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REV. XXI. 2.
And I, John, saw the holy city, the new Jerusalem, coming down from God 

out of heaven. 
 

[Editor’s note: This sermon shows that the illustrious Bishop, John Lightfoot, 
understood the new heavens and earth and new Jerusalem as speaking to the church 
and gospel era, and that the coming of Christ and day of the Lord spoke to the 
overthrow of Jerusalem and the world of the apostles’  time. He also declaims 
against the traditions of the Romish church, which he deems identical in spirit to the 
traditions of the Jews that brought their nation into apostasy.]

 AND no wonder, if there be a new Jerusalem, when, at the fifth verse of 
this chapter, God proclaims that he makes ‘all things new.’ And that ‘new 
Jerusalem’ must needs be a ‘holy city,’ when it is sent down from God, and 
comes out of heaven. And that holy city, coming down from heaven, could 
not  but  be  a  most  lovely  prospect  to  him  that  saw  it,  when  the  old 
Jerusalem on earth had been once so lovely, that it was the “glory and joy 
of the whole earth,” Psal. Xlviii.

Who it was that saw it, he himself tell you, speaking out his name, - ‘John;’ 
by which, I suppose, there is none here, but understands the blessed apostle 
and  evangelist  of  that  name;  though  time  hath  been,  that  some  have 
dreamed of another John, but no account could be given, who he was, or 
whence he came. I shall, therefore, in this matter, which, I believe, needs 
but little dispute now, only say these three things:-



I. That it is disagreeable to all reason to think, that our Saviour, - when he 
intended to do some man so much honour and favour, as to impart such 
noble and glorious visions and revelations to him, as are recorded in this 
book, - should pass by and skip over his own apostles and disciples, and 
should pick out a man, that, we all  know, was no apostle,-  that no one 
knows, whether he were a disciple or no.  But,  

II. It is agreeable to all reason to conceive, that, as the man, to whom God 
vouchsafed the revelation and discovery of the times and occurrences, that 
were to intervene betwixt  his  own times and the fall  of  Jerusalem, was 
“Daniel, a man greatly beloved;”- so that the John, to whom Christ would 
vouchsafe the revelation and discovery of the time and occurrences, that 
were to intervene betwixt the fall of Jerusalem and the end of the world, 
was John, the disciple “greatly beloved.” 

I. Of that disciple Christ had intimated, that “he would, that he should tarry 
till he came;” that is, till he should come in vengeance against the Jewish 
nation and that place, and in diverse other places in the New Testament, 
doth mean in that sense, it were very easy to make evident, should we take 
that subject to insist upon.

Now, as our Saviour vouchsafed to preserve him alive to see the fall and 
destruction of that city, - so also, did he vouchsafe to him the sight of a 
‘new Jerusalem,’ instead of the old, when that was ruined, laid in ashes, 
and come to nothing.  He saw it in vision, we see it in the text; and upon 
that let us fix our eyes and discourse; for we need not speak more of him 
that saw it.

II. In the verse before, he sees “a new heaven and a new earth;” and in this 
verse, a “new Jerusalem.” Something parallel to which is that in Isa lxv.17; 
“Behold, I  create new heavens and a new earth.” And in the verse next 
following,  “Behold,  I  create  Jerusalem  a  rejoicing.”  The  expressions 
intimate the great change of affairs, that should be in the world under the 
gospel, from what had been before.  A ‘new heaven,’ or a change of church 
and  religion,  from  a  Jewish  to  a  Gentile  church,  and  from  Mosaic  to 
evangelical religion: - a ‘new earth,’ or a change in the world, as to the 
management or rule of it, from heathenism to Christianity, and from the 
rule of the four heathen monarchies, ‘to the saints,’ or Christians, ‘to judge 
the word;’ or being rulers or magistrates in it. 

And the ‘new Jerusalem” is the emblem and epitome of all  these things 
under  this  change,  as  the  ‘old  Jerusalem’ had  been,  before  the  change 
came. There is none but knoweth, that ‘Jerusalem,’ in Scripture-language, 
is very commonly taken for the whole church then being, as well as it is 



taken, particularly and literally, for the city itself then standing.  That city 
was the church in little, because there were eminently in it all those things, 
that do make and constitute a true church,- viz. the administration of the 
word and divine ordinances, the assemblies of the saints, the worship of the 
true God by his own appointment, and the presence of God himself in the 
midst of all.  And can any doubt, but that the ‘new Jerusalem’ meaneth, in 
the like sense,  and upon the like reason,  ‘the church of  God under the 
gospel,’- this enriched with all those excellencies and privileges, that that 
was,  yea,  and  much  more?  There  was  the  doctrine  of  salvation,  but 
wrapped up in types, and figures, and dark prophecies; but here unfolded to 
the  view  of  every  eye,  and  Moses’s  veil  taken  off  his  face.  There, 
ordinances of divine worship, but mingled with multitudes of carnal rites; 
here,  pure adoration in  spirit  and truth:  there,  an assembly only of  one 
people  and  nation;  here,  a  general  assembly  compacted  of  all  nations: 
there,  God  present  in  a  cloud  upon  the  ark;  here,  God  present  in  the 
communication of his Spirit. 

I. Therefore, it is the less wonder, that it is called the ‘holy city,’ because of 
these things, - which is the second circumstance considerable in the words, 
“I saw the new Jerusalem, the holy city.”  It is observable, that the second 
old Jerusalem (for so let me call the Jerusalem, that was built and inhabited 
after the return out of captivity) was called the ‘holy city,’ when goodness 
and holiness were clean banished out of the city, and become a stranger 
there.  When the temple had lost its choicest ornaments and endowments, 
that contributed so much to the holiness of the place and city,- the ark,- the 
cloud of glory upon it, - the oracle by Urim and Thummim,- the fire from 
heaven upon the alter: from the city and nation: yet even the n it is called 
the ‘holy city’ in this her nakedness. 

Nay,  when the temple  was  become a  den  of  thieves,  and  Jerusalem no 
better,  if  not  worse;  when she had persecuted the prophets,  and stone 
those,  that were sent unto her;  when she had turned all  religion upside 
down, and out of doors, and worshipped God only according to inventions of 
men;- yet even then, and when she is in that case, she is termed the ‘holy 
city,’ Matt.  Iv.  5,  “Then the devil  taketh him up into the  holy city, and 
setteth him on a pinnacle of the temple.”  Nay, when that holy evangelist 
had given the story of her crucifying the Holy of holies, the Lord of life and 
glory, even then he called her the ‘holy city,’ chap. xxvii. 53; “The bodies of 
many  saints,  which  slept,  arose,  and  came  out  of  their  grave  after  his 
resurrection, and went into the holy city, and appeared to many.” 

“Call  me not Naomi, but call  me Marah,” might she very well  have said 
then; and so might others says of her; for it might seem very incongruous to 



call  her  the  ‘holy  city,’ when  she  was  a  city  so  very  unholy.  She  was, 
indeed, comparatively, ‘the holy city,’ because there was not a place under 
heaven besides, which God had chosen to place his name there; and there 
he had: and that was it, that gave her that name and title. And while she 
kept the peculiarity of the thing, she kept the name, but at last forfeited 
both; and then God finds out another city where to place his name, “a new 
Jerusalem, a holy city,” a holier city; her younger sister fairer than she. 

I. ‘Holy,’ under the same notion with the other, because God hath placed his 
name only there: ‘holier’ than she, because he hath placed it there in a 
more heavenly and spiritual manner than in her, as was touched before:- 
and holier still, because she shall never lose her holiness, as the other did,- 
as we shall touch hereafter. And she cannot but be holy, as I said before, 
when she comes down from heaven, and is sent thence by God.” 

And this is the third thing remarkable in the text, “I saw the new Jerusalem 
coming down from heaven.”  The apostle St. Paul calls her ‘Jerusalem which 
is above,’ Gal. iv. 26.  Our apostle sees her coming down from above; and 
the prophet Ezekiel, in his fortieth chapter and forward, seeth her pitched 
here below, when she is come down. She is above, and yet she is beneath:- 
much as the case was at Mount Sinai; there was a tabernacle above, the 
heavenly  pattern  on  the  top  of  the  mount;  and  there  was  a  tabernacle 
beneath, the material building and fabric at the foot. 

“Jerusalem, that is above;” intimating, that it is not a material building, but 
a spiritual,- at the builder is not man, but God: and yet that Jerusalem is 
“come down,” and is also here below, because it is among men, and consists 
of  men;  men, “as  lively  stone,  being built  up into a spiritual  house and 
building,” as it is I Pet. Ii. 5.  Most commonly, in this book of Revelation, she 
is called by the very name of ‘heaven’ itself; that were you read ‘heaven,’ 
you must understand the ‘church,’ partly, because she is the only heaven, 
that is upon earth; partly, because of the presence of God in the midst of 
her, as in heaven; partly, because of the holy and heavenly things that are in 
her; and partly, because she is the gate of heaven, and the only passage 
whereby to come thither.  Upon all which accounts together, it is no wonder, 
that she carries the name of the “heavenly Jerusalem, the holy city,” and 
the holy city, “that cometh down from God.” 

And  let  this  suffice  to  be  spoke  concerning  the  meaning  of  the  ‘new 
Jerusalem,’ or wha tit is,- viz. the gospel-church. The great question and 
dispute is, Where it is?  And whereas our apocalyptic saw it coming down 
from heaven, the great inquiry is, Where it lighted, pitched, and took its 
station? Where is the house of the Prince, and where is this city of the great 
King? Where is the true church, this new Jerusalem?  The finding where it is 



not, will some direction how to seek it, where it is: and let us begin there 
first. 

I. First, therefore, let me say in this case, much like what was said of old by 
the  historian  concerning  the  city  Samnium,  “You  may  look  for  Samnium 
there, where Samnium stood, and cannot find it.”  If you look for the new 
Jerusalem there, where the old Jerusalem stood, you will not find it there: 
though the Jew would have you to look no where else, and have it to be 
found no where else. It is well known, what the conception and expectation 
of that nation is in this point: how they look for a most stately Jerusalem, to 
be built where the old one stood,-for a pompous kingdom settled in the land 
of Canaan, suitable to such a city,- and for a pompous Messias, riding in the 
midst of both, with stateliness suitable to both.   I shall say no more to this 
opinion, but, briefly, only this,- for it is  not worth speaking much unto,- 
That this opinion helped forward the murder of the true Messias, when he 
came along them.  And I much wonder, whether the opinion, that produce so 
bad an effect then, can come to any good effect at anytime.  Because our 
Saviour, poor Jesus, did not bring so much pomp and gallantry with him, as 
that opinion expected, he was looked upon by them as a false Messiah; and, 
under that notion, they made him suffer. And it is more than suspicious, that 
such an opinion can prove good, solid, and successful never, that proved so 
very fatal and mischievous then. 

It  is  true,  indeed,  that  the  prophet  Ezekiel  doth  delineate  his  visionary 
Jerusalem, as seated in the very place, where the old had been: for, indeed, 
there was then a Jerusalem to be built there, as it was after the return out 
of captivity.   But whosoever shall take measure of the dimensions, that he 
giveth to his city in space and compass, will  find it to  came near, if not 
equal,  the  space  and  compass  of  the  whole  land  of  Canaan.  And  this 
apocalyptic, the best interpreter of that prophet, measuring his square new 
Jerusalem, at ver. 16 of this chapter, finds it to be twelve thousand furlongs, 
or fifteen hundred miles, upon every side of the square, six thousand miles 
about; and the wall about it, also, fifteen hundred miles high: the “wall of 
salvation.”  So that these things considered, a mystical or spiritual sense is 
enforced here, and for a literal one there is left little or no room at all. And 
we must look for the ‘new Jerusalem” somewhere else, than where the old 
one stood; for there is not room for it. Where, then, shall we seek next, 
since we cannot find it there? Here, 

I. I cannot but remember the story of 2 Kings vi:- The Syrians are seeking 
Elisha at Dothan, and he strikes them blind; and “This is not the way (says 
he), this is not the city; but follow me, and I will bring you to the man whom 
you seek;-  and he brought  them to Samaria.”  We are seeking the ‘new 



Jerusalem;’ and there are those, that will tell you (but you must let them 
blindfold you first), that you of London, we of England, are out of the way, 
if we look for any ‘new Jerusalem,’ any true church, here among us; tut 
follow them, and they 2will lead you, where it is, and they will bring you to 
Rome.  A place where I should as little seek for the ‘new Jerusalem,’ as I 
should have sought for the old Jerusalem in Samaria; or as I should have 
sought for true worshippers, and the place of true worship, at Sichem, and 
mount Gerizim. When they pretend to lead you to the new Jerusalem, and 
bring you to Rome,- they could hardly led you to any place under heaven 
more unlikely where to find the ‘new Jerusalem,’ than there. 

Our divines, in their writings, have evidenced this abundantly, and I shall not 
trouble you with rehearsing any thing they have spoken.  I  shall  only lay 
these  four  scriptural  considerations  before  you,  easy  to  understand  and 
carry away; and even out of them, let any impartial judgment censure and 
determine in this case. And, first, two concerning the place and city: and 
then, two concerning the church and religion. 

I. Concerning the place and city:- 

First, As the new Jerusalem is never mentioned in Scripture, but with an 
honourable and noble character,- so Rome, on the contrary, is never spoken  
of, under any name or title, but with a character as black and dismal. One 
memoir only excepted (which is, in her story, as Abijah was in the family of 
Jeroboam, 1 Kings xiv. 13,- the only one there, in whom was found any thing 
that was good):  and that is,  that there was once a church there, whose 
“faith was renownedly spoken  of through the whole world,” Rom. 1. 8.  
There was so, indeed, and there could not be an antichristian church there, 
unless there had been a Christian church there first: since, “There must be a 
falling away first, that the man of sin might be revealed,” 2 Thess. ii. 3. 

The first mention, that you have of Rome in Scripture, is in Num xxiv. 24, 
under the name of ‘Chittim:’ and there it is branded for the great oppressor 
and afflicter of nations: and it is finally doomed to ‘perish forever.’ 

Secondly, You have mention of her armies, Dan. Ix. 27; but with this brand 
upon  them,  that  they  are  called  “The  abominable  army,  that  maketh 
desolate;”  there  styled,  by  their  Vulgar  Latin,  as  in  Matt  xxiv,  “the 
abomination of desolation.” 

But, thirdly, That which tops up all, is, that she is called ‘Babylon,’ in this 
book of Revelation, and described there as she is. For that by ‘Babylon,’ is 
meant ‘Rome,’- the Romanists themselves will readily grant you, if you will 
grant  them  the  distinction  of  Rome  pagan  and  Christian,  imperial  and 
pontifical.  And the last verse of chap. xvii, puts the matter out of all doubt, 



where it says, that “the woman, the scarlet whore, which thou sawest, is 
the great city, which reigneth over the kings of the earth.”  Upon which 
every one, that is acquainted with the Rome-history, must needs conclude, 
that no city can there be understood like the city Rome. 

Now, it is a very improper inquest, to look for the new Jerusalem, in a place 
that must ‘perish for ever;’ to look for the holy city among the ‘abominable 
armies;’ and to look for Sion, the city of God in Babylon, that ‘mother of 
harlots, and abominations of the earth.’ 

Secondly, Whereas old Jerusalem, and the Jewish nation, incurred so great a 
curse and guilt for the murder of the Lord of life, as we all know it did; it 
requireth very cogent arguments to prove, that Rome, that had a hand as 
deep in that murder, should obtain so great a blessing and happiness on the 
contrary,  as  to  be  the  only  church  in  the  world,  and  the  mother  of  all 
churches. There is no Christian but knoweth, how deep a hand Jerusalem 
had in that horrid fact: and he knoweth but little, that knoweth not, that 
Pontius  Pilate was deputy for Rome there,-  and how deeply  also he was 
engaged in it, as her deputy. 

And so much be spoken concerning the very place, and how unlikely it is to 
find the new Jerusalem there.  How improper it  is  to imagine,  that  that 
should be the city of God, of which God himself, in his word, speaks not one 
good work, but evil: to imagine, that he should choose that, of all cities, for 
his dearest spouse, that, of all cities, had the deepest hand in the murder of 
his dear Son. 

II.   Concerning their church and religion. If these men, that pretend to lead 
men to the new Jerusalem, and lead them to Rome, would but speak out, 
and plain, and tell them, that they will lead them to the old Jerusalem, and 
so lead them to Rome,- they speak something likely.  For what is the church 
and religion of Rome, but, in a manner, that of old Jerusalem, translated out 
of  Judaic into Roman, and transplanted out of Palestina, into Italy?  And 
there is hardly an easier or a clearer way to discover, that she is not the new 
Jerusalem, than by comparing her with the old: as God doth most clearly 
discover  the  Jerusalem  then  being,  Ezek.  xxiii,  by  comparing  her  with 
Samaria  and  Sodom.  Diverse  hours  would  scarce  serve,  to  observe  the 
parallel in all particulars, and punctually to compare the transcript with the 
original; I shall only and briefly hint two things to you to that purpose. And, 

First, Let me begin with that distinction, that the Jews have in their writings 
cone and gain; of the Mosaic law, and the Judaic law,- or the law of Moses, 
and the law of the Jews.  And they will tell you, such and such things are 
transgression of the Mosaic law,- and such and such, are transgressions of 



the Judaic law.  And as they themselves do make the distinction, so they 
themselves did cause the distinction. What they mean by Mosaic law, we all 
understand;  and  by  their  Judaic  law,  they  mean  their  ‘traditional’  law, 
which they call the ‘law unwritten.’ While they kept to the law of Moses, for 
a rule of faith and life, as they did under the first temple,- they did well in 
point of doctrine, and no heresy and heterodoxy tainted them: but when 
they received and drank-in traditions, as they did under the second temple, 
they drank-in their own bane and poison. 

There is in Scripture frequent mention of the ‘last days,’ and the ‘last time:’ 
but which is meant, most commonly, the ‘last days of old Jerusalem, and of 
the  Jewish  economy,’  when  they  were  now  drawing  towards  their 
dissolution.  But from what date or time to begin her last days, may be some 
question.  If  you  date  them  from  the  time,  she  first  received  and 
entertained her traditions,- you do but fit the calculation to the nature of 
the thing calculated. For then did she fall into the consumption and disease, 
that brought her to her grave: then did she catch that infection and plague 
that never left her, but grew upon her, till it made her breathe her last in a 
fatal end.  Traditions spoiled her religion, and brought her to “worship God 
in  vain,  teaching  for  doctrines  the  commandments  of  men.”  Traditions 
spoiled her manners, and trained her up in a “vain conversation, received by 
tradition from the fathers;” in a word, traditions, as they made the law, so they 
made the gospel, of no effect; and the doctrine of Christ, the death of Christ, the belief 
in  Christ,  to  be  but  needless  business,  and  things  to  no  purpose.  Nay,  traditions 
leavened them to hate the gospel, to murder Christ, and to persecute his disciples: for, 
by the principles of their traditions, they could do no less than all these. 

Now, surely, Jerusalem that is above, is above this infection; and the new 
holy city, certainly brought no such infection from heaven, nor was tainted 
with this contagion, which was the death of the old: as a priest in Israel 
could hardly be infected with leprosy. But you may see the tokens upon the 
church of Rome very thick; traditions upon traditions; some of so like stamp 
to those of old Jerusalem, that you can hardly know them asunder; but all 
of  the  like  effect  and  consequence,  that  they  make the  gospel  of  none 
effect, as those did the law; and causing men to worship God in vain, while 
they “taught for doctrines the commandments of men.”  How great a part of 
their  religion  is  nothing  else  but  the  commandments  of  men,  and other 
traditions, and how great a part of their church is built upon nothing else!  
The very chief corner-stone in all their fabric, is no better substance and 
solidity,-  vis.  That St.  Peter was bishop there, and there was martyred;- 
when  the  Scripture  and  reason  give  far  fairer  probability,  that  he  was 
apostle to the circumcision in Babylonia, and there ended his days. 



Secondly, You would hardly think, that there was a worse brood in the old 
Jerusalem, than those that we have spoke of; the men so infected with the 
plague (and with a frenzy with it) of traditions. And yet I can name you a 
worse,-  and  that  was  those,  that  had  forsaken  their  Judaism,  and 
entertained and embraced the gospel,- but at last apostatized from it, and 
revolted  to  their  old  Judaism  again;  to  their  old  Mosaic  rites,  which 
sometime  had  been  right,  but  now antiquated,-  and  to  their  traditional 
principles, which had never been right, but now least of all to have  been 
embraced; and to a deadly hatred and persecution of the gospel, that they 
once professed. 

How the apostles speak of, and against, this apostasy, in their Epistles, I 
need not tell you; he that runs, may read it. But he that stands still, and 
reads pressly, will find, that they find ‘the antichrist,’ that then was, in that 
apostasy.  I say, ‘the antichrist, that then was.’ Fro the Scripture gives a hint 
of  a twofold antichrist,-  one, in the Epistles,-  and the other,  among the 
Gentiles, which should embrace it. And if you will let the unbelieving Jew, 
to be one part of the antichrist, that then was,- the apostatized Jew was 
much more.  “Many antichrists” in those times, as this our apostle tells us, 1 
John ii. 18; but those were they especially, of whom he speaks immediately 
after;  “They went out from us,  but  they were not of  us.”  And the like 
character do these apostles carry in other places in the Epistles, in terms 
equivalent. 

Now, therefore, the nearest way to discover the antichrist, that was to be in 
after-times among the Gentiles, is by observing his likeness and similitude to 
the former,- viz. in apostatizing from the pure and sincere profession of the 
gospel to Judaism, or to Mosaic manner of worship, and Judaic principles 
and religion. 

Which how the church of Rome hath done, it would require a long time to 
compare in all particulars; but it will require a far longer time for her to 
clear herself from that just accusation. How near doth she come to Judaism 
in  the  doctrine  of  justification!  How  near  in  the  doctrine  of  opus 
operatum!’ how near in the doctrine of expiation, by bare confession! How 
near in the doctrine of the value of traditions! And, one for all, how near in 
turning all religion into ceremony!  Their present year of jubilee, is nit not 
Mosaic? And were you there at it, and saw the manner of their devotions, 
their formal services, and ceremonious worship, would you not think you 
were in the old Jerusalem, among the scribes and Pharisees, rather than in 
the  new,  where  the  ‘true  worshippers  worship  the  Father  in  spirit  and 
truth?’ 



So that when we departed from the church of Rome, we did but the same 
thing,  that  the  apostles,  disciples,  and other  holy  coverts  of  the Jewish 
nation did; they forsook Judaism, to embrace the purity of the gospel; and 
so did we: and, “in the way that they call heresy, we worship God.” 

If I have trespassed too much upon your patience by so prolix a discourse 
upon so unpleasing a subject, I must crave your pardon.  We, inquiring after 
the ‘new Jerusalem,’ where we might find it, come to the place, where the 
ways parted; and one went right, and the other wrong.  The wrong way, is 
the broader, pleasanter, and more trodden; and not a few that stand in it, 
and cry, ‘This is the right way, and no other.;  It is good to give warning, it is 
needful to take warning,- that we be not misled, that the men and the way 
do not deceive us. 

And having thus far observed, where the ‘new Jerusalem’ is not to be found, 
let us now look where it is. 

And, first, we must not expect to find it in any one particular place, as you 
might  have done with  old  Jerusalem; but  it  is  dispersed here and there 
abroad in the world. It is the Catholic church, as we are taught in our Creed; 
and it is not in one only, but in this, and that, and the other, nation. When 
the new Jerusalem is to be measured, in Zech. ii,  an angel bids, “O run 
after yonder young man, that is to measure it, and tell him, that Jerusalem 
shall  be inhabited as a city without walls, for the multitude of men and 
cattle that shall be therein.”  It is a city unlimited, and therefore not to be 
bounded within this or that compass. We may use the paradox of it,- that it 
is  a fluid, and yet a fixed body; nay, fixed, because fluid:  that is, it  is  
moving sometime into one place, sometime into another; and, therefore, it 
shall never fade or perish. 

The Jews accused St. Stephen of heresy and blasphemy, because he said, 
that the church and religion should not always be pinned to that city and 
temple, but taken away.  In his answer he showeth, that the church and 
religion is a pilgrim,- one while, in one place,- another while, in another in 
Mesopotamia,  in Charran, in Canaan, in Egypt.  And our own observation 
may tell us, that, when it failed in Egypt, and Israel followed the idols and 
manners of that land, as Ezek. xx, then God found himself a church in the 
family of Job and his three friends.  The saying of our Saviour may suffice 
for this, “The kingdom of heaven shall be taken from you, and given to a 
people, that shall bring forth the fruits of it.”  And this is that, that makes it 
fixed, or never-failing; because, when it decayeth in one place, it groweth 
in another. And that promise of our Saviour will ever maintain it in life and 
being, “Upon this rock will I build my church of the gospel, and the gates of 



hell shall never prevail against it;” as they have done against the church of 
the Jews. 

In Matt. xxiv, when Christ foretells of the desolation of that city, church, and 
nation, that their “sun, and moon, and stars,” religion , and church, and 
state,  “should  be  darkened,  and  fall,”  and  come to  nothing;  and  “they 
should then see the Son of man,” whom they would never own, “coming in a 
thick cloud,” and storm of vengeance against them;- it might be questioned, 
Where,  then,  will  God  have  a  church,  when  that  is  gone?  He  gives  an 
answer, “That the Son of man should send his angels,” or ministers, “with 
the sound of a trumpet,” the trumpet of the gospel,  “and gather him a 
church from all corners under heaven.”  To which may not improperly be 
applied that,  Heb.  xii.  22;  “Ye are come to an innumerable company of 
angels.” God will never want his church; but, if it be not in one place, it will 
be in another. 

Secondly, There is an invisible church as well as a visible; Paul’s Jerusalem, 
which is above and out of sight, as well as Ezekiel’s Jerusalem, pitched here 
below.  There  is  commonly  some  invisible  church  within  the  visible,  as 
Ezekiel’s wheel within a wheel. But there is sometimes an invisible church, 
where there is none visible, as those seven thousand men in the days of 
Elias,  when he could not discern one. The apostle,  speaking of  the new 
Jerusalem,  that  we are  speaking  of,  in  that  place  of  the  Epistle  to  the 
Hebrews before alleged, among others things, saith, “Ye are not come to 
the mount that might be touched,”-  meaning mount Sinai,-  “but ye are 
come to mount Sion.” One would think, when he spake of mount Sinai, he 
should rather have called it, “the mount that might not be touched;’ for 
God charged, that neither man nor beast should touch it.  But you may see 
the apostle’s meaning,- that the mystical mount Sion is not such a gross 
earthly things, as mount Sinai was, that was subject to sense and feeling, to 
be  seen,  and  felt,  and  trod  upon;  but  that  Sion  is  a  thing  more  pure, 
refined, and abstract from such sensibleness, spiritual and heavenly. 

And from this undeniable notion of a church invisible, we may easily answer 
that  captious  and  scornful  question,  that  you  know  who  put  upon  us,- 
‘Where was your church and religion before Luther?’  Why, it  was in the 
Jerusalem that is above, out of the reach, and above the ken, of man’s 
discerning; it was upon mount Sion, above the sphere of sight and sense.  It 
was in such a place and case, as the church and religion was in, when there 
where “seven thousand men, that never bowed the knee to Baal,” to the 
golden heifer at Dan or Beth-el: and yet the greatest prophet, then being, 
could not discern the least sign of any church at all. Now, 



Thirdly, The ‘new Jerusalem’ must be known by her pearls and jewels, upon 
which it is founded and built up.  True religion is that, that must distinguish 
and discover the true church. And where that is, it is like the wise men’s 
star over the house at Beth-lehem, that points out, and tells, ‘Jesus and his 
church is here.’  I must confess, I do not well understand that concession of 
some of our Protestant divines, that yield, ‘That the church of Rome is a 
corrupt  church,  indeed,  but  yet  a  true  church:’-  for  I  do  not  well 
understand, how there should be a true church under a false religion. If the 
church of the Jews, under the great corruption of religion, that was in it, 
might be called a true church,- that was all it could look for.  And it must 
have that title, rather because there was never a church in the world beside 
it, than from any claim by religion.  But what do you call true religion? 

1.        First, That, which is only found in the word of God; as the wall of the 
new Jerusalem, in ver. 14 of this chapter, is founded upon “twelve pearls, 
engraven with the names of the twelve apostles of the Lamb.”

2.        That religion, that tends directly to the honouring of God, and saving of 
souls, and is adequate to these ends; in short, that religion that can bring to 
heaven.- For I so little believe, that any man may be saved in any religion, 
that I believe there is only one religion, in which any man may be saved.  
And when Moses can bring Israel only to the skirts of the land of promise, I 
hardly believe that any religion will bring them into it. 

Though one should not stick to grant, that a person may be saved in the 
church of Rome, yet should I question, whether in the faith of Rome.  And 
it is the faith or doctrine of a church more especially, that I amen by 
religion of it.  Let a Romanist ride all the stages of his religion, from his 
uncouth kind of baptism to his  extreme unction, through his  auricular 
confessions and absolutions, through his penances and pardons, through 
his massing and crossings, through all his devotions and austerities;- will 
all these bring to heaven, if the man fundamentals of faith be faulty and 
failing? nay, if the main fundamental of belief be clean contrary to the 
way  of  God to  heaven?  A scribe  or  Pharisee,  in  old  Jerusalem,  is  as 
devout in religion, and as strict and sever in outward conversation, as is 
imaginable, that you would think sanctity itself were there: yet, will all 
this bring to heaven, when the chief principles of his faith are directly 
contrary to the way of salvation? While he believes to be justified by his 
won  works,  and  place  all  in  ‘opere  operato,’  in  a  little  formal  and 
ceremonial service?  Like him in the story and on the stage, that cried, 
‘O! heaven,’ and pointed down to the earth; these pretended for heaven 
in  their  practical  devotions,  but  pointed  downward  in  their  doctrinal 
principles. 



I  shall  not  insist  to  illustrate  those  particulars,  that  I  mentioned;  I 
suppose they carry their own proof and evidence with them, that they 
are most proper touchstones, whereby to try the truth of a church and 
religion.  And it is our comfort, that we can, that we do, that we desire 
to, bring our religion to such tests and touchstones,- and refuse not, but 
most  gladly  appeal  to  the  impartial  judge,  the  word  of  God,  to  give 
judgment of it.  I shall not, therefore, undertake so needless a task, as to 
go  about  to  prove the  truth  of  our  faith  and  religion,  since  so  many 
Protestant  pens  have  so  clearly  and  so  abundantly  done  it,  far  more 
learned than my tongue: and since I may make such an appeal to you, as 
the  apostle  did  to  king  Agrippa,  “King  Agrippa,  believest  thou  the 
prophets? I know, thou believest:”- Fathers and brethren, believe you the 
truth of our religion? I know, you believe it.- Then I have no more to do 
but to offer two or three words of humble exhortation and entreaty,- viz. 
prize it/ cleave to it; beautify it. 

I. Prize it:  for it is the chiefest jewel in all our cabinet: and the wisest 
merchant in all your city cannot find out a pearl of greater price.  It is 
the life of our nation at home, and it is the honour of our nation abroad: 
it is that, that makes our land, a royal street of the new Jerusalem: it is 
that, that must make your city a holy city. 

We see a new London, as our apocalyptic saw a new Jerusalem.  The 
buildings  stately  and  magnificent,  the  furniture  sumptuous  and  very 
splendid, the shops rich and bravely furnished, the wealth great and very 
affluent: but your religion the all-in-all. As it was said in old time, that 
Athens was the Greece of Greece, and as it may be said at this time, that 
London is the England of England,- so let your religion be the London of 
London.  It is that by which your city must stand and flourish; by which 
your prosperity must be watered and maintained; and the ancile, which, 
kept in safety, will keep us in safety. 

II.  Keep,  therefore,  close  to  your  religion,  and  leaven  it  not.  Dread 
revolting from the true religion. The apostasy in the apostles’ times was 
the ‘sin unto death,’ in our apocalyptic’s First Epistle and last chapter.  
And there is an apostasy in our time but too common, and to be deplored 
with  tears,  to  a  religion  but  too  like  to  that,  to  which  they  then 
revolted.  I would, therefore, that those, that are temped either by the 
lightness of their own hearts, or by the missionaries of Rome, to revolt 
from their religion, would remember that dreadful saying of the apostle, 
“If we sin willfully, after we have received the knowledge of the truth,- 
there remaineth no more sacrifice for sin; but a fearful expectation of 
judgment,  and  fiery  indignation,  which  shall  devour  the  adversary.”  



Which  is  spoke  peculiarly  of  apostasy;  or  else  it  were  a  passage  too 
terrible for all flesh. 

Hannibal’s father took him, at nine years of age, to an altar, and there 
swore him never to have confederacy and friendship with Rome. If all the 
world had always been under such a tie, it had been happy for it.  I hope 
our religion, our hearts, our God, will keep us from entering into league 
and society with that city, that had so deep a hand in the murder of our 
dear Saviour, and in the blood of his dear saints.

III.  Lastly,  Let  us  strive  to  adorn  our  religion  with  a  suitable 
conversation;  to  beautify  our  church  with  the  beauty  of  holiness.  We 
desire to be owned for citizens of the new Jerusalem: and whereas our 
religion may give us some title to it, it is holiness of conversation, that 
must naturalize and enfranchise us.  The new Jerusalem doth challenge a 
new conservation: and doth not a new London, new hearts and lives?  The 
city, so stately and sumptuously built up, if such top-stone be laid on, we 
may comfortably and joyfully cry, “Grace, grace, peace, peace, unto it.”
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