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xiv. 4)? and does not Jesus in the Gospel say to His disciples,
“ They shall put you out of the synagogues; yea, the time
cometh, that whosoever killeth you will think that he doeth God
service,” John xvi. 2; aund, “ If the world hate you, ye know that
it hated me before it hated you,” xv. 18 : “ If they have perse-
cuted me, they will also persecute you,” xv. 20 2—all which,
partly from the expression and partly from the connection, refers
to the persecutions of the Jews, and predicts just that which is
narrated in Rev. xii. 13: the dragon “ persecuted the woman
which brought forth the man-child” We must therefore say,
that when, corresponding with the aim of the two writings in the
Apocalypse, the history of Christendom is represented more pro-
minently as persecution through the unbelief of the Jewish
world, and in the Gospel not less prominently as the saving
work of the crucified and Risen One in the needy Gentile world,
there is still not wanting in either of the two the evidence that
the other conception was known, and familiar to it.

Respecting the history of Christendom in the Gentile Christian,
or in the period present to the seer, the seven letters furnished us
with tolerably exact information. We observe at once that anti-
christian Judaism, as well as heathenism, has already persecuted
the Christians to the uttermost; the former by its calumnies, the
latter by open violence, though not in all places with equal
vigour. The Gospel offers to this no parallel, and thus directly
proves its historical character in that, in its predictions of the
hatred and persecutions of the world, it does not pass the breadth
of a finger beyond the circle of the historical vision of Jesus, the
Jewish Christian period (comp. John xv. 18, xvi. 4). But in the
first Epistle we read : “ Marvel not, my brethren, if the world
hate you,” iii. 13; therefore the readers of the evangelist, like
those of the seer, have already experienced the hatred of the
world. But whether the hating world of the Epistle included
Jews and Gentiles, or only Gentiles, cannot by reason of the
universality of the expression be decided by it alone; still the
whole tenor of the Epistle, and especially its conclusion, v. 19-21,
speaks more in favour of the latter view; and that, after what
happened between the authorship of the Apocalypse and that
of the Epistle, the synagogue of Satan, with its calumnies, was
silenced at the time of the latter, is at least not improbable.

The same terrible catastrophe makes it also perfectly explic-
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able that Judaistic error, which appears in the Apocalypse already
overcome, expelled, and,. as belonging essentially to the past, is
not mentioned at all in the Epistles of John. When, on the other
hand, ethnistic error in the apoealyptic churches impresses us with
the feeling that it is still powerful, and, indeed, still threatens to
be dangerous, we must, with our belief in the identity of the two
writers, fully expect that in the letters of the same man, though
written a series of years later, should they occupy themselves
with false doctrine in general, the same ethnistic error, be it still
in the apocalyptic or in the succeeding stage of development,
will meet us. That the three Epistles contend against doctrinal
error, and that it is ethnistic in its nature, needs no proof. But
a continuity, much less.a parallelism with the errors of the
Apocalypse, is certainly not discoverable in the errors spoken of
in the Epistles by a superficial examination. If we look closely,
however, we find that the false doctrines contested in the
Epistles were in practice antinomian, like those of the Nicolai-
tanes : “ Whosoever committeth sin transgresseth also the law:
for sin is the transgression of the law,” 1 John iii. 4 (comp.
v. 17); indeed, the whole Epistle is full of evidence that a pro-
fession of Christianity and sin are at variance with each other,
and is therefore a prolonged proof that his opponents, just as the
false teachers of the Apocalypse, desired to unite that profession
and immoral conduct with each other. But, since the first Epistle
does not, like the Apoealypse, contend against the temptation
to eat of sacrifices offered to idols and to fornication, we must
take into account that antinomianism may, in the course of a
few years, have become generalized ; and we must further con-
sider that the seer had before him a pretty well developed anti-
nomianism, and yet for the sake of the Old Testament prophetic
form has mentioned only two sides of it, namely, eating of idola-
trous sacrifices and whoredom. And is it not, then, all the more
significant when the first Epistle gives the warning against immo-
rality in a form so strongly suggestive of these two evils, ii.
12-17 (comp. iii. 7-10) ? when he contests the distinction—
after the knowledge of the depths of Satan—obviously current
with the apocalyptic teachers of error, between “sin” and that
“forbidden of God,” iii. 4 ? when he again and again presents
as an example, ii. 6, iii. 5, 7-9, iv. 17, the apocalyptic “ works”
of Christ, that is, the evident fulfilment of the law in Christ, in
2B
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contrast with the deliverance from the same contended for by
false teachers, Rev. iL 26 (comp. Matt. v. 17-19) ? when He
says of the commandments of God that they are not “ grievous ”
(Bapeias), v. 3, as the seer speaks ironically of the burden
(Bdpos) of the same, ii. 24 ? when, with undoubted reference to
false doetrine, he speaks of “ sin unto death,” v. 16 (comp. ii. 16,
32,iii. 1, 2) ? and when he concludes with the admonition re-
markable to every unprejudiced reader, “ Little children, keep
yourselves from.idols” ? With the antinomian practice there is
associated another very important parallel feature, namely, that
the false teachers in the Epistles, just as those in the Apocalypse,
are represented as claiming inspiration ; they were false prophets
(comp. Rev. ii.. 20; 14; 1 John: iv.. 1-3). The knowledge
which the apocalyptic false teachers claim to have gained in this
way is criticised by the seer only in onme place, ii. 24, but in a
manner which clearly shows. the part which “to know” played
in their words and déeds. But we may venture to take as
granted that the “ knowledge,” so often oecwrring in the Gospel
and in.the first Epistle, had. its poelemical occasion in the gnosis
claimed and glorified by these impostors. While the gnosis of
the apecalyptic false teachers was a. knowledge of the depths or
mysteries. which served as a theeretic foundation. for Antinomi-
anism, and. the gnosis-of the false teachers of the Epistle separated
the man Jesus and the Christ, or the Son of God, 1 John ii. 22,
iv. 15, or denied that Jesus who had appeared in the flesh was
Christ, 1 John iv. 2, 3, 2 John 7, and by this docetism also
laid a theoretio- foundation for antinomianism,; the Apocalypse
has still no express statement against: docetism. But, even apart
from the ever-striking coincidence that the Lord: rebukes the
church at Thyatira as “ the Son. of God,” ii. 18, there needs only
a single- glance at the first Epistle in order to find agaim the
“ knowledge of the depths;” for example, ii. 3, 4, 13, 14, iii. 1,
iv. 6, 12-14, and many others ; and we need only read 1 John
ii. 18-20 to perceive the newness of the form in which the
gnosis is contested by the first Epistle; and instead of entering
into an hypothesis as to the manner in which the apocalyptic
gnosis may have developed into the gnosis of the epistolary form,
we point rather to the preceding stage of the former, which,
according to 1 Cor. xv. 12 (comp. 33, 34), already denied the
resurrection of the dead.
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12. ANTICHRIST.

The evangelist writes : « Little children, it'is the last time : and
as ye have heard that antichrist shall come, even now are there
many antichrists ; whereby we know that itiis the last time,” 1 John
ii. 18 ; “ Who is a liar, but he that denieth that Jesus is the Christ ?
He is antichrist, that denieth the Father:and the Son,” 1 John ii. 22;
¢ Many false prophets are gone out into the world. Hereby know
we the Spirit of God: Every spirit that confesseth that Jesus
Christ i3 come in the flesh is of God : and every spirit that con-
fesseth not that Jesus Christ is come in the flesh is not of God :
and this is that spirit of antichrist of whom—aecording to the correct
reading —ye have heard that he should come; and even now
already is he in the world,” 1 John iv. 1-33; “ Many deceivers
are entered into the world, who confess not that Jesus Christ is
come in the flesh: this is a deceiver and antichrist,” 2 John 7.
In the first of these passages the evangelist* refers the reader
to an earlier announcement of the coming of antichrist ; in the
third to an announcement of the coming of the spirit of* anti-
christ; and of both he says that they now fulfil, or begin to
fulfil, themselves. If we compare with this on the one side the
prediction of false Christs and false prophets; Matt: xxiv. 24,
as well as that of' “the man of sin,” “the son. of perdition,”
2 Thess. ii. 3, 4, and' on the other:the apocalyptic narrative of
the beast and the false prophet; Rev. xiii.; if we notice, moreover,
how, in the account of* false doctrine, “a déceiver: and an anti-
christ,” 2 John 7, are classed together, but at'the- same time
are also distinguished, and “read exsctly like an alluasion to the
closely associated picture of Rev. xiii.” (Ewald, ut ands, p. 364 ;
compare also the “deceiver ” with Rew: xiii.. 14, as well as the
“of (out of) the world,” 1 John iv. 5, and the ascent “ out of the
earth,” Rev. xiii. 11), we must agree with those- expositors
who think the evangelist refers- in the: passages quoted, not to
Christian teaching- respecting-the future- development, or the
future of antichrist in general, but to the prediction of the two
beasts in the Apocalypse, as to one well known to his readers.

The denial of the identity between that which is predicted
and that which is accepted may, however, be consistent with this
view ; for then, according to Kostlin (p. 496), the evangelist has
not passed by the prediction of the Apocalypse, but has referred
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antichrist to the false teachers who in his time were the chief foes
of Christianity, so that it has lost the external form, which cor-
responded to the theocratic view of the world (compare also Weiss,
bibl. Theol. p. 758). But is there not some misunderstanding
here? When we closely examine the related passages of the
first and second Epistles, the result is this: the evangelist has by
no means explained the prediction of the two beasts in the
Apocalypse in the sense of the false teachers of his time, as if it
were already completely fulfilled in them ; much rather the lying
prophets are to him antichrist so far as they are the organs
{comp. Jokn vi 70), the precursors, manifesting themselves in
various ways, of the yet future individual personality of anti-
christ, in whom all will culminate, and, indeed, not so much on
the side of persecution—the beast—as on the side of temptation
—the false prophets. Far be it from me to wish to deny the
difference between the expectation of the Apocalypse and the
Epistles on this point. But it cannot be doubted that as the
doctrine of the advent remainingin itself essentially the same, has
according to the circumstances, in the view of the Christian
prophets, taken manifoldly various forms ; so also the expectation
of the coming of antichrist in its concrete features must follow
the development -of history within and without the church,
Nothing more natural than that John, after he, in the year 68,
under the impressions of the Neronie persecution of the Christians,
and its subsequent effects, had seen in the Roman empire, especially
in Nero, the antichrist, and in the heathen magic and divination
the ally of the same, as it were the antipneuma, should, a few
years later, subsequent to the destruction of Jerusalem, no more
expect antichrist in its earlier form ; it is very obvious also that,
under the impression of the false doctrine which began to work
fundamental disaster in the churches, when it denied the his-
torical Christ, he mow saw in these false teachers, which earlier he
had not associated with false prophets, the future antichrist chiefly
on the side of lying and deception; or also, and more definitely, the
Suture antipneuma either come or preparing the way,; and is it
not in harmony with the pervading peeuliarity of the seer and
the evangelist, when he describes the false teachers as the pre-
cursors, the germs, the manifold connections of antichrist, at one
time as many antichrists, at another as many false prophets,
now as the antichrist, and then as the spirit of antichrist itself ?
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Had the evangelist perceived, in false prophecy or in false doc-
trine, as it is affirmed, the present complete fulfilment of the
expectation of antichrist, he could not have written, “ as ye have
heard,” “ of whom ye have heard;” but he could have written
thus if he was the seer to whom earlier the individual phases of
the Roman empire were the beast, and to whom mow the anti-
christ and the antipneuma began to manifest: themselves in the
many antichrists and false prophets.

But it is asked, Why, then, is the Gospel wholly silent respecting
antichrist, when the same, according to Matt. xxiv. 24, was
included in the predictions of Jesus? I reply by asking the
opposite question : Is there really nothing to be found respecting
antichrist in the Gospel ? If we compare John viit, 40—-44, espe-
cially ver. 44, with Rev. xiii, where murder and falsehood, the
two works of the devil, are ascribed to the two beasts; if we
compare John vi 70, 71, xiii. 2, 10, 11, xviik 27, xvii. 12,
especially the last' mentioned, with Rev. xvii. 8, 11 ; if, also, we
read John x. 8-10, v. 43, and especially x. 5, in its true
meaning,—we shall, on the assumption of some connection between
the fourth Gospel and the teaching of Christ and the apostles,
and in view of the words of John v, 28, 29, not to be ex-
plained away, find established what was to be expected, namely,
that the representation of antichrist was not at all strange to
him. Certainly, on a superficial consideration, the difference
between the Gospel and the Apocalypse on this point appears
exceedingly great. But we have now several times made
acquaintance with the peculiar genius manifesting itself in both,
to which the future is already present, and the present is yet
future. The nature of antichrist had already for John revealed
itself in Cain (comp. John viii. 44 ; 1 John iii. 12). Cainis evi-
dently to him an incarnation, or an instrument of the devil.
Antichrist reached its relative perfection in the Jews, the children
of the devil, and in the individual personality of Judas, the
“devil,” the “son of perdition.” And this revelation of anti-
christ, or of the hostile contrast to Christ, the Gospel presents
almost exclusively, similarly as it emphasizes almost exclusively
Christ as having already appeared, and the present holiness and
blessedness of Christians. But little as it denies or overlooks the
future Christ, and the future perfection of the Christian, just as
little does it deny or overlook the future revelation of antichrist.
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It only keeps itself entirely within Christ’s historical circle of
vision when it represents Him as saying to the Jews: “I am
come in my Fathers name, and ye receive me not ; if another
shall come in his own name, him ye will receive,” John v. 43.
Or have we not in ‘these words (comp. x. 8), Matt. xxiv. 24, in its
—for non-Jewish readers—whole extent of meaning, and therefore
the same prediction, the application of which to definite time re-
lations, the Apocalypse gives in the picture of the two beasts ?

13. TrE Last TIME.

Though the first Epistle sees antichrist in the denial of the
historical Christ, and the spirit of antichrist in its false prophecy,
we shall not expect to meet there the kind of warning and alarm-
tng portents and signs of the end which the Apocalypse places before
us. Indeed, as the statements of the Epistle concerning anti-
christ do not exclude the expectation of its progress to a still
greater similarity with the apocalyptic picture ; so its conception of
the warning preliminaries to the end do not exclude the prospect
of yet other and more apocalyptic portents ; and he who wrote of
the “coming,” 1 John ii. 28, and of “the whole world” that
“lieth in wickedness,” 1 John v. 19, may well have expected,
and even seen, avenging ‘judgments hanging over it. But he ex-
pressly says only that the appearance of many antichrists is the
sign that it is the last'time, which corresponds closely with his
description of antichrist. The Gospel does not mention the last
time, but Jesus says to the Jews: “ Yet a little while is the
light with you. Walk while ye have the light, lest darkness come
upon you: for he that walketh in darkness knoweth not whither
he goeth,” John xii. 35. Even if he who wrote this did not
directly think of Rev. xiv. 10, xv. 1, and xvi. 10, must he not
have expected and seen intimations of wrath coming upon the
unbelieving, and following the darkness in which they walked ?

14. THE CALL To THE WORLD TO REPENT.

It was shown in the sections on the Spirit and the Gospel that
the evangelist has the contents of that which the seer describes
by the name of the everlasting gospel, in the testimony of the
Spirit and of the disciples, John xv. 26, 27 ; in the proclamation



AND OF THE GOSPEL AND EPISTLES OF JOHN. 391

of eternal life by the disciples, 1 John ii. 4; and, above all, in the
conviction of the world by the Spirit, John xvi. 8-11. Though
he gives less prominence to its publication through the world as
a call to repentance, and as a persuagive premonition of the end,
it is at once explained from the subordination of eschatology
with him, and from the consideration that he gives prominence
to the positive side of conversion ; moreover, in the Epistles he has
only to do with those already converted.  There ean be no:doubt
with respect to the question, whether he regarded.the Gospel to the
Gentiles as a serious friendly call to repentance,.and therefore.an
alluring preliminary to the.advent (comp. John iii. 19-21).

15. THE CONSOLATION.OF CHRISTIANS.

The great tribulation -of 'Christians in the .Apocalypse corre-
sponds with the climax of antichristianity predicted by it. As
the latter, so also the former is.paturally wanting in the Gospel.
As in the doctrine of the Apocalypse we had largely to supple-
ment the section on the saints -and their works, with respect to
their sufferings, their vocation,.and their hope, from what related
to the great tribulation; so .in the eorresponding section of the
comparison we have brought together what rélates to it from the
Gospel and the Epistles. We might, indeed, have reserved for
this place the exhortations .and warnings of the first Epistle
against error; its parallel, however, is given in the seven letters,
not in the admonitions of the .Apecdlypse, ‘which reach the
future form of antichrist.

The earlier comparison must be extended only to two particulars.
First, we find the promise, which ‘with the seer is given expressly
only for the great tribulation, that true Christians really enter at
death into the unseen ideal world, or heaven, to which ideally
they always belonged, also with the evangelist; not, indeed, in
the Epistle, but in the Gospel. This distinction is important, as
it confirms our idea of the promise. It is the eternal life, 1. John
ii. 25, which is present at the moment of conversion, which at
death is continued in a higher degree in heaven, and is perfected
at the resurrection. On writing the Epistle, the evangelist sees
the last time come, and the advent is near, therefore the promise
has the form of 1 John iii, 2—heaven is not mentioned; on
writing the Gospel he does not see the advent directly imminent,
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therefore, as the already present possession of eternal life, so
heaven also appears in the foreground—fully corresponding to the
different forms of the promise in the seven letters, in the predic-
tion of antichrist, and at the close of the Apocalypse. “ He that
loveth his life,” says Christ, “ shall lose it ; and he that hateth
his life in this world shall keep it unto life eternal. If any
man serve me, let him follow me; and where I am, there shall
also my servant be: if any man serve me, him will my Father
honour,” John xii. 25—-26. But Christ goes to the Father, and is
in His exaltation, with the Father in heaven. ¢ Little children, yet
a little while I am with you. Ye shall seek me: and as I said unto
the Jews, Whither I go, ye cannot come ; so now I say to you,”
John xiii. 33 (comp. vii. 34, viii 21). Evidently (comp. ver. 36)
the inability of the disciples is to be understood of the time then
present. “ Lord, whither goest Thou ? ” asked Peter; and “ Jesus
answered hinz, Whither I go, thou canst not follow me now ; but
thou shalt follow me afterwards,” John xiii. 36. That this refers
to Peter's martyrdom, we learn from the connection and the ex-
pression ; but the going away of the Lord, as well as the following
of the disciple, equally contain the promise of heaven (comp. xii.
26). “In my Father’s house are many mansions,” Christ says :
“if it were not so, I would have told you. I go to prepare a place
for you. And if I go and prepare a place for you, I will come
again, and receive you unto myself; that where I am, there ye
may be also,” John xiv. 2, 3. The coming of Christ can here
only be in the death of the individual ; He goes before to heaven,
and comes again to take His people to Himself.  Father,” He
prays, “I will that they also whom Thou hast given me be with
me where I am ; that they may behold my glory, which Thou hast
given me : for Thou lovedst me before the foundation of the world,”
John xvii. 24. It correspends only to the difference between the
apocalyptic and the evangelic if the state in heaven is generally
represented by the evangelist as being with Christ, as being where
He is, but by the seer more in Old Testament imagery. While
we at once recognise in those who hate their lives the Christians
of the Apocalypse, who “loved not their lives unto the death,”
xii. 11 (comp. vi. 9, xx. 4, xv. 2, ii. 10); 80 on the one side there
is not wanting with the seer the being with Christ, Rev. xiv. 1, 4
(comp. vii. 17), and on the other, the being honoured of the
Father, and seeing the glory of Christ, etc., found in the evange-
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list, only more comprehensively, is seen also by the seer, Rev. vii.
9—15 (comp. xiv. 1-4, iii. 21). The rest of the blessed dead
from their labours, cannot have been a strange idea to him who
wrote John ix. 4. As with the seer the Lamb in heaven feeds
His people, and leads them to living fountains of water, Rev. vii.
17; so Jesus is represented by the evangelist as here below
declaring Himself the shepherd whose voice they hear ; as calling
them by name, and leading them forth, etc., John x. 3, 4; and
when Jesus offers to the Samaritan woman living water, John
iv. 10-12 (comp. vii. 37, 38), it is only a new proof that John,
to whom the future was already present, and the present was
still future, used one and the same image to represent, now the
present, and now the future stage.

We must further extend our earlier comparison to another
particular. As the seer, xiv. 1-5, describes Christians in their
exaltation above the world, the sphere of antichristianity; so also
they appear with the evangelist as delivered from the world, and
superior to it. It is true meither Gospel nor Epistle represents
believers as ideally present in heaven; but the joy of Christ ful-
filled in His disciples corresponds to singing the new song before
the throne, John xvii. 13. As Christians, according to Rev. xiv. 3,
are redeemed from the earth; so the disciples of Christ, according
to John xv. 19, are not of the world, but Christ has chosen them
out of the world, and out of the world God has given them to Him,
John xvii. 6, 9; they are not of the world, as Christ is not of the
world, John xvii. 16 (comp. ii. 15); they know that they have
passed from death unto life, 1 John iii. 14 ; as Christ is, so are
they in the world, 1 John iv. 17. That they have not, accord-
ing to the Apocalypse, defiled themselves with women, we are
reminded by 1 John iii. 3 ; that they follow the Lamb whither-
soever He goeth, by John x. 3, 4 (comp. ver. 9, xiv. 27, 28, xii,
26, xiii. 36—-39) ; that in their mouth is found no guile, by 1 John
ii. 21, 22, 27; and of the absolute statements: “they are
virgins,” “they are without fault,” by such passages as 1 John
iii. 6, “ Whosoever abideth in Him sinneth not;” 1 John iii. 9,
“Whosoever is born of God doth not commit sin; for his seed
remaineth in him : and he cannot sin, because he is born of God ;”
1 John v. 18, “We know that whosoever is born of God sinneth
not: but he that is begotten of God keepeth himself, and that
wicked one toucheth him not.” A careful consideration will
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show that this coincidence between the objects of comparison in
the representation of the ideal Christian nature as a timeless
condition is neither accidental nor unimportant.

16. THE FUTURE OF ISRAEL.

In the Epistles of John there is hardly any reference to be
found to the Jewish nation. Certainly in the Gospel Christendom
is nowhere expressly described as the true Israel. But when it
is said that Moses, in the law and the prophets, wrote of Jesus,
John i. 45; that Jews would believe in Jesus if they believed
what Moses had written of Him, John v. 45,46 ; that they would
do Abraham’s works if they were his children, John viii. 39 ;
that they would love Jesus if God were their Father, John viii.
42 ; that the Old Testament types and prophecies are fulfilled in
Jesus, for example, in John iii. 14, 15, xii. 37-39, xix. 36-39,
—there needs no special statement to show that to the evangelist
Christendom was the true Israel (comp. John i 11 with iii. 11).
That those Jews who hate and persecute Christ are not Jews,
and that they falsely claim the name, and really belong to the
synagogue of Satan, Rev. il 9, iii. 9, has a close and almost
literal parallel in the words of Christ, John viii. 37—41, especially
in vers. 39-41, 44, according to which the Jews, because they
sought to slay Him, were not Abraham’s children, but the children
of their father the devil (comp. also John i 48, “Behold an
Israelite indeed, .in whom there is no guile”). But it may be
objected here, that with the seer the term “Jew” is a name of
honour, falsely assumed by the enemies of Christ ; but that on the
contrary, with the evangelist, the haters of Christ bear the name.
True; but there is no contradiction involved in this. In the
Apocalypse it would be impossible'to use the name in any but a
theocratic sense; in the Gospel, on the other hand, while it can
be applied as an ethnographic designation (comp. John ii. 6, iv.
22, v. 1, vi. 4, xix. 42), it can be used also as a generalizing
description of the representatives of that spirit which really
animated the Jews, as a whole, against Jesus,—namely, the spirit
of unbelief, as well as of hatred and persecution, which grew out of
it. That which the evangelist expresses by his use of the name,
the seer gives us to understand in a manner equally clear, when,
having mentioned the “ holy city,” which the Gentiles shall tread
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under foot forty and two months, Rev. xi. 2, he soon after speaks
of it as the “great city, which spiritually is called Sodom and
Egypt,” Rev. xi. 8 (comp. vers. 9,10). 'What John in the Apoca-
lypse calls by the name of Jew, he calls in the Gospel « Israel ”
and “Israelite,” John i 31, 47, 49, iii. 10 (comp. 1 Thess. ii. 14,
15, and Phil. iii. 5). That to the seer the temple at Jerusalem
is still the temple of God, and will be preserved from desolation,
Rev. xi. 1, should not in conjunction with John iv. 21 have been
adduced by Kostlin, ut ante, p. 489, as a proof of the wholly
different standpoint of the two writers, when on the one side we
have shown in the section on the holy city during the forty-two
months that the temple of God and its preservation must be
understood symbolically, and on the other side that John iv. 21
combined with ver. 23 and John ii. 16, ete., gives a view which,
after the.separation of Jewish Christians from the Jewish com-
monwealth, introduced by the Jewish war, must have been self-
evident, from his idea of the priestly kingdom of Christians, to
the seer.

‘What does the seer hold respecting the future of the Jewish
people ? The evangelist represents Jesus as referring only infre-
quently, and then only generally and slightly, to the judgment
of Jerusalem, which, in his idea, had already been pronounced,
v. 43, vil. 34-36, viii. 21, 50, x. 1-3, xii. 35, 36; and there is
not the slightest indication of the more distant fate of the
Jewish people. The former circumstance furnishes us with a
striking proof that, from the silence or cursory reference of the
evangelist to any subject, we cannot conclude that his personal
position was one of indifference or careless avoidance, but rather
that, with & view to a definite circle of subjects, he limited himself
in the Gospel to the material he had chosen. The absence of all
indications respecting the future of the Jews simply leaves it
undecided whether, after the experience realized since 68 A.D.,
he had given up the hope of Israel's conversion; or whether,
with changed relations, it had become modified, in a similar
manner as his expectation of antichrist. Merely by the way, I
throw out the question, whether it is wholly accidental that the
seer represents the two witnesses—Moses and Elias—as preced-
ing the advent of Him who had already once appeared, Rev. xi.
3—6 ; and that the evangelist represents the witness—the Baptist
—of Him who should appear (John i. 7, 8, 15) as being asked
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whether he were Elias, or that prophet (vi. 14, vii. 10; comp.
Deut. xviii. 18), John i 21-251%

17. THE WORLD IN WICKEDNESS.

Just as, in the Apocalypse, the inhabitants of the world devote
themselves to the two beasts; so Jesus predicts that the Jews,
in the sense which the evangelist attaches to that term, would
receive another if he came in his own name, John v. 43 ; the
evangelist also says of the false prophets, “ They are of the world ;
therefore speak they of the world, and the world heareth them,”
1 John iv. 5. But does the evangelist expect its conversion ?
‘We have already seen how far he is from that in the section on
Christian life; yet we may remark that in the last time he says,
“ The whole world lieth in wickedness)” 1 John v. 18. As a
whole, he expects nothing from it.

18. THE END‘OF THE WORLD.

The evangelist does not speak of the fall of Babylon. But, as in
‘the Apocalypse, a voice from heaven exhorts the people of God
to come out of her, that they may not be partakers of her sin
and her plagues; her sins having reached to heaven, and her
iniquities having been remembered by God, Rev. xviii. 4, 5 ; 80
the evangelist writes, “ The whole world lieth in wickedness”
(comp. 1 John v. 18); “ Love not the world, neither the things
that are in the world. If any man love the world, the love of
the Father is not in him. For all that is in the world, the lust
of the flesh, and the lust of the eyes, and the pride of life, is not
of the Father, but is of the world. ~And the world passeth
away, and the lust thereof ; but he that doeth the will of God
abideth for ever,” 1 John ii. 16-17 (comp. especially 1 John ii.
17 and Rev. xviii, 14).

19. TeHE CoMING OF THE LORD.

We found that in one series of places in the Apocalypse the
coming of the Lord is intended in the ordinary sense; that in
another it can be interpreted only in the sense of His coming at
the advent with power; and that, according to a comparison of
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the passages generally relating to His coming, any personal
manifestation or energetic self-affirmation of the exalted Christ,
whether provisional or final, whether to judge or to bless, may be
understood ; indeed, we could not conceal from ourselves that
if the seer had had occasion to speak of it, he would certainly
have described Christ's entrance into the world, at His birth
as well as at His public appearance, as he does the advent,
as a coming of Christ (comp. Rev. xii. 2, 4, 5). The evangelist
uses the word mapovola, 1 John ii. 28, which does not occur in
the Apocalypse. The coming of the Lord, in the usual sense, is
undisputed, except in John xxi. 22, 23, a place not directly
belonging to the author of the Gospel. The passages in the parting
address are very variously interpreted. “In my Father’s house
are many mansions: if it were not so, I would have told you.
I go to prepare a place for you. And if I go and prepare a place
for you, I will come again, and receive you unto myself; that
where I am, ye may be also,” John xiv. 2, 3; “I will not leave
you comfortless; I will come to you. Yet a little while, and the
world seeth me no more; but ye see me: because I live, ye
shall live also,” John xiv, 18, 19; “ He that loveth me shall be
loved of my Father, and I will love him, and will manifest myself
to him,” John xiv. 21; “If a man love me, he will keep my
words : and my Father will love him, and we will come unto
him, and make our .abode with him,” John xiv. 23 ; « A little
while, and ye shall not see me: and again a little while, and
ye shall see me, because I go to my Father,” John xvi 16
(comp. vers. 17-19); “ And ye now therefore have sorrow ; but
I will see you again, and your heart shall rejoice, and your joy
no man taketh from you,” John xvi. 22 (comp. vers. 23, 25, 26).
While the first has been mostly regarded a8 the calling home of
the individual in death, and the remainder have been understood
sometimes of the resurrection; on one side, indeed, of the resur-
rection of the body, and on the other of a resurrection in the
sense of a spiritual body ; sometimes of the gift of the Holy
Spirit, and sometimes of continued spiritual fellowship with the
disciples,—such expositors as Hofmann, Luthardt, Lechler, p. 224,
have recently referred all these places to the advent, and suppose
that John xvi. 23—25, by its introductory formula, “ Verily, verily,
I say unto you,” separates between what has gone before, and
relates to the time following. Weiss, on the contrary, bibl, Theol.
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p- 752, understands John xiv. 2, 3 of Christ’s second coming and
subsequent gathering of the elect to Him ; but all the following
passages of the reappearance of Christ after death, and the con-
tinuance of His gracious presence. To me, none of these expositions
are satisfactory ; an unprejudiced consideration will show that it
is fully as one-sided when most expositors miss the promise of the
advent in these passages (we need only compare, for example,
Jobhn xiv. 2, 3, with Luke xvi. 9; 2 Cor. v. 1-3, Matt. xxiv.
31, 1 Thess, iv. 17, John xiv. 18-20, with Luke xvii. 22;
John xvi. 22 with Matt. xxv. 1-3 ; John xvi. 25 with 1 Cor. xiii
9-11), as when the others overlook in one or in several of them,
a relation to the next coming (comp. again, for example, John xvi.
22 with John xx. 20 ; Jobn xiv. 2, 3, with John xiii. 36—38);
that only can be a correct exposition which gives to both aspects
what is justly due. We remember here that we have found only
recently that the evangelist speaks of antichrist,and yet describes
the false teachers, through whom it reached its full realization, as
antichrists; we remember also that, generally, he thinks and
speaks of the realization, and of each of the steps leading to it, as
one and the same. We: cannot therefore remain in doubt for a
moment how he conceived' the coming of the Lord. He under-
stood by it the advent, the revelation (comp: 1 John ii. 28), the
appearance and manifestation:of Christ, and in Christ of God, as
of a judge and deliverer, for the accomplisiment of purposes
concerning the world ; in other words, preeisely the same thing
as other New Testament writers mean by the coming of Christ.
But as, for example, to-him eternal life-and judgment are not
merely future, but also already present ; so in like manner he sees
the coming of the Lord, not as-imminent solely onthe last day,
but as an event then perfected, which has been advancing through
manifold preliminary stages ; and' thus he considers the coming
of the Lord at every one-of these stages essentially as-he does the
last, and calls it by the same name. Indeed, as in all other rela-
tions the already present stands to him in the foreground, and
the future completion of the same falls much into the background;
as, for example, he brings forward with such emphasis the filial
relation to God, the possession of eternal life, in all its phases,
as given at conversion, that many expositors have regarded
him as the precursor of a doctrine to which he is altogether
strange—namely, the doctrine of immanence; so he gives such
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strong prominence in the Gospel to the coming of Christ already
accomplished, and continuing to be accomplished, that many
expositors have entirely mistaken the relation of his words to
the positive coming of the Lord. In the intention of the evan-.
gelist, we have without doubt to understand the expression “ to
come,” which he so often uses of the pre-existent and of the
historical Christ (comp. for example, John i 9, iii. 19, xii. 46,
iv. 25, vii. 27, 28, 31, 41, 42, xii. 15, vi. 14, xi. 27, 1. 15, 27,
29, 30, iii. 31,vi. 38, 42, 50, 58, viil. 42, xiii. 3, xiv. 28 ; 2 John
7; 1 John iv: 2, v. 6; John v. 43; xii. 47, x. 10, xviii. 37), in
the meaning of the advent, as the coming, which at the first stage
is consubstantial with the last. Butiwhile it describes the coming
simply and unequivocally as having already ensued, it has also,
as it appears. in the: parting address, a manifold sense as future.
In each of: the places quoted from that address, Christ promises
His coming, as it anticipates and' is perfected in the advent; in
other words, He speaks there everywhere in a double sense. It
is for Him—no matter here whether really so, or only according
to the representation of the evangelist—the same coming again
in which. He takes His. people- to heaven, and in which He
gathers them: to Himself in.the advent; the same reunion, as
the same seeing again in:the spirit and in the advent; the same
revelation of His person; the-same coming-and dwelling appear
in the mystic life-union and. in- the advent; the same joy after
sorrow in His resurrection and:in His seeond coming—it is one
and the same thing, the nearest and the most distant-; and as the
future is.at the same time already present; so the present is at
the same time: only future. That this explanation throws light
simply and!uniformly upon.the words-of Christ: concerning His
coming, will’ be as little disputed as its homogeneity with one of
the chief characteristics of the evangelist. It certainly has also
great significance forr our comparison ; for just as-acoerding to it
the evangelist sees the coming of the- Lord, so alse aceording to
our earlier exposition it is.regarded by the seer. A comparison
of particulars is hardly needed, still the-inner relationiof Rev.
iii. 20 and John xiv. 21, 23,is at all times striking ; Rev. 1. 17
and xiv. 19 harmonize in a very remarkable manner; of that
which John xiv. 18-20, 21, xvi.. 16-18, 25 promises, we have
an example in Rev. i. 9; 20y and that in the evangelist we
find no instance of the magisterial coming of the Lord, has an
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analogy in its almost entire silence respecting the reverse side of
Christianity.

The seer has not stated particularly the time of the advent,
or calculated the day and the hour; his statements with regard
to it are first typical, but from the signs of the times he had
inferred the certainty of the Lord's speedy coming. The evan-
gelist writes, “ And now, little children, abide in Him ; that when
He shall appear, we may have confidence, and not be ashamed
before Him at His coming,” 1 John ii. 28 ; he therefore expected
that he and his readers would see the advent. In 1 John ii. 18
He writes, “ Little children, it is the last time: and as ye have
heard that antichrist shall come, even now are there many
antichrists ; whereby we know that it is the last time,”—the last
time can only be that immediately preceding the advent, the end
of the day then present, the termination of the current period by
the appearance of antichrist; and this is also the view of the
seer. That, according to 1 John ii. 8, “the darkness is past, and
the true light now shineth,” should not have been quoted by
Kostlin (p. 495) as a proof that for the evangelist in contrast
with the seer spiritual darkness was gradually passing away ; did
he, according to 1 John ii. 17, regard the world as gradually
passing away ?

. Of the threefold representation of the advent in the Apocalypse,
we need not expect to find the one in the evangelist which gives
the concrete ideas of the seer, because for him the premises have
taken another form. The symbolic pictures of the advent are
also wanting with him ; at the most, a slight contact between the
prediction of the harvest, John iv. 35-38, and Rev. xiv. 1416,
as well as between the parable of the vine, John xv. 1-8, and
Rev. xiv. 17-20, on the basis of the apocalyptic evangelical
conception of the advent—as present, and still at the same time
future—is discoverable. But that the evangelist also, xix. 37,
has the words of Zechariah, with which the seer prefaces his
prediction as it were with a motto, Rev. i 7, we have already
mentioned. When the evangelist places the chief emphasis on
the fulfilment of that prediction in the piercing of Him who
was to be the world’s judge, the seer on the other hand empha-
 sizes the fulfilment of the same prediction, in the appearance in
that capacity of Him who was pierced; and though there is a
little difference in expression, it is fully explained by the neces-
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sary distinction of Apocalypse and' Gospel ; the- representation
itself is here as there—they shall see Him: coming as a judge
whom they pierced on the cross.

That to the seer the advent of Christ is. the coming of God
Himself, we have recognised from several indications ; for instance,
from the difference between Rev. i. 4 and: xi..17, and: in. several
sections, and also in that on the advent; it has been expressly
noticed. Weiss, bbl. Theol. p. 752, remarks that when the
evangelist speaks of God, 1 John ii. 29; as if He had been the
subject of preceding observations; it appears that he thought of
the advent wholly after the manner of the Old. Testament, as
the proper coming of the Messiah, in whom God. Himself comes
to His people.

20. THE RESURRECTION OF BELIEVERS,

It is evident that we cannot expect to find the name thousand
years' reign in the evangelist; yet. the thing itself, though pro-
bably falling back much toward the absolute,.and’ still- more to
the already present realization of the Christian ideal, we must
certainly expect to find as far as he is identical with the author
of the Apocalypse; gnd we are not deceived. The passages
relating to this subject are 1 John ii. 28, iv, 17; John v. 25,
28, 29, vi. 39, 40, 44, 54, xi. 23, 24, xii. 48. Without enter-
ing into the various views of expositors respecting some of these
texts, I affirm that when Christ says, “ This is the Father’s will
who hath sent me, that of all which He hath given me I should
lose nothing, but should raise it up again at the last day. And
this is the will of Him that sent me; that every one which seeth
the Son, and believeth on Him, may have everlasting life: and I
will raise him up at the last day,” vi. 39, 40 ; “ No man can come
to me, except the Father, which hath sent me, draw him : and I will
raise him up at the last day,” vi. 44 ; “ Whoso eateth my flesh,
and drinketh my blood, hath eternal life : and I will raise him up
at the last day,” vi. 54,—it is evident at a glance that the resus-
citation or resurrection cannot be that of the judgment of the
world. 'When, on the other hand, Christ says, “ The hour is
coming, in the which all that are in the graves shall hear His—
the Son’s—voice, and shall come forth ; they that have done good,
unto the resurrection of life; and they that have done evil, unto

3¢
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the resurrection.of damnation,” v. 28, 29 (comp. the words of
Martha, “ I know that He shall rise again in the resurrection at
the last day,” John xi. 24), there undoubtedly lies before us in a
passage recently pronounced an interpolation, .the last judgment.
But then can—as, for example, Weiss, bbl. Theol. p. 754, etc,
thinks—the resurrection to life, John . 29, and the resurrection
of John vi. 39, 40, 44, 54, be one and the same, the advent and
the judgment of the werld together? We have still another
passage to compare. Christ says, “ The hour is coming, and now
is, when the dead shall hear the voice of the Son of God; and
they that hear shall live,” John v. 25. Very unnecessarily there
has been much controversy about the meaning of this passage :
it can mean nothing else than the first resurrection, in distinction
from the general resurrection to judgment; the difficulty is only
in the words “now is;” but it is solved at once if we compare,
for example, John iv. 23, xii. 23, 28, 30, xiii. 31, and the
peculiarity of the evangelist, so often mentioned, in virtue of
which, hearing the voice of ‘Christ by the dead at His coming,
and hearing the words of Christ by the spiritually dead now, are
to him essentially the same thing as the resurrection of believers
there, and the passing frem death unto life here. The former
is the completion, the latter is the beginning or the germ. But
if, in John v. .25, the first resurrection, the resurrection of the
just, and in John v. 28, 29, the general resurrection to judgment,
is meant, can the two be conceived of as externally one or
connected in -time? What, then, can be the sense of Christ’s
words, “marvel not at this” John v. 28?7 But if the two
resurrections do not externally come together in relation to time,
then the last day, when Christ will raise His people, John vi. 39,
40, 44, 54, and when the werd which He speaks will judge
those who rejeet Him, and do not receive His words, John xii. 48,
of which John v. 25 and v. 28, 29 equally speak, the day of
judgment, 1 John iv. 17, cannot possibly be anything else than
the great day of the wrath of God, Rev. vi. 17 ; the wrath of God
and the time of the deed, Rev. xi. 18; “that great day of God
Almighty,” Rev. xvi. 14 ;.in a word, the great final catastrophe in
its twofold degree or realization, the advent, and what it brings
with it—the judgment of the world and what depends upon it—
both one and the same in nature, but in time and in degree of
actual realization different. When the evangelist uses the name
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“ last day ” for this duality, he still intends, in harmony with the
view carried out to its consequences,—that the contents of the
eschatology in their beginning are realized on every side by .the
appearance of Jesus Christ,—essentially nothing different from
that which is meant by the words of .Christ concerning “ His
day,” which Abraham saw afar off, and was glad, John wiii. 56;
and the comparison of these words fully explains how he could
say, “ The hour is coming, and now is, when the dead shall hear the
voice of the Son of God ; and they that.hear:shall live,” John v. 24.

According to this, the course of things at the advent, the mil-
lennium of the seer, in the representation of the evangelist briefly
forms itself in the following manner: Christ will soor appear, or
be manifested, even during the lifetime of the evangelist and his
readers, 1 Jobn ii. 28. Those then living who have net remained
in Him “will be ashamed before . or from “ Him,” 1 John il 28
(comp. Rev. i. 7, xvi. 15); but if they have continued in Him,
they will have confidence and joy, 1 John ii. 28, iv. 17 (comp.
Rev. xxii. 12, ii. 26,27,1iii. 11), will not have lost that for which
they have laboured, but will receive the full reward thereof in
its first potency, the beginning of the consummation, according to
2 John 8 (comp. Rev. xxii. 12, piofds, xi. 18); Christ will then
awake believers who have died, or have .been slain; they hear
His voice and live, .John wv. 25, vi. 39, 40, 44, 54, xi. 23, 24
(comp. Rev. xx. 4-6) ; but this resurrection is to be distinguished
from the general awakening of the dead, Rev. v. 29, 30 (comp.
Rev. xx. 5). That the Apocalypse does not expressly mention
Christ in the description of the first resurrection, as is-done by
the Gospel, can have, according to Rev. i. 17, no dogmatic foun-
dation. But when the .evangelist, in the description .of the
provisional state, perfect within earthly limits, employs not
nearly so many features as the seer, it is easily explained by
the circumstance that with him almost all emphasis lies on the
present possession of eternal life through Christ; and that so far
as with him its perfection is still future, his hopes, as essentially
do those of the seer, go out mainly to the absolute fulfilment
(comp. 1 John iii 2, 3). Our exposition has, I trust, shown that
in this important point also evangelist and seer hold essen-
tially the same views, and are one in the belief according to
which the advent and the world-judgment of the great or the
last day have a twofold significance.
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21. THE JUDGMENT.

As in Rev. xx. 11 it is said, “ I saw a great white throne, and
Him that sat on it, before whose face the earth and the heaven
fled away ; and there was-found no place for them;” so we read
in 1 John ii. 17, “ The world passeth away, and the lust thereof ;
but he that doeth the will of God abideth for ever” (comp. 1 John
ii. 8). According to the-representations of the seer, the sea and
hades will then give up their dead: and all the dead without
distinction will stand before the throne, and, after the opening
of the books, will be- judged according to their works. And
all whose names do not stand in. the open. book, as also death
itself, will be cast into the lake of fire. In the Gospel, Jesus says,
“The hour is coming, and now is, in the which all that are in
the graves shall hear' His voice,.and shall come forth; they that
have done good, unto the resurrection. of life ; and they that have
done evil, unto the resurrection of damnation,” John v. 28, 29.
To an unprejudiced reader there can:be no doubt that, according
to- this, the evangelist, in the most perfect harmony with the seer,
expected that after the completion of the earthly kingdom of
Christ, and the last judgment upon. Satan (comp: John xii 31),
and the passing away of the present world (comp. 1 John ii. 17),
the judgment of the world would take place; all the dead
who until then remain in the grave will: arise to be judged:
one class will attain to life, that is, blessedness corresponding to
their works (Christians especially will receive their reward in
the highest degree, 2 John 8); the other, also according to their
works, will be judged and condemned.. We have seen that when
it is expressly said in the Gospel that all the dead shall hear the
voice of the Son, the seer also regards Christ as the executor
of the world-judgment, and especially as the awaker of the dead.
Nor does the fact that the evangelist expressly mentions how the
one class shall come forth to the resurrection of life make any
difference against the Apocalypse, when at this place only the
condemnation of the other is described, because the “life” of
the former was to be described in detail afterward. The judg-
ment to which the guilty arise can, in contrast with “life,” mean
only the sentence, or the magisterial decision, and giving over to
perdition (comp. for example, John iii. 15, 16). Notwithstanding
all this, several writers on the doctrine of John, such as From-
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mann, Baur, Kostlin, Reuss, Scholten, though in various ways,
have with equal decision denied to the evangelist any represen-
tation of a final judgment of the world. Their special proof of
this is John iii. 17, 18. But when, without prejudice, we con-
sider the numerous statements of the Gospel respecting judging
and judgment, the observation forces itself uponm us, first, that
these expressions are used in a twofold sense, sometimes in the
sense of magisterial discrimination and decision respecting that
which in itself or in its nature is contradictory among mankind,
and then in the sense of condemnation and distribution of penalty
to the ungudly side of the contrast. We easily see, further, that,
as in so many other relations, so also with respect to the
Judgment, for the evangelist the completion and the commencing
principle are one and the same. I we grasp these two points
firmly, we shall understand how the evangelist at one time
can say that Christ is not sent into the world to judge or con-
demn the world, for example, iii. 17, xii. 47, 48 ; and at another,
that He has come into the world for judgment—that is, to bring
into activity and reveal the inner or contrasting dispositions in
the world, John ix. 39; and that the Father has given into the
hands of the Son the whole judgment, not merely that which
begins with His appearance on earth, but also the final separation
and decision, as well with respect to those who awake at the
advent, as with respect to all the dead, John v. 22. Still less
hesitation can there be, after all the similar things which we
have already noticed, when, according to the statements of the
evangelist in one place, the unbeliever is by the fact already
condemned, and on the other hand, the believer is not con-
demned, John iii. 18-21; and according to his statements in
another, the judgment for both is yet future, 1 John iv. 1'7;
2 John 8; John v. 29, 30, xii. 48. Being judged in the
present as little excludes, but rather includes, future judgment, as
the passing from death unto life does the future awakening from
death, or the future reception of eternal life; or as the first
advent of Christ, His second ; or as the being pure, the purifying ;
or the casting down of Satan, his future overthrow, etc. More-
over, the seer also ascribes to the appearance of Christ in the
flesh, not a judging, condemning, but a saving, delivering signifi-
cation ; and that which the evangelist intends when he says that
believers are not condemned, the seer also expresses when he
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says that “ he that overcometh shall not be hurt of the second
death,” Rev. ii. 11, xx. 6,

22. THE FINAL STATE..

The evangelist knows as little of restoration as the seer. And
though, agreeably with his manner, one side of the final condition
has very little prominenoe, an- agreement with the seer on this
point can be shown. Jesus desecribes the purpose of His coming
when He says, it was “ that whosoever believeth in Him should
not perish, but have everlasting life,” John iii. 15, 16 ; and the
being lost—perdition (comp. John xii. 25, xvii. 12)—is also with
the seer, Rev. xvii. 8-~11, the prominent name for the state of
eternal damnation. In the parable of the vine Jesus says, « If
& man abide not in me, he is cast forth as- a branch, and is
withered ; and men gather them, and cast them into the fire, and
they are burned,” John xv. 6; the eschatological meaning of
these words cannot be mistaken (comp. Matt. iii. 10, vii. 19,
xiii, 40-42), and as little their close relation. to the lake of
fire and brimstone spoken of in the Apocalypse, Rev. xiv. 9-11,
xxi. 8.

The evangelist speaks rather more frequently of the opposite
sude of the final state. He describes it as eternal life, which
with him, as with the seer, is- entered upon at conversion, but,
as we have shown in- the section on Christian life, is also the
subject of promise (comp. 1 John ii. 25). There needs no proof
that the “no more death,” Rev.. xxi. 4, “the fountain of the water
of life,” Rev. xxi. 6, the “river of the- water of life,” and the
““tree of life,” Rev. xxii. 1, 2, of the Apocalypse, cannot be more
appropriately described than' by the words “ eternal life.” Cer-
tainly we do not find express mention in the Gospel and Epistles
of a new heaven and a new earth; but when Liicke (ut ante, II. p.
731) says that there is no trace of a representation. of a change
in nature, he has overlooked the scope of the words, “ the world
passeth away,” 1 Jokn ii. 17, and, “ it doth not yet appear what
we shall be,” 1 John iii. 2. The marriage of the Lamb with the
bride we: should expect to find' in the evangelist as little as the
New Jerusalem,

But of the three chief pictures in which the seer represents
the final state of the blessed, there meet us in the evangelist’s
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description of this condition as such, only a few features; on
the other hand, we- find almost every feature of the state imme-
diately awaiting in heaven, or mainly of the already present
Christian state, and indeed with such a eoincidence as extorts
from Kostlin (ut ente, p. 497) the remark already quoted:
“ Hitherto we saw ourselves least of all on Johannine soil ; thus
the many parallels presented by the glory of the eternal life as
ascribed to the present are all the more surprising” “Behold,
the tabernacle of God is with men, and He will dwell with them,”
Rev. xxi. 3. “ And the Word'was made flesh, and dwelt”—the same
expression oxmnj and gxnqrovy— among us,” John i. 14. “ If any
man love me, he will keep my words: and my Father will love
him, and we will come unto him, and make our abode with
him,” John xiv. 23 (comp. John ii. 21). “God Himself shall
be with them, and be their-God,” Rev. xxi. 3. 'We may compare
the places just quoted in the Gospel; as well as John xvi. 26,
27, xx. 17, and the words concerning God dwelling in us,
recorded in 1 John iv. 12, 13, 15, 16. “There shall be no
more death, neither sorrow, nor erying, neither shall there be any

more pain,” Rev. xxi: 4; “ He that heareth my word, and believeth -

. . is passed from death unto life,” John v. 24 (comp. 1 John iii.
14, v. 11, 12); “If a man keep my saying, he shall never see
death,” John viii. 51; “he shall never taste of death,” viii. 52
(comp. John xi. 25, 26) ; “ye shall weep and lament, but your
sorrow shall be turned into jow,” xvi. 20; “ your heart shall rejoice,
and your joy no man taketh from you,” xvi. 22. “I will give unto
him that is athirst of the water of life freely” (8wpedv), Rev.
xxi. 6; “If any man thirst, let him come unto me, and drink. He
that believeth on me, as the scripture hath said, out of his belly
shall flow rivers of living water,” John vii. 37; « If thou knewest
the gift (dwped) of God, and who it is that saith to thee, Give me
to drink ; thou wouldest have asked of Him, and He would have
given thee living water,” John iv. 10 ; “ Whosoever drinketh of
the water that I shall give him shall never thirst; but the water
that I shall give him shall be a well of water springing up into
everlasting life,” Jobn iv. 14. I will be his God, and he shall
be my son,” Rev. xxi. 7; “Behold what manner of love the
Father hath bestowed upon us, that we should be called the sons
of God,” 1 John iii. 1 (comp. John i. 12, xiv. 23, xvi. 26, 27,
xx. 17). “The fearful, and the unbelieving, and the abominable,



408 RELATION BETWEEN THE DOCTRINE OF THE APOCALYPSE

and murderers, and whoremongers, and sorcerers, and idolaters,
and all liars, shall have their part in the lake which burneth with
fire and brimstone,” Rev. xxi. 8 ; “ There shall in no wise enter
into it anything that defileth, neither whatsoever worketh abomi-
nation, or maketh a lie; but they which are written in the
Lamb’s book of life,” Rev. xxi. 27 ; “ And there shall be no moe
curse,” Rev. xxii. 3; “If a man abide not in me, he is ce-.
forth as a branch, and is withered; and men gather them, and
cast them into the fire, and ‘they are burned,” John xv. 6 (comp.
John vi. 64, 66, also 1 John ii. 19); “Whosoever is born of
God doth not commit sin; for his seed remaineth in him: and
he cannot sin, because he is born of God,” 1 John iii. 9 (comp.
ver. 6); “We know that whoseever is born of God sinneth not :
but he who is begotten of God keepeth himself, and that wicked
one toucheth him not. And we know that we are of God, and
the whole world lieth in wickedness,” 1 John v. 18, 19 (comp.
1 Jobnii 5, 9-11, iii. 15, iv. 5, v. 12). The New Jerusalem
has “the glory of God : and her light was like unto a stone most

precious,” Rev. xxi. 11; “The -eity had no need of the sun,

neither of the moon, to shine in it; for the glory of God did lighten
it, and the Lamb is the light thereof,” Rev. xxi. 23; “ There shall
be no night there; and they need no candle, neither light of
the sun, for the Lord God giveth them light,” Rev. xxii. 5 (comp.
xxi. 25); “We beheld His glory, the glory as of the Only-
begotten of the Father,” John i. 14 (comp. ii. 11), xii. 23, 41,
xiii. 31, xvii. 1, 4, 5, xxii. 24; “God is light, and in Him is
no darkness at all,” 1 John i. 5; “The life was the light of men,”
John i. 4-9, iii. 19-21; “I am the light of the world,” John
viii. 12, xii. 35, 36 ; “The darkness is past, and the true light
now shineth,” 1 John ii. 8. “The nations of them which are
saved shall walk in the light of it,” Rev. xxi. 24; “the light
shineth in darkness,” John i. 5; “the true Light which lighteth
every man that cometh into the world,” John i 5; “he that
followeth me shall not walk in darkness, but shall have the
light of life,” John viii. 12 (comp. xii. 35, 36). “I saw no
temple therein, for the Lord God Almighty and the Lamb are
the temple of it,” Rev. xxi. 22; “ Woman, believe me, the hour
cometh when ye shall neither in this mountain, nor yet at
Jerusalem, worship the Father,” John iv. 21 (comp. John ii. 21);
“The hour cometh, and now is, when the true worshippers shall
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worship the Father in spirit and in truth,” John iv. 23. The
angel showed the seer “a pure river of water of life, clear as
crystal, proceeding out of the throne of God and of the Lamb,”
Rev. xxii. 1, with which we may compare John iv. 10, 14, vii
37. “ On either side of the river was there the tree of life,
which yielded her fruit every month,” Rev. xxii. 3; “I am the
bread of life: he that cometh to me shall never hunger; and he
that believeth on me shall never thirst,” John vi. 35. Thus we
see almost every feature with which the seer represents etemaj
blessedness, used by the evangelist to describe the state of
Christians here.

But some individual features he applies to the heavenly state.
“ The tabernacle of God with men,” Rev. xxi. 3, we find again in
the words of Jesus respecting His Father's house, in which are
many mansions, John xiv. 2, 3 ; the whole picture of Rev. xxii.
1-5, only more briefly, meets us in John xii. 25, 26 ; especially
may we compare the eternal life of John xii. 25, and the river
of the water of life, and the tree of life, of Rev. xxii. 1-3; as well
88 the servant and his honour in John xii. 26, and the service
and the vision of His face and the inscription of His name on
their foreheads, and their reigning for ever, spoken of in Rev.
xxii. 3-5.

Only few but exceedingly important particulars in the
apocalyptic imagery of the final blessedness, are shared by the
evangelist. It is said, 1 John iii. 1, 2, “ Behold what manner
of love the Father hath bestowed upon us, that we should be
called the sons of God! Therefore the world knoweth us not,
because it knew Him not. Beloved, now are we the sons of God ;
and it doth not yet appear what we shall be; but we know that,
when He shall appear, we shall be like Him; for we shall see
Him as He is” The language and contents are against the
reference of the pronoun “Him” to Christ in distinction from
God, and of the “ appearing” to the advent in distinction from
the absolute finality; the reference to God in distinction from
Christ, and to the final consummation of all things, rather than
to the advent, is forbidden by what precedes and follows, 1 John
ii. 28, 29, iii. 3. We understand therefore by “ Him,” which
corresponds to 1 John ii. 29, the absolute God, provisionally
tevealing Himself in the advent through Christ, and finally and
fully in the completion of all things ; but by. the appearing, corre-
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sponding to the “last day,” the consummation coming in with
the advent and closing with the judgment of the world, and that
which belongs to it, still so that the latter here predominates.
Apart, however, from the circumstance that the pronoun “ Him ”
in such a sense cannot be more strikingly symbolized: than by
the apocalyptic description of God as the Light, and the Lamb
as the Light-bearer, Rev. xxi. 23, of the temple, which is the
“ Lord God Almighty and the Lamb,” Rev. xxi. 22,.of the throne
of God and of the Lamb, “and. His servants shall' serve Him,”
Rev. xxii. 3 (comp. xx. 6, “ They shall be priests of God and of
Christ, and shall reign with Him a thousand years”); and further,
apart from the fact that, to the seer, future blessedness in its
different stages is essentially the same, only now the preliminary
and now the final preponderating in its hepes and promises,
there can hardly be conceived more striking general parallels
than between 1 John iii. 1, 2, and Rev. xxi. 1, xxii.. 5 ; but in
particular, we may notice the: parallel between the words, “ what
manner of love the Father hath bestowed upon us!” and “ he
that overcometh shall: inherit all things, and I will be his God,
and he shall be my son,” Rev. xxi. 7; also between the words of
the Epistle, “ We shall be like Him:. for. we shall see Him as He
‘is,” and those of Rev. xxii. 3-5, especially the words, “ and they
«shall see His face.”—The evangelist does not speak expressly of
the Christianized heathen nations, and their position in the
millennium, Rev. xxi. 24—26, nor of the eternal kingship of the
servants of God, Rev. xxii. 5; we need only, however, free our-
selves from the folly which supposes that the writer of 1 John
v. 19 may by the “we” in another place understand all men;
we need only understand correctly the extent of the “we,” and
the being “like Him” (comp. Rev. xxii. 5), as well as the being
“ gons of God,” and the “seeing His face” (comp.. Matt. v. 8, 9;
Gal. iv. 4-7; Rom. viii. 17), in the biblical concrete sense, and
there meets us in: the evangelic picture of the final blessedness
the apocalyptic distinction. between the citizens and the dwellers
around the New Jerusalem..

Since, now, it has appeared to: us, on a consideration of apo-
calyptic doctrine, that the seer makes no essential difference
between the promises with respect to the Christian condition
here, in heaven, during the thousand years’ reign, and in the state
of eternal blessedness, but regards them as the same promises ful-
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filled, according to the stage, in different modifications ; and since
we have found the views of the evangelist to be precisely the
same,—it manifestly does not suffice, with Kostlin (uz ante, p.
498), to say, “ The apocalyptic future state, John has mostly in
the present; partly in' the person. and work of Christ, partly in
the life of believers and the church; and the harmony of ideas,
though conditioned by different standpoints, is so great that it
cannot be regarded as accidental ;” and, to continue in the words
of the same writer, “ the: promises- of the Apocalypse remained
treasured up in the consciousness of the church in Asia Minor,
and would not be thrown away by John, but spiritualized, and,
in a great measure} put into the mouth of Jesus Himself.” It is
rather a proof of the identity of the:two writers, not easily to be
shaken, that, with. trifling exceptions, the same promises are to be
found in one as in. the other; and, indeed, as.our comparison here
and in the section on Christian life will have shown, they pre-
sent themselves in almost verbal harmony, or rather unsought,
force themselves-upon us. But if any one is disposed, after all,
to think that the seer might hawe: transcendently what to the
evangelist might have become immanent, let him compare not
only 1 John ii. 25, but also. 1 John iii.. 1-2, and he will satisfy /

himself that the evangelist really saw the same promises which
were fulfilling, or had fulfilled themselves here, as yet to be ful-
filled in the future ; if he is still not convinced, let him explain
to us how John should have, in the Apocalypse, treated the pro-
mises as mainly fulfilled, and in the Gospel, on the other hand,
as mainly delaying their fulfilment !

CONCLUSION..

We have endeavoured to represent the relation between the
doctrine of the Apocalypse and that of the Gospel and the
Epistles of John, at least in its chief points and its most im-
portant aspects, upon. the natural foundation of apocalyptic doc-
trine, and the not less intelligible exclusion of the evangelical
material lying outside the comparison. That we have thereby
not levelled the ground, but compared,—though often minutely,
and somewhat after the manner of a thesis, still really compared,
—the candid reader will, I hope, generally admit. But what
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is the result of the long and difficult inquiry in which he has
accompanied us ?

With regard to the compass of the Apocalypse on the one side,
and the Gospel and the Epistles on the other, we have in our
comparison certainly not found remarkably numerous points of
contact between the two. We have even, besides the many
differences which rest only upon the misunderstandings and inat-
tention of expositors, perceived very few real differences between the
doctrine on both sides. But not a single point has met us in which
the silence of one or the speech of the other, or in which differ-
ence of doctrine, cannot be fully explained by the interposition of
the catastrophe of Jewish history, or from the different literary
character, or, finally, from the divergent aims of the writings.
But, on the other hand, our comparison has shown, first, that in
relation to the individuality of the writings on both sides, the
doctrinal contents of the Apocalypse on the one hand, and the
Gospel and the Epistles on the other, are in surprisingly many
particulars one and the same, only in different form, or even merely
in other words; so that the representation in one writing appears
as an apt translation of the same into the other. It further appears
from our comparison, that numerous most remarkable peculiarities
in viewing religious things, from the beginning to the end, equally
pervade the Apocalypse on the one side and the Gospel and the
Epistles on the other. Finally, our comparison has shown that
the manner of conception and representation, which in many places
appears through the artistic Old Testament rabbinical form of the
Apocalypse, is the mode of thought and expression of the evangelist ;
and that the evangelist, on his part, consciously and decidedly
as he uses his material in modern speculative style, yet on many
points uses the symbols and symbolical language of the seer. For
the explanation of this relation between the doctrine on both
sides, it is not sufficient to point to the Old Testament or rab-
binical theology ; for the coincidence in each of the three categories
mentioned transcends the Old Testament rabbinism common to
all the writers of the New Testament, but does not reach in the
smallest degree to the individually and specifically Johannine.
The assumption of & spiritualizing of the apocalyptic doctrine by
the author of the Gospel, consciously or unconsciously, fails
before the consideration that the apocalypse itself is only the
artistic clothing of that which is understood by “the spiritual.”
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1f, therefore, the relation discovered by us to exist between the
doctrine of the two is not to remain an insoluble enigma, we
must acknowledge that the author of the Apocalypse is also the
author of the Gospel and the Epistles ; and, indeed, since the origin
of the former with the Apostle John is not inconsistent, either
with external or internal evidence,—at least the statement of
Georgios Hamartolos, brought into notice by Holtzmann and Keim,
according to which Papias, an eye-witness of John, reports his
death at the hands of the Jews, is more adverse to the residence of
the presbyter in Asia Minor than it is to that of John, and is
adapted partially to call in question. the doubts shared by us with
regard to Irenaeus,—that the author is the Apostle John ; a result
which agrees with: tradition, and is confirmed by it, as also on
its own side it confirms. the tradition. But the acknowledgment,
—and I attach great weight to this,—according to the grounds
upon which for us it rests; does not need the limitation that the
apocalyptic doctrine must be referred to an earlier and lower, and
the evangelistic doctrine to a. later-and higher stage, in the inner
development of the Apostle John,—a limitation which, with the
relations involved, cannot seriously be made without giving up
the authenticity either of one writing or the other; but it re-
quires only, and that very obviously, as- an essential correlative,
that we grant that the- destruction oft Jerusalem happened between
the authorship of the Apocalypse and that of the other writings.

But heavily as:the proof furnished by our comparison prepon-
derates, that the Apostle John; who wrote the Apocalypse, was
also the author of the- other writings bearing his name, has
not the result a much: wider bearing ? I undertook the labour
in the confident expectation that the comparison between the
apocalyptic and the evangelical doctrine, in case it resulted in the
identity of the authors, and consequently in the Apostle John’s
authorship of the fourth Gospel, would also dring the solution
of the enigma how a disciple of Jesus, an eye- and ear-witness,
one of the trusted three, could kave written this fourth Gospel,
no matter whether with. his own hand or by dictation, whether
alone or with help. And now at'the close I do not find myself to
have been deceived in this expectation ; the “Johannine enigma”
appears to me in the main solved, and I will at least point out
wherein the solution consists.

Had critics, often in a prejudiced manner, not much preferred
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the fourth Gospel to those of the Synoptists, and been blind,
often wilfully, to their importance, the synoptical histories and
doctrinal representations would long ago have been universally
regarded, in the best sense of the words, as $raditional and anec-
dotal. There would long since have been no doubt that the
Synoptists, except with regard to the baptism and the sufferings
of Christ, and other individual particulars, .are innocent of all
chronology, and that they group the historical material at their
command, not according to time, but according to essential con-
nection. Long since, also, it would have been reeognised, and
it would have been a great blessing, that in general "they present
only original sayings of :Christ, but by no means always His
original discourses ; far oftener, indeed, as a rule, individual
utterances and proverbial expressions from longer addresses, often
wholly without their original connection, loosely attached to each
other according to a theme, or grouped according to-the nature of
the facts. Once so far, we should have, & prior:, not merely
admitted the possibility that the history and doctrine of Jesus
might in reality have reached beyond the synoptical setting; but
we should not have hardened ourselves against the unconscious
indications of the synoptical writers, that Jesus wrought in
Judea, and especially in Jerusalem itself, more frequently and
for a longer time; that His works have a still higher signifi-
cance, and that here and there .He may have spoken in other ways
than their representations affirm. If we had been so prepared to
enter upon the fourth Gospel, & multitude of difficulties would
have disappeared, and very many would have been changed into
evidence in its favour.
Still the chief difficulty would have remained. For the un-
- prejudiced, it consists in the fact that, when all that has just been
said is fully admitted and taken into the account, the manner of
representation and expression of the Johannine Christ is mani-
foldly, essentially, and generally different from that of the synopti-
cal Christ; moreover, a difference manifestly covering itself almost
throughout under the manner of representation and expression
of the fourth evangelist; therefore historicalness, for the present
conceived in the common sense of the word as faithfulness in the
direct representation of what happened on the part of the synop-
tical writers and the fourth evangelist, can be affirmed only of
either one or the other; and that he who without prejudice com-
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pares the dual representation, cannot hesitate a moment to
recognise the historical, a3 above defined, in the synoptical Gospels
as a whole, and to the same extent to deny it to the fourth
Gospel. But is it not a perfect contradiction: the fourth in
distinction from the synoptlcal Gospels is unhistorical, and the
fourth evangelist in distinctin from the synoptical writers is a
personal disciple of Jesus, the Apostle John ? Or can this con-
tradiction be shown to be merely apparent, and the “unhistori-
calness ” to accord with the authentic ?

Ireply, “Yes;” and I do so on the ground of my representa-
tion of the apocalyptic doctrine, and the comparison between
it and the doctrine of the evangelist. We have found that the
Apostle John, even before the destruction of Jerusalem, thought
and spoke no longer in Old Testament rabbinical, but in modern
speculative, Judo-Hellenistic, religio-philosephical style. Briefly,
and more strictly, we may say that he thought and spoke as he
did afterwards in the Gospel and in the Epistles, or as, in
the former, he represents Jesus as thinking and speaking; but
-that in the Apocalypse he hes, as the apocalyptic required,
artistically clothed such mode of thought and speech in an Old
Testament rabbinical garment. From this follows what is super-
abundantly confirmed by the peculiarity common to the seer and
to the evangelist, constantly meeting us in our researches, of
looking at the beginning and the end together, and therefore of
describing the most different stages or degrees of development by
the same names ; that it was the special gift, the charisma, of the
Apostle John to distinguish the essence and the form of things; with
Jacility to retain the essence in o variety of forms; to change
them, and to put his life into new omes; -to carry over the contents
of his religious consciousness from one form of representation into
another. But is there not given with this the key to the enigma ?

The Synoptists testify frequently emough, expressly and de-
signedly, that the person, works, and discourses of Jesus were
often not understood in their true meaning, either by the people
or by His own disciples, and thereby candidly characterize the
tradition from which they come as not having perfectly grown
up to its subject. But the same synoptical writers, on the ground
of this fact, undeniably distinguish the trusted disciples from the
number-of the Twelve, and continually mention as one of them
John, the son of Zebedee. With full right we may assume. that
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the Apostle John had not only a richer, but a far loftier, and
therefore more correct, conception of Jesus than the majority of
the disciples and the original church, and consequently than the
tixed anecdotal traditions of the synoptical writers. The contrast
between the “ Judaism ” of John and the “Paulinism” of Paul,
on a candid examination of the related passages, especially those
of the Apocalypse, is reduced to a wholly justifiable difference,
which could in no way hinder John from taking the place of
Paul at Ephesus, and in the province of Asia, as, according to a
tradition hitherto unrefuted, he did. But here met him,—if he
had not before been influenced by it in Palestine,—no matter
whether directly or indirectly, a Judo-Hellenistic mode of concep-
tion and expression connected with Alexandria, which, for the
sake of brevity, we describe after its central point as the Logos
doctrine. That such a mode of thought really appeared in Asia,
and prominently in Ephesus, in the Jewish and Christian circles
of the apostle’s time, cannot, fromn the statements of the Acts of
the Apostles respecting Apollos, and the indications of the Pauline
Epistles, be doubted. Indeed, a searching comparison of the
earliest and the later Epistles of the Apostle Paul would, accord-
ing to our opinion, give the surprising result, that even he was
in that neighbourhood not wholly uninfluenced by the mode of
thought in question ; that his residence in, as well as his relations
with, Ephesus and Asia Minor during the period between the
Epistles. to the Thessalonians, and, for example, those to the
Corinthians, was not merely & matter of time. And could the
Apostle John, who was peculiarly predisposed, as much through
his higher conceptions of Christ as through his formal gift, to
. this Judo-Hellenistic mode of thought and speech, exclude him-
self from its operation ? That John, as a Jewish Christian apostle,
in the Tiibingen sense of the words, “ some time after the death of
Paul, or after the destruction of Jeruselem, with flying colours
went over to Paulinism; that about the year 70 he was certainly
a man of sixty, with all the sacred principles of his youth, of his
manhood, and of his activities broken down; that in the rending
of Jewish bonds he should have, ageinst  their law,’ the hopeless
‘law,’ outbid even the Apostle Paul himself—standing alone,
regardless of consequences, the devout champion of freedom,
against the people and the law, with his opposition to the ‘ Jews
estranged from him and from God Himself, "—even the proba-
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bility of such a thing is vainly sought, not only by the author
of Geschichte Jesu von Nazara, but others have never been able
to find “a greater mockery of all history and all psychological
probability,” than the idea of a “fickle transformation of an old
Judaist into an apostle of freedom, high above Paul—the one
historical man of unyielding principle.” Only to many of the
others the Tiibingen character of the Apostle John, to say nothing
of the Tiibingen Paul, is not regarded as one of the irresistible
results of the scientific examination of apostolic times, but as a
wanton perversion of a matter of fact. An apostle who, according
to the statement of the rigidly “ Judaistic ” Apocalypse, considered
the Gentile Christians, fully as much as the Jewish Christians, to
be kingly priests or priestly kings of God, who will reign at the
advent, may perhaps, .in the application of the principle, have
often differed in his views from Paul,—may, for example, until
the destruction of Jerusalem, bave thought the conversion of
Israel nearer and easier, and the number of the Gentiles to
be added to the true Israel to be less; until then he may have
generally cherished a more favourable judgment of the Jews,
and a less favourable one of the Gentiles,—may even have carried
out the apostolic decrees respecting the relation of Jewish and .
Gentile Christians more strictly and more in accordance with the
law than the Apostle Paul; but a difference in principle between
him and Paul has been found by prejudice rather than science.
Is it, then, still the greatest mockery of all history and all
psychological probability, if we believe that the Apostle John had
a conception of the historical Christ superior to the manifold
and essentially sublime portrait of the synoptical writers, like
Paul, who, not less than he, must have drawn such conception
from sure sources, except he may have imagined it?—if we
believe that an apostle with such a gift for entering into various
forms, as it has been shown that he had, in his fiftieth or
sixtieth year,—granting what is very improbable, that hitherto
he had not been affected by it,—brought to the same Alex-
andrian Asia Minor form of thought, a sensibility as open as
the Apostle Paul did a little earlier, and when somewhat
younger *—if we believe that, like Paul, John also found in
the Logos the adequate Judo-Hellenistic, modern philosophic,
and scientific idea and expression for the Messiah as he ap-
peared to him in Jesus; and that he, not first and alone, but
2D
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after abundant precedent, borne along by a previous current in
Asia Minor, from that central point carried over from the words
and works of Jesus, the whole Christ, out of Palestinian Judaism
into Jewish Hellenism? It was indeed for him nothing more
than a change of form, which, if not already long undertaken and
entered upon, had yet long been prepared, and which, with his
views of the relation between the exalted Christ and the Spirit,
coming equally to the light in the Apocalypse and the Gospel,
appeared to him fully justified, and even required.

From this standpoint John wrote the Apocalypse in the year
68. That he could not be generally hindered by it in the con-
ception of an Apocalypse, will not, in view of the eschatological
portions in the first Epistle, and the promise in the Gospel of
the revealing Spirit, be called in question. In its doctrine, as
our comparison has shown, the Apocalypse stands in harmony
with the Gospel and the Epistles. But if the representation of
the Apocalypse is declared to be irreconcilable with its composi-
tion by the fourth evangelist, those who think so overlook in the
most inconceivable- manner the fact that the apocalyptic has its
perfectly definite art form, and must appear in Old Testament
types, symbols, images, and expressions; that an Apocalypse in
the form of thought and speech seen in the fourth Gospel is as
impossible as, for example, an ode in the style of the Kantian
philosophy. With high poetic, plastic power, and with the most
conscientious faithfulness, John has discharged his task as a seer.
Evidently he would at least not have succeeded in equal measure
if he had not started from Palestinian Judaism, and made its
original forms of representation and speech conformable to the
apocalyptic.  Certainly he has at the same time —and how
could it be otherwise ?—not always been able to avoid the expres-
sions and definitions of his Hellenistic doctrinal language. Here
and there they appear treacherously through the ancient and
sacred garment. The Old Testament forms often do not suffice
for the artistic contents they enclose, and the whole almost makes
the impression of a disguise, conceived and carried out in a
masterly manner.

From the same standpoint, the same John, after the destruction
of Jerusalem, possibly in the fourth or fifth year after the
Apocalypse, wrote the fourth Gospel, to which, again, the first
Epistle, no matter whether regarded as a companion letter to the



AND OF THE GOSPEL AND EPISTLES OF JOHN. 419

Gospel or not, stands in the very closest relation. We are,
however, concerned here only with the Gospel. That John
assumes the synoptical Gospels to be known to his readers, is
now universally admitted, though the significance of this assump-
tion is still disputed. But what induced the apostle to add
another Gospel to those already existing, and manifestly recognised
by him, and in his circle? A twofold reason presents itself from
what has been said. First, the synoptical portrait of Christ was
in general, with regard to its contents nor its subject, neither
false nor distorted; but it was deficient, and its deficiency consisted
far less in the absence of the historical material than in keeping
back the meaning of that material. As a Paul would have felt,
if at his time the synoptical Gospels had existed and been recog-
nised, so must it have been with John and the circles which by
him had been initiated into the evangelic history; and in this
was given the occasion and the demand for the composition of a
new and more elevated Gospel. Very nearly related to this is the
second reason. Also in its form or representation, the synoptical
portrait of Christ was certainly not false, but defective; and
this defect consisted not in that the writers had done too much,
but more in that they had done too little to bring the history of
the Lord out of the Palestinian-Jewish form of representation and
speech, as it were out of the original idiom, to that corresponding
with the religious culture of the time, so to say, into a universal
Judo-Hellenistic form. But where would the necessity of a new
treatment of the evangelical material in the above formal sense
be felt more strongly than in the circle where, as in Ephesus and
Asia, the Gospel neither met a Palestinian-Judo form of thought,
nor by its contents could impress the existing thought with its
original form, but must accommodate itself to the Judo-Hellenistic
mode of representation and expression —The execution corre-
sponds to the double motive which led John to add a materially
sublimer and formally more suitable Gospel to those already
existing. He does not even nearly reproduce in his Gospel the
material already brought together by the synoptical writers, but
only enriches and completes it by that which is similar, though
he has not a little in common with them ; as little does he furnish,
presupposing the labours of the synoptical authors, a mere glean-
ing or supplement, though sometimes he gives a rectification or
more accurate definition of synoptical statements. Much rather



420 RELATION BETWEEN THE DOCTRINE OF THE APOCALYPSE

the peculiar contents of his book presuppose the synoptical narra-
tive, and a choice, resting upon the usefulness of what was there
already known, as well as of the many materials still existing
only in his own mind, of signs, or of such acts and discourses of
Jesus in which, as from lofty heights, the nature, the idea, the
glory of Christ, the Logos-Messiah, had, as through symbols,
manifested themselves in their chief aspects in word and work.
But the representation of these altitudes does not follow simply
from the re-statement or reference to what has been done and
said, but from the recognition of all in its meaning as a revela-
tion of the glory of Christ. All that Christ did, and what
happened in connection with Him, is symbol, and is as such
interpreted either by Christ Himself or by the evangelist—some-
times expressly, at other times through the passages referred to
Him. But while the evangelist can interpret the history only
as symbol, he has the doctrine of Christ, which to him in its
original form is also symbol, ¢o carry over into another form ; so
that Christ, and even John the Baptist, speak in this Gospel in
the language of the evangelist, or of the Hellenism of Asia Minor.
In several places the distinction between the sayings of Christ
and those of the evangelist is uncertain; and in those of Christ
not merely a combination, but also a continuing or developing, as
it were a spinning out on the part of the evangelist, cannot be
mistaken. But the seer and the evangelist are one and the
same Apostle John; as the future, so also the history appears
to him in symbols, and the “signs” of the Apocalypse and of the
evangelist, at first sight so different, are of essentially similar
import. But while John sees, and forms the signs of the future,
after the manner of the Old Testament, he sees and shapes the
signs of the Aistory hellenistically; he carries over—and thus only,
on the formal side, the relation between the Apocalypse on one
hand, and the Gospel and Epistles on the other, is brought to its
briefest expression, as, according to its nature, it is most correctly
estimated—there, the Gospel backward into the Hebrew; here,
forward into the Greek.

But how does it stand with the historical character of the fourth
Gospel ? In the sense in which we have used the words above,
the fourth Gospel is and remains unhistorical ; our brief character
of the same was on one side nothing else than a concrete -
definition of this unhistoricalness. But then, is fidelity in the
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direct rendering of one’s own knowledge—in reality always a
somewhat mediated rendering—of what transpires the only, or
even the highest sense of historicalness? There is a meaning
of fidelity in which an art portrait, though a master-work,—
without disparagement of photography,—follows relatively the
shadows, in which indeed we grant to the photograph the predi-
cate “faithful” but deny it to the art portrait. And yet, so
far as we know, no connoisseur hesitates to declare the art
portrait, in another and higher, in the spiritual sense of the
word, truer than the photograph. A similar relation exists in
chronicle and written history in its higher style. Now, in some
measure this holds good of the historicalness of the synoptical
Gospels in comparison with that of John. It is true that the
narratives of the fourth Gospel have not in general, as on the
supposition of the author being an eye- and ear-witness we should
expect, more flesh and blood, or a greater intuitiveness ; they are,
on the contrary, apart from many lighter and deeper traces of
personal recollections, less concrete, and the development, the
historical growth, is in them kept back far more than in the
synoptical narratives. But what we miss in John it was not his
purpose to give. So it is also an incidental matter, though of
greatest importance to us, that in the narratives of the trusted
disciple we possess such manifold confirmations and explana-
tions, and on the other side emendations and additions to the
synoptical report. No; the chief thing is, that in the fourth
Gospel we have the authentic testimony to the glory of the Only-
begotten of the Father, full of grace and truth,—a testimony through
which also the synoptical picture of the life of Christ attains a
higher meaning, appears as it were in another light, and indeed
is first truly intelligible. It is notorious that all modern writers
on the evangelic history who have taken their stand within the
synoptical Gospels, must violently cut off not a small part of
the synoptical narratives as towering above the symoptical
measure of Jesus and His history; but we go from the Johannine
portrait of Christ, and, lo, the whole synoptical material organi-
cally arranges itself under one leading idea! For our part, we
do not hesitate a moment to acknowledge that the discourses of
Jesus, according to John, apart from many unmistakeably original
sayings, do not make the impression of verbal faithfulness, but
often sound like variations of the evangelist after themes from
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the Lord, often as discourses of the evangelist put into the mouth
of Christ. But he has not desired to give them after the manner
of stenographic reports, or noted reminiscences, or special points
still remembered. Nor does the historical value of his words of
the Lord consist chiefly in the addition which, though important,
they make to His synoptical sayings. Their characteristic ten-
dency is rather to “glorify ” Jesus in His original discourses;
that is, to bring to the understanding, in the Judo-Hellenistic
form of thought and speech, their meaning, in its height and
depth, in its extent and scope, in its spirit and contents, most
freely, and yet, as the evangelist is conscious, most truly, because
reproduction, arrangement, and transfer are wrought by the Spirit
of Christ Himself. There are certainly synopticists who only
acknowledge the character of the synoptical collection of Christ’s
sayings half-way, and notwithstanding know how to distinguish
the original words of the Lord, possibly by a wholly subjective
norm, or perhaps by caprice. On the other hand, these to whom
the synoptical collection of the Lord’s words, from discourses
more or less original, have become not even original groups of
original words or sayings of Christ, and who thereby have freed
themselves from the bond of the connection, have then only a
great multitude of imperishably glorious but isolated words,
which in their isolation are to some extent incomprehensible or
difficult to understand. The favoured disciple of the Lord, who
in his words of Christ has borne witness to the Spirit from whom
all these words and sayings have flowed, comes to the help of
such, and, lo, they speak not only more plainly, but much more
significantly,—so significantly that we understand how the
Apostle Paul could know the Lord’s words, without at any time
observing a contradiction between them and his Gospel _
This mainly, though, as desirable in last words, very briefly, is
my view of the solution of the Johannine question. Evidently
it does not consist with the prevailing prejudice in favour of the
synoptical writers. But it almost seems to me as if synopticism,
in its most recent and in every way most complete form, had
produced the impression, not on me only, that besides very many
positive results, it has realized the negative one, namely, that if
a “history,” a “life,” of Jesus is possible, which for my part
I strongly doubt, it is not to be reached in that way! Well,
we may take up again the plea of the witness dismissed a
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few years ago, the plea of the “condemned” fourth evangelist,
and restore to him his rights when we have granted him a hearing
respecting the historical Christ l—only this should not be in such
a way that we are satisfied with a formal recognition of the fourth
Gospel, and, after a preliminary declaration in favour of its
apostolic origin in the exposition, lay it aside, and hold to the
synoptieal Gospels alone. It concerns us to weigh with a just
balance, and with equal decision to maintain, that in the jform of
the historical phenomena, the originality, the genuineness, the
truth, the fidelity preponderate on the side of the synoptical
writers, and on the other hand fully and seriously to admit that in
essence, in the significance, in the soul or spirit of the historical
phenomena, even the same predicates belong to John in a far
higher degree. Neither of these two sides excludes the other,—
John has not written against the synoptical Gospels,—each requires
the other for a perfect whole, and only together do they give the
true historical Christ. I speak expressly of two sides, for we
must avoid another fatal error—namely, that of desiring to unite
in & mechanical way John and the synoptical writers. We have
not therein fragments, torn-out portions, isolated. parts of the
portrait of Christ, to which John would add the outward com-
plement or filling up; or other fragments from his recollections,
so that our task should consist in bringing the various elements
together, and by a synopsis in an external sense restore the
whole. No; there needs, resting upon histerical intuition, &
united view, combination, and working into each other, of a
higher style, in order from the traditional anecdotal portrait
of Christ, given by the synoptical writers, and that given by
the Apostle John,—from the most peculiar personal experience,
and at the same time with the freest translation into the form of
Hellenistic culture, sketched in great general features, and accord-
ing to a few chief points of vision,—as a necessary companion
. picture to construct the historical image of the “ Mediator!” It
would, moreover, be an unfortunate misunderstanding if any one
should attribute to me the expectation that in the way pointed
out we should suddenly find ourselves before the goal which the
“lives” or the “ histories ” of Jesus have hitherto striven after
in vain; the knowledge of Christ will grow as long as Christen-
dom exists. But I am firmly convinced that the normal solution
of the present theological crisis—namely, the issue of the present
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comparatively justifiable contrariety and one-sidedness, in a sub-
sequent higher unity, because in the central question of Christology
—is essentially conditioned by a progressive inner reconciliation
between John and the synoptical writers, as on both sides faithful
witnesses of the evangelic history. To bring one of the indis-
pensable prerequisites of this reconciliation to a final settlement,
namely, the acknowledgment of the fourth Gospel as the work
of the Apostle John, the foregoing comparison between the doctrine
of the Apocalypse and that of the Gospel and Epistles, or—once
more to define the actual contents—between the apocalyptic Old
Testamentary and the evangelic and epistolary Hellenistic repre-
sentation of the Gospel by the Apostle John, would, as a diversion
i the Johannine controversy, contribute its humble share.

THE END, °

MURRAY AND GIBB, EDINBURGH,
PRINTERS TO HER MAJESTY'S STATIONERY OFFICE.
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THE Author of the following work has made himself thoroughly acquainted with the

wri of the chief representatives of this theory, and seeks by means of sober
arguments to show (1) that the history of the people of a8 it lies before us in the
historical books, presupposes a distinction in between the priests and the Levites,
which reaches to the time of Moses,and existed throughoutall the periods of Israelitish
history ; (2) that the post-exilic books are in no way favourable fo the opinion that the
priestly hierarchy is a product of the time of Ezra; (8) tbat Deuteronomy, where it
treats of relifiou pri doese indeed un'i: them to the tribe of Levi, but yet so
that these privileges—without contradicting older legislation, which Deuteronomy
recapitulates in an abridged form, and accommodates to changed circumstances—may be
relatively distributed to the sons of Aaron and the Levites. He shows—and this
deserves special attention—that the post-exilic Chronicles contain passages which in a
Deuteronomic manner entirely obliterate the distinction between priests and Levites,
while other passages emphasize it.

¢A critical and thorough discussion. . . . After long study and large research,
Dr. Ourtiss comes well armed into the field. Cautiously, candidly, thoroughly, he
handles the assumptions, the canons, and ;rfuments of these men, and shows that they
have failed to overthrow the authenticity of the Pentateuch, or to disprove its Mosaic
authorship. . . . While his criticism 1s elaborate and searching, it is also clear and
easily comprehensible.'—A4merican Presbyterian,

*This is a small volume, cha with weighty matter. . . . Dr. Curtiss has
argued his thesis with conspicaous ability, candour, and learning.'—E lical Magazi

¢ This work is well fitted to show, by way of sample, how feeble are the grounds on
which the main positions of these interpreters rest, and how arbitrary their method of
procedure,'— Unsted Presbyterian Magazine.

‘It is in such minute details that the most convincing evidences of truth are found.'
—Watchman.

¢We give a cordial welcome to Dr. Curtiss’ book, on the ground of its own merits,
. « . Dr. Curtiss has done the particular portion of work which he has set himself with
great pains and apparent success.'—Church Bells.

* A fresh and forcible reply to the ingenious and subtle attacks of rationalist teachers
on the historic credibility of the Pentateuch.'—New York Observer. ’

‘A thorough piece of criticism upon a nice point of internal evidence touching the
origin and authenticity of the Peatateuch.—New York Independent.
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* We have nothing but praise for its clearness, its method, its thoroughness, and its
tolerance. We most warmly commend Mr. Cave's book to the study of the clergy, who
will find it full of suggestiveness and instruction.'—English Churchman.

¢ A thoroughly able and erudite book, from almost every page of which something
may be learned. The Author’s method is exact and logical, the style perspicuous
and forcible—sometimes, indeed, almost epigrammatic; and as a careful attempt to
ascertain the teaching of the Scripture on an important subject, it cannot fail to be
interesting even to those whom it does not convince.'— Walchman.

¢ We wish to draw particular attention to this new work on the deeply-important
subject of sacrifice. . . . If wecan induce our readers not only to glance through
the book, but to read every line with thoughtful care, as we have done, we shall have
earned their gratitude.'—Church Bells.

¢It would be difficult to point to any modern theological work in English which
reveals more abundant and patient scholarship, a more vigorous and comprehensive
view of a great question. The subjéct is large and the literature enormous, the lines of
investigation are numerous and intricate; but the Author of the volume before us has
displayed a fine mastery of voluminous materiul, and, after examining the scriptural
phraseology in its historical development, positive declarations, and immediate infer-
ences therefrom, he draws out his conclusions with great care, and contrasts them with
views of a more ;?ecuhtive kind which bave been advanced by distinguished scholars
in Germany and England. The argument of the volume is sustained by logical com-
pactness, lucidity of style, and considerable learning; it is a guide to the opinions of
the grincipal writers on every part of the subject, and is pervaded by a fine spiritual
tone.’'—Evangelical Review. .

¢ Mr. Cave has given us in this large volume a very thorough examination of the great
doctrine of sacrifice. . . . And religious instructors will find in this work a perfect
storehouse of information, and ample materials for expositions and defences. We
cannot be mistaken in predicting for the book a cordial welcome.'—Baptist Magazine.

¢ It is of supreme and imperative importance that the inspired writings should be con-
sulted upon a doctrine which so tests and determines our creed. To the ¢ Volume of
the Book” Mr. Cave apg:mls, resolved that, for the hour, its testimony respecting
¢ gacrifice ” shall alone be heard. Incidentally he betrays wide and patient reading on
this theme; but all his reading is subordinated to his specific purpose of letting the
Bible speak in clear and unmingled tones, and with great felicity and critical ability
he enforces upon the attention everythin§ the Scriptures have suggested and declared on
this crucial doctrine of controversy and faith. An appendix of scholarly notes, and an
index on Scripture passages referred to, and of subjects, etc. treated in this velume,
complete a book on the doctrine of sacrifice which is almost without & rival for com-
prehensiveness and interest.'—The Study and the Pulpit.
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¢ ﬂn this work the Author affords us the results of many-sided study on one of the most
important objects of theological inquiry, and on a knot of problems which have been so
often treated, and which are of 8o complex a nature. The Author is unquestionably right
in supposing that the so-called outworks of the life of Jesus have axeir value, by no
means to be lightly esteemed. Their examination must be returned to ever afresh, until
the historic or unhistoric character of the substance of the Gospel narrative has been
brought out as the result of scientific examination. . . . In conclusion, we believe we
can with full conviction characterize the whole work as a real gain to the scientific
literature of the question, and a great advance on &revious investigations, not doubting
that the most important positions maintained by the Author will in all essential points
win the approbation of the student,'—Jahrbiicher fiir Deutsche Thoologk.
Re‘ An excellent and devout work. We can strongly recommend it.'—Church Quarterly

view.




8 7. and T. Clark's Publications.

In two volumes, demy 8vo, price 21s.,
Growth of the Spirit of Christianity,
FROM THE FIRST CENTURY TO THE DAWN OF

THE LUTHERAN ERA.
BY THE

REV. GEORGE MATHESON, M.A, B.D,

AUTHOR OF ¢ AIDS TO THE STUDY OF GERMAN THEOLOGY.’

‘Mr. Matheson's work is fresh, vigorous, learned, and eminently thonghtful’—

¢ A work remarkable for its originality, its lucidity of exposition, its gracefu! and
impreesive style, here and there reminding one of Ruskin’s, but more sober ; its wideness
of research and very able analysis deserve, and no doubt will receive, unstinted praise.’
Clergyman's Magazine.

¢Theee volumes are full of interest to the general reader, and certain to repay
careful study . ... rich in the repressed elogquence which is born of overflowing
thought.'—Spectator.

¢ Mr. Matheson has written with very considerable ability, and sometimes eloguence.
a book which ﬂvu the results of a thoughtful mind which thinks for itself, the fruits of
exteusive read: f' a clear judgment, and a catholic spirit, and often an original intelli-
gence. All this is no little praise to give, and we give it readily.—Scotsman.

¢ This truly deserves to be called a great book, and will surely exert a powerful and
elevating influence on men of thought and culture.’— Watchman.

¢ The work is one qf high and unusual merit.'—Literary Churchman.
¢ We should like to summarize this great and subtle and suggestive work.'—Daily

¢ A brief notice of these two volumes can convey but little idea of their full and
varied learning, their fine historical insight, and their power of lucid exposition.'—
Baptist Magasine.

¢ This work is & contribution of real value to the popular study of Church History.’
—Pall Mall Gasette.

BY THE SAME AUTHOR.

In crown 8vo, Third Edition, price 4s. 6d.,
Aids to the Study of German Theology.

¢ The Author has done his work well, and has given us a real help to the understanding
of German theology.'—Princeton Review.
¢ A work of much labour and learning, giving in a small compass an intelligent review
of a very large subject.'—Spectator. 1giTing pes & 1
¢ An exoellent and modest book, which may be heartily recommended.'—A cademy.

¢ A helpful little volume: helpful to the student of German theology, and not less so
to the careful observer of the tendencies of English religious thought.”—Freeman.

¢ The writer or compiler deserves high praise for the clear manner in which he has in
a brief compass stated these opinions.'—Christian Observer. I q






