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470 Hebrew and Talmudical [Ch. xv. 25.

hour itself. That day was “ the preparation of the passover,”
a day of high solemnity, and when it behoved the priests and
the other fathers of the Sanhedrim to be present at the third
hour in the Temple, and to offer their Chagigahs that were
preparative to the whole seven days’ festivity: but they em-
ployed themselves in another thing, namely this. You may
observe that he saith not, “it was the third hour when ;”
but ““it was the third hour, and they crucified him.” That
is, when the third hour now was, and was passed, yet they
omitted not to prosecute his crucifixion, when indeed, ac-
cording to the manner of the feast and the obligation of reli-
gion, they ought to have been employed otherwise. I indeed
should rather sit down satisfied with this interpretation, than

_ accuse the holy text as depraved, or to deprave it more with
my amendment. But,

" Secondly, there is another sense also not to be despised,
if our judgment is any thing, which we fetch from a custom
usual in the Sanhedrim, but from which they now swerved.
They are treating® concerning a guilty person condemned to
hanging, with whom they deal in this process: YW oM
e ﬂl?‘W'? D Y they tarry umtil sunset approach,
AR PR DT N PO and then they finish his
Judgment and put him to death. Note that: ¢ They finish not
his judgment until sunset draw near.” If you ask the reason,
a more general one may be given which respected all persons
condemned to die, and a more special one which respected
him which was to be hanged.

1. There was that which is called by the Talmudists YY)
"W the afftiction of judgment : by which phrase they under-
stand not judgment that is not just, but when he that is con-
demned, after judgment passed, is not presently put to death.
Nawa T2 rhup > jrawa S b « e gou
JSinish his judgment on the sabbath [mark that], and put him to
death on the first day of the week, Y37 P MY NN NI
you afflict his judgment. Where the Gloss is, “ As long as his
judgment is not finished, it is not the affliction of judgment,
because he expects every hour to be absolved: but when
judgment is ended, he expeots death,” &c. Therefore they

b Sanhedr. fol. 46. 2. ¢ Ibid. fol. 35. 1.
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delayed but little between the finishing of judgment and
execution.

IL. As to those that were to be hanged, N YW (Y rmom
WYT O they delayed the finishing his judgment, and they
. hanged him not in the morning, lest they might grow slack
about his burial, and might fall into forgetfulness,” and might
sin against the law, Deut. xxi. 23; “but near sunset, that
they might presently bury him.” So the Gloss. They put
him to death not sooner, for this reason ; they finished not his
judgment sooner for the reason above said.

And now let us resume the words of Mark, “ And it was
the third hour, and they crucified him.” The Sanhedrim used
not to finish the judgment of hanging until they were now
ready to rise up and depart from the council and bench after
the Mincha, the day now inclining towards-sunset : but these -
men finished the judgment of Jesus, and hastened hiin to the
cross, when they first came into the court at the third hour,
at the time of the daily sacrifice, which was very unusual, and
different from the custom.

Ver. 344:’EAat, "EXol" Elos, Eloi.] In Matthew it is ‘l:'t»: \BN
Eli, Eli, in the very same syllables of Psalm xxii. 1: Mark,
according to the present dialect (namely, the Chaldee), useth
the pronunciation of the word NITON, or at least according to
the pronunciation of the word DYIDN, "HAwt, Elot, Judg. v. 5.
in the LXX.

Ver. 42: Mapaokevn, 8 éori mpocdBPBaror: The preparation,
that 1s, the day of the sabbath.] You will ask, whether any day
going before the sabbath was called parasceus, the preparation.
Among the Hebrews, indeed, it is commonly said MW 2y
the eve of the sabbath. But be it granted ; whence is it called
the preparation ? Either that they prepared themselves for the
sabbath ; or rather, that they prepared provisions to be eaten
on the sabbath; and that by the law, * On the sixth day they
shall prepare, &c. Whatsoever ye will bake, bake to-day;
and whatsoever ye will seethe, seethe to-day,” &e. Exod.
xvi. 5, 23. Hence M2 that is, preparation, is a very usual
word with them in this sense ‘% o by nawvd ™on b
ae common day prepares for the sabbath, and @ common day

d English folio edit., vol. ii. p. 358. € Maimon. in Jom Tobh, c. 1.
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prepares for a feast day. “ Butf those reasons do not hold
good T2OMY MONS o JSorbid the preparations, while as yet
there remains much of the day:” IMIDM, wapaokevs), pre-
paration.”

But you will say, “If a feast day prepares not for the
sabbath (which Maimonides saith), such an interpretation
will not suit with the words which we are now handling, that
it should be called tks preparatior, in respect of provisions
prepared for the sabbath on that day. Let the masters
themselves answer.

traw 27y PO Yo 2w oY« Onb a feast day,
which happens on the sabbath eve, let not a man in the begin-
ning seethe food after the feast day for the sabbath day, but
let him seethe for the feast day, and if any remain, let it be
-reserved for the sabbath. But Dwan rmony” (according to
the letter, Let him maks a boiling, but the sense is) “ Let
him prepare food on the eve of the feast day, and let him
depend upon it for the sabbath. The school of Shammai
saith, p'avmn N, @ twofold food : that of Hillel saith,
One food.”

Maimonides speaks' plainer: “On a feast day that falls
in with a sabbath eve, they do not bake nor seethe on the
feast day what they eat on the sabbath. And this prohi-
bition is from the words of the scribes: namely, That none
seethe on a feast day for a common day; for this is arguing
a majori ad minus, from the greater to the less: if a man
seethe not for the sabbath day, much less for a common day.
But if he provides food on the eve of the feast day, on whick
hs may depend (vby DY), then if he bake or seethe on
the feast day for the sabbath, it is permitted : and that on
which he depends is called p‘aww:n Y the mizing of
Jood. And why is it called 2V mizing [ovvavduifis, @ min-
gling together)? namely, as that mizing which they make con-
oerning the courts or the vestries on the sabbath eve is for
acknowledgment, that is, that they should not think that it is
lawful to carry any thing from place to place on the sabbath ;
so this food is for acknowledgment and remembrance, that

f Gloss. ibid. in cap. 6. h Bah. Jom Tobh, fol. 15. 1.
& Leusden’s edit., vol. ii. p. 466. ! Jom Tobh, cap. 6.
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they should not think or imagine that it is lawful to bake any
thing on a feast day which is not eaten that day: therefore
this food is called POMWAN MW the mizing of food.

Of ANV YWY the miming of courts, we speak 1 Cor. x. 16.
The sum of the matter is this, many families dwelt by one
common court. Now therefore when it was not lawful to
carry out any thing on the sabbath Mend nen Jrom a
place which was of one right and condition, to a place whick was
of another ; therefore it was not lawful for any one of those
families to carry out any thing out of his house into the court
joining to his door, and on the contrary; all partook of the
communion and mizfure of the right, and that by eating to-
gether of that food which was brought together by them all;
and then it was lawful. So in this case whereof we are now
treating. Since it was not lawful by the canons of the scribes
to prepare any food on a feast day for the sabbath that fol-
lowed on the morrow, and since of necessity something was to
be prepared for the sabbath, they mollified the rigour of the
canon thus; that first some food should be prepared on the
feast day, which was YY) a mizture as it were of right, and
depending upon this thus prepared, they might prepare any
thing for the morrow sabbath.

Ofk p':wmn NIWNY the mizture of foods, mention occurs
in the Talmudists infinite times; and these things which have
been spoken concerning them afford not a little light to the
clause which we are now handling, and to others where the
word preparation occurs; and make those things plainer
which we have said concerning the preparation of the Pass-
over ; namely, that it denoteth not either tke preparation of
the Paschal lamb, nor the preparation of the people to eat
the lamb ; but the preparation of meats to be eaten in the
Passover week. Nor in this place, if it be applied to the
sabbath, doth it denote any other thing than ke preparation
of food for the sabbath now approaching. So that that day
wherein Christ was crucified was a double preparation in
the double sense alleged : namely, the whole day, but espe-
cially from the third hour, was the preparation of the Pass-
over, or of the whole week following; and the evening of

k English folio edition, vol. ii. p. 358.
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the day was the preparation of the sabbath following on the

morrow.

Of that sabbath John saith, which we cannot let pass,
that peydhp #v % fuépa éxelvov Tod gaBPdrov: that the day of
that sabbath was a great day, chap. xix.31. For it was the
day of the people’s appearance in the Temple; it was the
day of the offering of the sheaf of firstfruits : and I ask, whe-
ther before that day Christ’s persecutors had offered their
Chagigahe?

Ver. 43: Eloxiuwy BovAevrjs: An honourabls counsellor.)
The Vulgar reads, nobilis decurio, a noble officer : Erasmus,
honestus senator, an honourable senator : Beza, honoratus
senator, an honourable senator. The Talmud may serve here
instead of a lexicon.

“ Was it them™ chamber ™ TNTD npoédpwy, of the chief men?
Was it not the chamber YNON2 BovAevrav, of the counsel-
lors ? First it was called, ™yNOY2 NIOD the chamber of the
counsellors : but when the high priesthood was bought with

money, and yearly changed, bbb YTTDD, as the mpdedpos,
the chief counsellors of the king are yearly changed, thence it
was called PYTVTD YOS the chamber npdedpwy, of proedrt,
chigf men.” The Gloss is, DV WD WNMI, PovAevrai,
counsellors, denotes princes. True, indeed, and hence N MM
NYIDY noble® men and comnion persons are contradistinguished.
But why should one not understand those princes and nobles
in the proper sense of the word BovAevral, that is, counsellors ?
For who sees not that the word is Greek ! and so the Aruck ;
NI I 05 i is a Greek word.

Which fixeth our eyes faster upon the words of the Gloss
at the Gemara in the place alleged; “ From the beginning, in
the days of Simeon the Just, who lived a greater while, they
called it NS NS the chamber Bovhevraw, of the coun-
sellors.” What? did the Greek language so flourish at Jeru-
salem in the times of Simeon the Just, that a chamber in the
Temple should be called by a Greek name? If that Simeon
be he who met Alexander the Great, which the Talmudists ©
suppose, then some reason appears for it; but if not, inquire

m Bab. Joma, fol. 8. 2. n Hieros. Schab. fol. 13. 3.
°© Joma, fol.69g. 1.
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further. However, that was the chamber of the high priest,
as appears often? in the Talmudists; not that he always
lived there, nor that once in the year he resorted thither;
but because it was that place where he sat with the council
of the priests, and consulted concerning the public service
and affairs of the Temple. Hence in the Jerusalem writers
mention is made of amw‘:n: [RYal Simeon the counsellor.
And in this sense is that to be taken, if I mistake not, which
occurs once and again in the Babylonian Talmudists, con-
cerning DV DR M3 the sons of the high priests,
deciding sevex:al things; and DA D0 T N2 the Aouse of
Judgment of the priestsa.

Hence we think Joseph of Arimathea was called with good
reason PBovAevriis, a counsellor, because he wae a priest, and
one of that sacerdotal bench. 31 LMD NS NS
TIRY it was called the chamber BovAevrav, (saith the Aruch,)
that 13, of counsellors.

CHAP. XVI.r

VER. 1: “Iva é\Goiioar dAelywow alrdy That they might come
and anoint him.] “ Whats is that, that is allowed as to the
living [on the sabbath day], but as to the dead it is not? It
is anointing.”

Ver. 2 : Kal AMav mpat, &c. And very early in the morning,
&ec.] The distinction of the twilight among the Rabbins was
this:

L. NWTOY RAS™ the hind [cerva) of the morning : the
first appearance of light. ¢ R. Chaijat Rabba, and R. Simeon
Ben Chalaphta, travelling together in a certain morning, in
the valley of Arbel, saw ks Aind of the morning, that its light
spread the sky. R. Chaija said, Such shall be the redemption
of Israel. First, It goes forward by degrees, and by little
and little ; but by how much the more it shall go forward, by
8o much the more it shall increase.”

It was at that time that Christ arose; namely, in the first
morning ; as may be gathered from the words of Matthew.

P Leusden’s edition, vol. ii. p. 467.  * Hieros. Schab. fol. 12. 1.
9 Chetub. cap. 1. t Hieros. Berac. fol. 2. 3. .
T English folio edit., vol. ii. p. 359.
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And to this the title of the two-and-twentieth Psalm seems
to have respect, WG NOW-5Y®.  See also Rev. xxii. 16 ;
“I am the bright and morning star” And now you may
imagine the women went out of their houses towards the
sepulchre.

1L pbb nbon pa Wovon when one may distinguish
between purple colour and wkhite. * From* what time do they
recite their phylacterical prayers in the morning ? From that
time, that one may distinguish between purple colour and
white. R. Eliezer saith, Between purple colour and green.”
Before this time was obscurum adhuc capte lucis, the obscurity
of the begun light, as Tacitus’s expression isy.

IIL PN NN when the aast begins to lighten.

IV. ™M Y22 sunrise.  “ Fromz the hind of the morning
going forth, until the east begins to lighten ; and from the
time the cast begins to lighten, until sunrise,” &ec.

According to these four parts of time, one might not im-
properly suit the four phrases of the evangelists. According
to the first, Matthew’s 7jj émopworovoy, as it began to dawn.
According to the second, John’s mpwt oxorlas & oboms, early
in the morning, when it was yet dark. To the third, Luke’s
dpbpov Babéws, very early in the morning. To the fourth,
Mark’s Alay mpwl, tery early in the morning, and yet avarel-
Aavros 1o fAlov, at the rising of the sun.

For the women came twice to the sepulchre, as John
teacheth; by whom the other evangelists are to be explained :
which being well considered, the reconciling them together is
very easy. :

Ver.13: O382 dxelvois émlorevoar: Neither belioved they
them.] That in the verses immediately going before the dis-
course, the question is of the two disciples going to Emmaus,
is without all controversy: and then how do these things
consist with that relation in Luke, who saith, that « they......
returned to Jerusalem and found the eleven gathered together,
and them that were with them, saying, The Lord is risen
indeed, and hath appeared to Simon,” Luke xxiv. 33, 34.

W [Upon dijeleth Shahar, The  x Berac. cap. 1. hal. 2.
hind of the morning, A.V. mar- ¥ Hist. lib. iv. cap. 11.
gin.] z Hieros. in the place before.



Ch. xvi. 13.] Exercitations upon St. Mark. 4717

The word Aéyovras, saying, evidently makes those to be the
words rév &vdexa, of the eleven, and of thuse that were gathered
together with them: which, when you read the versions, you
would scarcely suspect. For when that word is rendered by
the Syriac ™R 7D; by the Arabic p'?'\p‘ DM; by the
Vulgar dicentes ; by the Italian dicendo; by the French
disans ; by the English saying ; who, I pray, would take it
in another sense than that those two that returned from
Emmaus said, *“ The Lord is risen indeed,” &c.? But in the
original Greek, since it is the accusative case, it is plainly to
be referred to the eleven disciples, and those that were
together with them. As if they had discourse among them-
selves of the appearance made to Peter, either before, or now
in the very access of those two coming from Emmaus. And
yet saith this our evangelist, that when those two had related
the whole businesss, they gave credit no not to them. So
that according to Luke they believed Christ was risen and
had appeared to Simon, before they told their story; but
according to Mark, they believed it not, no not when they
had told it.

The reconciling, therefore, of the evangelists, is to be fetched
thence, that those words pronounced by the eleven, Oz #yépfn
6 Kipios dvrws, &e., The Lord is risen indeed, &o., doth not
manifest their absolute confession of the resurrection of Christ,
but a conjectural reason of the sudden and unexpected return
of Peter.

I believe that Peter was going with Cleophas into Galilee,

_and that being moved with the words of Christ told him by
the women, “ Say to his disciples and Peter, I go before you
into Galilee.” Think with yourself, how doubtful Peter was,
and how he fluctuated within himself after his threefold de-
nial; and how he gasped to see the Lord again, if he were
risen, and to cast himself an humble supplicant at his feet.
When, therefore, he heard these things from the women (and
he had heard it indeed from Christb himself, while he was yet
alive, that “ when he arose he would go before them into
Galilee”), and when the rest were very little moved with the
report of his resurrection, nor as yet stirred from that place,

a English folio edit., vol. ii. p. 359. © Leusden’s edition, vol. ii. p. 468.
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he will try a journey into Galilee, and Alpheus with him.
Which when it was well known to the rest, and they saw him
return so soon, and so unexpectedly, « Certainly (say they)
the Lord is risen, and hath appeared to Peter; otherwise, he
had not so soon come back again.” And yet when he and
Cleophas open the whole matter, they do not yet believe even
them.

Ver. 15: Mdop 7ij xrloec To every creature.] MM )
To every creature, & manner of speech most common among
the Jews: by which,

I. Are denoted all men. “Thec Wise men say, Let the
mind of man always be M\™M2™T DY NI mingled [or com-
placent] to the ¢ creatures”’” The Gloss there is; “ To do with
every man according to complacency.” by 1"avRarnlta ]
™2 Hed makes the Holy Spirit to dwell wpon the ‘ creatures -
that is, upon men. * In¢ every judge in the bench of three is
required prudence, mercy, religion, hatred of money, love of
truth, PYNIT N3N and love of the © creatures ’ ”’ that is,
dhavlponia, the love of mankind.

IT. But especially by that phrase the Gentiles are under-
stood. ¢ R. Jose saithf, b orb M Wos 2o ¢ the crea-
tures,” which see, and know not what they see; which stand,
and know not upon what they stand ; namely, upon what the
earth stands,” &c. He understands the heathens especially,
who were not instructed concerning the creation of things.
ma bo Y™ Tes speeck of all the ¢ creatures’ (that is, of

the heathens) * is only of earthly things, F1™2 ) ]ﬂ"Dﬂ PR

And all the prayers of the ¢ creatures® are for earthly things;

¢ Lord, let the earth be fruitful, let the earth prosper.’ But
all the prayers of Israelites are only for the holy place ; ¢ Lord,
let the Temple be built,”” &c. Observe, how ™2 As crea-
tures are opposed to Jsraelites. '

And the parallel words of Matthew, chap. xxviii, do suffi-
ciently prove this to be the sense of the phrase, ndoy xrive:,
every creature, in this place: that which in Mark is, kmpifare
ndoy 0 xrioet, preach to every creature, in that place in Mat-

¢ Bab. Chetub. fol. 7. 1. f Bab. Chagig. fol. 12. 2.
d Midr. Till. in Psal. cxxxv. & Beresh. Rabba, sect. 13.
e Maimon. in Sanhedr. cap. 2.
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thew is, pafyreioare wdvra & &vn, disciple all nations; as
those words also of St.Paul, Colos. i. 23, edayyerlov Tod x-
pux0évros &v mdoy i) xrioe., the gospel that was preached in all
the creation.

In the same sense you must, of necessity, understand the
same phrase, Rom. viii. 22. Where, if you take the whole
passage concerning the Gentiles breathing after the evange-
lical liberty of the sons of God, you render the sense very
easy, and very agreeable to the mind of the apostle, and to
the signification of the word «rlo:s, creature, or creation : when
they who render it otherwise dash upon I know not what
rough and knotty sense. Let me, although it is out of my
road, thus paraphrase the whole place : —

Rom. viii. 19: ‘H y&p dmorapadoxla ijs kricews, &c. ¢ For the
earnest expectation of the creature, or of the heathen world,
waiteth for the revelation of the sons of God." For God had
promised, and had very often pronounced by his prophets,
that he would gather together, and adopt to himself, innu-
merable sons among the Gentiles. Therefore, the whole
Gentile world doth now greedily expect the revelation and
production of those sons.”

Ver. 20: Tjj yap paradrre i) krizis omerdyn, &o. * For the
creaturs, the whole heathen world, was subjected to the vanity
of their mind (as Rom. i. 21, éuaraidOnoar &v Tois diakoyiouois
avr@v, became wain in their tmaginations ; and Eph. iv.17, &y
wmepimarel évh paradmre Tob vods atrdv, the Gentiles walk in the
vanity of their mind), not willingly, but because of him that
subjected it.”

Ver. 21: “ Under hope, because the creature also” (or that
heathen world) « shall be freed from the service of” (sinful)
« corruption™ (which is in the world through lust, 2 Pet. . 4),
“into the (gospel) liberty of the sons of God:” from the ser-
vice of Satan, of idols, and of lusts, into the liberty which the
sons of God enjoy through the gospel.

Ver. 22: ORauer ydp, 8r¢ maca % xrlows, &c. *“ For we
know, that the whole creaturs’ (or Aeathen world)  groaneth
together, and travaileth, and, as it were, with a convex weight,

b Emnglish folio edition, vol.ii. p. 360.
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boweth down unto this very time, to be born and brought
forth.”

Ver. 23: Ob udvor 38, dAAa xal avroi, &c. * Neither the
Gentiles only, but we Jews also (however we belong to a
nation envious of the heathen), to whom God hath granted
the first-fruits of the Spirit, we sigh among ourselves for
their’ sakes, waiting for the adoption, that is, the redemption
of our mystical body, whereof the Gentiles make a very great
part.”

END OF VOL. 1L





