it is he whom God hath

raised by his right hand to be a Prince and a Saviour,

to give to Israel repentance and remission of sins.

The author of the Epistle to the Hebrews will tell

us also, that no one attributes to himself the honour

of offering for sins, if he is not called of God
;

and

that also Jesus Christ did not glorify himself to be

high priest. If he could not himself offer for sins,

much less could he of himself pardon them.

I shall conclude with this argument ;
he who is

our interpreter with God, to obtain of him the for-

giveness of our sins, has not originally and of himself

the power of forgiving us. Now the Scripture every

where represents to us Jesus Christ as our intercessor

with God, to obtain from him the forgiveness of our

sins
;

Jesus Christ therefore cannot have originally

and of himself the power of forgiving them.

See a remarkable note of Diodati on that passage

in the Hebrews
;

"
Thou, Lord, hast laid the founda-
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tion of the earth." The sense of this place, as it is

here alleged, is no other but that the kingdom of

Christ which is manifestly spoken of in that passage,

Psalm cii. 26, is eternal, and not perishable like the

state of the world. Observe how peremptorily he

excludes every other sense.

I felicitate myself on having the concurrence of

this most excellent man, one of the brightest lumi-

naries that shone in the Synod of Dort.

On the Holy Spirit.

The Holy Spirit, or the Spirit of God, in the

primary and natural sense, signifies only the power
of God, or the virtue by which he operates. To be

convinced of this, it would be sufficient to attend to

the etymology of the word, which in the Hebrew,

Greek, and Latin languages, means the breath of

God, and which seems to denote rather a quality,

than a person distinct from God himself.

1. Various passages of scripture put this beyond
a doubt. " When thou hidest thy face," says the

psalmist,
" the creatures die

;
but if thou sendest thy

spirit, they are immediately created." " The spirit

of God made me," says Elihu,
" and the breath

of the Almighty quickened me." "
God," says Job,

" made the heavens by his spirit" that is, by his

power and agency, as the sequel shows.
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This term hath preserved the same signification

in the books of the New Testament. " The Holy
Spirit," says the angel to Mary,

" shall come upon thee

from on high, and the power of the Most High shall

overshadow thee." The Holy Spirit, and the

power of the Most High, as is here evident, are one

and the same thing in the style of the angels.
"

I

am going to send you," said Christ to his Apostles,
" what my Father promised me, but do you stay in

Jerusalem till you be endowed with poiver from on

high;" this is what our Saviour calls the Holy

Spirit, which was to descend on the Apostles upon
the day of Pentecost. " You know," says St. Peter,
" how God animated Jesus of Nazareth with the Holy
Ghost and with power"

" My discourse and my
preaching," says St. Paul,

" consisted not in those

persuasive words, which human wisdom employs,

but in a demonstration of spirit and ofpower."
From all these passages it is evident, that Holy

Spirit, poiver, and agency, are terms of the same

import in the New Testament. And this virtue

resides essentially in God, as in its source and only

principle, from whence it hath been diffused as it

were into several small rivulets in the prophets and

Apostles.

2. But by a figure, very customary in all lan-

guages, and principally in the Eastern languages, it

frequently happens, that they personify what are

merely simple qualities, and speak of them as they
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would of a person. For example, when we say that

the Supreme Wisdom is admirable in every thing

that it does, we understand the Creator considered

under the quality of Wise. Thus the Holy Spirit,

though it is only the power and influence of the

Deity, is sometimes taken for the person of God

himself, in as much as it works, as it operates ; and

sometimes even for holy men, to whom God com-

municates his power and his influence. I say that

it is taken for God himself
;

witness the words of

St. Peter to Ananias
;

" Whence comes it that Satan

hath filled thine heart to lie to the Holy Spirit ;"

that is, to God, as it is directly after explained ;

" Thou hast not lied unto men, hut unto God."

3. I assert, also, that it is sometimes taken for

those holy men to whom God communicates his

power and influence.
" Believe not every spirit"

says St. John,
" but try the spirits whether they be

of God ;" that is, believe not every teacher
lightly,

who says he is inspired of God, but examine if he be

truly so.
"
Hereby know we," adds he,

"
that a

spirit is from God ;" every spirit that confesses that

Jesus Christ is come in the flesh, is of God. M It

seemed not good to us and to the Holy Spirit," say

the Apostles, that is, to us who are inspired of God,

and invested with his power and his authority.
"
Baptize the nations into the name of the Father, the

Son, and the Holy Spirit ;" that is, in order to be

called the disciples of the Father, who was revealed
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under the Old Testament
;

and of the Son, who

teaches under the Gospel ;
and of the Apostles,

who are inspired of God, and whose determinations

ought to be regarded as oracles.

4. By a signification, which approaches very

near to the preceding, it is also taken for the spirit of

man, but then it is a spirit that is enlightened, sancti-

fied, renewed, and endowed with gifts both ordinary

and extraordinary ; such, in a word, as the spirit of

the Apostles became in the day of Pentecost. This

is that spirit, that Jesus Christ had promised them

a little before his death
;
not that, properly speaking,

it was not the same spirit which they had before
;

but one may say, that they then received a new spirit,

by the sudden and surprising revolution, which was

made in their persons. A spirit of consolation, of

force, and of courage, instead of that timid and de-

jected spirit, which they discovered at the appear-

ance of the least danger. A spirit, which was to

recall to them every thing that Jesus Christ had said

to them, while before they were but little attentive to

the discourse of their master. A spirit of truth, which

was to lead them into all the truths, in opposition to

the errors and prejudices with which their minds were

filled. A
spirit, which would no longer speak its

own private conceptions, but faithfully declare every

thing it had learned, very different from that msh

spirit which hazarded its opinions too lightly, and

often apprehended for truth, what had only the ap-
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pearance of it
;

in fine, a meek, charitable, moderate

spirit,
in opposition to that spirit, with which they

were animated when they wanted to make fire de-

scend from heaven to destroy the unbelieving Sama-

ritans.

5. The Holy Spirit also signifies, very frequently,

the holy dispositions or qualities of the spirit,
which

the gospel gives us. This is so clear and so little

contested, that we will not stay to give illustrations

of it.

G. Behold here five different significations of the

term Holy Spirit, or Spirit of God. It signifies, first,

the power or influence of the Deity, whether it be

considered in God, or in holy persons to whom God

communicates it ; secondly, it is taken for the per-

son itself of the Deity ; thirdly, for men who are

animated with this spirit; fourthly, for the spirit of

man, as being enlightened and renewed by an extra-

ordinary grace ; fifthly, for those dispositions of

spirit, which the Gospel requires. To which one

may add a sixth sense, which is not different from

the second, only as it is supported on a different

reason. It is this
;

the Scripture sometimes repre-

senting God under the idea of a man, attributes to

him also a soul or a spirit ;
and it speaks of this

spirit of God, as we speak of the spirit of man.
" Who knows," says St. Paul,

" what is in man,

except the spirit of man which is in him ? Even so,"

adds he,
; ' no one knoweth what is in God, except

13
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the spirit of God ;" that is to say, God himself,
" Take heed," says he in another place,

" that you

grieve not the spirit of God." This signifies, oblige

not God to repent of the favours he hath bestowed

upon you ;
as it is said of St. Paul, that he grieved

at the view of the idolatry of the Athenians.

All the rules which have just been established are

very conformable to scripture and the genius of lan-

guage. They also accord extremely well with the

unity of God, which is here a kind of fixed point, from

which, in this dispute, one oughtnever to deviate. One

cannot say the same of a seventh sense which is very

frequent with divines, which is, to understand by the

Holy Spirit, a person really distinct from God the

Father
; or, to speak of their art with more exact-

ness, the third person of a Trinity in the Divine

Essence. This new sense, if it is true that one can

call it sense, of words which are totally strangers to

it, besides that it is useless and superfluous in ex-

plaining sacred scripture, appears to me to contain

insurmountable difficulties.

For if the Holy Spirit be a person distinct from

God the Father, whence comes it that the Scripture

does not say so in express terms ? And the more,

as it seems to intimate the contrary, and precipitate

us into error, when it speaks of the Holy Spirit, as

if it was nothing but the agency of God. Is it for

this reason divines allege, that there must be in

mysteries a mixture of light and darkness ; light
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enough to illuminate those, who have the disposition

to believe, and darkness enough to blind the unbeliev-

ers
;

as the cloud, which was luminous on one side

to the Israelites, but was nothing but darkness on the

side of the Egyptians ?

If the Holy Spirit be a divine person, whence

comes it, that the Scripture never calls him God, and

seems even to distinguish him from the Deity every

time that it calls him the Spirit of God:= For when

we say the will of man, by this itself we distinguish

it from the man.

Whence comes it, that it hath never commanded

us to worship the Holy Spirit, to invoke him, to

render him our homage, since he hath so great a part

in the work of our salvation ?

Why ask the Father for the gifts of the Holy

Spirit, instead of addressing him, who on this scheme

is the author and source of them ?

Whence comes it, that the scripture omits the

Holy Spirit in those passages where, on these princi-

ples, he ought to have been mentioned ?
" This is

eternal life, that they may know thee the only true

God, and Jesus Christ whom thou hast sent." Why
not speak of the Holy Spirit ? St. Paul always

introduces at the head of his Epistles,
" Grace and

peace from God the Father and from Jesus Christ ;"

why not here also mention the Holy Ghost ? "We
have fellowship with the Father and with the Son ;"

why not also add the Holy Ghost, of which we are
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the temples ? And an infinite number of like pas-

sages, where the Holy Ghost is always omitted. But
what is more, the sacred writers often put angels

in his place.
"

I conjure you in the presence of

God, of Jesus Christ, and his elect angels.
—Him

who shall overcome, I will proclaim his name be-

fore my Father and before his angels.
—But he, who

shall be ashamed of me, of him shall the Son of man
be ashamed, when he shall come in his own glory,

and glory of his Father and the angels.
—Grace and

peace be from him who is, who was, and who is to

come, and from the seven spirits, who are before the

the throne and before Jesus Christ." Why intro-

duce angels into the third place, where the Holy
Ghost should naturally have come, if it were true

that he is a Divine Person, and the third in the

Trinity ?

Whence comes it, that Jesus Christ is always called

the Son of God, and never the Son of the Holy Ghost,

though he was conceived of him ? When the angel

says to Mary,
" The Holy Ghost shall come upon

thee, wherefore that which shall be born of thee

shall be called the Son of God ;" whence comes it,

that it is not rather said, the Son of the Holy Ghost?

And consequently there will be two Fathers and two

Sons in the Trinity ;
but whence comes it, that

according to scripture, there is one Father only, and

one Son only ?
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Christ's Charge to his Apostles.

"
Go, and teach all nations, baptizing them in

the name of the Father, the Son, and the Holy

Ghost." These words, which Jesus Christ spoke to

his disciples, before he ascended to heaven, contain

two principal things ; first, a command to spread

throughout the whole world the doctrine of the Gos-

pel,
"
Go, and teach all nations ;" or, according to

the proper signification of the Greek term, make

disciples among all nations
; secondly, the establish-

ment of baptism, with the design of that ceremony ;

"
baptizing them in, or rather, for, the name of the

Father, the Son, and the Holy Ghost." In effect,

the preposition in the original expresses the end and

design which one proposes to one's self. Let us

attempt, then, to discover what was the view of our

Lord, when he ordered his disciples
"

to baptize for

the name of the Father, the Son, and the Holy

Spirit."

Jesus Christ, who lived among the Jews, ordi-

narily makes allusions to their customs, frequently

even borrows their own terms, as might be proved
from an infinite number of examples. This expres-
sion of baptizing for the name of a thing is found in

their formularies or liturgies. When they admitted

a pagan into their religion, they baptized him for the

name of proselyte, that is, to be henceforth called

13*
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proselyte, and to enjoy privileges annexed to this

denomination. If he was retained in the service of

any one, he was baptized for the name of servant :

and if he was set free, he was baptized for the name

offree, that is, to be called servant or free, accord-

ingly as it pleased his master to favour him.

St. Paul also uses the same phrase in the same

acceptation, when he reproaches the Corinthians

with their schisms and divisions, a prelude of that

party spirit, which hath for a long time reigned in

the Christian Church. " One said, I am the disciple

of St. Paul
; another, I am of Apollos ;

a third, I

am of Cephas ;" pretty much as they now say, I am
a Lutheran, I am a Calvinist. The Apostle con-

demns, as a bad thing, this extravagant attachment

to particular teachers
;

he wants to crush the evil in

its birth, and to abolish those odious titles, which

serve as a standard to religious mutiny. With this

design he calls back the Corinthians to their baptism;

Were you baptized, says he to them, for the name of

Paid, that is, to bear my name, and to call your-

selves my disciples ? You were baptized for the

name of Christ, and you ought to denominate your-
selves Christians and not Paulinists.

At present it is easy to understand these words,
"
Go, and make disciples among all nations, baptiz-

ing them for the name of the Father, the Son, and

the Holy Spirit." They signify ; Baptize them to

be denominated disciples of the Father, the Son, and
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the Holy Spirit ;
the disciples of the Father, who

was revealed in the Old Testament
; disciples of the

Son, who had just spoken to them in the Gospel ;

disciples of the Holy Spirit, which was to instruct

them by means of the Apostles. The Jews only

received the old revelation, and could only be called

the disciples of the Father. But the faith of

Christians is of much larger extent ; they embrace

also the doctrine of Jesus Christ
;

and besides the

character of disciples of the Father, they moreover

call themselves the disciples of the Son. In fine, as

the Son had not lime to regulate all things, and,

after his ascension into heaven, the church had still

need of a living authority upon earth, we are called to

hearken to a third Instructer, the Holy Spirit, which

speaks to us by the mouth of the Apostles. Where-

fore it is, that when they decide a contested point,

they say,
"

It pleased us and the Holy Spirit ;" and

those who submit to their doctrine make a profes-

sion of being the disciples of the Holy Spirit.

These are the three great and infallible author-

ities which in our baptism we solemnly protest to

follow
; but, ultimately, it must not be thought, that

there is any distinction among them. They all three

constitute but one and the same authority. As the

Israelites, who believed in God and in Moses,* had

not two different objects of their faith, and only

* The Fathers, under (he old dispensation, were baptized into

Moses, or acknowledged themselves the disciples of Moses.
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believed in God alone, who spoke to them by the

ministry of Moses
;
we Christians also do not believe

but only in one and the same God, who first spoke

to us by Moses and the prophets, afterwards by his

Son, and last of all by the Apostles.

General View of the Lord's Supper.

Nothing is more clear, nothing more simple,

than the Eucharist or Lord's supper, in the manner

in which it was established by Jesus Christ. What

it offers to our senses is nothing else but bread and

wine ;
and what it exhibits to the mind under these

tokens is an event very easy to comprehend.
But in proportion to its farther and farther re-

moteness from its original, it lost much of this amia-

ble simplicity. It was imagined, that in order to

render it more august, it had occasion for ornaments;

and to conciliate more respect to it, it ought to be

rendered mysterious.

At last it hath undergone the same fate, which

almost all things in religion have experienced.

Divines, according to their custom, have monopolized

it, though it was instituted particularly for the peo-

ple; and by a thousand subtleties, which they have

contrived to weave around it, they have appropriated

it to themselves in such a manner, that it is inacces-
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*ible to the greatest part of understandings, even of

those who value themselves on being better instructed

than the vulgar.

Hippy too would it have been for the world, had

divines contented themselves with this, and if this

abuse had not produced consequences so deplorable;

hence have arisen those differences, and animosities,

which incessantly cause new disorders
;

hence those

schisms so ruinous to the church, which tear and

divide it so cruelly. Thus it is. that the Eucharist,

which ought to conciliate and harmonize mankind,

produces a quite contrary effect, and serves, so to

speak, as a standard to their religious dissensions.

Instead of extinguishing all their discords, or at

least suspending them for one day ;
instead of all then

regarding themselves as the disciples of the same

master, whose memory they unite to honour, and as

children of the same family, who all cherish the same

hopes ;
it is precisely then, that they are

split into

divisions, and the spirit of party summons all its

forces; every one ranks under the banners of his

sect
; they vehemently clamour one to another,

" No communion to-day ;" they erect altar against

altar, they fulminate anathemas from all sides
;

and

if the sentence was ratified in heaven, God knows

what would be the consequence. Happily he hears

not the prayers of those men, who know not what

spirit they are of.
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Strange ! What was destined in its nature to

cement union, is itself become the signal of war !

That which was a festival of love and benevolence

among the primitive Christians, and which they

called, for this purpose, by the name of Agape, that

this should have thrown among their descendants an

apple of discord, and with it all the horrors of

division.

One cannot, therefore, militate more directly

against the genius and design of the Eucharist. In

general, nothing can be farther from religion than

subtilty ;
it will never in itself give occasion to

contests
;
and the ceremony now in question is the

only thing in the world, that ought to be the least

subject to them. Considered as a practice merely

external, there was a necessity for its being very

simple, and exempt from refinement
;

otherwise the

Gospel, whose character it is to be spiritual,
so far

from introducing it, would never have suffered it.

Thus it proposes it in a plain, natural manner, which

makes us suspect nothing of the marvellous
;

it pro-

poses it even in two or three words, which exhaust

the subject.

After this, how could it open such a vast field to

divines, so as to furnish them with two or three

hundred very knotty questions ? There would, in-

deed, be occasion for astonishment, if they flowed

naturally from scripture, and one did not know, upon

other occasions, the fruitfulness of the human imag-
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ination, to which it is best to yield all the honour of

these discoveries. But such a source as this, does

it not beget some distrust, and form some prejudice

against these speculations ? Thus we shall abandon

them with less regret to ascend to the primary insti-

tution of the true Eucharist, such as it is described

by the sacred historians.

Jesus Christ came into the world to banish from

thence ignorance and superstition, to teach mankind

a doctrine which would lead them back from vice to

virtue, from the misery, in which they lived, to a

true and solid felicity. A doctrine, which needs

only appear, methinks, to be received with avidity,

such are its attractions and dignity, such power has

it to win the hearts of men ;
but excellent as it was,

prejudices, aided by passions, strove to crush it in

its birth, and at last cost the life of its divine

author.

Instructed in the motives, which actuated his

enemies, he might have withdrawn himself from their

cruel pursuits ;
but this conduct, of which self iove

would have availed itself, would have proved fatal

to the establishment of the Christian religion. Either

he must brave the danger in supporting what he had

advanced ;
and the disinterestedness which he

showed imparted a new eclat to truth
;

or he must

in some manner recede, which would have been an

irreparable injury to a doctrine so salutary. It

would have been suspected of imposture, and error
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would have triumphed over truth, which would never

have found zealous disciples from the moment they

should have seen their chief intimidated by menaces.

Touched, therefore, with the fatal state to which

depravity had reduced the world, convinced that by

sacrificing himself he gave the last blow to sin, he

saw the necessity of such a sacrifice, and took the

generous resolution of shedding his own blood, rather

than put any obstacle to the salvation of man.

With this view he assembles his disciples in order

to prepare them for this event
; and, seeing them

overwhelmed in profound grief, he addresses to

them the most tender and consolatory discourse.

Sometimes he explains to them the reasons of his

undertaking, and the advantageous consequences it

was going to produce. He had said to them a little

before, predicting the manner of his death,
" If I be

lifted up above the earth, I will draw all men after

me." He also makes them look upon his own death

as a sure means of vanquishing the world. Some-

times he exhorts them to patience, and not to suffer

themselves to be shaken by persecution. Sometimes

he recommends to them the important duty of

benevolence, repeats it, and enforces it by his own

example.
" This is my commandment, that you

love one another as I have loved you." Greater

love can no one have than to lay down his life for

his friend. And in order to preserve the memory
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of this signal benefit, amidst all these discourses he

establishes the ceremony of the Eucharist.

The circumstance of the time was favourable.

It was then the day of the Passover, the grand festi-

val of the Jews. Jesus Christ celebrated it with his

disciples, with the design of making it serve to an-

other usage. As they were yet at supper, he took

bread, and agreeably to the custom of the Jews,

observed especially in the Paschal solemnity, he

gave thanks to the Deity that he had given men

bread for their nourishment ;
after which he parted

it into several morsels, which he distributed to the

Apostles, saying to them,
" Take and eat, this is my

body, which is broken for you ;
do this in remem-

brance of me."

As if he had said, It is necessary that I should

be sacrificed in order to accomplish the work with

which I am charged ;
it is a payment which I owe

to God, who hath entrusted me with the salvation of

the world
;
the interests of truth require a victim—

lo here it is—it is my body. This news afflicts you,

but it ought to be to yourselves an example of cour-

age and firmness. And in order lo represent to you

my body which is going to be broken, eat of this

bread which I have cut into morsels for you. I now

do not say to you ;
This is the bread of affliction,

which your Fathers eat in Egypt ;
I say to you,

" This is my body which is broken for you." This

ceremony is no longer to celebrate the departure

14
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out of Egypt, but affectionately to perpetuate the

idea of your Saviour
;

"At all times, therefore, that

you shall be together, do this in remembrance of

me."

He afterwards took a cup full of wine, which he

presented to his disciples, with a command to them

all to drink of it.
"
For," says he,

"
this is my

blood, the blood of the New Covenant, which is

shed for many, to obtain the remission of their sins."

They seldom made a solemn treaty, but they slew a

victim, in order to render it in some measure more

sacred, and thereby confirm it the more. Thus

Moses did, and made himself a sprinkling of blood

upon the Israelites
; ".This is the blood of the Cove-

nant," said he,
" which the Lord makes with you."

In like manner, the blood, which Jesus Christ shed,

established the truth of his Gospel, serves as a foun-

dation to the New Covenant
;
and this effusion of his

blood is figuratively represented to us by the wine in

the Eucharist. Wherefore drink you all of it, if you
have any regard for the sacrifice which I offer to

God, and to truth
;

for this wine is the symbol of

my blood which I am going to shed in favour of men,

to the end that being confirmed in the profession of

my doctrine, they may obtain the pardon of their

sins.

Such is the origin of the Eucharist, such the end

which its Author assigns to it. One perceives noth-

ing here that savours of mystery. Every thing in it
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is clear, simple, and natural. If we consider the air

of the assistants, one observes in them no surprise,

except the grief which they witness at seeing them-

selves shortly to be separated from their master
;

and to search for the marvellous under a pretended

veil, is certainly to want to be more subtile than they.

Here is a person, who takes leave of his friends,

who eats with them for the last time, who gives them

a token that they may remember him.

Besides, it appears from all the circumstances

that this ceremony is an imitation of the Passover,

except that it represents another event. The Pass-

over recalled to the mind of the Jews the mirac-

ulous deliverance from the Egyptian captivity.
" When your children," says Moses,

"
shall ask you

what means this ceremony, you shall tell them, that

it is the Passover of the Lord, when he smote

Egypt." It is the same with regard to the Eucha-

rist. It exhibits to Christians the death of Christ,

who delivered them from spiritual Egypt ;
it pre-

serves the memory of this grand event, and trans-

mits it from age to age. If you here consult the

infallible Teacher, he will answer you, that you

should do this in remembrance of him. If you address

yourselves to the disciples, St. Paul informs you,

that
"
every time that you eat this bread, and drink

this cup, you do show forth the Lord's death till he

come."
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Remarks on John xiv. 28.

When the Arians object, that Jesus Christ, in

various passages, is represented as inferior to his

father, the Trinitarians reply, that these passages

ought to be understood of Christ as man
;

but that

though Christ be inferior to his Father as man, yet

at the same time he has in him a divine nature, by
which he is God, blessed forever, with the Father.

If they urge, for example, this passage of St. John

xiv. 28. where Christ says,
" The Father is greater

than I ;" and that of St. Matthew xxiv. 36. where it

is said, that " the son does not know the day of

judgment," they reply, that it is as man that Jesus

Christ says, that the Father is greater than he
;

that it is as man that he does not know the day of

judgment ;
but that as God, he is equal to his

Father, he knows all things, he searches the hearts

and reins. These answers do not appear satisfac-

tory to the Arians ; they frame various difficulties

against them, which merit examination, and which

we are going to exhibit to the reader.

1. They say, that in order to apply this answer

to the passages which represent Jesus Christ as

inferior to his Father, it ought to appear very clearly

from scripture, that there are two natures in Christ,

one divine, and the other human. But this is what

does not appear from the sacred writings. There is
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not a single passage which obliges us to regard Jesus

Christ as the Supreme God. There is nothing,

therefore, which authorizes us to make this dis-

tinction.

2. One cannot apply this distinction to the pas-

sages of scripture in question, without doing violence

to them, without attributing to them a mode of

speaking, unknown to all languages, contrary to all

the rules of language. In effect, by these rides, one

may indeed attribute to an whole, what agrees to

some one of its parts ;
but one cannot deny of a

whole, what agrees to one of the parts which com-

pose it. For example, I can say of a man, that he

thinks and that he is extended, because there is in him

something that thinks and that is extended
;

but I

cannot say of a man, he does not think, he is not

extended, under pretence that there is in him some-

thing that does not think, and something that is not

extended. Thus, supposing that Jesus Christ be the

Supreme God, he cannot say, that he knows not the

day of judgment, as on this supposition he knows it in

an infallible manner by his divinity. He cannot say in

a general manner, and without any limitation, that this

day is unknown to him, without violating truth. The

language which they have made Jesus Christ em-

ploy, in supposing that he had present to his mind

this imaginary distinction, resembles that which J

might hold, if, when interrogated by a judge concern-

ing facts which are very well known to me, I should

14*
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reply, that they were unknown to me, under pre-

tence that my body had no knowledge of them. It is as

if, when one asked me if I had seen such a person, J

should answer, no
;

because when I saw him I had

one of my eyes shut, and did not see him with that

eye. It is as if, when one should desire me to write

upon some subject, I should reply, that I was not

able to write, because my mind could not hold a pen.

There is nobody who does not see how absurd such

a mode of speaking would be. There is no absur-

dity a man might not advance, if he were allowed

to employ similar reservation. A man might say

that he neither eats nor drinks, because his mind

properly does not eat or drink. He might say, that

he does not think, that he has not an idea of any one

thing, that he remembers nothing, that he cannot

reason, because all these operations do not belong to

his body. One might say, in speaking of Jesus

Christ, that he was not born
;

that he did not suffer
;

that he was not crucified
;

that he did not die
;

that

he was not raised again, or ascended into heaven,

because all this is not true of him with regard to his

divinity. We easily see that this would be to institute

an egregious abuse of language ;
we ought therefore

to be cautious of attributing it to Jesus Christ, in

supposing that he adopted this mode of expressing

himself, in pretending that he declared to the world

his ignorance of the day of judgment, because he
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knew it not as man, though at the very time, as God,

this day was perfectly known to him.

3. This distinction, which they have framed, is

incompatible with th ideas which the orthodox

espouse of the divin, / of Jesus Christ. If they

acknowledge two persons in Jesus Christ, it might

perhaps take place ; they might say, that these two

persons in Jesus Christ take their turns in speaking,

and that it is the human person that speaks, when,

for example, Jestis Christ says that he knew not the

day of judgment. But the orthodox do not acknowl-

edge but one sole person in Christ
;

that which con-

stitutes his person according to them, is his divine

nature
;

the human nature of Christ is, with regard

to his person, only what clothes are in respect to a

man who is invested with them. It is therefore

always the divinity which speaks in Jesus Christ
;

for it is this nature, which constitutes his person,

which ought to speak ;
it is therefore the

divinity,

according to their system, which was to speak, when

they asked Jesus Christ when the day of judgment
would happen. Agreeably to their system, there-

fore, they cannot say, that it is as man that Jesus

Christ speaks on this occasion.

4. If one examine the passages to which the

orthodox apply this distinction, he will find, that it

cannot take place. In effect, Jesus Christ is most

frequently represented here as the Son of God, that

is, according to the system of the orthodox, as God.
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One cannot therefore say, that it is as man that Jesus

Christ speaks on these occasions
;

for example, in

the passage we have already quoted, Jesus Christ

says,
" As for that day, and that hour, no man

knoweth it, not the angels who are in heaven, nor

even the Son, but the Father." No man knoivs it,

neither the angels, nor even the Son, that is, not

Christ himself, considered as exalted above the

angels, considered as the Son of God, as God,

according to that system ;
one cannot therefore say,

that it was as man that Jesus Christ speaks in this

passage ;
he excludes even this, when he says no

man. In effect, when the disciples addressed this

request to Jesus Christ
;

" Tell us when these

things shall come to pass ;" they did not merely ask

him what he might know 'of them by lights natural to

humanity ; they addressed themselves to him as the

Son of God
; they wished to enjoy a share of that

knowledge which Jesus might possess in this regard,

in consequence of his intimate union with the Deity.

It follows, therefore, that Jesus Christ must be

absolutely ignorant of the time of the last judgment

to answer as he did, that there are not in Jesus

Christ those two natures which serve for the basis

of that distinction they have systematically framed,

and that this distinction must be vain and chimerical.

5. Though the mode of speaking, which they

attribute to the Scriptures, were not as contrary as it

really is to the uniform rules of language, one ought
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at least to own that it is far from being natural, far

from being customary ;
that the expressions, which

the Scripture employs, would naturally and obviously

enough denote, that Jesus Christ does not know all

things, that Jesus Christ is not equal to his Father.

Now if Jesus Christ was God, is it conceivable that

the Scriptures would have chosen to make use of

expressions so equivocal ; expressions, which would

have a tendency to overthrow a doctrine of this im-

portance, which would put men in imminent danger

of being deceived ? What would the orthodox say of

a man, who, in his discourse, would very frequently

declare, that Jesus Christ is not eternal ;
that Jesus

Christ is not omnipotent ;
that Jesus Christ does not

know all things ;
that Jesus Christ did not create the

Heavens and the Earth ? It would be in vain for

him sometimes to ascribe to Jesus Christ attributes

of divinity, he would not fail to pass for a heretic
;

they would pretend, that if he were thoroughly con-

vinced that Jesus Christ was God, he would talk in a

different strain. Why do they not make the same

judgment in regard to the Scripture ? If Jesus Christ

was God, would it speak so frequently of him as a

man inferior to his Father
;

as a man who holds

every thing at his hands ? The scripture, in using

the language of the Unitarians, does it not authorize

their principles ? Why blame so heinously in indi-

viduals expressions which occasion no trouble when

one finds them in the Scripture ? Why study to
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elude, by an unnatural distinction, the clear and

natural sense which exhibits itself in these passages.

They ought at least to grant, that from the reflec-

tions which they make to justify these expressions of

scripture, which represent Jesus Christ to us as infe-

rior to his Father, they ought, I say, to grant, that

the Unitarians are authorized in speaking as they do

of Jesus Christ
; they will be able to say that Jesus

Christ is not omnipotent ; that Jesus Christ does not

know every thing ;
that Jesus Christ did not create

the Heavens and the Earth. They will follow herein

a mode of speaking approved by the orthodox
; they

will adopt the style of scripture ;
no one will have

any reason to be offended with this language. One

must perhaps say on this subject, something like

what a famous orthodox man said with regard to the

subjects of Grace ; One must preach like an Jlrmi-

nian, and believe like a Calvinist ; so here, one must

speak with the Unitarians, and believe with the ortho-

dox. Who does not see, however, whither senti-

ments of this kind lead !

To conclude, what shows the little foundation

that this distinction hath, which they employ in order

to accommodate those passages which represent Jesus

Christ as inferior to his Father, is, that the ancient

Fathers, even the most orthodox of them, never made

use of it. They took a different way to answer these

passages ; they owned that Jesus Christ, considered

even as God, was in some respects subordinate to his

")
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Father ;
that as it was from him that he derived his

being, in this regard he depended in some measure

on his Father
;

in this respect he might say, My
Father is greater than /. Several also of the most

zealous divines for the Trinity employ this expedient,

to answer the difficulties which are proposed to them,

and do not apply to all sorts of passages the distinc-

tion I have been examining.
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